
 ,ubhgru vbuntc ,uezj,vu ,sucgc ,tn ,"havhcr m"vdv
 ivfv kthknd.hcubhcre"vhg ohkaurh ohnav rga h"r t"yhka 

wufu vkg od lkgt hfbtu vnhrmn lng srt hfbt
 (s-un)"vrmc hfbt ung" ,bhjcc -

     tibuc,bafk /u,rhyp rjtk .rtc rceb ,uhvk v"cev ujhycva h"ar arh
vbuntc ezj,vk lhrma lhtv vzv okugv hhjc kusd suxh sunkk ubk ah uz varpc
v"cev ujhycva itf ubhmn tkv vbv hf 'okgvcu r,xvc vtrb kfv ratf ;t
.rtc rtahvk lrymh tk upudu ktrah .rtc rcehvk vfzh hf ,uarupn ceghk
ubt vn kg h,cr vvhn, itf ah tkv if otu /vtnuyu vnz tkn .rt 'ohrmn
ubck turek jka ',unk ohcure uhnha cegh vtr ratfa vtcv varpc ohtmun
'ofa rhgv ,t uk i,ba lf kg ung knd ;tu 'ktrah .rtk uvkgha ughcavu ;xuh
vjycv u,j,ntc ah tkv kusdv agrv kue vn kg ihch tk ohrcsv ukt truevu

/.rtc rcehvk tuv sh,ga una lrc,h trucv ,tn ,arupn
,uruev kfa ,"hav ,buntc kusd suxh iuny uz varpc hf tuv ,ntv ift     
u,uks,av hsh kg vagb rcsva ukhtf ohbhgk vtrb ot ;t ihbgu ihbg kfc ub,ut
hsh kg eru lt vagb kfv hf thv ,ntv lt 'hbunkt ka u,jry hsh kgu hbukp ka
cegh gsha htsuuc itf ;tu 'jhka hsh kg lrc,h uruchs ohhena tuv lurc ausev
ehsmv ;xuha if od gsh lt '.rtk vkgha u,jycv ohhek v"cev sh,g hf ubhct
tknha cegh ubnn aehca vn vzu 'v"cev ka u,ujhka ohhek sh,ga vz tuv

/ktrah .rtk uvkghu v"cev iumr ,t ,unhkac
kf gsha tuvu 'uhhj hnh lrut kfk ostv ,t ,uukk ohrunt ukkv ohrcsvu     
hn 'u,kuz vagb rcs oua ihtu ohturcv kfk dhvbnu truc tuv v"cev hf ost
'uxbrpnv tuv ,hcv kgcv ukhtfa cuajk vgyh tk c"vgc kmt u,xbrpk scuga
izv" - uxbrpnv tuv v"cev hf ,ntv ,t vnhbp u,rfv lu,c chyhv xhbfh tkt
lfa tkt 'lrc,h u,tn ohjuka tkt obht rtav kfu - "ucuyc ukuf okugv ,t
rehg thv ,tzu 'r,,xn k-t 'vnkgvu r,xvc u,dvbv tv,a w,h u,nfj vrzd

/okugv vzc una asebu lrc,h u,ufkn vkdba ubhkg ,kyunv ubh,sucg
'vfucu snuga iyev usfbk ogp vtra g"hz ohehsmv in sjt kg rpuxnu      
yhcv skhv ?lhhjk kg lh,gns sruh v,t vn hbpnu 'vzv hfcv kue rap vn uktau
ejan uhrhcj og sjh ejha hf :uk vbgu iezv ucx ka uhbp lu,k vkgnk
ratf vbvu 'uhrjt ohapjn uhrcju unmg ,t thcjn ohskhv sjta 'ohtucjnv
hf ,gsk jfubu cr inz rcg rcfu 'ejanv lrsf unmg ,t thcjvu lkv uru, ghdv

!kkf uhrjt apjn ubht uhrcjn sjt ;t
v"cev tkv :rntu treu 'ohrurn, hfcc shn .rp ukt ohrcs ehsmv gnaafk     
uhrjt uarsha vpmnu ubnhgn r,,xn v"cev 'whbp r,xv r,xv hfbtuw rnt if od

