
 /// yuk vben hgr ihcu orct vben hgr ihc chr hvhu(z-dh)rmhv ,mg - 
    kovrct tukv /t /,uvhn, vnf ,urrug,n 'h"arpa vnu ukt ,utrenc ohduva

,uapb vcrv vag lfcu ',"havc vbuntv ,ukdku kc, hbp ,t rhtvk vfz ubhct
kt u,uyvk ,ukhxn tmn tk uhjt ic yuk ka ucckk teusa if,h lhtvu 'utruck
vtmn tk vnk /c /uh,ugxn kfc uhkt vuuk,vu u,mhjnc shn, vvaa ;t kg 'rauhv
vchrn ot hf 'wobhj ,tbaw ka vchrn uz v,hv tk tkv ?ovrct hbhgc ij uz vchrn
ihta ovrct ka ueunhb ihcvk lrumv /d ?wv hbhgc vhumr vchrn thvu 'gar haug og
ohabtw arhp iuatrv uaurhpc h"ar hf 'wohjt ohabtw o,uhv ogyn vchrnc .pj tuv
ka ubumrc ihta vgac od oukak vchx uz vhv, vnk ihcvk ohfhrmu 'wohcure - ohjt

 ?garv og oukac ,uhvk vchx vz vhv, vnk hf ?,"hav hfrsc ,fkk yuk
rnta 'lphvk arpk rjc h"ar hf /wudu wvbhnhtu ktnav otw urntc ovrct ,buuf /s
rjc, ota yukk rnuk ovrct iuuf,v uaurhpku wlnn ejr,t tk lk, rat kfcw uk
uaurhpa urthc h"ar harpnu 'lhkt cure ,uhvk hsf wlbhnhk hbt lkt hktnak ,fkk
hrva 'uhrcs ,t khpfv ovrcta tmnb ugnanf arpb ot hf ',hjrfv thv h"ar ka
jrfvcu 'ktnak sjtu ihnhk Q$k$h sjta whkgn tb srpvw urntc u,buuf v,hv uz
hsf vz vhva h"ar thcna vn okut /vcrv ubnn unmg ehjrh tka ughsuvk iuuf,va

?u,ugar hbpn ujkana rjt unukac .upjh vnk hf 'vnh, tuv idnk uk ,uhvk
yuk hgur ka ovh,ubgyc ohbbuc,naf iufb kt ohcahh,n ,uvhn,v ukt kf   
,t Ug &r'u ihsf tka udvba vn sckn yuk hgur 'vbvs 'ubhbpka h"ar hrcsc ohtcunv
upkhxa hsh kg o,gr ,t uahjfva vzc gap kg tyj uphxuv 'ohrjt ,usac obtm
hf /ojhfuvk ohkufh uhv tk cua 'r,un rcsva k"ygapv ,t uaga rjt hf 'ihsv ,t

 

 ,hrc ,utk vhvu of,krg rac ,t o,knbu
/// ofhbhcu hbhc (th-zh) vkhn ,hrc ihbgc -

    nu,hrcc uxhbfvk" ohfrcn vkhn ,hrc kfcu 'ubhct ovrctk vb,hb vkhn ,um
vru,v kfca ,umn rtan tba htns 'uz vumn kg rhgvk ahu /"ubhct ovrct ka
vkuf vru,v kf ohhe ubhct ovrcta odva ?ubhct ovrctk vb,hb tka vkuf
'vkhn ,umn er ohuxn vumn v"cev uk vb,hb tk n"n '[:jf ;s tnuh wndc t,htsf]
?,umn d"hr,v kfn ,rjt vumn tku ubhct ovrctk vb,hb uz vumn teus gusn c"mu

'"ubhct ovrct" tuv uvz htu vz tuv hn ubsnkna varpv tuv lk lk ,arpa 'sugu   
rehg tuv vz iuhxb f"gu '"lk lk" ka iuhxbv og ubsnknk wev vru,v khj,vu

?vz iuhxb ka enug uvn c"mu 'ubh,uct vagn ka oharav kf ka aruavu ohrehgv
   hrcs 'rtck ah sugu  uuuuvvvvhhhhkkkktttt    hhhhccccssss    ttttbbbb,,,,vvvvughdh h,n rnuk chhj ktrahn t"utf" :(v"f) 

'stn stnc vucd ,udhrsn uhv wev ubh,ucta 'c"mu /"ceghu ejmh ovrct vagnk hagn
?vzc k"zj ,buufv vnu /ovhagn ihgf vhvh ubhagna aeck ihchhj ubta 'kkf ihhnsv vn
'ohaev ohrcs ,uagku ,"hav scugk tuv '"lk lk" ka iuhxbv rehga 'rtck vtrbu   

