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Shabbos Kodesh Parshas Naso - June 7, 2025
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On behalf of thousands of Shomer Shabbos Jews - www.chickensforshabbos.com - The charity that simply helps families of Melandim, Agunos and Grushos in Eretz Yisroe! at ZERO expense

A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (33)
Cars and Automobiles: Introduction. For the past number of
weeks, we have been discussing the monetary Choshen Mishpat
halachos regarding cars and selected laws of driving which
apply. There are many other sets of halachos regarding cars that
may be found in the other three portions of the Shulchan Aruch,
as well. For example, in Orach Chaim there are halachos of
Tefillah and Tefillas Haderech, Bentching and berachos on
food, washing for bread, Birkas Hagomel, traveling on Erev
Shabbos, Shabbos, Eruvin, using and repairing on Chol
Hamoed, and the mitzvah of Sukkah. In Yorah Deah there are
laws concerning food that is left in cars, or under seats, Hilchos
Niddah shailos, transporting a Sefer Torah, learming Torah on the
road, etc. In Even Haezer there are numerous halachos regarding
Yichud and Tznius which have much relevance to driving.

There are also halachos which are not part of any specific set of
halachos in Shulchan Aruch, but are general practices we must be
careful to follow, such as safety precautions, performing chessed
while driving, and making a Kiddush Hashem on the road.
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Basic Obligation. Let us begin with a basic obligation which
applies in all areas of life, and especially to people who are driving.
One must always maintain himself in a proper state of alertness
whenever he is driving. He must be well rested and not risk falling
asleep by the wheel. Certainly one cannot be under the influence
of alcohol. On Purim, when boys and even adults come around
(collecting, etc) to people’s homes and might be driving, the host
should not give them any alcoholic drinks. Similarly, when a
person is driving, he must be careful not to do anything other
than drive. Texting and the like, which might distract him from
keeping his mind (and eyes) on the road, is prohibited.

Talking on the phone depends. It is assumed that when using a
speaker or Bluetooth, it is safe to drive and the law of the land
permits it. If the conversation is intense enough to require extra
concentration, it should be pushed off till later. Listening to Torah
tapes while driving is a mitzvah of "7712 7052y and is also a
shmira for a safe trip. However, if one finds that it takes away his
concentration, due to the topic at hand, or driving conditions, one
should gefrain and do his best effort to have a safe trip.
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"sn Spw M2m’- If one owes $100 dollars, but the mbnis claiming the loan is for $200, the m> may not rationalize and say: If | am 7 to the
$100 in 772 1 will be considered a nypa v and | will have to swear on the balance. If that happens, this m5n will be allowed to make me
swear (nyvaw S1ba) about another outstanding loan | have with him and | don't want to make that nyvaw. So, | will deny the whole loan in "2
(99 79v) thus avoiding any mwaw, but | will admit to him about the $100 outside of 772 and pay him. The Gemara says, the mb may not engage
this ploy because of pnam apw 1. "o [Now ') assumes that this m5 is not a 23, because we are not permitting this ruse only because of
7Pw 72m3 and not 2. So apparently his concem is that the mbn will make him swear a nyaw 5123 about another fabricated loan and he wil
have to swear and deny this loan exists. This swearing in "3, even truthfully, is something he wants to avoid. So, he plans to be a %51 1o thus
avoiding a nxpa N nyaw and the nyaw 5w, If so, asks "o, why do we need a case of a nyaw 5wox? If his only concem is not swearing
in =12, we should just ask: if a m>nis demanding 200 may the mb be a 950 1o (and pay him outside) to avoid a nypna N nyaw? Why add
in the nymw S aspect at all? Tosfos answers that the mb admits that he owes the second loan, but has been denying it to the mbrn in order to
stall and buy time to raise the money. His only concem is that the w5 will force him to swear truthfully that he owes the money and he will be
pressured to come up with the money immediately, which he doesn't have. This is what he is trying to avoid. On this the Gemara says, that
although in the scheme of things he is not intending to steal, still pnn v 7211 and he should not be a 5o 9.

