
 wudu uk ubcha, cav vg, urnj ut lcht rua gdp, hf
(s-df),kuzc ghdpnc ,urhvzu oheujr curhe - 

    dezjk hsf ,uagk u,kufhc vkugp vzht unmg ,t iujck sjt kfk hutr vb
,tz kfc 'curhe hbhbg kfc euxgk sjt kf ,kufhc ihta ;t hf ',ukauf ohhfrc
zt ohrund ,urhcg hrcugk tk otu 'vfc vzu vfc vz 'crek ,uburaf sjt kfk obah
vtrh ghpavk ju,p uck vhvhu ubumrc vhvh er otu 'vnusfu vbjnca ohakjk

 /ohcrv ,t ,ufzk vfzhu 'u,kufhc tuv rcsvakkkkwwwwwwwwmmmmzzzz    rrrrzzzzuuuurrrreeee    kkkkssssbbbbuuuuzzzz    hhhhccccrrrr    ddddwwwwwwwwvvvvrrrrvvvvogp ssb 
vn u,ut h,ktau 'crf oa anak ohba vnf ,c vpue,k wubtdukw rhgk ohejrnk
'ohrpuxu ohnfj og vtkn thva ouen 'asuev rhgc uhrudn ouen cuzgk vff kg vtr
rhfv tka ouen 'rz ouenk susbku 'vsucgv kgu vru,v kg uhnh ,ukck khdr vhv vcu
vhv tna hf h,rcx hnu,k ',uumnu vru,c oheust lf kf uhv tk vhabt odu 'okugn
vhv lf tka 'hk vbg h,thkpk lt 'vz ihgn vae sgm ,uagk jrfuvu iunn lxk euez
v,hv v,ryna 'vphxt vzhtk u,ut ubhnzv oak gxb ory hf ?htn tkt 'vagn

 w!lnmgk vcuy ehzj, ktw ',kuzv ka ,uhbjurv ignk kugpk ohpxtbv ,t rrugk
vsucgv hfrs rat ohnfj hshnk, ohabta hutrv inu 'vphxtv hbdrtn utre     
,ukg,vk ktrah rc kf kufh ofrs rat vsucgv ,ukhxn ovhbpk hukdu 'ovk rhtn
wr lhanv ift 'lfk ufz tk vn ouana ohrjt kg orutn ukhmtha 'ubuec ecs,vku
ouen u,utk susbk hk ughmvu utcu 'ohnh vnf urcg tku 'ovhrcsn h,rrug,b 'ksbuz
ohtur vz vagnn /vzk h,bgb ifku ',usvhv rut ouenv hbc crec .hpvk hsf 'onua
ohnhv in ouhc kyb 'vru, vhv u,uvn kfa oumg jww, 'hvn ,kuzv ignk ,urhxn ubt

omgfu rhpxv ,bck vagnf uhkdr ,j,u ktrah hekt ,t utrhu
rvuyk ohnav(h-sf) wurhcj og kugc taubw ihhbgc - 

     `c t,hwwwwrrrrzzzzgggghhhhkkkktttt    hhhhccccrrrrssss    hhhheeeerrrrppppwwwwuhv vgrp hadub 'rnut tcheg hcr" '(j"n erp ;ux) 
ovk ub,b tk uhafga odv wic,v ,uhvc ratfw ohbck ifu, ,uagk ktrahk ihfn
ov 'ovhrunjc u,ut ihxnugu 'rcsnc aev ,t (ohpxut) ihaauen ktrah hbc uhvu 'ic,
,t ceub vhv rcsnv ka aevu 'ovh,ubcu ovhbc ,ubcu hbcu ovh,ubcu ovhbcu ovhabu

vhceg,skk vrv v,hv jk,ua ka ubc ,c kjr /rnujc xxuc,nu tmuh vhv onsu o
vegmu 'ung lrsbu rnujv lu, kt vhgn lu,n skuv tmhu vkgc og rnujc vxnru
hbpk uvkgvu vbhck ubnn vagu ltknv ktfhn srhu 'sucfv txf hbpk v,egm v,kgu

 vz ihhbgfu /"sucfv txfhhhh""""aaaarrrrpppp'sucgav ,gac uhbpk v,hv thv 'rhpxv ,bck vagnf" '
'rvuyk ohnav omgfu /ohbck vagnc ohscguan uhva h"bc ka i,rm ,t rufzk hsf

