
aht trhu o,kcxc trhu uhjt kt tmhu van ksdhu ovv ohnhc hvhu
 uhjtn hrcg aht vfn hrmn(th-c)dhvbnf ,ubnhvk hutrv tuv hn - 

t    itfn ,utrenv /ovhkg rmhn ,uhvk ucku uhbhg i,b 'o,kcxc trhu :h"ar
 /ktrahk wdhvbnwfu wktudwf anak ubhcr van teus rjcb gusn ubk ohkdn ikvku

hf ujhfuv rat ov hf wvan ksdhuw osh kga ohren vnf ugrt zt wovv ohnhc hvhuw    
ohrenv ukt kfk ;,uanv vbfnvu 'ktrah kg dhvbnk ,ubn,vk hutrv ahtv tuv

cxc trhuw ,uch, wcv tuv?vtr tk u,kuz rjtu vtr van uyt h"ark vaeuvu 'wo,uk
uz vhtr ohxjhn gusnu 'kfk ohrfhb ohrcsv uhvu 'ohpsrbu ohfun zt uhv ktrah tukv
ift wuhjtn hrcg aht vfn hrmn aht trhuw 'euxpv lanvc thv vcua,v ?vank teus
u,hhtrc van ovhkg ;hxuv 'whrcg aht vfn hrmn ahtwa utr okuf okut 'utr okuf
,uhvk ucku uhbhg i,bw urntc tyck h"ar aehc ohrcsv ukt /wuhjtnw tuv vz hrcg ahta

tz v,hv okut 'utra vn utr okuf 'rnukf 'wovhkg rmhn',htret vhtrf ovk ,
 /vnhnh ohnhn ukt ,uguuzk kdrv curn ock kt ohgdub ohrcsv uhv tka ygnfu

vhtr ukmt uz v,hv tk 'wuhbhg i,bwu ous sngb ohrcsv u,utrc van okut    
kucxk u,kufhc vhv tk hf wovhkg rmhn ,uhvk uckw ,t vrruga vhtr tkt ',htret
gushf hf 'ktrahk rmhnv tuv whudwa u,utrc er ,tz v,hv tku /uhjtn sjt ka urgm
gdub hsuvhv ka urgma hbpn tk ,tzu 'hudvn ouebk urrg,ha ohcr obah ts iudfca
thv vfnv hudv ka ungz ,chxa tuv gsuh hf 'wo,nut ,kpavw ,chxn ot hf 'ockc
hsuvhv ogv ,t khpavk uhagnc iuuf,n if otu 'hsuvh tuv vfunva vscugv
ka urgma vjfuv lfc iht okut ukundf uk chavk iumrv rrug,n if kg 'u,ukkfc

 aht cegh ,t vnhrmn ohtcv ktrah hbc ,una vktu
 /// utc u,hcu(t-t)oudr, sjtu tren ohba ,cuj ihbgc - 

    k c,oooohhhhrrrruuuuyyyyvvvv    kkkkggggcccc ,uch, hatr "ktrah hbc ,una vktu" ,uch, hbvs uuuu ostwttttraw
kkkk snuwvvvv rsxwaaaa ohbwnnnn trewuuuu sjtw,,,, oudrwcccc kuewbbbb ohgwhhhh rhawhhhh vhjwaaaa ohbwrrrr ,ucwttttohfurw
kkkkvarpv ohkavk sjtu sjt kf kg kyun rat vcujv ohhena hn 'hrv /"okugw

:(t 'j) ,ufrc wndc t,ht uhrcsk ruenu /ohnh ,ufhrtk vfuz oudr, sjtu ohbac
ohba rucmv og uh,uharp ost ohkah okugk :hnt hcr rnt vsuvh rc tbuv cr rnt"
ihfhrtn rucmv og uh,uharp ohkanv kfa 'ichsu ,uryg :ukhptu oudr, sjtu tren
ohbac - rucmv og uh,uharp ohkana hn kf gusn 'rtck ahu /f"g '"uh,ubau uhnh uk
vfrc ubhmn tk hrv - "ohbau ohnh ,ufhrt" ka vz vfrck vfuz 'oudr, sjtu tren