The w"w [xow 1] asks, why is the Gemara not addressing the fact that the mb has been denying the other loan, and is being 12w, 72
nn 9pw on that point? The apy maw ['ndp ndxw 1N brings a noxw: A 1 who was judging a case with 2 other judges, felt they were
going to pasken wrongly. He inquired if he may say regarding the case "y7v »»N", (recuse himself) thus requiring them to replace him and add 2
different judges to the 2. Hopefully, theses 2 new judges will pasken correctly. Or, since saying y1» s»X is not the smax, this would not be
permitted? The apy> maw paskens that he may say y7v >»x in order to fry to achieve a correct psak. Since we have a rule: mw5 “mn
owwa1aand is obw, because the pasuk says: Doy VAW bW Law NN [N37], to say y7v >N would be permitted.

The Gemara [:70 ] brings: "ms PaN, WNOW DYY 1271 MWD OTRD 12 MmN XY 7N, Rashi explains that 2py did not tell the ovaw
to say this to qov, but they changed it on their own obwin »an. The Gemara also brings [xv mam>] a nmbnn between w'a and na: 759N
noon Nab 1P m? Bais Shamai says »nw mnd nY. But n"a says one should always say nmom nxy nYa. w'a asks why should this be

alowed, the Torah says pronpe 12 vy, ™PAING T T

R’ Gamliel Rabinowitz shlita (Tiv HaTorah) would say:

“ONIW M WND IR RYY' - We read Parshas Naso after Shavuos to indicate that after Kabbolas HaTorah and our
sincere acceptance and devotion to the performance of Torah and mitzvos, we will have attained a new level of 'NwY -
‘elevation’ from the level we were on before Yom Tov. This grand 'nNowy' is the entire purpose of Kabbolas HaTorah.”
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Part of the Sorah process, determining the status of a woman accused of infidelity, entails writing a document that contains
the Name of the Almighty, which is then completely erased in the bitter waters of the Sofah ritual. We are met with a true
contradiction. On the one hand, the Torah warns against destroying even one letter of the holy Name. Yet, the Sotah process
mandates the destruction of that very Name! How are we to understand this inconsistency? One of the clearest resolutions is
found in Talmud Yerushalmi, Sotah 1:4, where Rabbi Meir’s students witnessed a woman spitting in the face of their beloved
teacher, and felt that he had been mistreated. Rabbi Meir, however, had instructed the woman to do so. “If the Holy Name that
was written in total kedusha must be obliterated in [bitter] waters in order to bring about peace between a husband and his
wife, should I not act in the same manner?”” Rabbi Meir’s response to his students enables us to view the Sotah ritual, and its
concomitant obliteration of Hashem’s Name, in an entirely new light. Though at first glance it may appear to be a trial by
ordeal, nothing could be further from the truth. In the vast majority of cases, the authentic purpose of the Sotah process was to
reunite a couple in marital harmony. Given the holy purpose of reconciliation, nothing should stand in the way. Even the
destruction of the Divine Name itself is a small price to pay to achieve peace.

R’ Nissim Karelitz z£”’l, one of our generation’s great Litvishe poskim, and a nephew of the Chazon Ish z¢’1, founded the
Beis Din Tzedek of Bnei Brak, which later grew to become a beis din staffed with tens of dayanim and rabbanim and dealt
with complex cases from all over the world, including financial disputes, marriage conflicts, and conversions. On one
occasion, R’ Nissim oversaw a complex case in which he ruled in favor of one litigant over the other. The man who lost the
case was so incensed at the psak din, that he refused to accept it. Instead, he jumped to his feet and began shouting and cursing
at R’ Nissim and the members of his beis din. The courtroom was shocked into an uneasy silence as the man continued to
harangue the dayanim sitting at the head of the table. But he reserved his most choicest words of slander and disrepute for the
Rosh Beis Din, R’ Nissim Karelitz, himself. The words that emanated from this despicable man’s mouth were beyond
disgrace. Curses and innuendos, mixed with shouts and menacing words, made everyone in the room squirm. No matter how
many people attempted to quiet him, he would not be silenced. In fact, it got to the point that some of the rabbanim went over
to R’ Nissim and insisted that this man must be placed in cherem for the despicable words he was saying.