c odr, ifu /"uhbpk vusju rut vhv uktdban''''wwwwkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhhwwwwt,ebpn tchr in, ,uv" 
ihruphpt ,uj, esdukhd vhbe,tu /// tbhy og ayc,htu trcug ,h ,khptu 't,rcgn
/"thbbg in ihrhrc iubhv sf thna rpa ;ue,f hvu 'tcy ict scugf hv vhuhz 'tnkg hrns

c vaevu    kkkk""""mmmmzzzz    wwwwooookkkkeeeennnn    ttttccccxxxxwwwwvvvvkkkk))))    wwwwrrrrxxxxuuuunnnnuuuu    vvvvnnnnffffjjjjwwwwvbv" '(wd wng wt rntn wt ekj '

ohagn hf iucaj vag tk ',kuzv kg ghpavk jshb ouenk ssbu ukhnr,u uken
'vkudc rat ohsuvhv uhjtk od tuv crg hf gsh tkt 'u,bann u,ut ukych ukt

/,usvhu vru,c oehzjvk ush ktk rat kf ,uagk uhkgu
   vcuaw cu,fv rntn kg ohehsmv hpc vruda v,hva vbuba vrnt ubahu

crek tuv vcua, ,uagk aha rehgva tuv iuufnv hf wlhekt wv sg ktrah
f"vuh iht ,urhcgv ukt kg hf wlhekt wv sgw uvzu 'ovc gdpa ukt ,t xhhpku
ka cka ah ohtyjv ukt kga tmnbu 'urhcj ,t vmhr tka sug kf rpfn
ohfuza rjt hf 'vcua,v rehg tuv vz kgu 'lhekt wv kt ohtca wsgw vcua,

 /ouenk ost ihc vcua,k vfzh kebc rcf uz vcua,k
hbhn kf ohaug uhvu ',kuzc ghdpn r,uhc ohrhvz uhv ktrah hkusd iftu     

 kg rpuxnfu 'ktrahn sjt ouac gudpk tka ,uhuks,avoooohhhhhhhhjjjj    hhhhccccrrrr    eeee""""vvvvddddvvvv
kkkk""""mmmmzzzz    hhhhwwwwddddttttkkkkttttpppplkva osuev crv ,j, ',jt rhgc ,ubcrv ouen tknk vbn,ba '

,xbfv ,hcc arus tuv rhgc cr vbn,n ratfa vhv ouenv dvbnu 'unkugk
ohuuknu u,hcn crv ,t ,jek ohtc uhv kvev hcuyu hatru 'ogv kf ,ukvenc
ufrsc lkvu tuvv crv vbn,b ratfu ',xbfv ,hck ufrsc kusd sucfc u,ut
ufrs ,t oegn crva 'kvev hcuyu hatr 'uhuukn ubhjcv ',xbfv ,hcc aursk
cuchxvu lrsv ,ufhrt kg u,ut urhgv ratfu 'sutn ,ccuxnu vfurt lrs lkuvu
v,hc lrs vsucfv thknpv kf og rucgkn gbnhvk vzc u,buufa rhcxv 'r,uhnv
usucfc vtr, thvu v,hc lrs rucgh ot hf 'jubnv crv ka ,hbcrv 'vbnktv ka
ctfvu rgmv vchkc vkgh cua tkv 'vhknpv og u,arsk sgumv asjv crv ka
ubhrnah ,"hav ///lrsv ,t oehg ifku 'apb ,ndug vk ordhhu 'vkgc ,rhyp kg

/uhbpk ubhagn ,umrku 'oka cckc uhbpk cuak vfzbu 'tyjv vzn
,j,wa zt utr gusn 'if otu 'uktdbaf rcf vz vhv wrvuyk ohnav omgfw utraf

 ?",ukdc ktrah hbc ka i,rm ,t rufzk hsf wrhpxv ,bck vagnf uhkdr
,j,wa utrha ktrah hbc ,t snkk hsf ,tza 'vzc rnuk vtrbvu"'cahhu     
,usut wrvuyk ohnav omgfu 'rhpxv ,bck vagnf (wktrah heuktw ka) uhkdr