/,"una ka vz vumnc ohhuxnc vz vfrc ah gusn rtck lhrm f"gu ',umn vnfc vz
 /,"unac varpv ohkavk vcujv ohhek kufh h,n sg osevc vz rtcku    rrrrccccjjjjnnnnvvvv

tk otu ',cac kftha osue v,ut ohkaha rjcunv in vumn" :exp (v"pr whx)
sg t"hu `,cac hghcr sg t"hu `vjbnv sg vkhft rjt ohkah vkhft osue ohkav
vcuj tfhts odv 'hrv /k"fg '"(rucmv ohnhkan zta 'vru, ,jnac ubhhvs) g"na

vshgn vru,va hpf 'van kmt vhv lf tk orc /ucckc ,gdub hsuvhv ka
ovhba uhv ogpvu 'u,rjnk vnmg kg vrzj tscug v,uta (dh euxp) lanvc
ogpv okut 'van ka uckc vfunv ka urgm gdb zt odu 'vfunvu vfnv 'ohhrcg
tk ,uks,av hshn lt 'hrcg if od u,uhv ogyn vfnv ,t durvk aehc tk

/ufrsn cuah tna vjfu, hrcsc vfnv kt vbpu 'yn,av
'ucckc gdb ohrfb ka orgm ukhpta (zh-uy oheuxp) lanvc ubhmn lf kg r,h     
gdb opfc kuug tk kg ur,h ,ubc ,t ohardn ohgurva lht rtcv kg ihjcvafu

/obtm ,t ,ueavku oghauvk hsf ohgurv og crec kjvu 'uckc orgm
   vbhdca vchxv ubghsuvk hsf vbxv vagn osue vru,v ub,ut ,rpxn ,tz kf 

kfk dutsk vnhanv ,kyun dhvbnv kg hf 'u,hgrn itm ,t dhvbvk v"cev uc rjc
kyun ohngpku ',uhnadc ivu ,uhbjurc iv uk vkhgunv lrs uk c,bku sjtu sjt
hfcbk srhk kufh rat ahtv hnu 'ogvn sjtk chyvk hsf uapb ,t ruxnk od uhkg

xnk ifun vhvh odu uk vhumrv lrsv ,t ost kfk iuufk hsf ,ucckv'usgc uapb ru
vzu 'u,cuyc ,ntc .pju ',kuzv ka uapb kt ucku uhbhg i,uba ost ot hf vz iht

/vhvha hn vz vhvh ,kuzv ,rmc ,utrk kcx tka 'van ka uhagnn rfuv
    ;tuw :k"zu (c inhx wc varp vcr ,una) arsnc if od ubhmn iuhgr u,utfu] 

ka ubtm vgur v"g ubhcr van vhvaf :ubh,ucr urnt /itmc tkt ubjc tk van
,hxjk ghdva iuhf /,hxjk ghdva sg uhrjt .ru hsd ubnn jrc 'rcsnc ur,h
'vk rnt ukmt van ghdva iuhf /,u,ak hsdv sngu ohn ka vfhrc uk vbnszb
/lkvn vhvu uph,f kg uchfrv /v,t ;hhga hbpn ,hhv .ra gsuh h,hhv tk hbt
hbtm vgr, v,t lhhj lf osu rac ka ubtm duvbk ohnjr lk ah :v"cev rnt

