
    dvbv hf 'vsucgv hfrsc kusd rxun sunkk ubk ah uz varpc vb
hrcs kt ugna tk ktrah hbc rat vchxv hf vshgn vausev vru,v
ostv ratf hf kfk icuh vz rcsu 'sucghav haue lu,n gcb ubhcr van
'rcsk hn og ihtu vrme ujuru u,gs hrv sucgha ka vzf cmnc tmnb
ratf ohtmun ubt varpv lanvc f"jt hf tuv rcsca tkpv lt
ktrah ,t jkaha ubnn aeck vgrp kt lkha vank v"cev uk rnt
lhtu hkt ugna tk ktrah hbc ivw v"cevk van uk rnt 'ohrmnn
sjt ihc rae vn hf vn,h vturv kfu 'woh,pa krg hbtu vgrp hbgnah
jur rmue ,njn vhv ukuek ugna tk ktrah hbca vn tkv 'hbak
ah u"e vzhtu 'oh,pa krg vhv vana lfk rae vzk ah vnu ovka
rnt rcf tkva yrpcu 'ukuec gunak vmrh tk vgrp oda rnuk itf

?usgc rcsh tuvu irvt ,t od ung jkah hf v"cev uk
vsucgv hfrsc kusd suxh itf znra rxunv lrs kg arpk rapt ift  

lrsn tkv vbv hf 'ohbcv lubhjk gdubc ,kgu,f od anak kufh ratu
ohngpku ,uhugyu ,ubukaf ohngpk ugrth rcsu rcs kfca okugv
gcyn hrv rgmv vcrnk lt 'apb ,ndg ygn tk og ohuukn ohrcsv
vhvh tka vn ',kuzv kg vnatv ,t khpvk ,uxbk shn, tuv ostv
vmrh tk ogp ;t 'lfc vnata thv u,at hf tmnh shn hrv ,hcc
'vnatc ekj ,jek ohfxha p"vfk ut unmg kg ,uhrjtv ,t ,jek
kfn hebu htfz tuv hf lf kg shn, ohccux uh,ucajnu uhbhhgn kf
hf tuckn ,urjtn ibht ,utmu,v uz lrsca icunfu ',ugyu vnat
,j, uatr ,t ;pufk ifun tuv shn, tku osu rac tuv hbav od tkv

/ohrcsv lanv ,t rt,k r,unv inu 'urhcj hkdr
tk v"grn hf 'hrndk ,rjt vbun, vnjf rurc ohtur ubt uz varpc   
tc ukuek ugna tk h"bc rat rcsv ,chxa lf kg cuajk ukhpt vxhb

!tku tk 'ojur rmue ,njn tuv juyc vhv rcsva !unmgc uc eru lt huk,

    tcu,fv hrv 'uhrcs ihcvk lhrmu '",uctv kt-trtu" 'h"ar h"ar
 /,uctv iva ubt ohgsuhu "cegh ktu ejmh kt ovrct kt" rnutu lhann

wv .r,nu    vhrt rud"trtu" hf rnuk 'w,uctv ktw ;hxuvk lrmuv" 'w
'cuy rfa okak intb] wv hbt" (wc euxp oa) cu,fa vkgnk rcujn
kt [,uctv kt] trtu '[(oa h"ar) ohbuatrv ,uctk hrcs ohhek

ct,uctk h,jycv ,t ohhek intb 'wv hbt 'rnuk vmuru '"wudu ovr
oh,jycv-h-sa k-tcw ',uctv i,ut kt wtrtuw hrva 'ohbuatrv
tk wv hnauw kct '(h"ar) wh-sa k-t hbt ovk h,rnt ikufcu ',ujycv
ovk h,rfhb tk 'h,gsub tk tkt 'itf ch,f iht h,gsuv tk-ovk h,gsub
hrva 'hrcs ,ntk intb-wv hna treb vhkga 'hka ,u,hnt ,shnc

