
kpbu ,unh tku ;urdtc ut ictc uvgr ,t aht vfvu ohabt iuchrh hfu
 vfnv vebu u,bgan kg .ujc lkv,vu oueh ot /cfank(yh'jh-tf)

     dtuv eusv ostva vturaf hf 'vnhznc ostv og rmhv ojuk ohngpk vb
'usdb tuv ofj,n ifk 'ubumr kg rucgk u,u,pk lhha vhvh tk hf tuv gsuh 'utrucc
tuv lfcu 'arus tuv u,cuy ,t er hf u,ut vgynu 'uvgr tuv ukhtf ohbp uk vtrnu
kfa vturu ostv ibuc,naf 'vagn rjtk lt 'u,arc ukhpvku u,ut ,u,pk jhkmn
'oaur uc vag tyjva ;t kgu 'uhagn kg sutn yrj,n 'rmhv vagn tkt ubht vz
'tyjv oaur ,t uapbn kyck hsf hf ,gsk uhkg ztu 'usdb ezj,vk cua tuv vxbn
rxuh ,cav ,ause jufcu 'vkuf vru,v kff vkueav ',cav ,rhnac ezj,vk uhkg

/vkhj,cf utruc hbpk humr vhvhu 'hrndk tyjv odp uhkgn
,njkn ubhhv 'wohabt iuchrh hfuw 'ohrfzbv ,utrenc ohznrb ova rnuk ah vz ihbg     
lhha tk hf u,utrcu 'vchrn ung ohaugu 'tuyjk ohmur obht ova 'ormh og h"bc
tuv ukhtf ohbp vtrnu 'o,unrk tuv vxbn zt 'apb ytac otrucc usrnha o,u,pk
ohbp ovk vtrn hf 'ubumrf ,uagk o,ut v,pn lfcu 'o,gs og tuv okau 'ovk ghr
,t aht vfvuw uvzu ',"hav iumr od tuv lf ukhtfu 'u,gsf ,uagk hutrv in ukhtf
aucfk tuv jhkmn vzc 'tuv ghr ukhtf unmg vtrna vzc hf 'w;urdtc ut ictc uvgr
tyjva odv hf w,unh tkuw ,bhjcc ot hf ubht vz kf lt 'u,ark okhpvku occk
iuuhf tk itf hrv ,tz kfc ',n ,bhjc vagbu 'ostv in vausev rut eukhxk orud
tyjvu 'tyj hrv rcs ka upuxc lt ',nk ann urhsdvk rapt htu 'tyjk ann

 /wcfank kpbuw ,bhjc vagbu oaur ostc uc vaug
ezj,vk ubumrcu 'rcgv kg tuv yrj,n 'uvnhr rmhva vturu 'ibuc,n ostvaf ztu    
'uka ,t ord tyjv hrva 'ann rcgcf ezj,vk uk vae lt ',"hav hfrsc v,gn
hf cuajhu 'auth hshk tuck ostv kukgu 'ubue ihck ubhc khscnv lxn vzn vagbu
'uezjk cu,fv tc vzk 'osuenf vauses vrtvk vfzh tk cuau 'chavk iht vagbv
cua ezj,hu w.ujc lkv,vu oueh otwa ujhycnu 'ezj,vk uhkg tkt 'ujurc kuph tka
ubhhv wu,bgan kgw vz vhvh vkhj,na hp kg ;t zt 'vkhj,cf utruc ,t sucgk
,fna wvfnv vebuwk vfzh ;uxck kct ',bgan kg vfhkvf vae rcsv uk vhvha
rutk vfzh cuau 'uhkgn rxu, tyjv hsh kg vagbv lxnvu 'uhkgn rxu, tyjv
rhvz vhvha ubhhv wi,h u,ca erwa htb,c tuv ,tz kf lt 'vkhj,cf vausev
kwwz ubhnfj rntnfu 'wtprh tpruw uc ohhe,h ztu 'hutrf uscfhu hutrf ,ca ,rhnac
/uk ohkjun 'aubt rusf vrz vsucg scug ukhpt 'u,fkvf ,ca rnuav kf (:jhe ,ca)

vkusd vsh kg lanbv vausev rutu 'ostc vausev rut lhann ,cav juf hf     
ihc raenv ,utv thvu 'vsh kg ktrah ,kgn ohrhfn ,unutv oda sg 'sutn thv