/[k"fg 'wwvgur vhv vanuw :huv /ktrah
scghsc n"n ',cau ,ca kf kg g"bpc varpu varp kf ohkavk tbhss rehgn
kf okab zta 'vru,v ka vrnd ka inzv thva 'vru, ,jna sg unhkavk kufh
kf kg g"bpc vumn ubht oudr, sjtu tren ohba ,umna 'vzn rtucnu /vru,v
kfa sg inz uk ah f"gu 'vkuf vru,v kf ohkavk thv vumnv er ',cau ,ca

 c,fu /vru,v ohnhkan ruchmvlllluuuubbbbhhhhjjjjvvvvsjtu tren ohba ,cujk ogya (vnsev) 
ka rsx kg varpu varp kf sunkh sjtu sjt kfa k"zj ugcea ubhhv 'oudr,
'vkuf vru,v kf okah vbav kf lanc z"hgu '"gucav ,arp" gucau guca kf
cuhjv 'k"h uhrcs hp kg f"tu /vausev vru,vc c,fba vn kf ohhek kufh vhvhu
vru,v kf sunkk tuv cuhjv er 'g"bpc gucau guca kf kg teusc sxuhn ubht

/vz cuhj ohhek ,rmg hbhna sg ah f"gu /vkuf
vumn u,ut rundk ughhxn ,"hav vumn khj,na hns k"zj ufhrtva vn gushu    
ohkana hn gusn ogyv uvza k"hs vtrb f"tu /[u"p 'wt rga ohhjv apb whg]
vumnv ota 'ohnh ,ufhrtk vfuz oudr, sjtu tren ohbac ruchmv og ,uharp
,"hava vfzh 'vumnv khj,va iuhf 'vru, ,jnac vkuf vru,v kf ohkavk tuv
u,ut kf vhjh f"g 'if kgu 'vru, ,jnac vru,v rndc vumnv rundk u,ut ghhxh
,"hav ',"una khj,naf 'vbau vba kfk ifu !vumnv ohkavk hsf vnhka vba

!uhhj kf ohnh ,ufhrtk vfuz 'vz vumn ohhenv 'vz ogynu /vbav ohkavk ughhxn

"ohbuhctk ,ub,nu uvgrk aht ,ubn jukanu" - The  [s"mr, j"ut]g"ua  paskens that to fulfill ohbuhctk ,ub,n one must give at least 2 ,ubn to 2 ohhbg
- one to each. The c"ban says one may be tmuh this mitzvah with food or money. The j"c explains that ohbuhctk ,ub,n is a ihs in ,umn rafv
ohrup, not in vesm. This is why ohhbg who are usually exempt from giving tzedakah, are also chhujn to give ohbuhctk ,ub,n on Purim. The t"n
brings [v"ka] that the initial minimum of 2 ,ub,n to 2 ohhbg, may not be given from ragn. Anything above the minimum may be given from ragn. 
    The vfkv ruthc says that although the "okug" is dvub to distribute money before Purim, one must be careful that he gives at least the
minimum on Purim day. The  [v"mr,]rcjn  says to fulfill ,ubn jukan one must give 2 ,ubn to 1 person, "jcuan 'ohghrk jukak vcrnv kfu".
The c"ban says one is tmuh with one vean & one kftn. He quotes [wjh e"x] the iuhm ihbc who klers if one should specifically send jukan
,ubn through a jhka - maybe since the Megillah uses the term "jukanu", it means teuusc to use a jhka. The rpux o",j [:cf ihyhd ohaushj]
says that the only time a jhka must be a raf jhka, is if the mitzvah is incumbent on the individual to do the vumn vagn & because of the din
"u,unf ost ka ujuka", he chooses to use a jhka. However, in our mitzvah of ,ubn jukan, since the mitzvah was originally instituted to be
done through a messenger & the main point is that my friend should receive something from me, not that I must be the one to send it, then the
messenger can even be a iye or a goy since we are not using "u,unf ost ka ujuka".
    The  [vmr,]t"nr  paskens that if I send ,ubn jukan to someone but he doesn’t accept it, I am still tmuh. Some ask according to the t"car
[wjh wx ,"ua] who says the reason we don’t make a bracha on giving tzedakah is because the hbg might not accept the money [ohrjt ,gsc vku,]
& it will be a vkyck vfrc, here according to the Rema even if the recipient refuses, I’m still tmuh, so why don’t we make a bracha before giving
,ubn jukan? The c"ban [wd e"x 's"mr,] reminds us that there is no greater simcha than to be ,ubnktu ohnu,h ohhbg ck jnan & this is vnus
vbhfak. Therefore, says the j"j, it is best to be vcrn in the mitzvah of ohbuhctk ,ub,n than to be vcrn in the seuda & mishloach manos.          