/[urte ;xuh crv oac c"grv arhp ifu] /"(oa) wh,nhhe tku oh,jycv
w hrcs osevc 'rjt iputc u,buuf ,t rtck ahu    hhjc ubhcrruthcc w

khj,v gusn ',pxub vhhaue cahhn uhrcscu 'varpv ahrc oheuxpv
tku 'wh,gsubw - vghsh iuakc ohhxnu wtrtuw - vhtr iuakc euxpv
woheukt rcshuw iuak rhfzv 'wudu oheukt rcshu" 'rthcu /wh,htrbw iuakc
rntba ihbgf 'vae iuak tuv ruchs iuaka hbpn 'wv rnthuw rnt tku
,arpc ubhmnu 'w,uae ub,t .rtv hbust ahtv rchsw (wk 'c"n ,hatrc)

ivc rhfzv tk ikufcu 'vrucdv hpn vank ,urhnt vrag aa vbxv
iuak rhfzv 'wudu v,ugrv vnkw van rnta hsh kg itfc kct 'ruchs
wv tca iuhf 'ihsv ,shn oa tuva woheuktw oa od rhfzvu 'rcshu

/(h"ar arhp ifu) 'uz vrhnt kg ,uae u,ht rcsku ujhfuvk
     ,uctv in 'uz vjfu,c vhtr uk thcv wv vbvu,kgnk ughdv tka

rjt urvrv tku if uk urnt tk f"pgtu 'uvunf vkusd vdrsnc vtucbv
uh,ushn rnt vz kgu 'wh-sa k-tcw ,uctv kt vtrbajufv u,utc ubhhv '

tkw 'vuuv kf vhvb uca sjuhnv unac kct ',ukznv ,t ssan tuv uca
/gcyv hubhac ohnxrupn ohxbc ,uasj ovk turck ubhhv 'wovk h,gsub

'rnth ut 'wh,htrb tk wv hnauw rnuk uk vhv wtrtuw khj,va vn hpku
kct 'wovk h,gsub tk wv hnau 'cegh ktu ejmh kt ovrct kt gsutuw

 hpkvkhkv ,utrnc ,uctv ,tucb v,hvao,tucb hcdk rnuk lrmuv '
w iuaktrtuwohbp kt ohbp 'wv ugsh ratw v,hva van ,tucb hcdku 'w

/"wlk h,gsub ratf 'ovk h,gsub tkw rnuk lrmuv '(wh s"k ohrcs)
 ihc eukhjv ,t h"ar vzc znhra 'w,uctv kt-trtuw ,buuf k"h z"pku   

v kt wv ka u,ukd,v ,uctw-trtuvan kt u,ukd,vk 'wvkhkv ,utrncw -w
w-h,gsub/wh,gsubwc ohhxu wtrtuwc khj,v gusn cahhk 'wohbp kt ohbpw -w

(Monsey, NY)(Monsey, NY)(Monsey, NY)(Monsey, NY)

   AVAILABLE IN YOUR LOCAL        AVAILABLE IN YOUR LOCAL        AVAILABLE IN YOUR LOCAL        AVAILABLE IN YOUR LOCAL     
    JUDAICA BOOKSTORE!    JUDAICA BOOKSTORE!    JUDAICA BOOKSTORE!    JUDAICA BOOKSTORE!

R’ Avraham Mordechai Alter ZT”L of Ger (Imrei Emes) would say:

axd z`n                                                                                             zexxerzd ixace miig igwl  mely `"hily lxrt
reayd zeiyxt i"tr excqp                                                                                              yny zia w"wa mixyin cibn

    ''''eeeebbbbeeee    aaaawwwwrrrriiii    llll`̀̀̀eeee    wwwwggggvvvviiii    llll`̀̀̀    mmmmddddxxxxaaaa`̀̀̀    llll`̀̀̀    ̀̀̀̀ xxxx`̀̀̀eeee((((bbbb----eeee))))''''zzzzeeeeaaaa`̀̀̀dddd    llll`̀̀̀----`̀̀̀xxxx`̀̀̀eeee''''    iiii""""yyyyxxxx    iiiixxxxaaaacccc    zzzzppppeeeeeeeekkkk    ooooiiiipppprrrraaaa    ----    

