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Swn3: The Torah declares that no Korban Mincha (meal-  distract a Jew from properly serving Hashem. A person who
offering) can be made with chametz (leaven), for no leaven asks and needs more and more “honey” in his life, is not
or honey may be offered on the altar. Sefer Hachinuch one who is satisfied with his lot. He cannot “offer” anything
suggests that the reason for the prohibition banning honey to Hashem since he is constantly in need himself. This
is because honey represents the sweeter things in life that c'an lesson is true of both adults and children alike.
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"wyTp Pann " - Keeping the Jewish Camp Holy (45)  holy words. However, the Poskim have suggested a number of
Halachos Relevant to a Catheter. As part of our discussion leniencies, which when put together, support being lenient.
regarding maintaining a " 9" - a clean body from without and 1) Mishna Berura () says that only urine leaving the body in a
within, it is necessary to clarify relevant halachos pertaining to a normal flowing manner is prohibited in the Torah and not
urinary catheter, which is a thin flexible tube inserted in an ill when it oozes out against his will. Certainly, a dripping
patient to help drain urine from the body. People who are catheter is not a normal flow and thus, it is not prohibited by
hospitalized, 5™, often require a catheter before and after an Torah law. Although there still remains a Rabbinic issur, the
operation, or even after anesthesia for minor procedures. While RM’A () writes regarding a similar type case, that if the
the catheter is in, the person, usually without feeling it, prohibition is only Rabbinic, the rabbis removed their issur if
continuously drips small amounts of liquid waste into the tube, it will, on an ongoing basis, cause a person to not recite Krias
which then flows out into a drainage bag. The question arises if a Shema, which is a Torah obligation, and Tefillah, which we
person in that state can wear Tefillin, daven, recite berachos, or all do daily, and is deemed a ©277 MmN
learn Torah. The procedure has been developed to a level that 2) RM’A (7) seems to indicate that if one cannot feel the urine
everything is covered and there is no bad smell that would prohibit coming out, this too, is not deemed a standard flow to have a
saying holy words. The only question left is the constant dripping. Torah issur, and the above leniency will thus apply.
Tefillin. Donning Tefillin in such a state is not a problem Berachos and Torah Learning. The above leniencies will not
because the Shulchan Aruch () rules that one can urinate apply to saying a beracha just because one wishes to eat some-
(when not in a bathroom), if necessary, while wearing 7efillin, as  thing right then, and also not to learning 7orah. However, there is
explained there in the Mishna Berura (). a third leniency which will apply in all cases and that is that
Saying Holy Words. The Shulchan Aruch () rules that if one  since the urine goes straight from the body into a tube and then
was saying Krias Shema or davening and he began to urinate into a drainage bag, which are covered the whole time, one is
against his will, he must stop davening right away. As explained permitted to say all holy words, including Torah and berachos.
@, while urine is emanating from one’s body, there is a Torah  This is the consensus of the poskim to be lenient ). The beracha
prohibition against saying holy words while the exiting waste is  of " 9wN’, which one says in the morning fefillos, should be
before him. So at first glance, a catheterized patlent ma% not say  said then havmg in mind to exempt the entire day ©).
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R’ Shmuel Eliyahu Taub of Zhvolin ; ZT”L would say:
“When unworthy people lack humility, thinking they are Torah scholars who complain that they are not accorded
proper respect or provided a seat of honor around the table or in the Bais Medrash, 1 tell them to stop complaining.
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Look at the Mezuzah, which is much richer in Torah and holiness, and it does not get angry at being left at the door!

Chacham Rabbeinu Chaim Falagi (Torah V’Chayim) would say:

“‘When a person offers a meal-offering to Hashem.’ On this, Rashi asks: ‘Who usually offers a meal-offering? A
poor man. The Holy One, blessed be He, says: ‘I consider (this offering) as if he has offered his very soul!’’ The
Torah is comparable to an offering. Just as it is good and pleasant for the poor to bring the offering of the wealthy,
the same applies to learning Torah. Someone who finds it very difficult to study due to pain and suffering, and yet
studies all the same, is praised and glorified. Conversely, someone who fails to study Torah when he has the ability to
invest his energies into it has not fulfilled his duty. He is like a wealthy man who brings the offering of a poor man.”

A Wise Man would say:
“Lost wealth may be replaced by industry, lost knowledge by study. Lost health may be
restored by temperance or medicine. But lost time is gone forever.”
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Mazel Tov to Rabbi Eliezer
Abish on the release of his
new book, “Portraits of Prayey
- a wonderful compendium
of stories and ideas on
Tefillah. It is available in all
Judaica and book stores.
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In Pirkei Avos (x-7), our Sages teach us that the person most worthy of honor is one who honors others. This approach is
nicely portrayed in the famous story concerning R’ Akiva Eiger ZT”L and R’ Yaakov Loeberbaum ZT”’L, the Nesivos
Hamishpat, who were once traveling in a wagon heading for the same town. The whole community turned out to
welcome the two esteemed Rabbanim. The Nesivos naturally thought that all the honor was meant for his companion, so
he descended from the coach and walked beside it. When he looked over to the other side of the coach, he saw R’ Akiva
Eiger walking alongside the coach, for he too was certain that the honor was not meant for him, but for the author of the
Nesivos. Accordingly, the entire village and the two rabbinic guests all walked alongside an empty wagon into town.

