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This posuk begins the daily recital of "Shema". We find in the gemara

(.»» mMD12), that reciting this posuk and the following five posukim, is
called, 70w Mo My Noapr - "Accepting the yoke of Heaven."
Reciting the second paragraph of Shema (»-N> 2py) is called 9wy nbap»
"N - "Accepting the yoke of mitzvos." What is the yoke of Heaven as
distinct from the yoke of mitzvos?

R' Avrohom Grodzenski HY" D, Mashgiach of the Slobodka
Yeshiva, answers that to understand this, we must understand the basic
tool of the yetzer hara. This tool is the concept of "choice." Man doesn't
mind doing what is right, but he must feel like he is in control and no one
can tell him what to do. Phrased differently, man does not object to doing
mitzvos; what he objects to is the yoke of Heaven. Conversely, accepting
the yoke of mitzvos is not so hard, so long as one has accomplished the
prerequisite: "Accepting the yoke of Heaven." This means subjugating
man's desire for "choice" to the recognition that man is ultimately under
the total guidance of Hashem. In Shema, we first show our acceptance of
Heaven's control and then we follow through with our acceptance and
performance of mitzvos.
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R' Gedaliah Meir ZT"L would say:
"Don't be so humble - you are not that great!"

R' Yonah of Amsterdam ZT"L would say:
"In theory, there is no difference between theory and practice. But, in
practice, there is!"

R' Yisroel Salanter ZT"L would say:

"When a Jew recites Shema with the purpose pf proclaiming the reign |
of Hashem over the four corners of the Earth, he must not forget to allow
Hashem to also reign over his own person!"
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For information please call 914-362-43&80/E-Mail TorahTavlin@aol.com.
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"No, no," the king protested. "Let me assure you that I will do no such
thing. As a matter of fact, let's try this: You put your recommendation
into a sealed envelope and hand it to one of my officers. I promise that I
will not open it until I have chosen the gate through which I wish to enter
the main city."

R' Avrohom thought for a moment and then chose his words very
carefully. "The king will enter through a totally new gate," he wrote on a
piece of paper and sealed it in an envelope.

King Juan had every intention of thwarting his Jewish advisor who
was reputed to be the smartest man in the land. Indeed, in order to do so,
he had conceived of a plan whereas he ordered the wall around the city
be breached, creating a new opening through which he marched through.
By doing so, he felt reasonably sure that he could prove that the Jews,
and R' Avrohom especially, were incapable of predicting the future
course of events. The wise man had, however, foreseen this and the king,
who hadn't realized that he was dealing with a wisdom beyond "mere
prophecy", was forced to concede that R' Avrohom had outwitted him.
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Why are only four of the five senses mentioned here, overlooking the
sense of speech?

The Vilna Gaon ZT"L quotes the Medrash in Shir Hashirim that
when the prophet Daniel heard that King Nevuchadnezzar of Babylonia
{ removed the 'n ow - ineffable name of G-d from the oy 01N and
placed it inside the mouth of a great idol so that it would be able to speak,
he asked permission from the king to kiss the idol. As he kissed it, he
managed to remove the holy name from the idol's mouth, depriving it of
the power to speak and exposing it to all the people as worthless folly.

Says the Gaon, all this is predicted in these Posukim. "And there you
shall serve" - in Babylon, a man-made idol, "Which neither see nor hear
nor eat nor smell" - although the people will still be fooled into believing
that it does have the power of speech. However, continues the next posuk,
"But from there you will seek Hashem" - in it's mouth you will search for
Hashem's name, "and you will find him" - remove it even at great risk.

It was this posuk from the Torah that showed Daniel to seek the Shem
Hashem from the mouth of the idol and slyly have it rémoved.
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The gemara teaches us that a wise person is considered superior to a
N3 - prophet. The reason for this being that the incredible ability of
Torah scholars to foresee things through their sheer wisdom, allows them
to make important decisions that will positively affect the Jewish people.
This wisdom is often tantamount to, or even greater than, actual
prophecy.

The story is told that King Juan of Portugal had a number of Jewish
advisors, chief among them was the famous R' Avrohom Zacuta ZT"L.
One day, the king called R' Avrohom to come to his royal court. He told
him that he was about to travel to one of his far-flung provinces and he
wished to know how he should go about entering the province. R’
Avrohom did not understand what the king was referring to and why he
was needed for this. King Juan explained that what he really wanted to
know was, through R' Avrohom's astrological divinations of which he
was most famous for, which gate of the province would it be most
propitious for him and his entourage to enter through.

R' Avrohom sensed that the king was setting a trap for him and knew
that possibly his life depended on getting the answer correct. "Of what
use is it, your majesty," said R' Avrohom in his most innocent manner.
"If I will tell you one gate, you may wish to enter through another."
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