zayl zexp zwlcd      4:19 - 
9:05 -  ̀ "n/rny z`ixw onf    

`"xbd/rny z`ixw onf     9:41 -
 10:27 - `"xbd / dlitz onf seq 

4:38 - zayd meil dngd zriwy  
5:28 - aixrn /k"d`v w"yven   

    mz epiax zhiyl/k"d`v -5:50

yyyyyyyyyyyyyyyyyyyyyaaaaaaaaaaaaaaaaaaaaazzzzzzzzzzzzzzzzzzzzzwwwwwwwwwwwwwwwwwwwwweeeeeeeeeeeeeeeeeeeeecccccccccccccccccccccyyyyyyyyyyyyyyyyyyyyytttttttttttttttttttttxxxxxxxxxxxxxxxxxxxxxyyyyyyyyyyyyyyyyyyyyyzzzzzzzzzzzzzzzzzzzzzeeeeeeeeeeeeeeeeeeeeè̀̀̀̀̀̀̀̀`̀̀̀̀̀̀̀̀̀̀̀xxxxxxxxxxxxxxxxxxxxx`̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀̀ yazwecytxyze`x`

(4) vb:m vrurc vban 'jh:m j"ut '/j ,ufrc (3) y:m j"ut (2) /u ,ufrc (1)
.nut ;xuh (7) wth [hwdkhp ohhj wr] ohhjv ;f (6) z:zy ,hatrc (5) oa c"n
(12) jxe (11) zh:tpe, (10) ve:c van rtc ,"ua (9) :ch ,ca (8) yh

hk vtrb (13) ce j"ut rpux o,j ,uvdv

hay yceg mikxan zay
b`hqpic :clen

 PMmiwlg 5 hin 10:32 

d"r dnly mdxa` 'x za lgx `yix ezirxe l"f 'iaeh 'x oa xzl` l`eny sqei mdxa` 'x znyp ielirl    

                                                                                                                                                                                                                        
                                                                                                                                                                                                    

Shabbos Parshas Vaera
`"ryz zah d"k        January 1, 2011 -

zcearl mc`d z` xxerl miyexite zepirx                                                                  v"dbd  odkd l`ilnb iaxuiaepiax`"hily 
z`n oeghae dpen`a zewfgzde z"iyd                                                            w"dir milyexia minyd xry zaiyi y`x

    ''''eeeebbbbeeee    ddddyyyywwww    ddddcccceeeeaaaarrrrnnnneeee    ggggeeeexxxx    xxxxvvvvwwwwnnnn    ddddyyyynnnn    llll`̀̀̀    eeeerrrrnnnnyyyy    ̀̀̀̀ lllleeee    ((((hhhh----eeee)))) -ooooppppeeeexxxxqqqqgggg    `̀̀̀lllleeee    eeeeppppiiiixxxxaaaagggg    zzzzllllrrrrnnnn    ccccgggg`̀̀̀    llllkkkk    dddd`̀̀̀xxxxppppyyyy
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llllyyyynnnnpppp: Hashem sent Moshe to speak for the Jewish people

even though he had a speech impediment. Explained R’

Shmuel, had a trained speaker come to Pharaoh, he would

have delivered an eloquent discourse on the importance of

 
  A SERIES IN HALACHA
 LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (28)

Special Places. The Torah and our sages have given us “inside

information” as to the specialty of certain locations that help our

prayers be answered. Rashi alludes to this concept (zh:jf ,hatrc).
Even though the Torah tells us, “Wherever My Name will be

mentioned, I will come to you and bless you,” (sf:f ,una) there

are some locations that empower our tefillos even more. 

Bais Haknesses. The Navi Yechezkel refers to our shuls as a

"ygn asen" - a miniature Holy Temple. This means that some

level of the Shechinah rests there. That is why the gemara (1)

states, that a prayer recited in a shul is (especially) heard. Even

without a minyan, it helps along the tefillah. The halacha (2) is

that if a person missed prayers with a minyan, and has to daven

himself, he should - when possible - daven in a shul. (This is

not a well-known halacha.) It follows, that any tefillah that a

person says is more readily accepted when said in a shul. The

sanctity of a shul is a product of the Torah-learning, davening,

and mitzvos that are done there. Therefore, each time a person

does these things, he is increasing the spiritual quality of the

location. (See Mishna Berura in the introduction to chapter 46

about how a person should enter a shul every day. This is not

kept by most people; perhaps we are not on the level to keep it.)