/lf kg vbhfav rgm kusd vnf 'uhrjt apjha ubnhgn sjt ihtu 'u,ut uapjhu
'ubh,rfv ,uhnhbpc vbuntv rut ,t rhtvk vfzba thna hnen iumr hvh     

/r"hft ubhsh kg ohna oa ase,hu

gucav ,uharp h"pg ursxb ,urrug,v hrcsu ohhj hjek
ana ,hc e"ec ohrahn shdn t"yhka krgp ouka crv ,tn

 wudu hj hbc ;xuh sug 'cr ktrah rnthu(jf-vn) 
whj hbc ;xuh sug crw ,buuf ruthcc -

     i /ohfkvn vnf vc urntbu 'wcrw vkhnv ,buuf ihcvk a
'vusju vjna sug hk cr - sug cr" 'xukebut oudr,v hp kg arhp h"ar     
odrh, ifu) odrh, kthzug ic i,buh oudr,v ukhtu '"hj hbc ;xuh sugu khtuv
hbczha 'wv hng vag ,ucuy vcrvw - wv hng scg iuucy ihdx" '(hnkaurh oudr,c
uag hshn hbkhmvw - htr,c upsrs htbgbfs hush inu icks hush inu uags hush in
,unjb vcrvuw - hnjnk h,hfxu ,hnj injb ihhdxu 'whrjt upsra ohbgbfvu icku
vzw - iusf sgs 'wh,hphm tk vzkuw-,hfx tk tsku 'w,utrk h,hphmu h,htr

/"whj hbc ;xuh v,g sgaw - "ohhe hrc ;xuh wsug vkhnv oudr,
 okut     oooo""""ccccaaaarrrrvvvvsug htsu tkt 'h,bntv tka hck ,dupc hs - cr" 'arhp 

sug 'ohrnut o,t 'hj hbc ;xuh sug cr 'h,gna rhgmv hbtu /wufu hj hbc ;xuh
c,f ifu '"kaun ubht ukhpt 'hj ihhsg tuva vnc hk cr 'kaun tuv hfu hj ;xuh

wvrrrreeeehhhh    hhhhkkkkffffkfc kaun tuv hf ohrnut o,ta vz vn - hj hbc ;xuh sug cr" 'w
tuv ot shpen hbt ihtu 'vzc jur ,rue hk hs 'hj tuva hk hsu cr 'ohrmn .rt

 uarhp ifu) /"tk ut kaunhhhhbbbbuuuueeeezzzzjjjjuuuu    hhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrruuuu    tttt""""cccchhhhrrrrvvvv/(
wv kct      rrrruuuunnnnvvvv    rrrruuuurrrrmmmm'u,kusdc ihfhrtn uhbc uhva hpk" 'rjt iputc c,f w

,kusd ruphxc ufhrt, kt (rnuk vmr) 'ofk cr 'ovhct ktrah ovk rnt
/"ubtrtu vfkt hj tuva iuhf 'u,kgn

w ukhtu      hhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrrnt) 'whj hbc ;xuh sug crw 'arsnv lrs kgu" 'c,f w
hbc ;xuh ratf 'tcv okugcu vzv okugc hk ah vcuy huchru vcrv rfa (cegh
;hxuvu '(wf 't"k ohkhv,) wlhtrhk ,bpm rat lcuy cr vnw iuakf tuvu 'hj
l,hc hcauh hratw (wv 's"p oa) cu,fa unf 'tcvk ihhbg kg vrunv wsugw ,khn

ssssuuuugggg/"wvkx lukkvh 
wv ;hxuvu      rrrreeeehhhh    hhhhkkkkffffin sjt ,unh tk ota 'tuv lurc ausev ujhycva hpk" 'w

,bpm rat lcuy cr vnw rntba vnk vfzhu 'oubhvhd hbp vtrh tk 'uhhjc uhbc
tuv hf 'cr trebv tcv okugv rfak vfzt v,gn 'cr itf rnt f"g 'lhtrhk
/"ohgru ohygn ova vzv okug hhj if ihta vn 'cuy ukufu lurt ukufa okug

w c,f vz ,gs kgu)hhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrznr wtcv okugv rfakw - vzk hf 'hk vtrbu" 'w
hf 'tcv okugk apbk ot hf vjna huchr ihtu 'wtusj hk hdxw odrh,a 'xukebut