/"u,jnac junaku u,rmc rgymvk wurhcj og kugc taubw ihhbg
 ,usut rpuxnfu 'ktrah hkusd kmt ubhmn vz ihhbgu      rrrrmmmmkkkknnnn    iiiinnnnkkkkzzzz    rrrrxxxxhhhhtttt    wwwwrrrr    iiiiuuuuttttddddvvvv

kkkk""""mmmmzzzz usfb uhkt xbfb ratfa '    kkkk""""mmmmzzzz    rrrrkkkkyyyyuuuueeee    rrrruuuutttthhhhbbbbaaaa    wwwwrrrrhbpk ubnn srphvk hsf
uhrujtk rzj ;fh,u ,udrsn h,a u,t srhu vmujv uvuuhk 'u,bu,jk u,ghxb

n srpbu'r,uh usfb ,t vuuhk tk gusn uvuktaafu 'r,uh uvuuhk tku oukak ubn
k hnhnw urnutc unmgc jc,ava trhz cr kg rpuxn trndc vbv :chavh,aa t

ubhta vzc jc,avk ah smhfv 'ihcvk ah vbvu '(/j"f vkhdn) whrhcj ,ke,c
h,hhv tkwa thv uhrcs ,buufa jrfun tkt 'urhcj ,ke,c aau r,uhc hfubt
kugc h,tab hf wrgmc hurau ke,b hrhcj ratf ,hyrpv h,jnac junak kufh
o,ut kfc h,rfzb 'i,j,vk gxubv hsfb ,t ,uukk h,tmhaf uhafg vbvu 'ung
tk if kgu 'vpujk ohxbfb ovhsfb ,t ,utrk ufz tku vtuac udrvba ohsuvhv
kf ka orgmc lf hsh kg ;,,avk hsf ,udrsn h,an r,uh hsfb ,t h,huuhk

/ovng kugc ,taku lfk ufz tka ohsuvhv ukt

R’ Yonason Eibeschutz zt”l (Tiferes Yonason) would say:
     “wlrsc lrnak lhbpk ltkn jkua hfbt vbvw - Klal Yisroel is protected through the power of Torah learning. They do not need

an angel to watch over them. However, when a person is traveling, his Torah learning weakens (Medrash). Thus, Hashem

tells Moshe, ‘I am sending a malach to guard you - wlrscw - because that is when you will actually need protection.”
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Rabbi Eli Mansour shlit’a (The Daily Halacha) would say:

    ‘wtprh tpruw - The Gemara (Berachos 60a) comments: ‘From here we learn that a physician is permitted to cure.’ Chazal

are teaching us the proper perspective we must have toward illness, namely, that it is an act of G-d. Of course, one who

takes ill can and must go to a doctor, and to the best doctor available. however, one must not become so caught up in the

process of medical treatment that he loses sight of the fact that it is the Almighty Who brought the illness upon him in the

first place. Although we must consult with physicians, it behooves us as well to approach the illness as a signal from

Hashem calling upon us to examine ourselves and see where there is room to improve and which flaws need correction.”

A Wise Man would say: “Don’t wish your life was easier. Wish you were better at life!”                             

j"ut t"j vsuvhc gsub ,"ua (3) d:d ohrufhc (2) /dk ihaushe (1)
ic (6) s"b uvhkt sh ,ucua, (5) t:ubr s"uh vcua, hj,p (4) z"f

y"h tm, hf ,arp wc vba hj aht
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"tuv ruvy ds i,huk rnt hxuh wr 'thb," - The Big Fish: Chulin 67b
Rav Yosi says that the Livyasan is kosher. Of course, it’s kosher, cries
the Maharsha! Chazal tell us that in the future, Hashem will serve the
Tzaddikim from the flesh of the Livyasan! Rather, Rav Yosi’s intention
is to clarify that the Livyasan is actually a fish - and not a sea creature! 
   The Aruch LaNer asks: At the end of Sukkah, Chazal state that in
the future, Hashem will use the skin of the Livyasan to make a sukkah
for Tzaddikim. How can this be? Skin of an animal is posul for schach
(gere hkushd obht)! Rather, it doesn’t mean a sukkah for the Yom Tov
of Sukkos but instead a sukkah for shade. Based on this, the Aruch
LaNer has a problem with the nusach of the tefillah many say when
they leave the sukkah for the final time: ,fxc cahk vtcv vbak vfzt"
"i,huk ka urug - how can we say “next year” at this time, if it will be
Chag Sukkos and the Livyasan is posul? He says the nusach quoted
in the Rema (z"xr,) does not have the words "vtcv vbak" for this
reason! Suprisingly, the gematria of i,huk (496) is equal to ",fxv dj".