                                                                                                                                                                                                              

R’ Betzalel Rudinsky shlita (Mishkan Betzalel) would say: 
    “wvje,u v,nt ,t jka,u ;uxv lu,c vc,v ,t tr,uw - The Gemara (Megillah 15b) notes that Basya’s hand grew 60 Amos, as
she reached out to take the basket floating on the river. Why 60 Amos? Rescuing Moshe represents the message of the
teacher and leader who transmitted the Torah to Bnei Yisrael. The transmission of Torah does not happen without Siyata
D’Shmaya, hence the miracle of extending her hand. And the 60 Amos represent the 60 Masechtos of Torah Shebal Peh.”

A Wise Man would say: “If someone is too tired to give you a smile, a nod, a gesture, or a pat on the back, leave one
of your own. Because no one needs a smile, a gesture, or a kind word as much as those who have none to give.”                 
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j"ut ovrct kat d"np (2) tnr:c o"arvn ,"ua (1)
wg (5) uy:um, vrurc vban (4) oa o"arvn (3) dh:cb,
'd"f s"uh cegh ,ekj (6) sge:tfe ,ucua,u ohexp

c:h:d iuhmk rut 'sh:f:v ejmh ,jbn (7) sk:t i,b ,uruvk

van wr rehv hsus b"hgk aseun
k"z rsbukc hcm r"c sus
y"kggv ,cy d"h rypb

ohhjv rurmc vrurm u,nab tv,

10:24 - t"rdv q vkhp, inz ;ux | 9:38 - t"rdv q gna ,thre inz | 9:02 - t"n q gna ,thre inz | 4:15 - ,ca ,urb ,eksv
12:27 - vkusd vjbn ,khp,k inz | 4:33 - asue ,ca vnjv ,ghea | 5:23 - ohcfufv ,tm e"amun | 5:45 - o, ubhcrkqf"vtm
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (22). Separation of Meat and Dairy. 
Kashering Keilim and Dishes (cont.). Last week we mentioned
the widespread custom to refrain from kashering from dairy to
meat, and vice versa. If one were to kasher one set of dishes back
and forth, sooner or later he may come to a mistake by forgetting
to kasher. Thus, all such kashering was avoided entirely.
Kashering keilim was left for things that mistakenly became
treif, or for before Pesach. We mentioned 5 exceptions where
one may kasher from type to type: If he is kashering for Pesach
anyways; glass utensils; utensils unused for 12 months; making
it treif and then kashering and changing the type; and one who
received or bought used utensils that were never used before.
We continue here with more details on this important topic.
Used By Mistake. If one mistakenly kashered from one type to
the other and then used it for the new type, the Maharsham (1)

rules that we can allow it and he can use it for the new type. 
Great Need. If one has a great need for the use of a utensil and
cannot fill the need without kashering from one type to the
other, the Pri Megadim (2) permits it on a one-time basis. Today,
when there are so many utensils that one can buy for cheap, it
would be hard to find such a case that fits this criteria. 
Parve (Non-Dairy). The strict custom was not to kasher from

 

      

one type to the opposite type. However, one can kasher from
dairy or meat to parve. There is a psak from the Maharsham (3)

that is misunderstood. He rules that if one genuinely needed to
kasher from one type to parve and later wants to go from parve
to the opposite type that it was before, he can designate it as such
and do so.  He doesn’t say that one may go from milk to meat by
disguising it and “artificially” kashering it for parve, having in
mind to change it to meat usage. Some contemporary seforim
might have understood it differently and I don’t think it is correct. 
Ovens. There seems to be one case where we may not be
consistent with keeping this minhag. That is the case of kitchen
ovens where people cook, sometimes dairy and sometimes meat.
This is often done in ways that might need kashering in between,
such as steamy uncovered items, and yet people are still lenient
to kasher from one to the other. This seems to be approved by the
Mishna Berura (4). It could be because (especially in the olden
days) many people did not have two ovens, due to a lack of
space, or expense, so they never accepted on themselves the
custom on such items (5). Even though this has become a standard
activity in kitchens today, some Poskim (6) feel that it should only
be done once in a while, only when completely necessary, not
kashering back and forth too often. Others permit it completely (7).