/("wufu vkf rcs thv vzv okugv ,jna
wc kct      vvvvrrrruuuu,,,,vvvv    kkkkgggg    iiiiaaaassssvvvv    ,,,,nnnnuuuurrrr,,,,vvvv    aaaauuuurrrrhhhhpppp'arpk ah" 'aursv lrsc rhcxv w

'wrhgm sucgh cruw ch,fsf 'cr treba uag rnuk vmur 'tfv c,fs crs
hpk 'rcsc stn uag jna vz lu,nu ';ryba ohrucx kufv uhv ;xuh sctbafa
'ohhe ;xuh suga cegh gnaafu '(v"f wk ,hatrc h"ar wg) uag ka ubya tuva

/"ufu ohhe hbc ;xuh sug 'cr trebv uag v,t 'rnukf 'cr 'rnt

     ,ca ,urb ,eksv 4:13 - 
9:01 -  t"nqgna ,thre inz   
9:37 - t"rdvqgna ,thre inz  
10:23 - t"rdvqvkhp, inz ;ux 
4:32-,cav ouhk vnjv ,ghea  
5:22 - chrgnq f"vtm e"amun   

      5:44 - o, ubhcrk q f"vtm 

R’ Yosef Shaul Nathanson ZTY”L (Divrei Shaul) would say:

     “‘Tell my father of all my glory in Egypt.’ Why did Yosef instruct his brothers to say these words to Yaakov?

Would Yaakov care about Yosef’s glory in Egypt? Yaakov was wary of descending to Egypt, for he realized that this

marked the beginning of the exile. Throughout our nation’s history, many Jews have fallen by the spiritual wayside

either due to their suffering or because they were seduced by the riches they amassed. Yosef told them, ‘,uct vagnw
wohbck inhx - ‘The actions of our forefathers is an omen for their children.’ I experienced both extremes; humiliating

slavery and fabulous glory, and I have retained my spiritual standing. Please tell this to my father to alleviate his fears.”  

vyux (3) u:t (2) y:t vrurc vbanc tcuv (1)

:zf ,hbg, (5) ,ugca ,fxn (4) /cf
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gave Binyamin five articles of clothing, while to the other

brothers he only gave one, in order to hint that in the future,

Binyamin’s descendant, Mordechai, would “go out in royal

garments,” (uy-j r,xt) consisting of five different articles of  

clothing. The Vilna Gaon ZT”L asks that even so, wouldn’t

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (11)

The Importance of Mishnayos. In the past few weeks, we

have discussed in this column, the obligation mentioned by the

Poskim to make the study of Mussar and Halacha a part of a

person’s regular learning schedule, even if it can be only done

for a short time. The Poskim at the beginning of Shulchan

Aruch (1) say that "rcs kfk osue ,uhban rugha" - learning a set

amount (or for a set amount of time) of Mishnayos comes before

“anything else.” Apart from the general power of any learning, it

is pointed out by the Be’er Heitev (2) in the name of the Arizal,

that the Hebrew letters of the word "vban" are the same letters as

the word "vnab" - soul, because the learning of Mishna can

specifically purify the soul. This shows us the great importance

attached to learning Mishnayos. This is also why Mishnayos is

learned for the merit of  the soul of a deceased person, both

during the first year after death and after that on each Yahrtzeit. 

Mishnayos Without Gemara. The Gemara (3) refers to learning

Mishnayos without Gemara as “inaccurate” learning that can

cause a person to make mistakes. This is because the Mishna

was written by Rabbeinu Hakadosh in a short manner, and

without the explanations of the Talmud (both the Bavli and

Yerushalmi), it can remain vague, both in explanation and final

this cause jealousy among the brothers who didn’t know of

this future prophecy? He answers that for this reason, Yosef

gave Binyamin five articles of inferior clothing, while to the

others he gave one garment of good quality. This way, no one

would be jealous, and he could reveal to him the prophecy. 