,nab hukhgk
ovrct wr

ktuna ;xuh
wr ic rykt
k"z whcuy

tahr u,hgru
wr ,c kjr

ovrct
v"g vnka
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (113)
Kavod HaTorah: Standing Up For Osei Mitzvah. Last week
we started the topic mentioned in Bavli (1) and Yerushalmi (2)

about standing up for people who are performing a mitzvah. The
classic examples mentioned in Talmud, Rishonim and Poskim

are of people who bring Bikkurim to Yerushalayim, those who
carry the coffin of a dead person to burial, and the K’vater (one
or more people who carry the baby into the room) at a Bris

Milah. The Gemara in Kiddushin (33a) uses the term, vumn vchcj"
"u,gac - beloved and precious is the performance of a mitzvah

while it is being performed, as the basis for its reasoning.
Which Mitzvos? There are some obvious questions one could
ask. Why don’t we stand up every time someone walks by
wearing Tefillin or Tzitzis? If two students walk by talking in
learning, must we stand up for them? Maybe we should stand up
for someone on the way to say Krias Shema, or to put Tzedaka

in a pushka! If we did, we will have to spend much of our time
in shul standing up again and again. The Noda B’Yehudah (3)

answers that this obligation is only by a mitzvah that comes up
from time to time, and cannot be made up later if missed. This
gives a certain ,uchcj (affection) to the mitzvah. However, there
seem to be Poskim that do not agree with the Noda B’Yehudah.
The Pischei Teshuva (4) quotes from the Yad Eliyahu (5) that we
have to stand up for a Gabbai Tzedaka when he goes around
collecting money for charity. Typically, this work is not done from
time to time, but rather quite often, and still he holds that we must
stand up for him. This is also the opinion of the Ben Ish Chai (6).

These Poskim seem to argue on the Noda B’Yehudah, and if so,
the obvious questions in the previous paragraph need an answer.
Another Possible Explanation. It seems to this writer that
another explanation might be suggested as to the nature of which
mitzvos require one to stand for those performing a mitzvah. For

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

those mitzvos that naturally require moving around or walking,
Chazal obligated those nearby (within 4 Amos) to stand. Walking
is not an inherent part of the mitzvah of Torah study. One can
learn wherever he is, and when circumstances create the need for
him to walk, he can continue doing the mitzvah "lrsc l,fkcu".
The same with Tefillin and Tzitzis. One can fulfill them wherever
he is, and if he happens to walk, the mitzvah still applies. However,
in our case of Osei Mitzvah, it refers to the kinds of mitzvos that
usually necessitate walking around on foot, and in those cases,
Chazal required standing up for those doing them. This might not
fully answer all the questions, but it is a start! I saw a quote from
R’ Chaim Kanievsky shlit’a, that there might be an obligation
to stand up for the student who goes around at the end of a
Yeshivah day collecting and replacing the seforim on the shelves.
This would be in accordance with what we just suggested here.
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     Rashi explains that "ohjep rugh" means, “Even if one is wise in Torah and accepts a bribe, he will become deranged, forget his
studies, and lose his eyesight.” We see that in order to establish true judgment, it is absolutely forbidden for a judge to take a
bribe. This does not only refer to money, but even a bribe of words is forbidden. This includes accepting any type of favor and
the Gemara gives examples: Putting out one’s hand to help another cross a bridge (or a street) would be considered a “bribe”
and would render the recipient invalid to judge the case of the one who helped him! Another example is a man who was sitting
and judging a case when a feather fell onto his head. Another man came along and removed it. The first man asked him what
he was doing there and he answered that he came to Beis Din and would like him to judge his case. The first man answered that
he cannot render judgment in this case. These situations seem so insignificant; such small acts of kindness couldn’t possibly
carry so much weight that they would be considered bribery for a judge. And yet, says R’ Avraham Pam zt”l, we see how our
great Sages had such appreciation for even the tiniest favor. When someone does a small act of kindness, it makes an
impression -  but only on someone who doesn’t believe that he DESERVES everything. When a person feels that everything is
coming to him then he will not appreciate anything and will never be happy! The recipe for misery is to take everything for
granted, and the recipe for joy is gratitude. We are all recipients of so much kindness from all the people around us, and
certainly from Hashem! If we could learn to truly feel gratitude in our hearts for the smallest things, we could completely
upgrade our happiness in life! Let us learn from the laws of judges to become people who judge everything with appreciation -
even the smallest things that people do for us. Let us feel and show hakaras hatov and become truly happy people.JJ JJ oo oo
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    The Baal HaTurim gives a deeper meaning to the word "ohypanv".  It stands for: "ypan vagh ory vrap vagha vuumn ihhsv"
- A judge is commanded to try to reach a settlement before issuing a judgment. It is famously said that the reason we go back
three steps after Shemona Esrai, before we say "ouka vaug", is to teach us that people must be willing to take a step back in
order that there should be shalom - peace, amongst everyone. Case in point: I was once involved in a din Torah during the
week of Mishpatim. Although we told the dayanim that they should push for a p’shara (settlement) and not go straight to din,
in the end they didn’t listen and went straight to din. This bothered me a lot and I even complained to the Rosh Av Beis Din,
who agreed with me. After losing our case, I was not satisfied and wished to take action to overturn the psak. Before doing that,
however, I reached out to the other litigants and they agreed to meet. B”H, we were able to reach a p’shara on our own. Each
side moved back 3 steps and before long we worked things out, were hugging each other, and were zoche to ktrah kg ouka!    
     The first sedra after Matan Torah is Mishpatim, which discusses the laws of bein adam l’chaveiro. The question was asked
why Choshen Mishpat (which deals with these laws) was moved from first to last place. It should have remained the first
section of Shulchan Aruch, in order for people to learn to give in and compromise for peace. The Satmar Rebbe zt”l answered
that since it teaches us that litigants should seek a compromise in order to establish peace, the Rabbanim did not want to put
Choshen Mishpat first so we should think that we can compromise in all cases of halacha. Yes, in Choshen Mishpat we learn
to make a p’shara, but this approach to shalom is fitting only in money matters - but when it comes to mitzvos Hashem,
compromise does not exist! Choshen Mishpat was moved to the end, after Orach Chaim, in order to avoid this mistake.
     May we always be zoche to a life of peace and happiness amongst our families, friends, and all of Klal Yisroel.                       