     A story is told that R’ Meir Shapiro zt”l was once leading a meeting of a group of askanim discussing matters of pikuach
nefesh. Some of the people told R’ Meir that his suggestions were absolutely impossible. R’ Meir looked at the group and
asked them, “Tell me, why did Basya bas Pharaoh stick out her arm in the direction of the baby floating in the river? Didn’t
she realize it was impossible for her to reach baby Moshe? The Kotzker Rebbe zt”l explains that a person must do anything
and everything in his power to save another person even if he thinks his efforts have no possibility of succeeding. If your efforts
are sincere, you will be surprised to see that you can accomplish way more than you ever imagined. Basya’s arm became
elongated and somehow she retrieved the basket with the baby inside. This applies to us,” concluded R’ Meir. ”We must do
everything we can even if we do not really believe that we will be successful. Hashem helps and then anything is possible.”
    Rabbi Nochum Stilerman shlita once came to R’ Nosson Tzvi Finkel zt”l and asked him what he should take upon
himself to learn after he retires? The Rosh Yeshivah told him to go home and make a comprehensive plan. So, Rabbi Stilerman
decided to humor the Rosh Yeshivah and printed out a 2000 page plan to finish kol haTorah kulah. He brought it to the Rosh
Yeshivah (it was three large volumes) and presented it to him. R’ Nosson Tzvi loved it. “Now that’s a plan.” Rabbi Stilerman
looked at him and said, “But this is impossible. Hashem should give me a long life, but this plan goes on well into my nineties.” 
     The Rosh Yeshivah looked at him and said, “Nochum, look at the Mir Yeshiva. Who built it? Me? Could I do such a thing? I
am half a cripple.” Then, he took out a paper from his desk with a giant plan to knock down all the stores and shops in the area, and
take it over and build the Mir Yeshivah into a giant campus. He said, “Who do you think is going to do this? Me? Of course, it is
impossible, but we just have to start. We have to dream, and we have to plan because, in the end, it is all up to Hashem.”

     The Meforshim offer different explanations regarding the seder hapasuk - what is the connection between the beginning
and the end? Additionally, what was the middah kneged midda here, between the fact that they feared Hashem and they
received houses? Rashi learns that “batim” refer to the houses of Kehuna and Malchus. The Beis Halevi explains that since
the Egyptians sought to kill the Jewish boys, the pure lineage of Klal Yisroel would’ve been eradicated. Thus, as a reward for
saving the children, the Jewish midwives were rewarded with Kehuna and Malchus, which are dependent on lineage.
     Perhaps we can offer another pshat. In Tehillim, the posuk says: "wv htrh lrch irvt ,hc ,t lrch ktrah ,hc ,t lrch". Hashem
blesses the houses of Yisroel and Aharon, however, when it comes to Yirei Hashem, the posuk omits the word “bais.” Why? 
    I heard an explanation as follows. In reference to Yidden, there is a bayis - a given. If the father is a Yisroel, the son is as
well. With regard to a Kohen or a Levi, the same holds true. However, just because one’s father is a y’rei shamayim, it doesn’t
mean that the children are de facto yirei shomayim. Yiras shamayim does not travel b’yerusha. Thus, the word “bais” is
omitted. When Hashem saw to what degree the midwives feared only Him, and not Pharaoh, "oh,c ovk aghu" - Hashem made a
supernatural miracle and created houses of yirei shamayim! They had every excuse in the world, yet they lived with the
premise of "shn, hsdbk wv h,hua" in the fullest sense of the words. Not only Moshe, Aharon and Miriam had this “bayis”
bequeathed to them, but even the next generation. Chur, Miriam’s son, was able to stand up to Klal Yisrael and was moser
nefesh at the time of eigel. The “bayis” of yirei shamayim that Miriam received served her grandchildren well.
     The machshava here is that if a person lives his life being moser nefesh for Torah and mitzvos, without looking for
loopholes, then BY EXAMPLE, yiras shamayim should automatically be transferred to his progeny, thnas t,ghxc.                   