“Kavod HaTorah!” they insisted. “Is this proper, to allow a man to harangue you in front of everyone and you just sit here
and allow him to continue to spew forth his disgraceful words of chutzpah like the boor and empty person that he is?”

R’ Nissim listened to them but he immediately told them to stand down. As the man continued to curse and shout at him,
he explained to the other dayanim, “Look at it from this man’s perspective. He just lost a difficult and complicated court case,
one that could end up costing him a great deal of money. He is in pain, and not a small amount of pain. He is hurting badly
and when one is hurting, he needs to unload and release a good measure of his pain. This is just human nature.”

Looking at the man with sympathy, R’ Nissim continued. ‘“The minute he leaves this courtroom, he will likely go home and
the first person that he encounters will bear the brunt of his lengthy diatribe, where he bemoans his fate at the hands of this
court. Now, who do you think will be the hapless recipient of his ferocious temper? Who do you think will have to suffer as
he unloads and lets out all of his steam of curses and nastiness? It will be none other than his wife. She will be the ‘korban’ that
is forced to bear the brunt of his rage. Is it her fault? Does she deserve this? Of course not. So what is the big deal if I let him
‘spill it all out” here inside the court and direct his rage at me, rather than at her? I hope that by the time he is finished his tirade,

he will be spent and have nothing left to yell at her. After all, Chazal tell us that if Hashem allows His Name to be erased for ¥\

Shalom Bayis purposes - how much more so for a human being to allow himself to be embarrasged for the sake of peace...!”
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Manoach and his wife Tzlelponi were childless until one
day an angel appeared and informed her that she would give
birth to a child who was to be a lifetime Nazir - the famed
Shimshon HaGibor. The Navi says that the angel first came
only to Tzlelponi, but then it came again after Manoach
pleaded for the “messenger” to reveal himself to him as well.
Why was it so important to Manoach to be able to see the
angel? Did he not believe his wife was telling the truth?

The Zohar explains that Manoach was not on the same
spiritual level as his wife - and he knew it. As such, he was
afraid that the special child was only promised to her and not
to him. But what would it matter anyway? He explains that
ramifications would be that the child would not be linked to

A PENETRATING ANALYSIS OF THE WEEKLY
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Manoach’s strengths - only to his wife’s. Chazal teach us that
there are three partners in the formation of a child: Hashem,
the father, and the mother. In fact, each partner gives a critical
component to the child’s development which sets the tone for
the child’s entire life, and even Manoach knew this. Despite
his deficiencies in spirituality, Manoach understood the
critical role he played in his future son’s development, and as
such he begged Hashem to allow the “messenger” to return
so that he could clarify what his role was with this child.

The Zohar explains that we often think that our input may
be insignificant, however we should take a lesson from
Manoach to always see ourselves as important - despite how
pointless our involvement may seem.
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Puarshas Naso discusses the detailed process and halachos of the Sotah. As part of the procedure, the sotah had to bring a

CONCEPTS IN AVODAS HALEV FROM THE
FAMILY OF R’ CHAIM YOSEF KOFMAN ZT”L

"C, korban mincha. A flour-based offering. While the typical mincha contained oil - yaw, and frankincense - N12%, hers did not.

Rashi explains the reason for the lack of n»15. He says that our mnx are likened to m»2Y, and she deviated from their

R altruistic ways. Thus, her mincha offering is lacking n»a%.

One may ask: What does doing good or, chas v’shalom, the opposite have to do with our forebears? When reading in

&M Parshas Vayeishev, of Yosef Hatzadik and Mrs. Potifar, Rashi tells us that according to one “99NT N0, in order to prevent

Yosef from possibly succumbing to her entreaties, the wp»T mwaT of his father appeared to him. When he saw the image of

"C}‘T“' Yaakov, there was no longer a threat of sin. Clearly, a powerful tool to avoid the yerzer hara’s devious tactics is to constantly
¥ 5| ask oneself, “What would my father say if I were to fail this nisayon”? That parental disapproval is so meaningful and potent
that one must constantly live with this image. Thus, the sotah, who clearly didn’t, could not have the n»mab.