                                                                                                                                                                                                             

 ohehsm hrcs ;kxhu ohjep rugh sjav hf je, tk sjau(j-df)

 wudu ovhbpk oha, rat ohypanv vktu(t-tf)
    Rashi states: “‘And these are the laws that you shall set before them’ - before them, but not before gentiles. Even if you
know that they (gentiles) judge a certain law similar to the laws of Israel, do not bring it to their courts, for one who brings
Jewish lawsuits before the gentiles profanes the (Divine) Name and honors the name of idols to praise them, as it is said:
“For not like our Rock (G-d) is their rock, but (yet) our enemies judge (us)” (Devarim 32-31). When (we let) our enemies
judge (us), this is testimony to (our) esteem of their deity.” (Medrash Tanchuma 3)
     An Agunah (woman whose husband refused to divorce her) asked a renowned Rosh Yeshivah for his help in procuring
a get (Jewish divorce) from her husband. The man was making her life miserable and she did not know where to turn. The
Rosh Yeshivah sent her to the great Posek and Rosh Yeshivah of Torah Vodaath, R’ Chaim Yisroel Halevi Belsky zt”l,
who listened to the circumstances and immediately agreed to help. He contacted the husband and tried to talk sense into
him. The man was obstinate and unyielding. He refused to listen to the renowned Rav. He decided, contrary to halacha, to
take his grievances to a secular court. R’ Belsky again tried to talk him out of it but it was to no avail.
     Rabbi Yaakov Feinzeig, a close talmid of R’ Belsky recalled the months during which R’ Belsky was involved with
this particular case. “Many mornings, I would be sitting with him in his classroom when this woman would appear, crying
bitterly and pouring out her heart to the Rosh Yeshivah. At the same time, he had to deal with the harassment that the
husband and his friends were subjecting him to, the phone calls, the threats. These are not stories that find their way into
newspapers. Only those who were with R’ Belsky on a daily basis knew what he was personally going through, all
because he was determined to help this broken-hearted woman.” One day, a few weeks later, R’ Belsky received a
subpoena to appear in district court together with his Rebbetzin, who had provided chizuk to this woman when she had
come to her home. A lawyer representing the Belskys succeeded in removing the Rebbetzin from the case. 
     At the hearing, the judge perceived correctly that the goal of the other side was to discredit R’ Belsky, and upon his
lawyer’s request, allowed the Rosh Yeshivah to sit outside the courtroom while the other side made their shameful claims.
All their arguments were rejected except for one: “Your honor,” they asked, “why must the Jewish court be involved in
this case at all? It can be dealt with just as well - if not better - in a secular court!”  
     The judge asked that R’ Belsky be brought back into the courtroom so that he could answer the question. R’ Belsky’s
lawyer informed him of what had just happened inside. “Could the Rabbi please tell me how he plans to respond?” he
asked, obviously concerned. R’ Belsky smiled and replied, “Don’t worry. I know just what to say.” 
     In the courtroom, R’ Belsky’s imposing figure stood out among the various participants. When it was his turn to speak,
he explained, “Your honor, I understand why this question bothers you. After sitting in your courtroom I can say that you
are an outstanding judge. In fact, it is people with your intelligence and integrity that we need to serve as judges in
America’s courts. However, there is one problem. When it comes to bringing our cases to secular courts, our hands are
tied. We live according to our holy Torah, and the Torah states clearly that when two Jews have a dispute, they must bring
their case before a Jewish court so that it will be resolved according to Jewish law. We are not permitted to bring matters
before a secular court, no matter how intelligent, capable, and honest the judges of that court might be.” 