                                                                                                                                                                                                              

 ktrah jrpu .hmh cegh arah ohtcv(u'zf whgah)

 ,t tr,u /// rthv kg .jrk vgrp ,c sr,u
 vje,u v,nt ,t jka,u ;uxv lu,c vc,v(v-c)

 ohektv ,t ,skhnv utrh hf hvhu
 //// oh,c ovk aghu(tf-t)

 /// hfbt iuak scfu vp scf hf lscg kt lrcs ztn od oakan od kun,n od hfbt ohrcs aht tk(h-s)
     There was once a terrible epidemic in the city of Ostroh, Ukraine, with many people dying before their time. Everyone
gathered in the city’s main beis medrash for a day of fasting, introspection, and tefillah. The Rav, R’ Shmuel Eidels zt”l,
known as the Maharsha, stood in front of the community and proclaimed, “This epidemic has come to us because of our sins
– but we don’t know which sin. If someone knows of a sin taking place in this city, either by an individual or by the public,
please come forward to tell me and the beis din, as we have to figure out which aveirah is causing the plague.” 
     Two people came forward, thinking that they might know the source of the plague. There was a person who used to daven
with them every day, and for a while now, this man stopped coming to the beis medrash. On top of that, there were a number
of unusual acts they noticed in the man’s behavior which aroused their suspicions and they decided to trail him to see where
he goes and what he does. At midnight, they saw him leave his home carrying a lantern. They followed him and watched him
leave the city, walking into the thick forest. They didn’t follow him further, rather they reported to the Rav what they saw. 
     The Rav said, “Tonight, when you see him leaving for the forest, call me. The three of us will follow him. We are doing this to
benefit the entire city, to find out who is committing serious aveiros that have brought on the epidemic. Don’t be afraid.” 
    That night, the two men and the Maharsha followed him into the forest. They could see the man sit down in the forest and
heard him recite Tikkun Chatzos accompanied by bitter tears and anguish. And then, they heard another voice, crying and
wailing together with him, but they didn’t see anyone besides him. They wondered who that voice belonged to.
     Upon completing Tikkun Chatzos, as the man began heading out of the forest, the Maharsha revealed himself. “We
followed you in an attempt to figure out who is sinning in our city, but now we know you are a true tzaddik. Please forgive us
for suspecting you, and please tell us, who is the second voice we heard? Who cried along with you in the forest?” 
     The man replied, “Every night at midnight, I cry over the Churban Beis HaMikdash, and Heaven gave me a gift:
Yirmiyahu HaNavi comes to say Tikkun Chatzos together with me.” The man continued, “I will ask Yirmiyahu HaNavi, and
tomorrow morning, I will come to the beis medrash and tell you what Yirmiyahu HaNavi answered.” The Maharsha returned
to the city and announced that everyone should come for Shacharis the following morning, to hear the cause of the epidemic. 
     A large crowd came for Shacharis. It was time to daven, but the hidden tzaddik hadn’t arrived yet. The Rav said that they
should begin davening. Soon afterward, the tzaddik arrived donned in his tallis and tefillin, and his face shone with a very
saintly and ethereal appearance. Everyone became afraid when they looked at him, and some people even fainted. 
     After Shacharis, in front of the entire congregation, the Maharsha asked the hidden tzaddik why his presence caused so
much fear. The tzaddik replied that it was becauseof his tefillin. As Chazal (Brachos 6) say, wearing tefillin causes people to
be afraid. The Rav then asked, “But we all wear tefillin, and yet it doesn’t cast fear. What is special about yours?” 
     The tzaddik replied, “I am extremely careful and I never speak idle talk when I wear my tefillin. I am cautious with its
holiness, therefore my tefillin have this segulah that it casts a holy fear on all who gaze at it.” The tzaddik then added, “Idle
talk is also the root of the epidemic. Yirmiyahu HaNavi told me that people in this town were speaking during tefillah, which
aroused Hashem’s anger. I stopped coming to this beis medrash long ago because I couldn’t stand all the talking.” 
    The community was duly chastised and accepted upon themselves to not talk in the beis medrash during tefillah, and the
plague stopped immediately. They wrote this story on a plaque on one of the walls of the beis medrash, so that it should never
be forgotten. When visitors came to the beis medrash and weren’t aware of how strict they were about not speaking during
the tefillah, congregants would bring them over to the plaque and have them read it. They did this without saying a word, and
the newcomers learned to be silent during the tefillah. We should all learn a lesson from this and remain silent during tefillah.  
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ohektv kt o,gua kg,u uegzhu vscgv in ktrah hbc ujbthu (df-c)