Bais Medrash. A Bais Medrash where Torah is learned by a

number of people, is even better than a shul to increase spiritual

quality (3). This is even for a person who does not learn there (4).    

Near a Body of Water: Spring, Lake, River, etc.  Davening

freedom and righteousness. The primary reason for being

sent to Pharaoh would have been forgotten. But Moshe was

unable to speak eloquently, and so he delivered Hashem’s

message in simple, succinct fashion: “Let My people go!”

  `̀̀̀""""hhhhiiiillllyyyy    ccccllllttttyyyyxxxxiiiidddd    jjjjeeeexxxxaaaa    dddd""""eeeennnn    zzzz`̀̀̀nnnn 
qqqqhhhhiiiiiiiidddd    ccccppppllllaaaaiiiillllwwww    ,,,,llll`̀̀̀xxxxyyyyiiii    zzzzaaaadddd`̀̀̀    llllddddwwwwcccc    aaaaxxxx 

near a body of water is considered special, like Eliezer, Hagar,

and others did, as explained in the Baal Haturim (5). This is

certainly true with regard to a shul near a body of water (6).

Eretz Yisroel. Numerous sources describe how Eretz Yisroel is

a holy and special place to daven (7). Furthermore, even if one

cannot actually be in the Holy Land, he can send others to

daven for him with the same effect. There are numerous

tzedakah organizations that arrange such tefillos for others. 

Kosel Hama’aravi. For a complete understanding of the

sanctity and power of a prayer at the Kosel, see the introduction

of R’ Yaakov Emden ZT”L to his Siddur Bais Yaakov.

Near the Bed of an Ill Person. Since the shechinah is hovering

above the head of a sick person (8), a tefillah that is recited for

him is more accepted there (9).

At the Graves of Tzaddikim. The cyhv rtc (10) writes that one

should not address himself directly to the deceased to plead for

him; rather he should beseech Hashem in merit of the tzaddik

that is buried there. The Minchas Elazar (11) argues and seems

to prove from the Zohar that one may address himself directly

to the tzaddik, and ask him to plead to Hashem on his behalf.

Within Four Amos of a Live Tzaddik. The Chasam Sofer

(12) writes: “It is a ‘Segula Niflaa’h’ to be mispallel within four

amos of a tzaddik.” Although the Chasam Sofer does not give

an explanation for his words, it is possible that his intention was

to state that since the shechinah is near a tzaddik, and a tzaddik

has many zechusim, and is a positive vgpav on others, it is

worthwhile to daven within four amos of his presence (13).
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     “When Aharon threw down his stick and it swallowed up all the sticks of Pharaoh’s magicians, there was no change

in the stick’s appearance and it did not become thicker, as would naturally occur when one object is absorbed into

another. Similarly, Bnei Yisroel did not allow the putrid contamination of Egyptian society to consume and defile them,

never allowing this impurity to be absorbed into them. They went out of Egypt as pure and clean as when they came in.”

Rabbeinu Yonah Girondi ZT”L (Shaarei Teshuva, 2:26) comments as follows: 

     “whk hn hk hbt iht otw - ‘If I am not for myself, who will be for me?’ (Avos 1:14) If I don’t inspire myself, how will

mussar achieve this inspiration? Even though mussar has the ability to penetrate a person’s heart when he hears it,

the yetzer hara will cause him to forget it. One must be careful to avoid a sudden loss of inspiration.”

A Wise Grandparent would say:

   “One of the greatest mysteries in the world is how the boy who wasn’t good enough to marry your daughter can

become the father of the smartest grandchildren in the world!”
DEDICATED L'ILUY NISHMAS CHAYA FREIDEL BAS R' ZELIG A"H BY THE OESTREICHER & WEISMAN FAMILIES
TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR

HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOO.COM.