    The courtroom was silent for a few moments as the assembled digested these words. Then, the judge nodded in assent.
R’ Belsky’s words had hit their mark and the entire case against him was dismissed. It was a great victory and R’ Belsky
and his lawyer felt vindicated - but he didn’t stop there. When the Rosh Yeshivah learned that due to certain aspects of the
case involving the marriage and its dissolution that remained in secular court, the woman’s legal fees totaled $140,000, the
Rosh Yeshivah himself raised the money and all the fees were paid. (Adapted from Rav Belsky, by R’ Shimon Finkelman, Mesorah Pub.)  
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llllyyyynnnn: A man who was learning to become a Ger (convert)
would attend a daily shiur of a certain rabbi in Herzliya,
Israel. One day, the would-be convert came to the rabbi and
told him that he no longer wishes to convert. The rabbi asked
him why he had changed his mind after coming this far. 
     The man explained that he feels it is useless for him to
learn Gemara. Everyone in the shiur understands and many
even ask questions. Yet he does not understand anything.
    The rabbi went to R’ Chaim Kanievsky shlit’a and asked
him what to do. R’ Chaim responded that the reason he
doesn’t understand is because he doesn’t have a melamed
(teacher). The rabbi countered that he was the teacher. 
     R’ Chaim explained that the reason a Jew understands
Gemara is because Hashem is our personal teacher, as we
say in Birchas HaTorah, "snknv"ktrah ungk vru, . However,
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a person who is not yet Jewish does not have Hashem as his
melamed and therefore does not understand. After he
becomes Jewish, he will understand, said R’ Chaim. 
     The man converted and began to excel his studies!
llllyyyynnnnpppp: Each and every one of us has Hashem as our personal
teacher! Each and everyone one of us is holy because we
stood at Har Sinai. The Menoras HaMaor says that we have
to be careful to speak appropriately, especially to Geirim,
because we stood at Har Sinai and became pure. The gentiles
remain with the Tumah of Adam Harishon and Chava. But
we stood on Har Sinai and became purified from that Tumah.
A convert in the process of conversion also becomes purified.
    But if we are not careful how we speak, says the Menoras
HaMaor, then people will think that we didn’t stand at Har
Sinai. Because whoever stood at Har Sinai became purified
and speaks differently. He speaks with nobility and modesty
and certainly not inappropriately (or with insensitivity).
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   Yirmiyahu describes the punishment that would befall the
Jews because they continued to subjugate their Hebrew
slaves after the allotted six years of service had passed. The
Navi describes the devastating repercussions of their blatant
transgression of the biblical commandment and ends with an
assurance that the Jews will eventually return to Eretz Yisroel.
   The Sefas Emes, R’ Yehuda Aryeh Leib Alter zt”l

observes that there is an interesting correlation between the
Land of Israel and freeing of slaves. He explains that many
numbers have great significance in the Torah, and in Parshas
Mishpatim, the mitzvah of Shmitta and the mitzvah of freeing

slaves both unveil the hidden theme of the number seven. In
the seventh year, the soil of Eretz Yisroel must rest; similarly,
a slave must be set free in his seventh year of slavery.
   The Zohar compares the Jewish soul to Eretz Yisroel. Just
as the land cannot be subjugated permanently to any human
being, a slave can only be beholden to the One and only
Creator of the Universe. The laws of Shmitta and the Jewish
slave, follow immediately after the incredible events of
Matan Torah to show that the Torah implanted within every
Jewish person the innate tendency to accept no master upon
himself other than Hashem. While a Jew can become a slave,
that condition exists only temporarily, for deep down, every
Jew is beholden to the true Master of the World, Hashem.