llllyyyynnnn: There were twin boys whose parents loved to dress them
in matching outfits all the time. The boys were good friends
and would play together for hours in the field and the park,
returning home in matching uniforms, just as they left. 
    One day, as they were heading to the park, a cyclist tripped
in front of them and his load, a vat of colored dye, spilled on
both outfits. The one closer to the cyclist saw that his clothes
were totally ruined and he was quite upset. The other, who
had some of the dye speckle his clothes was also upset - not
as much at the predicament but rather at his brother’s pain. 
     Secretly he was happy that whatever happened did not
happen to him or his clothes. Lo and behold, when they
returned home, the father saw how upset the first brother was
and how ruined his clothes were, and went out and got him

a set of brand new clothing. As he was leaving with that son
to go to the store, he reminded the other son to carefully scrub
his clothing to see if the dye would come out. 
    “The small damage,” the father argued, “was not going to
be enough reason to buy you new clothing too.”
llllyyyynnnnpppp: The Ben Ish Chai notes that it was the distress of the
first son that served as the basis of his new clothes. The sense
of distress brought the sense of urgency from the father. The
same can be said about the Jews in Mitzrayim as well. While
the Jews were comfortable and did not seek out a yeshuah, they
did not merit it. But when they cried out and remembered
Hashem, He then put the Geula process in motion.
     We do not need to be in dire straits in order to cry out to
Hashem and ask him to fulfill his promise of V’shavu
Banim L’Gevulam. We merely have to remember to seek
out the opportunities and then remember to ask.

     The journey of Yaakov Avinu and his family from Eretz
Canaan to Egypt, was one fraught with numerous trials and
tribulations. Nevertheless, Yeshaya HaNavi relates that
“Those who Yaakov caused to take root and came (to Egypt),
have flourished and blossomed.” Chazal note that this
observation from Yeshaya is a reference to the scholars of
Bavel who excelled in their pursuit of Hashem’s Torah while
in exile, and from them sprouted the foundation of Torah
study for all time. But what indeed is the connection and how
is the reference deduced from a seemingly simple posuk?
   R’ Yitzchok Sorotzkin shlita (Rinas Yitzchok) explains
that Chazal’s deduction is based on the time-tested adage of
how true Torah Jews live. Oftentimes when people attempt

to achieve a goal, they wish to skip to the end without having to
put in the requisite work and effort. Not only won’t the person
achieve whatever the intended goal was, but in many instances
many more problems will crop up along the way further
complicating the matter entirely. However, true Torah Jews
understand the danger associated with this fallacious thought
process and they know that only through persistence and
perseverance in Avodas Hashem will a person achieve his goal. 
   This ideology and foundation for Torah study was set by
Yaakov Avinu, when he sent Yehuda ahead to establish a
Yeshivah in Egypt prior to his arrival, and the scholars in Bavel
further cemented that ideology when they established their
Yeshivos and turned the ignorant exiles into Torah scholars.
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