    ''''eeeebbbbeeee    ddddffffdddd    zzzzeeee`̀̀̀dddd    ddddiiiiddddiiii    xxxxggggnnnnllll    jjjjnnnnrrrr    ooooiiiiaaaaeeee    iiiinnnnrrrr    ooooiiiiaaaa    zzzzcccctttt    iiiizzzznnnnyyyyeeee((((hhhhiiii----gggg))))
    Golus Mitzrayim was not just a one-time episode that occurred in history. It actually represents the pain and ,urm (from

the same root as ohrmn) of all Jews in all generations. We all have a “Pharoah” inside of us that we need to be redeemed from.

Redemption is what we pray for every day, for we need it not only in our personal lives but also as a nation collectively. 

    The Alter Belzer Rebbe ZT”L pointed out that the word ",usp" (Redemption) is found three times in Tanach. Each

one refers to the redemption of the Jew in a different form. The first is found in our parsha: lng ihcu hng ihc , )s *p h,nau"
"vzv ,utv vhvh rjnk. This refers to the friction between Jew and gentile, which is the easiest situation to be redeemed from.

This is symbolized by the shortened version of the word ", )s *p" which is written rxj (without a “vav”). The second, is in

Tehillim: (y-the) "u,hrc okugk vum ungk jka ,usp". This discusses the friction between the Jewish nation itself. The baseless

hatred, jealousy and lack of appreciation of one Jew to another Jew who is not exactly like him, is the root cause of all our

suffering, and needs a greater level of “redemption” - symbolized by the word ",Us *P" written tkn (with a “vav”). 

     The third expression of ",usp" is found in another posuk in Tehillim: (z-ke) ",usp  ung vcrvu sxjv wv og hf wv kt ktrah kjh"
This refers to a Jew’s individual relationship with Hashem. His own Avodas Hashem and Avodas Hamidos need the most

redemption - and yet Hashem tells every one of His children: “Turn to Me and ask for redemption.” In turn: ung vcrvu"
",Us *P -  He will shower us with Divine assistance, so that we can truly be redeemed and free to come ever closer to Him.

    ''''eeeebbbbeeee    mmmmiiiizzzzttttyyyy    llllxxxxrrrr    iiiipppp`̀̀̀eeee    ddddrrrrxxxxtttt    iiiipppprrrrnnnnyyyyiiii    jjjjiiii`̀̀̀eeee    iiiillll`̀̀̀    eeeerrrrnnnnyyyy    ̀̀̀̀ llll    llll`̀̀̀xxxxyyyyiiii    iiiippppaaaa    oooodddd    xxxxnnnn`̀̀̀llll    ''''dddd    iiiippppttttllll    ddddyyyynnnn    xxxxaaaacccciiiieeee((((aaaaiiii----eeee))))