 'gcyv lrsc ubhhvs,"hav sucgku /vnusfu 'umrtc 'u,hcc 'uka cmn rtavk vmur ost

ka u,kufhc vhv tk vnk if ot icunu ///wr,unw uchav wruxtw ovk ohrnut uhv ot
hf ohfjvku rhtvk jhkmv tk ovrct od hf ',ntv kt yuk ,t ,uyvk ovrct

 /iucth,k ohgar ot hf uhv tku ',ntv ,t uahjfv tka uktk ot
vsucgva ihcv hf 'ovrct hbhgc ij uz vchrn vtmn tk vnk if od ihcb ,gf    
ohrhfn occk ,uhnhbpca uktc ot hf vhumr vbht wyyue,t lhnnue,cuw ouhea
if tk ',ntv kt ;uxck o,ut ;uf, ovng vyyeva vue, ah zt hf 'o,grc
ghpavk ohkufh sug 'ucuah tka sckc uz tku 'o,grc ohrhfn obht kkfa ukt
chavk vn ohgsuh obhtu vcjr o,gs ihta ukt ,t o,nrjc sumku ovhp kcvc
:h"arhpu 'wubjbt ohjt ohabt hfw rntaf ovrct ihuuf,v ,tzku 'ohxruehptk
uk vnsbu 'ubhbhca kscvv ksudc rhfn ubc yhcnv iht vn ,shnc 'rnukf 'wohcurew
'vru,v hp kg ov ubh,uch,ba ohrnut ubhbaa rjtn 'ubh,peavc ubt ohcurea
wt vaec ifku 'vkhkj ofng jp,xvk uaech vz ogyna ohrafvn uhvha if,hu
ihta ovrct ihcva ;t kga vhn,v od vz hpk cahh,hu /whkgn tb srpvw' hk thv
yuka rcsv ,nt hf 'r,uhc ubnn ejr,h yuka vmr tk 'yukn srphvkn xubn
ka u,mhjnc u,ca hnh kf okut 'uhfrs kfc eust ,uhvk vmr tku ovrctc xtn
ovrct trhh,vu ',ujufb ,ukgnu ,ucuy ,ushn vcrv ucrec ahravk vfz ovrct
u,p,hu 'ohnhgbv uh,ufhkvc umhmha kc, hcauhn uhvh ohejrnc u,uhvc tna
uaech ifa iuhfu 'uh,uburxj kg upjh uh,ukgn hf 'wehsm ahtwc rcusna cuajk
cure vhvha vmr ifku /// ecs,vk ukhdh uh,ugrc odu 'uh,ufhkvcu uc ecs,vk
ka uh,ukgnn od ubnszh yuk ka u,chcxc ohssubv kfa hsf 'vn ,shnc uhkt
okut /ovrctc ot hf ecs,vk uaech tku yuk ka uh,ubugrhdc urhfhu ovrct
,t ,ukdk yuk ohfxh tk htsuc hf 'vz iumrk iufbv ogyv yukk ,ukdk vmr tk

/rzgku idnk uk ,uhvk hsf aecn tuv u,kgu, ,ta uk rnuk lrmuv ifku 'u,ubd
scugk iuhxbv rehg v,hv tpud vz kgu /vucd vkgn kkfc ubht vz 'uk juba iputc
smv uvzu /ugcy sdbf tuva rcsc ,"hav sucgk 'kkf jub ubhta ouenc ,"hav
uvza vtrbu /ugcy sdbf tuva rcsc ,"hav scugk ',ubuhxb vragv kfc vuav
'h,uct vagnk hgn ughdh h,n rnuk sjtu sjt kf chhja 'uvhkt hcs tb,v ,buuf

/ugcy sdbf tuva rcsc ,"hav sucgk ks,avk chhja 'vz rcs suxh kg ubhhvu
vragw uk ah lkuv uhhjc sjt kfa ohausev ohrpxv urnta vn gush rcfu    
',uagk uk juba vnc er tk ,"hav scug ,uhvk hsuvh hhj ,hkf, uvzu w,ubuhxb