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

halacha. The Shela’h Hakadosh (4) and Maharsha there both

state that now that we have the commentaries of the Rambam,

Bartenura, Tosfos Yom Tov, etc. who clarify and elucidate the

words of the Mishnayos, this is no longer a problem, because

they quote the necessary information to understand the Mishna

and the halacha that is derived from the Mishna. Therefore,

Mishnayos can now be an independent study source, in a short

informative fashion, where one can learn much in a short time.

Fifth Perek of Zevachim. In order for a person to learn a little

mishnayos every day, the Gaonim and Mekubalim made the fifth

perek of Zevachim (inuen uvzht) a part of the daily davening. One

who says korbonos, learns through the entire fifth perek, which

covers laws of all the korbonos. One should be careful to concen-

trate on what he is saying and thereby do the mitzvah of learning

Mishnayos, as well as the zechus of actually bringing korbonos (5). 

How the Shulchan Aruch was Written. The great Tzaddik,

Rabbeinu Yosef Karo ZT”L merited to write the Shulchan

Aruch, because of his diligence in learning Mishnayos. This has

been mentioned numerous times in the famous Sefer Maggid

Maysharim, which is a collection of excerpts of what an angel

told over to the Chacham. His continuous learning of Mishnayos

was what gave him the merit to be taught by a malach.

R’ Yaakov Kaminetzky ZT”L (Emes L’Yaakov) would say:

     “Avraham planted acacia trees in Be’er Sheva. When Yaakov went down to Egypt, he transplanted these trees there. He

told his sons that Hashem would one day command that they build a mishkan, and they should use these trees. Surely there

were suitable trees in Egypt! Why did the Patriarchs go to all this trouble? They did so in order to raise the spirits of their

descendants who would be enslaved in Egypt. It was not enough to promise the Jews that they would be redeemed; the

groves of acacia trees that Yaakov planted in Egypt were a tangible reminder that their eventual salvation was a reality.”

A Wise Man would say:

    “Every person is entitled to be stupid if he or she wants, but some tend to abuse this privilege.”      



 //// lhbhg kg ush ,hah ;xuhu(s-un)
    Why do we cover our eyes when we say Krias Shema? Chazal (:dh ,ufrc) tell us how Rebbi used to pass his hand over his
eyes when he said Shema and the Shulchan Aruch (v-tx) rules that we do this as well to help us concentrate. The Zohar,
however, suggests a deeper meaning: “This is the SECRET of Krias Shema.” This secret, says the Kol Aryeh, is based on the
gemara (/b ohjxp) that tells us that this world (vzv okug) and the next world (tcv okug) are different in the fact that here one
recites the blessing "chynvu cuyv" on good news and ",ntv ihhs" on bad news, whereas in the next world only the beracha of
"chynvu cuyv" is recited. Why? Because in this upside down and deceitful world (reav okug), we are often deluded into
believing that what is comfortable is “good” and what is painful is “bad.” This is absolutely FALSE because everything that

Hashem does is truly GOOD. We see this from the words, “Shema Yisroel” - Hear Yisroel, “Hashem Elokeinu” -  Rachamim

(mercy) and Din (strict judgment), “Hashem Echod” - is all ONE: they are both mercy! Who, if not Yosef understood that
often in life,what appears to be “bad” is really good. After being hated by his brothers he was sold down to Mitzrayim only to

become the viceroy of Egypt, the one responsible for saving millions of people from starvation, including his very own family! 
     And so when we recite Krias Shema, we cover our eyes not to be distracted by the illusions of this false world, and to focus
on the truth. Our eyes see so many things that make no sense to us. We must cover our eyes and reach into our souls where the

truth can be found that everything Hashem does is good. This is the message that Yosef can “place upon his father's eyes.”
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 /wudu ,unt oryc ubtrtu vfkt hj hbc ;xuh sug cr ktrah rnthu(jf-vn)
    As countless Jews sought to rebuild their lives after the horrors of the Holocaust, many complex halachic issues
surfaced. For example, the vexing question of the Agunah arose. An Agunah is a married woman who is not living with her
husband, but has not been released from the bonds of matrimony. Though she wishes to put her nuptials behind her, she is