''''eeeebbbbeeee    mmmmzzzzeeeeaaaa`̀̀̀    zzzziiiiaaaa    iiiiyyyy`̀̀̀xxxx    ddddllll`̀̀̀    ((((hhhhiiii----eeee))))    llll""""kkkkrrrr    mmmmdddd    mmmmiiiiaaaaeeeeyyyyggggyyyy    xxxxnnnneeeellll    mmmmccccaaaallll    oooo`̀̀̀kkkk    mmmmqqqqggggiiiieeee    aaaaeeeezzzzkkkkdddd    xxxxffffgggg    iiii""""yyyyxxxxtttt    ----
        Immediately after the Second World War had ended, many of the survivors who had lost their parents, brothers,
sisters - entire families that had been wiped out by the Nazi’s failed plan of Jewish extermination - felt that it was their
obligation and duty as Jews to defy the Germans and repopulate the Jewish people. Many youngsters, teenagers who had
witnessed so much horror in their lives as to be equal in this area to elderly individuals, looked to settle down and get
married. In fact, within a few short months after liberation, the city of Munich, Germany, already maintained a sizable
population of Jewish couples. Many who were brought to the DP camp in Fehrenwald after the liberation were now
branching out and moving to Munich since Fehrenwald was, after all, still a camp. Every Shabbos and Yom Tov, people
came to Fehrenwald to be with fellow survivors or family members there - and also to be near the Klausenberger Rebbe. 
      R’ Yekusiel Yehudah Halberstam ZT”L, the Klausenberger Rebbe, breathed life into thousands of survivors
after the war. He had personally lost his wife and eleven children to the Nazi murderers, yet despite his tremendous
personal suffering he continuously encouraged and uplifted those around him. He injected faith and trust in Hashem into
the hearts of so many. It was an inspirational experience to speak with him, or even just to see him. So many
downtrodden Jews, owe much of their spiritual rejuvenation to the Klausenberger Rebbe.
     My grandparents, Reb Alter and Rushka Kurz A”H were among those young couples who had married soon after the
war. As soon as he arrived in Germany, Alter had heard that some of his relatives were alive and well and residing in
Fehrenwald, and he had been anxious to see them and be reunited with them. Alter and Rushka felt at home in
Fehrenwald as soon as they arrived, and Alter’s family was extremely kind to them. They spent every holiday and many
Shabbosos in Fehrenwald after that first reunion. It was Alter’s relatives that advised the young couple to go in and
speak with the Klausenberger Rebbe, whom Alter had met with on many occasions on his visits to Sanz before the war. 
     The Rebbe knew the entire Kurz family quite well. Alter traced his lineage back to the holy Ropshitzer Rebbe, R’
Naftoli Tzvi Hurvitz ZT”L, and the Kurz family maintained familial connections to many of the leading Chassidic
dynasties, including Bobov, Sanz and Ropshitz. When Alter and Rushka entered the Klausenberger Rebbe’s room, they
were immediately struck by the special kindness which flowed from his holy face. He greeted them with so much love;
they felt as if they were his own children. Alter introduced himself (as he had been a young bachur when he had last
seen the Rebbe) and the Rebbe grasped his hand tightly. The Rebbe spoke with the two for quite a while, inquiring after
their well-being and pouring strength and inspiration into their broken souls. All the while, the Rebbe was grasping
Alter’s hand warmly. They had not realized that the Rebbe had noticed a gold ring on Alter’s finger, a trinket that a
friend had recently given him and he had worn ever since, without much thought about it. The Rebbe, with his piercing
perception and deep sensitivity, was gently working the ring off of Alter’s finger, all the while they were speaking. 
      When he finally let go of Alter’s hand, the Rebbe held up the ring and said, “Ich hub kein nisht gevist az a Ropshitzer
einekel trugt a ringel!” (“I never imagined that a descendant of the Ropshitzer wears a ring!”) The Rebbe smiled and
handed the ring back to a surprised and embarrassed Alter, who quickly slipped it into his pocket. 
     Alter and Rushka left the room feeling very warm, uplifted and inspired by the Rebbe. He had shown them through
his words and actions that he truly understood and cared about them as individuals. From his personal example, they
gained courage to rebuild, and strength to continue to serve Hashem with devotion. 
     When they arrived home in Munich, Alter took the ring out of his pocket and stared at it for a few moments, absorbing
the Rebbe’s message about his stature as a Chassidishe yid. Then he put the ring down on their small table, and went to
sleep with the vision of the holy Klausenberger Rebbe filling his thoughts. When he awoke, inexplicably, the ring wasn’t
there. He never found it again.
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    iiiixxxxxxxxnnnneeee    zzzzddddwwwweeee    ooooeeeeyyyyxxxxbbbb    mmmmzzzzccccllllzzzzllll    iiiieeeellll    iiiippppaaaa    zzzzeeeennnnyyyy    ddddllll`̀̀̀eeee
    ''''eeeebbbbeeee    ddddppppyyyy    zzzz`̀̀̀nnnneeee    mmmmiiiiyyyyllllyyyyeeee    rrrraaaayyyy    iiiieeeellll    iiiiiiiigggg    iiiippppyyyyeeee        ((((ffffhhhh----eeee))))

   The Torah interrupts the narrative of Bnei Yisroel’s

redemption from Egypt to list the children of Reuven,

Shimon and Levi. The Torah additionally lists the next three

generations of Levi’s descendants as well as Levi’s death at

the age of 137. The Seforno explains why the Torah

mentions Levi’s grandchildren while only listing Reuven

and Shimon’s first generation of offspring: Since Levi lived

longer than any of his brothers, he consequently had a

stronger impact on his grandchildren, which enabled them to

raise their children - primarily Moshe, Aharon and Miriam -

to a higher level of spiritual greatness. The question is: If

there wasn’t that much of a difference in the life-span of

Levi, as compared to his brothers, how could just a mere

handful of years make such a significant difference?