In our day and age, we would be hard-pressed to find individuals of such caliber, but in truth, we don’t have that far back
to look. A wonderful story is told about a student from Yeshivas Ner Yisroel in Baltimore, by the name of Shaya Goldberg,
who became engaged and excitedly rushed to his Rosh Yeshivah, R’ Yaakov Yitzchok Ruderman ZT”’L, to ask him to be
Mesader Kiddushin (to officiate at the wedding ceremony). R’ Ruderman wished the boy a hearty Mazel Tov and then
consulted his personal calendar to see if he was available on the day in question. To his regret, and even more so to the
disappointment of his student, he realized that he would be unable to make it to the wedding, as he had an important meeting
to attend to that day. The boy was dejected and called his father to let him know that R” Ruderman would be unavailable.
Shaya’s father, though, had a personal connection with R’ Moshe Feinstein ZT”’L from the time he had lived in the same
building with R’ Moshe, and without even consulting his son, he called and invited him to the wedding, adding that it would
be a great kavod if R” Moshe would be Mesader Kiddushin. R’ Moshe graciously accepted the honor.

A little less than a week before the wedding, R” Ruderman called Shaya into his office and told him the good news: his
schedule had changed and he would be able to participate in his wedding. Shaya was thrilled and told his father, adding
that now his Rosh Yeshivah will be able to officiate at the wedding. His father then informed him that he had already asked
R’ Moshe to do it and Shaya was none too pleased with his father’s unilateral decision. Someone had to tell R” Moshe that
he would not be receiving this honor, said the boy, and after a bit of haggling, father and son both decided to do it together.

Nervously, they knocked on R’ Moshe’s door. The Rav himself answered the door, took one look at their faces and
announced, “T am not coming to your wedding to receive any honor; I'm only coming as a friend!” With a warm smile, he
welcomed them into his home and quickly changed the topic. How he knew what they were about to tell him, no one knows,
but suffice it to say, R” Moshe understood the psyche of his fellow Jews, and he acted quickly to set their minds at ease.

On the night of the wedding, the chosson sat regally by the kabbalas panim (groom’s reception) at the head of the table,
with his Rosh Yeshivah, R’ Ruderman, sitting at his side looking over the Kesubah (marriage contract). Suddenly, there was a
commotion as R” Moshe arrived and was escorted up to the head table. As he approached, R’ Ruderman quickly announced,
“Obviously, you will be Mesader Kiddushin.” R’ Moshe, however, wouldn’t hear of it. With a smile, he said, “You are the
chosson’s Rosh Yeshivah and you should be Mesader Kiddushin.” They went back and forth for a few moments, to the
amazement of the guests present, until R* Ruderman finally said, “R’ Moshe, you are older than I am, so therefore, it’s fitting
that you should be Mesader Kiddushin!” He thought he had clinched the argument, but R> Moshe quickly countered.

“HaRav Ruderman, you are correct. I am older, and therefore, you have to listen to me. I say you should be Mesader
Kiddushin!” R> Ruderman smiled at the sharp response of the Gadol Hador, and realized that he had no choice.

A few minutes later, R’ Ruderman picked up the kesubah and handed it to R’ Moshe, requesting the older sage to fill it
in. R> Moshe looked at him in puzzlement and R’ Ruderman explained, “As you said, I am the Mesader Kiddushin,” he
looked at R’ Moshe, “and this is how I am being mesader (arranging) the kiddushin!” In the end, R’ Moshe read the
kesubah out loud under the chuppah and said the last two berachos, wl;ge R’ Ruderman officiated and was “Mesader” the

rest of the ceremony.
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Swn: As a child growing up, R’ Simcha Wasserman
ZT”’L, felt tremendous warmth and affection at home. Yet,
his mother had a rule that the children were not permitted to
ask for anything. If they asked for something, they didn’t
get it. The family did not have much money and she
wanted her children to learn to live with less.

The message was, “If we can afford it, and we have it,
you’ll be given it as we know what you need,” and they felt
confident in this. This taught the children self-control and
gave them a sense that they would be provided for.

One day, his mother came home with a bit of honey. His
younger brother, Dovid, who was four years old at the time,
wanted some. But he knew that if he would ask for the honey,
he’d never get it. So he stood up on a chair and made the
beracha, "1211 7 Yonv" (the blessing made on various
foods, including honey) in a loud voice. He thought that his
mother would now feel obliged to let him have some honey
because he had pronounced a blessing and one must not make
a blessing in vain (05va> N572). Her response was that she
went to the kitchen and brought him a glass of water!
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As is pointed out by Rashi and countless Meforshim, who provide hundreds of explanations, the letter “Aleph” at the end of
the word "N is written small (X Pyr). Allow me to add my thoughts. The word "99X" in Hebrew can also be translated as “to
learn” or “to train.” Chazal instruct us to begin teaching Torah to small children with Parshas Vayikrah. The Shach (0" 7'
quotes in the name of the Kol Bo, that the first time a father brings his little son to a Rebbi to learn Torah, he should write the
letters of the Aleph Beis on a sheet of paper and then place a drop of honey on each letter. The child will then lick the honey
as he names each letter. This first lesson teaches a child that the Torah is sweet, a life lesson as the child grows.