chained to an unwanted marriage. For many women who wanted to ultimately start new lives the question was: What is
their status? Are they to be considered widows or women whose husbands have disappeared? May they remarry?
    Any rabbi who dealt with this complex issue after the war had to first determine the facts. According to halachah, clear

evidence was needed that a woman’s husband was not alive. Historical information was desperately needed as the basis for
discussion whether to permit a woman to remarry. One of the rabbis who handled many an Agunah case, was R’ Yaakov
Avigdor ZT”L, the former chief rabbi of Drohobycz-Boryslaw, Ukraine (later to become chief rabbi of Mexico City).
The Rav was himself a survivor of Buchenwald and other concentration camps, and underwent the seven levels of
Gehinnom while under the Nazi yoke. He lost his entire family during the conflagration, and had despaired of finding
anyone after the war, since all of his searches had been to no avail. But he never lost his faith and bitachon in the Almighty.
    On one occasion, in a makeshift courtroom in the D.P. camp at Bergen-Belsen, R’ Yaakov was hearing the case of an
Agunah from his home town, Drohobycz. The woman in this case had married her husband in the Drohobycz ghetto. She
did not recognize R’ Avigdor, the former Rabbi of the town, as his appearance had been altered so dramatically. 
    It was a complicated case and the rabbis were having difficulty in reaching a decision. The evidence was unclear and not
compelling enough to issue a decision in her favor. R’ Yaakov asked her if she can provide any further evidence other than
her spoken testimony. She thought for a moment and then with a shudder of remembrance, she rummaged through her

valise and produced a single sheet of paper. Here, she claimed, was written testimony from a Jew who had seen her
husband lying dead in the main assembly square of the Drohobycz ghetto. She produced the letter and handed it to R’ Avigor. 
     He looked at the writing and then at the signature. Suddenly, his face went white with shock and he quickly looked up
at her. “Who gave you this paper?” he asked her in a hoarsely excited voice. She replied that after the war, she had found
herself in an Italian port city, where she had met a man who claimed to have been a friend of her husband’s from Drohobycz.
He reported to her that he had seen the deceased body of her husband and offered to give her written testimony to attest to this
fact so she could eventually get remarried in the future. At the time, she was not in the frame of mind to be thinking about
matrimony and starting a new home, and really had very little interest or need for such a letter. However, the far-sighted
individual was insistent and virtually forced her to accept his testimony in case she needed it in the future. 
     R’ Yaakov sat motionless for a few long moments while everyone awaited his verdict. He was stunned to discover that
the name of the witness who had signed the document was none other than his son Yitzchok! His son was alive!
     Through various channels, R’ Yaakov was able to contact his son and it took another three months, before the two were
able to be reunited. The joyous reunion between father and son was marred only by the tale Yitzchok told of his deportation
to the Mauthausen death camp, where he suffered tremendous pain and deprivation until his eventual liberation in
Gunskirchen, on May 5, 1945, by the allied forces. He was brought to Italy by members of the Jewish brigade.
     The letter he had written for this woman not only allowed her to remarry; it also directly led to his dramatic reunion
with his father who had practically given up hope of ever finding his son alive again. They each looked so different from
the way they remembered each other and they could only recognize one another by the sound of their voices.
     R’ Avigdor was reminded of Yaakov Avinu’s joyous reunion with his son Yosef, whom he had not seen for twenty-two
years. “Only someone who experienced what I did could appreciate Yaakov’s feelings upon learning that his son Yosef
was still alive!” 

/lrsc uzdr, kt ovhkt rnthu ufkhu uhjt ,t jkahu
wufu igbf .rt utchu ohrmnn ukghu    (vf'sf-vn)