 /ovhbhc ohkhscnv ohfxnv kf vsh kg ohrx tkhnnu otruck ktrah
     kcek ifun hkf vhvha hsf osuen unmg ,t ihfvk uhkg hf ',gsk ostv kg lt

jrya hn (/d vrz vsucg) kwwz ubhnfj rntnfu 'v,ause rutk vfzh u,bfv hpfu 'vfrcv
 /,cav ,rtv kcek hkf ihfn vzc ,cav ,bfvk jruyv hf ',cac kfth ,ca crgc

ckfk ukft, tk vphry vsac racu hk iuhv, asue habtu
tk vphry vsac racuw cu,fv ,buuf ruthc - u,ut iufhka,

wu,ut iufhka, ckfk 'ukft,
a     "iukfh, tk thhj wvnvcw-tuhj in ahk, racu" 'wxukebut oudr,wc rth

t,htsfu 'whjv in racwc od hrhht cu,fvs k"xs 'ibjuh hcr ,gsf ,tzu)
in rct vz wracv og apbv kft, tkw 'ibjuh hcr rnt" '[:c"e ihkuj] trndc

/("wufu hjv in rac vz wukft, tk vphry vsac racuw 'hjv
v c,fu      wwww,,,,uuuupppphhhh    oooohhhhbbbbppppwwwwracuw xukebut odrh, - wudu vphry vsac racu" '

kg ak,bv racv kg vz utk arpna 'ubhhvu /wiukfh, tk thhj tuhj in ahk,
 c,fa unf tks ',xrsbv vnvcv kf kg tku 'hjvoooo""""ccccnnnnrrrrvvvv,ufkvn v"p) 

ihtu khtuv 'iv hbhxn vank vfkv w,uphryv kfw - ikufa p"gt" '(d"v vyhja
'ruxt vxursc ep,xha epx kfu 'vc urhnjv 'vxurs tkt vru,c aurhpc lk
racuw arpns ubhhvu '"wufu ohr,un ihehpx ivc ah ',uphry hbhn vgca rtau

/,xrsbv vnvc kf kg wvphry vsac
ch,fs tvn ehhsns ouan (tuv 'lf arhp tka) oudr,v ogys 'vtrbu      
hrhhts ouan ,tzu 'vkhcbc ch,fs unf 'hrfbk tku wu,ut iufhka, ckfkw tfv
o"cnrv c,fa unf 'whjv in racw ouan hrfbk ruxta whjv in ak,bv racwc
jb ics (whjv in rac kgu hjv in rct kg chhj ifuw-wh wy) ohfkn ,ufkvc
hrcsn uruenu] h"ar c,fa unf rucxh o"cnrv okut) /hjv in rac kg vuumn
- u,ut iufhka, ckfk" '[{wf varp 'ihehzb ,fxn 'ohypan ,arp} t,khfnv
rufn utw vkhcbc k", 'ugnanf ckf tkt ubht ut 'ckff whrfbvw - tuv ;t
,r,un thv hrv tanc vtnyn thva vkcb vn 'rnuju ke ohrcs tkvu 'whrfbk
vn f"t 'vtbvc ,r,un tv,a ihs ubht tanc vtnyn vbhta vphry 'vtbvc
kfkuw rntba 'vhrc kf rfa jpen v"cev ihta cu,fv lsnhk 'wckfkw k",

/("urfa uk ub, v"cev rnt 'wubuak ckf .rjh tk ktrah hbc
in ak,bv rac kg chhjns tv hnb rhpa h,t vz ogyns vtrbu" 'lhannu      
ubhtaw ruxht ouan ruxt vz tkcs cd kg ;t 'whjv in racw ruxht ouan hjv
ihtws ik tnhhe tv 'wjucz ubhtaw ruxht kg whjv in racw ruxht kujh lhtu 'wjucz
- z"sg vaeva [wufu t,av v"s] /z"k ihkuj wxu,c wgu) 'wruxht kg kj ruxht
'(wvjucz vbhtaw ruxht ouan vruxt tv 'vkhcb ruxtk tre lhrymt htntw
;hxun ruxht vhk huv jb hbck od ruxt hjv in racs o"cnrv ,gs hpk okut

/kj rhpau jb hbck
in ak,ba ubhhvs wthhj tuhjw oudr,v arhp tngy htvns 'sug vtrbu    
,ufkvc oa o"cnrv c,fs ouan ';ugv in tku '(vnvcf thva) vhj ut vnvc
hcdk f"tu ';ugv in hjv in racu rct kg rvzun jb ic ihts '(t"h vfkv) ohfkn
ubhtaw ruxht kg kj whjv in racw ruxht ihtu 'jb hbck ;hxun ruxht tfhk ;ugv
/"vz ruxht ah uhcdk od f"tu 'wvru,v in ;ugk vyhja ahws ik k"he hrva 'wjucz