But it is deeper than this. We find that whenever the Torah writes the words "waT 250" (milk and honey), the milk always
comes before the honey. Except in one place in Tanach. Shlomo Hamelech in Shir Hashirim (20-1) writes: "Jmwo nnn aom v 1"
- “Honey and milk under your tongue.” Why is the order reversed? My machshava is that in the Torah, where milk is written
before honey, it is speaking about the physical/material/gashmiyus qualities of Eretz Yisroel. Milk is physical, it is necessary to
live - from the time a baby is born it needs its mother’s milk to survive. However, Shlomo Hamelech is describing the
spiritual/ruchniyus of the holy Torah. He describes it as "15m waT" - “honey and milk” because a person cannot learn Torah

(N-N) ...

without enjoying its sweetness - starting from a young boy’s first day in Yeshivah, when he licks honey off the Aleph Beis.
We say each morning: 92 TN ™27 NX WPOR N N WY - “Please, Hashem, make the words of Torah sweet in our

mouths.”
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Chazal learn from the words: "nnavan 550 DX NN POPM”
- “The Kohen shall make all of it smoke on the altar,” that
even the horns and hooves of the animal are burned. Based
on this, the Ohr Hachaim Hakadosh wonders: “If so, why
did Avraham Avinu not offer his ram as a burnt-offering
along with its horns (by the Akeidah)? Instead, he kept the
horns as shofaros: the right horn for the shofar of
Moshiach, and the left horn for the giving of the Torah.”

R’ Shlomo Kluger ZT”’L (Imrei Shefer) explains that
the Torah obligated offering up the horns of an animal only
when it is the original sacrifice; where one donated a
horned animal on account of a sin. However, if the korban
is a substitute; for example, where someone first sanctified
an animal which did not have horns, and afterwards
substituted an animal which did have horns, in that case, he
would not be obligated to burn the horns, since his original

May our children learn to enjoy the sweetness of Torah and give us the nachas we all deserve.

obligation was an animal without horns.

Avraham Avinu only brought the ram as a substitute for
his son, as it says, “and he offered it as a burnt offering, in
place of his son.” Since Yitzchok did not have horns,
Avraham was not obligated to offer up the horns of the ram.
He was only obligated to offer up that which was
comparable to his son, and no more.

R’ Yitzchok Yaakov Weiss ZT”’L (Minchas Yitzchok)
answers this question with a unique twist. He cites the
words of the Kli Yakar, who explains why the law of the
Korbonos requires that all parts of an animal be offered on
the altar. We must offer up the horns because every sinner
seems to possess “horns” with which to attack. Hence, as a
penance, the horns of an animal must also be offered on the
altar. Since Avraham’s ram was not offered for atonement,
rather as a substitute for his son, it was not necessary for
him to offer the horns of the ram. Instead, he found good
usage for them: the Shofaros of Moshiach and Matan Torah.
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In Sefer Vayikrah, there are many types of korbanos, and ways in which we are commanded to’offer them. There is the

"y now" about which we are told to separate the head and the "yyn nxvn” which we are commanded NOT to separate its
head. Why? The Shem M’Shmuel gives us an incredible explanation. As we know, the sin for which one brings a korban olah
is "2a5n 70" - sinful thoughts. A korban chattas, on the other hand, is an atonement for unintentional sins. The difference is
that when a person has "15n >mn7n", he has allowed his sinful thoughts to penetrate his heart. He literally connected his mind to
his heart and allowed these thoughts to pass through. For this reason, the Torah is very clear that with regard to a "ywn n>y",
one must sever the head of the bird from its body to atone for NOT separating his own mind and heart. On the other hand, a
korban chattas is offered by one who has sinned unintentionally. This means that he DID NOT connect his mind to his heart,
he was literally not thinking correctly, and he behaved improperly because he did not use his head to make the right choice.
When he brings a "ywn nxvon”, he must NOT separate the head because this was his whole problem in the first place! The
Torah tells him ">72>N5": since you “severed” your own head and caused your body to sin, “Do not sever” this bird’s head!
Every day, we recite the following prayer: 7225 S8 mawm ovn ny™" - which means that what we know in our minds - the
Emes (truth) of Hashem and His Torah - we must not leave as intellectual property. We must make that knowledge a part of
ourselves. It must influence our behavior and our actions, so that everything we do is a result of our mind and heart uniting to
perform the will of Hashem. All negative, sinful and heretical thoughts must be “separated” - literally blocked off from entering
into our hearts. May we be blessed with the wisdom to know precisely how and when to uphold the principle of “LLO YAVDIL".