     The answer, says R’ Alter Henach Lebowitz ZT”L, lies

in the appreciation of the importance of mesorah (tradition).

The brothers were indeed righteous men who had a

tremendous impact on their progeny. Yet, Levi lived longer

than they did. His extra years of life strengthened his grand-

children’s link to him and consequently to the entire chain

of their forefathers’ tradition. Moshe, Aharon and Miriam

had a “head start” over their cousins on the road to

greatness. They were equipped with a most powerful tool, a

deep and profound understanding of mesorah. This enabled

them to be the most capable individuals to lead Bnei Yisroel.

     The ultimate purpose of a link in a chain is to conduct

the powerful force applied to the upper links down to the

lower ones, without any break or weakness. Similarly,

every generation of Jewry is ultimately responsible to

communicate the full strength of Torah as they received it

from their parents, and transmit it, undiluted and

unadulterated, to their children and the next generation.
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   Rashi quotes the Medrash Tanchuma that the plague of

frogs (gsrpm) began when one large frog ascended from the

Nile River. The Egyptians came and hit it and miraculously,

swarms of frogs streamed forth, quickly engulfing the

entire country. The more the Egyptians attacked the frog,

the more Egypt became inundated with the croaking

reptiles. After a while, Pharaoh realized that pelting the

frog with stones and the like was only exacerbating the

problem. Therefore, Pharaoh summoned Moshe and Aharon

and said, “Entreat Hashem that He remove the frogs from

me and my people.” Pharaoh saw that there was no natural

means to fight this plague. Only tefillah could help.

   R’ Avraham Pam ZT”L comments that this Medrash

illustrates the great difficulty in dealing with the most deadly

epidemic of our generation: the spread of terrorism. For

example, in the 1960’s, the PLO (Palestine Liberation

Organization) was a relatively small threat to the security of

Israel. Yet after an attack was met with a military response,

the danger of terrorism multiplied and mushroomed rapidly.

The original group spawned dozens of small splinter

factions, even more violent and deadly than the parent

organization. Also, since the terrorists were spread out far

and wide, it became harder and harder to wipe them out.

Even if a group of terrorists was caught and killed, it seemed

that there were immediately others who took their place.

   This plague has spread all around the globe, and the

nations of the world are virtually powerless to stamp it out.

The fear of terror grows worse and worse, with no apparent

way to stop it. We are not involved in matters of defense,

but we can do our part by following the lead of Moshe

Rabbeinu and beseeching Hashem for mercy and

protection from this modern-day plague.

FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO 

llllyyyynnnn: There was once an assembly held in Bialystok,

Poland, brought together by early Zionist representatives to

discuss the future of their movement. R’ Shmuel Mohilever

ZT”L was invited to lend a religious perspective to the

proceedings; however, R’ Shmuel agreed to come only on

two conditions: That the assembled keep their heads

covered, in accordance with Jewish tradition, and that all

speakers address the gathering in Yiddish.

    One of the attendees protested that while everyone was

willing to cover their heads, there were many who were

unable to speak Yiddish fluently. He suggested that those

who preferred to speak in Russian do so, with an interpreter

to translate for those who didn’t understand the language.

    R’ Shmuel responded that his purpose was to expedite the

subject matter at hand. He knew that those attending were

good public speakers, and that if they spoke in Russian they

would wax eloquent about the virtues of the Land of Israel

and neglect to concentrate on the matter at hand. If they

spoke in Yiddish, a tongue with which they were less

comfortable, they would speak briefly and to the point.
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