R’ Shlomo Ephraim Luntzitz ZT”L (Kli Yakar) would say: 

     “wu,egm gnat gna hkt egmh egm ot hf u,t vbg, vbg otw - The purpose of the double expression being employed

three times in this one posuk teaches us a great lesson: When you cause trouble for an orphan, the mother also feels

tremendous pain as she is forced to sit by idly, without any power or control to assist him, since her son has no father

to protect him. The posuk refers openly to the pain caused to the orphan, yet it also refers indirectly to the pain

caused to the mother, the collateral damage of this grave sin. They are both pained, they both cry out, and they are

both heard by Hashem. And for this single act of cruelty, the perpetrator’s wife and children will both suffer.”

ihhg (4) c:cm j"ut t"nr (3) :zy ,ufn wnd (2) vf:f trehu (1)
c"n (5) zh:d (aytayuc) ovrct kat 't:tm vrurc vban
ruthc (9) z:cm oa (8) t"ka c"n (7) /f ,ufrc  (6) t"ka

ch:dh oa (11) uy:dh c"nv c,fa unf (10) t:cm vfkv

Printed By: Mailway Services,

Serving Mosdos and Businesses

Worldwide Since 1980

(1-888-Mailway)

Camp

                                                                                          
              26 Parker Blvd.              

845.362.0287

Dedicated by the
Lichtenstein Family

 l"f oerny x"a leaf 'x p"irl
`dz ,e"qyz hay c"k hiivx`i

miigd xexva xexv eznyp.

,nab hukhgk ase,bu csb,b
rzghkt r"c van ovrct wr

v"cmb, * k"z rgxtka

       5:10 - zayl zexp zwlcd
    8:56 - ̀ "nd/rny z`ixw onf 
   9:32 - ̀ "xbd/rny z`ixw onf

`"xbdl/dlitz onf seq - 10:25
ycew zay dngd zriwy - 5:29

6:19 - miakekd z`v  w"yven      
            6:41 - mz epiaxl / k"d`v 

(Monsey, NY)
    NOW AVAILABLE    NOW AVAILABLE    NOW AVAILABLE    NOW AVAILABLE    

ONLINE AT        ONLINE AT        ONLINE AT        ONLINE AT        

WWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORGWWW.TORAHTAVLIN.ORG

TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  TO VIEW ARCHIVES,  

STORIES, ARTICLES  STORIES, ARTICLES  STORIES, ARTICLES  STORIES, ARTICLES  

OF INTEREST OR    OF INTEREST OR    OF INTEREST OR    OF INTEREST OR    

TO SUBSCRIBE     TO SUBSCRIBE     TO SUBSCRIBE     TO SUBSCRIBE     

TO RECEIVE       TO RECEIVE       TO RECEIVE       TO RECEIVE       

THIS EMAIL       THIS EMAIL       THIS EMAIL       THIS EMAIL       

WEEKLY         WEEKLY         WEEKLY         WEEKLY         
 j`eehin :xc` ycegl clen

PMmiwlg 2 hin 11:59 

v"g vnka ovrct wr ,c kjr tahr u,hgru k"z whcuy wr ic rykt ktuna ;xuh ovrct wr ,nab hukhgk 

                                                                                                                                                                                                                        
                                                                                                                                                                                                    

    

lynp: The Torah implores us to be “Anshei Kodesh” -

literally translated to mean “the people of holiness.” It is

not enough to just be holy and pure; Hashem wants us to be

part of a community, an organization, a gathering of like-

minded Jews who wish to further the concept of Kedusha - 

A SERIES IN HALACHA
LIVING A "TORAH" DAY

"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (40)

Personal Cleanliness. The next area of "ause lhbjn vhvu" that we
will discuss has to do with personal cleanliness of the body from
within and from without, while reciting words of Kedusha,
especially Shemona Esrei (where a lack of inner cleanliness can
invalidate it) which is the peak of Tefillah, when we are - ohsnug"
 "lknv hbpk - standing with erect posture in front of the King of all
Kings, Hashem. To understand the details of this requirement,
there are a number of introductory halachic concepts.
It is Forbidden to Hold Oneself Back. The posuk tells us (1):
"ofh,uapb ,t umea, tku" - “Do not make yourself abominable.”