/ugcy sdbf ova 'ohaev ohrcsv od tkt
t,hts /vumn rta tku vkhn ,umn teus vb,hb gusn ogyv uvza raptu   

ttttnnnnuuuujjjjbbbb,,,,ccccot 'tcheg wr ,t garv xupurxubruy ktaa vagn" :(wv whx ghrz,) 
tmuh urrua vnku g"r k"t 'unt hgnn kuvn skuv tmuh ubht vnk vkhnc .pj tuv
hpk kuvn tmuh ubht vnk rnut v,ta vnu 'uf,uj untu ubycc huk, tuvu ung
sus rnt lfku 'ovc o,ut ;rmk tkt ktrahk ,umnv ,t v"cev i,b tka
suxhv rehga 'arsnv hrcsc rtucn /f"g '"vpurm wv ,rnt kf (tk 'jh ohkv,)
sucgk lhrmu ',unhkav ruxj gcyv lrsc trcb osta ,uruvk tuv 'vkhn ,umnc
,umnv ,uagk er tk 'ostv ,sucg rehg uvzu /u,unhka ohkavk gcyv sdbf

/ugcy sdb tuv ot ukhpt ,g kfcu ouen kfc tkt 'uk juba inzcu ouenc

jczb jczv ohrcs vaa oak"" - A jcz is yjab with vbuuf for the following 6 intentions: 1) jcz oak - for the proper icre. Ex: vkug oak vkug. 2) oak
jcuz - may not have ohkgc hubha. 3) wv oak - for wv. 4) ohaht oak - one must have in mind to leave it on the at until completely consumed by the
fire and not remove it from the fire onto to the  ihhg]i"cnrias [,"vg . 5) jhr oak - to exclude one who plans to roast it first off of the vfrgn. For
then it won’t give off a jhr anymore. 6) jujhb oak - for pleasing wv. hxuh wr says: even if one doesn’t have in mind these ,ubuuf, the icre is still raf
ohkgck ukgu because it’s a s"c htb, since only the vcajn of the scug counts and not the ohkgc. Rashi explains (:c ihhg) the s"c htb, is that the
ivf should o,x yja and not verbalize any of these intentions. This was instituted because s"c was concerned if the ivf verbalized these ,ubuuf
he might make a mistake and since it’s only the vcajn of the ivf that is effective, they said he should o,x yja (with no vcajn) to avoid any
mistakes. wxu, explains differently. We see from the fact that s"c was ie,n not to verbalize but just to only have vcajn and wasn’t concerned the
scug might neglect to even have the ,ucajn, we see that o,x must be raf. Because s"c wouldn’t be ie,n a vbe, that could lead to a kuxp.
    The  [t"hv's"p ,ubcre vagn]o"cnr  says: ohrcs vaa oak vkugv ,yhja ,gac u,cajn vhv,a lhrm. He then adds: raf o,x yja otu. The
vban ojk says: esesk ah from the fact that the o"cnr adds the words, "raf o,x yja otu" we can be ehhsn that only o,x would be raf but if
the vcajn on any of these 6, would belphvk it would not be raf. This would not be like wxu, ,yha who holds that only jcuz oak and jcz oak
are cfgn, but the other 4 are not and it’s still vcuj oak ohkgck ukg. Additionally, it seems the o"cnr is also arguing on when these ,ucajn are
necessary. wxu, holds it is necessary to have these ,ucajn during all ,usucg ws and also during the vryev. Yet the o"cnr says "vyhja ,gac"
and nothing about having these ,ubuuf during the vryev. The vban ojk quotes h"ar on the pasuk [wy wt trehu] that we learn these ,ucajn from, 
"wvk jujhb jhr vat vkug" there h"ar explains "ubrhyeh vkug oak". We see h"ar holds these ,ucajn are required during the vryev as well, not
like the o"cnr. The z"csr asks: Why does the above o"cnr say the scug must have in mind these 6 ,ucajn, when the Mishnah clearly says it’s a
s"c htb, not to have these ,ucajn so as to avoid mistakes? He explains that the s"c htb, is not to verbalize the intentions, but one must have them in
mind. This is why the o"cnr uses the iuak of u,cajn vhv,a lhrm.   [,uhbanc]t"gr wxu,  also brings that ih,khfnc wxu, ,gs is that by all ws ,usucg  the
scug must have vbuf for all 6 ,ucajn and also during the vryev, except for jcuz oak, which is not possible by vryev. Because the vcajn of oak
jcuzv is: while doing the vsucg, I have intentions to do the vehrz for the proper icrev kgc. But by the vryev, the vehrz has been done already,
so this vcajn is irrelevant. scghsc if he had vbuuf, wufu oak tka it is raf because all these ,ubuf are only vumnk. The o"cnr however holds that
only during vjhcz are these 6 ,ubuf required.                                                                                                           

                                                                                                                                                                                                              

R’ Moshe Feinstein zt”l (Darash Moshe) would say:
     “wkfn ragn uk i,huw - The difference between Avraham offering Malki Tzedek a tithe (maaser) and his own refusal to take
loot from Sodom, is that the King of Sodom insisted on crediting himself over Hashem for Avraham’s wealth. Avraham
gave Malki Tzedek a tithe because Malki Tzedek acknowledged Hashem’s role. If one knows that all belongs to Hashem and
He is the one Who can make another person rich, then whether you get or you give - you’re only a messenger of Hashem.”