Perhaps this runs a bit deeper. Our DNA is wired such, that we received certain in-born traits from our ancestors. Chazal
speak to us numerous times regarding the three innate middos of a Yid. Rachmanim, Bayshanim, and Gomlei Chasadim. We,

| as a people, are compassionate, possess a keen sensitivity, and dole out to others generously. Therefore, the Sotah, having

veered from the traits of our nation, showed clearly, that she is undeserving of certain ingredients. So yes, our actions and

R molecular makeup are directly connected to our forefathers. And when we perform mitzvos and maasim tovim on this world,

their “accounts” are credited as well. It is our fervent zefillah that our deeds pave not just a one-way street, but a two-way

r’(,“"‘ street, enabling them to be, oif yenner velt, meilitzei yosher for Klal Yisroel. 1mnn myhw» man mmwa wwann yuwiv!
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: When exiting Ben Gurion airport in Tel Aviv, one can

| see a large line of ten-passenger taxis and vans lined up
%] waiting outside the airport. The taxi driver waits until he has

ten passengers, and then goes on his way, some to Bnei Brak,

(t some to Yerushalayim, and so on.

A fascinating story is told over by R’ Elimelech

¢ '| Biderman shlita of a yungerman who came outside to the
o .| taxis. He found a taxi that already had eight people inside,

and now they were waiting for a tenth man to come. After a

%] few minutes, a tenth person came but it was a woman and the

only place for her to sit was next to this yungerman.

= S| Although according to strict halacha it was permissible to sit

next to her, for the sake of kedushah, holiness, he politely

waited for the next taxi. It took forty-five minutes before the
next taxi filled up and set out towards Yerushalayim.

Even then, a traffic jam slowed them down considerably.

But what amazed the yungerman, were the images he saw
as they passed through the traffic jam. Apparently, there was
a car accident that involved a minibus - the exact minibus taxi
that the yungerman had refused to take! Hashem has a special
protection service for those who build barriers for themselves
as they strive for greater spiritual heights.
7om3: Harav Gedalia Schorr z¢”I would comment, that the
principle we encounter in the parsha of Nazir is common
throughout almost every area of Torah: harchakos, making a
protective fence around the mitzvos. The idea is, “Keep away
from transgression,” meaning make a ‘buffer zone’ because
without it there is a good chance that even a well-meaning
Jew will end up stumbling in a Torah prohibition.

"C, declined the ride, removed his suitcase from the van and
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In his classic sefer, Orchos Yosher, HaGaon R’ Chaim Kanievsky z¢’l brings the following story: A Kohen once came to

*| the Chacham of his city, the legendary Chida z¢”’l, and put forward a complaint that his wife had secluded herself with another
.| man. The Chida duly informed him that according to the Torah, he must divorce her at once. The other dayanim who were
5 | present (and who were, incidentally, relatives of the woman) voiced their shock at his psak: how could the Rav pass judgment
"C, without any witnesses or due process? But the Chida reiterated that the man should listen to him and divorce his wife.

Well, the woman’s family was powerful and very influential in the community, and they riled up the whole city against the

»“ ;‘”m} Chida. When the Chida heard what was going on, he summoned the woman herself to his study. Upon her arrival, the Chida

immediately took out a Sefer Torah, and proceeded to read aloud the parsha of Sotah. Haughtily, the woman turned to leave,

’w but as she did so, the Chida called out to her in a loud voice the pasukim of the Sotah’s oath, and of the curse that befalls her

from drinking the Sotah water. And as she put her foot on the first step to descend from his study, her face suddenly turned a

| ‘rt,"“ sickening green, and her eyes began to bulge, and all that is written there about what happens to a guilty Sofah happened to this
o¥%_| brazen woman, right there on the first step down from the Chacham’s study! Hearing her shrieks of fear and agony, the other
"' *| dayanim and many passersby ran over. When they saw the terrible sight of what had happened to her, they immediately cried
,“ "‘,\,{ out, “Take this accursed woman out of the Rav’s home, lest she contaminate it with her rumah!!”

All then recognized the saintly nature of the heiligeh Chacham in their midst, and were overcome by a tremendous awe and

b %] fear of him. As a testament to his greatness, and to the miracle that he wrought, the community had the steps upon which the

woman died in paved with gold. R’ Chaim adds that he heard that the steps were still in existence up until the last World War!