The simple explanation is that it is referring to not eating
forbidden, abominable foods. However, Chazal (2) also interpret

it to mean that one should not make his body an abomination by
holding human waste inside when he should be going to the
bathroom to relieve himself. This applies to both "ohbye"
(urinating) and "ohkusd" (excrement). It is clear in halacha (3) that
not every urge to go, necessitates one to go. In fact, it says in
Teshuvos Divrei Chaim that one should not urinate more than
once in 3-4 hours, unless there is a special reason or he may have
drank a lot. The exact time for this prohibition to apply is not
clear, therefore, but in general, it means that if one has a strong
urge to go, and even if he’ll ocupy his mind with something else,
he won’t be able to get his mind off it, the issur applies (4).
Where One May be Lenient. Many Poskim hold that this issur

sanctity of the purest form. If one person will make it his

business to alter this sense of communal purity, Hashem will

not stand for it, and neither should we. We must not only

protect ourselves from “unkosher” products and habits, we

must ensure that our fellow Jews heed this call as well. 

`"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

is only Rabbinic in nature; the above derasha being just an
tnkgc t,fnxt. Therefore, one can be lenient and allow himself
to “hold it in” to save himself from shame (5). This is based on the
rule in the Gemara (6) that ",uhrcv sucf" (respect for basic human
decency) pushes away all Rabbinic prohibitions. Thus, in the
following cases one can be lenient:

If one cannot find an appropriate place to relieve himself
without shame, he may wait till he gets to a proper place (7). 
If one is in the middle of delivering a shiur or derasha in
public and feels a strong urge to go, in a way that stopping

would cause him shame, he may hold it in and continue (8).
If one is leading the tefillos (chazzan) and would be
embarrassed if he interrupted in the middle. 
If one is the Baal Koreh, or blowing the shofar for the
congregation, and an urge comes to him.
Even when the shame is not as great as the above, such as
someone who is called up to an aliyah, he can be lenient if he
will be ashamed (9). 

Levels of Shame. In order to push away a Rabbinic issur of sucf"
",uhrcv, we don’t require a “great” amount of shame, for even a
small amount of shame will suffice (10). On the other hand, the
Mishna Berura himself writes in a previous note (11) that these
things depend on the nature of the person and if he knows that he
can be stringent without feeling shame he should not be lenient.

1)

2)

3)

4)

5)

R’ Samson Raphael Hirsch ZT”L would say:

    “wje, tk sjauw - The Hebrew word wsjaw helps to explain the dynamic of this concept. A person is caused, by some level

of self-interest, to look at a situation with one (sj) eye, instead of with the balance and clear vision of two eyes. It is for this

reason that a person has a hard time evaluating himself. Since we have various biases, objectivity becomes an almost

impossible mission. The Talmud tells us as much when it declares: wunmgk cure ostw - ‘A man is a relative to himself.’”

A Wise Man would say:
    “Doing what you like is freedom. Liking what you do is happiness.”                                 



     After delivering the Ten Commandments, and “starting us off” with a great deal of interpersonal mitzvos - bein adam
l’chaveiro, Hashem now issues a new command: That we serve Him with all our might and in turn, He will bless us. It is
interesting to note that the command here to serve Hashem is written in the plural form - "ofhekt wv ,t o,scgu" - whereas the
resultant blessing is phrased in the singular - "lhnhn ,tu lnjk ,t lrcu". What is the significance of this wording?
     R’ Tzadok Hakohen ZT”L, in Pri Tzaddik explains: Avodah represents the “service of the heart,” which refers to
Tefillah - prayer. In this respect, prayer is different from other “services” in that each and every person has his own way,
unique unto himself, in serving Hashem. Thus, tefillah is an avodah that is described in our posuk in a plural sense, since it
takes on many different and unique forms and expressions. However, prayer also has the ability to unify individuals for the
purpose of praising and glorifying Hashem. Although it may come from many different sources, the ultimate result is a
unification of Jews in the service of Hashem. It is then, says the posuk, that Bnei Yisroel will collectively merit to receive a
blessing on “your bread and water,” which chazal refer to as c,fca vru, - Written Law, and vp kgca vru, - Oral Law. An
individual’s success in Torah is part of a collective blessing resulting from a unified devotion to Hakadosh Boruch Hu! 
     The same is true on a literal level as well. Unity in Avodas Hashem brings the Jewish people collective sustenance and
personal health as well, because "lcren vkjn h,rxvu" - “I will remove sickness from within your midst,” is also written in
the singular. When we will raise our collective voices Heavenward, and unify the entire Jewish nation around the flag of
Torah, we may then merit the collective berachah - spiritually and physically - to which the Torah refers.