    When Yosef HaTzaddik revealed himself to his brothers,
they could not reply, “for they were speechless from

shame.” Confronted with the truth, the shock and
embarrassment of the ten brothers of Yosef was so great

that they were stunned speechless. All at once, they realized
that the situation was not at all as they had originally
perceived it. Not only was the personal opinion of each
brother faulty, but their collective understanding was also
wrong. Yosef’s dreams were indeed true prophecies, and
they, the brothers, were mistaken in their assessment of
their brother and his behavior. They had misjudged Yosef.
    Thus, explains R’ Chaim Pinchos Scheinberg ZT”L
(Nesivos Chaim) later as the brothers prepared to return to
their father, Yosef made a special point to caution them, kt"
"lrsc uzdr, - “Do not become lost along the way.” Rashi
tells us what Yosef meant: “Do not become occupied with

halacha so you do not lose your way.” It would be quite
dangerous for the brothers to be distracted from their mission
of returning home, by delving into their studies. The brothers
had to return home immediately, without any delays, since
their father was still mourning the supposed loss of his son.
News that Yosef had been discovered alive and well in
Egypt had to be delivered as quickly as possible.
     The brother’s trip back to their father Yaakov Avinu after
learning of Yosef’s rise to greatness and leadership in
Egypt, was also a perfect time for them to reflect and argue
about their error. Fingers may be pointed and blameful
aspersions cast about. Argument and strife would likely
ensue. Yosef could not allow the fraternal bonds to splinter
at this critical juncture. Therefore, he warned them: “Do

not become occupied with halacha, so you should not lose

your way.” Yosef foresaw the dangers involved in traveling
with so much to discuss and debate. This was not a time to
get lost on the way home by discussing past mistakes.

        EDITORIAL AND INSIGHTS
   ON THE WEEKLY MIDDAH OF ...
      

uhbpk ,ruvk ;xuh kt uhbpk jka vsuvh ,tu     
 wudu iad vmrt utchu vbad         (jf-un)

     Yaakov Avinu was afflicted by the tragedy of having lost

Yosef for 22 years because he wanted to live in tranquility. If
this occurred in a holy place such as the Land of Israel, how
much more should Yaakov worry about living in comfort
while in Egypt! The province of Goshen was prosperous and
flourishing, the richest in all of Egypt. However, in such a
place, the evil inclination is powerful and a person must be
careful not to seek out comfort, but instead to occupy himself
with Torah and serving Hashem. In this way, he will
experience protection from all surrounding temptations.

     Chazal teach (:cb vfux): “If you encounter that scoundrel

(Yetzer Hara), drag him to the Beis Medrash.” Yet for this
to happen, one must live in an area where there are houses
of study to which one can drag the evil inclination and
subjugate it. Yaakov feared for his children in Egypt, a land
of immorality and perverted individuals. He feared that
some of them would be swept away by the evil inclination.
    For this reason, expounds Chacham Dovid Chanania
Pinto Shlit’a, “(Yaakov) sent Yehuda ahead of him to

Yosef.” Rashi tells us that he did this “to prepare an academy

from where instruction (vtruv) shall go forth.” Yaakov did
not wait until having personally arrived in Egypt; he made
preparations in advance so that his children would
immediately find a place of Torah where they could go and
study as soon as they arrived, not losing a single moment.
     We now see just how correct Rabbi Yochanan was when
he said that the expression, “And Yisroel dwelt in the land

of Egypt,” denotes hardship (/ue ihrsvbx). This “hardship”
consisted of the effort involved in Torah study, because
"trdt trgm oupk" - “Commensurate with the effort is the

reward.” (tf-v ,uct). The posuk is praising Yaakov
because he persevered in the path of Torah and service of
Hashem, laboring without respite, even in an immoral
country such as Egypt and a pleasant area such as Goshen.

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: Rabbi Berel Wein Shlit’a was once discussing the

issue of ties and reminded himself of a traumatic event of

his early yeshivah days in Chicago. He, like the rest of the

students in his class, were poor by today’s standards of

affluence. When they became of age and began searching

for their future spouses, they decided to pool their meager

assets and purchase one really good, expensive, colorful,

silk tie for common use on all dates. They held a lottery to

decide who would get to wear “the tie” when, and then to

schedule their respective social lives accordingly. They

were convinced that “the tie” would certainly make each boy

more attractive, if not downright irresistible, on their dates. 

     However, after three or four boys had worn “the tie”

with varying success, an incident occurred that put an end to

their ingenious experiment. One boy came back from a date

looking crestfallen and somewhat depressed. When he was

asked what had gone wrong, he told the others mournfully

that the young lady had said, “Hey, I went out once before

with that tie!” So much for magic ties.

kanb: The gemara (/zy vkhdn) tells us that Yosef purposely