 wudu u,t iufhka, ckfk ukft, tk vpry vsac racu iuhv, ase habtu(k-cf)
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     While discussing the mitzvah to return a collateral to a borrower before nightfall, we find a few anomalies in the
wording of the posuk. Firstly, the posuk refers to clothing as ",nka" while in the next posuk, it calls it "u,kna". Secondly,

why is there a kri/ksiv? The posuk is written "vxu,f" (vceb) but we read it "u,uxf" (rfz).What is the reason for this?
    Chazal tell us (/f ihrsvbx) that R’ Yehuda bar Ilaiy was so poor that six of his students would cover themselves with one
cloak and learn Torah. Another Gemara in Nedarim states that the wife of R’ Yehuda bought wool, made a beautiful cloak
and gave it to him. When R’ Yehuda went outside, he would wear this cloak, and when his wife went out she covered
herself with that same cloak. Rashi says: "sjt tkt rjt ovk vhv tka". This garment was all they possessed. 
     According to dikduk, the word  "v n!k "«a" refers to a simple peasant’s cloak, whereas "v k !n $«a" depicts an honorable garment. In
Parshas Bo, the Yidden asked the Egyptians for ",«uk  n !«au  cvz hkf ;xf hkf". Rashi says that the clothing was worth more to them
than the gold and silver. It is possible that when someone does a chessed and lends money to another in need, the collateral
that he takes from the poor man is unimportant in his eyes - like a "v n!k "«a", a worthless cloak. However, to the poor man, what

he had to give up was really a "v k !n $«a", something that is of utmost importance to him. Especially if it is the only garment that
both he and his wife have, like R’ Yehuda bar Ilaiy. The Torah hints at this by using both a masculine and feminine form of
expression (ch,fu hre), because it is of utmost importance to both the husband and wife, and it must be returned immediately. 
  We have to realize that when we do a chessed, it must be done with sensitivity to the person receiving the chessed as well.

lcren vkjn h,rxvu lhnhn ,tu lnjk ,t lrcu ofhekt wv ,t o,scgu //// (vf-df)

 //// ahtv ,hcn cbdu runak ohkf ut ;xf uvgr kt aht i,h hf(u-cf)
     When the chassidic movement began to blossom at the turn of the nineteenth century, there were many Torah scholars
who feared that it would become nothing more than a populist movement, which, in order to attract adherents, might be lax in
demanding rigid observance of halacha. The movement had begun not long after the Shabbsai Tzvi (false messiah) debacle,
and many people were also afraid that the chassidic emphasis on Kabbalah might lead to similar defections. However, in the
coming years, when Chassidus proved itself to be faithful to halacha, the differences between the two groups took on the
flavor of feud for the sake of feuding, and people who enjoyed fighting found a banner under which to do battle. For the most
part, this did not last too long, and eventually, both groups learned to live with the other’s unique mannerisms and customs.  
      On one occasion, the difference between Chassidim and those who do not subscribe to this way of life, actually
became the subject of a famous din Torah involving a monetary dispute. In the Ukranian city of Kharkov, lived two
friends who resided near one another. It happened that one man had a bundle of cash that he wished to safeguard while he
was away on business, and so he asked his friend to watch over the money. His friend was happy to do this favor. He took
the cash and placed it in his pocket. All day, the man walked around with the money in his pocket until later in the day,
when he felt his pants pocket and realized that the money was gone. Someone had apparently picked his pocket and made
off with the cash. When his friend came back, he reported what happened, and his friend demanded that he pay back the
money. In his defense, he claimed that the theft was not his fault and refused to do so. 
     The two men agreed to bring the case to a respected Rav, so they came before the famous posek, R’ Yosef Shaul
Natanson ZT”L (Divrei Shaul) and presented their claims. It did not take the Rav long to issue his ruling: since the man
was a "obj rnua" (unpaid guardian), he is not liable in this matter and not obligated to pay the money back.
     Both men accepted the ruling and they left it at that. Until a few months later, when the first man was again out of town,
this time on a business trip to Hamburg, Germany. While he was there, he overheard people talking about a ongoing din

Torah that was taking place in the Beis Din of R’ Yaakov Ettlinger ZT”L (Aruch Laner), and it struck him how similar
this case was to the case he lost back in Kharkov. Here in Hamburg, one man entrusted cash to his friend, who claimed
that someone had stolen the money right out of his pocket. But he was even more surprised when he learned that R’
Ettlinger ruled that the man who had been watching the money was indeed liable and required to pay all the cash back.
     Filled with righteous indignation, the businessman decided to make a detour on his way back to Kharkov and stop off
in Lemberg, by Rav Yosef Shaul. Once there, he announced that surely one of the two Rabbanim had erred in his ruling
and he wanted to know which one was right and which was wrong. When questioned, he recounted the details of both
cases and they were exactly the same. Therefore, he demanded of the Lemberger Rav, he needed to understand why the
man in Hamburg got all his money back, while in Kharkov he was forced to accept a considerable loss?
     R’ Yosef Shaul thought about it for a few moments, before breaking into a wide smile. Turning to the claimant, he said,
“My dear Jew, it is quite simple, really. There is no mistake in these two cases - both of us are correct!”
     “Rabbi,” said the man with feigned exasperation, “How can you both be right - when one of you has to be wrong?”
     “It is like this,” said the Lemberger Rav. “In both cases, the one who received the money was a wobj rnuaw and as such,
he is liable for negligence (vghap). But negligence can be interpreted in two ways. In Kharkov, a city teeming with a large
chassidic population, most of the men wear long black coats which cover their pants pocket and add a layer of protection.
Therefore, the man who had the cash in his pocket cannot be faulted for negligence, since his pocket was well protected.
On the other hand, in Hamburg, the men all wear short suit jackets which barely covers the pockets of their trousers. The
man who placed the cash in his pocket did not protect the money adequately, and as a result, Rav Ettlinger was correct in
finding him liable.”

ubcha, anav tc sg lgr ,nka kcj, kcj ot
 urgk u,kna tuv vsck vxu,f tuv hf /uk(uf-cf)

 wudu ,uyvk ohcr hrjt /// ,ugrk ohcr hrjt vhv, tk(c-df)
     The commandment to follow the majority leaves us with
a lack of understanding. What does the last word ",ugrk"
come to teach us? If it is simply translated as “to do evil,” or
following the majority of society or court, in perpetrating
something which is bad - even if it is popular - than it would
seem redundant. How can it refer to actual evil behavior on
the part of the majority, if the Torah has already cautioned
us against doing evil in all its previous teachings,
continually stressing the importance of not falling victim to
the trap of evil conduct “because everyone is doing it.” 
     Perhaps, explains Rabbi Berel Wein Shlit’a, the Torah

is emphasizing the establishment of those standards of right
and wrong that will not be subject to majority rule and
changing societal circumstances. Moral behavior requires
moral standards, a simple fact which has unfortunately been
overlooked in modern social science. Indeed, for this very
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reason, the Torah reading about majority rule in Parshas

Mishpatim, follows the Torah reading in Parshas Yisro

containing the Aseres Hadibros - Ten Commandments. 
     Indeed, societies change, technology advances, governing

bodies, economic systems, and social theories rise and fall;
nothing in life remains static. That is simply not the way of the
world. But the basic moral code of defining right and wrong
must remain unchangeable, for otherwise the entire meaning
of the concept “right vs. wrong” becomes nonexistent. 
     We must follow the majority in many facets of daily
human life. The Torah itself dictates: ",uyvk ohcr hrjt" -
“After the opinion of the many shall you decide.” But legal
judgments, statistical probabilities - even governmental
elections - all of which follow the rule of the majority, are
not moral standards per se (though they may eventually
force an individual to make moral choices). In matters of
morals, the majority does not change the Biblical definition
of moral standards. (Second Thoughts)
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lyn: A butcher once came to the Tchebiner Rav, R’ Dov

Ber Weidenfeld ZT”L, with a question regarding the

kashrus of an animal he recently slaughtered. Although he

believed it to be kosher, he was shocked and dismayed

when the Tchebiner Rav ruled that it was a Treifa. In fact,

he refused to accept the ruling of the Rav and insisted on

selling the meat in his butcher shop.

     Numerous people warned him that he was selling non-

kosher meat and he must cease and desist immediately, but

he paid them no mind and went on displaying his wares.

     Finally, none other than the Tchebiner Rav himself went

to his store and in a pleasant tone, asked him to remove the

unkosher meat. Again, the butcher refused and it appeared

that he would not back down from this showdown.

     Suddenly, and without any warning, a large crow flew

out of the sky, swooped down and grabbed a huge chunk of

the treifa meat from the display table in its mouth and flew

away, as quickly as it came! Everyone was stunned,

especially the butcher who realized that it was a clear sign

from Heaven, and he tearfully apologized to the Rav.