A Wise Man would say: “Insanity is others expecting you not to fall apart when you find out all you believed in was a lie.”                                                          
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (51)
Timely Payment. Continuing on the topic we began last week,
the halacha is that when hiring a car service or Uber driver,
there is an obligation to pay in the same day or night period that
the job (trip) was performed, as by all other services and rentals.
This fulfills the mitzvah of Beyomo Titein Secharo (1) - “On that
day you shall pay his wages.” R’ Moshe Shternbuch shlita (2)

explains that even if one pays before or during the job, the
mitzvah is still fulfilled. However, payment must be made in a
form that is immediately valid, such as cash or a check that can
be deposited right away. A postdated check does not fulfill the
mitzvah. If the driver and passenger agreed in advance to
different payment terms, such as paying later or via a specific
method, those terms are halachically binding and valid.
Pricing. As with all hired workers, it is strongly advised to agree
on a price before the job begins. This can be a flat rate for the
entire drive, a per-hour rate, or based on a meter. If no price was
discussed and no meter was used, the driver may not charge an

  

      

unusually high amount. Charging more than the standard rate in
such a case is considered Onaah - a Torah prohibition against
overcharging or deceiving others. If the customer pays without
realizing the overcharge, the driver has transgressed Lo Sonu.
Traffic Jam. If the driver and passenger agreed to a flat rate for
the journey, and the trip was unexpectedly delayed due to traffic
or other unforeseen circumstances, the passenger is not obligated
to pay more. The Gemara (3) rules that when a job becomes
harder or longer due to factors beyond anyone’s control, the loss
falls on the worker - unless the issue was foreseeable or discussed
in advance. This protects the passenger from being penalized for
delays that were not their fault.
Extra Passengers. It is common practice among drivers to
charge the same rate regardless of how many passengers are in
the car. Therefore, if a passenger wishes to add others to the ride,
they may do so without needing to renegotiate the fare. In fact,
the original passenger may even charge the additional riders to
split the cost, as long as the driver’s rate remains unchanged.

       



    When relating how Avraham Avinu returned from Mitzrayim to his former home in Eretz Yisroel, the posuk emphasizes
the fact that he returned to the place - "vkj,c" - where he was “in the beginning.” It then refers to the location of the mizbeach
that he had made originally - "vbuatrc". Why did it have to add this seemingly redundant word? We know already from the
beginning of the parsha that it was where he was originally; why does the posuk have to emphasize that here?
    The meforshim explain (see, for example, Chasam Sofer) that the Torah wishes to teach us the lesson that although
Avraham Avinu had left Eretz Yisroel to go to Mitzrayim, its polar opposite in terms of the tumah and impurity that saturated
the land - “Ervas Ha’aretz” - his exalted level of holiness and avodas Hashem was unaffected, and he returned to his original
place the same as he was when he had left it. This explanation runs along the lines of what Rashi writes in the beginning of
Parshas Shemos on the posuk "ohrmnc vhv ;xuhu" - that although Yosef had been sent down to Mitzrayim against his will and
under unfortunate circumstances, he remained the same Yosef that he was when he had lived with his father, Yaakov.
     All of us have ups and downs in life. There will always be times when a person is having a “down” day, when nothing
seems to go right, and one keeps “messing up”, feeling a lack of accomplishment and self-worth. But the avodah is that despite
the setback - you must go back to where you were "vkj,c" - you can and must fight to get back to your original madreigah.
    In a famous letter, R’ Yitzchok Hutner zt”l writes that Shlomo HaMelech says in Mishlei (24:16) "oeu ehsm kuph gca" - that
righteous individuals fall seven times, but then they always rise up. Rav Hutner explains that this does not mean simply that a
tzaddik will rise despite having fallen down seven times, but rather that through his “falling down” - through his failures,
through his struggle with the yetzer hara, he nevertheless grows and becomes great. He quotes a saying as follows: “Lose a
battle, but win the war.” As we learn from Avraham Avinu, when one overcomes his fall, he will emerge victorious!

    Chazal teach us that there are three ,u,ut every Jewish man maintains: Bris Milah, Shabbos, and Tefillin. The Gemara
in Eiruvin further elaborates that Tefillin are not worn on Shabbos because Shabbos itself is an ,ut and a Yid only needs
two signs at a time. The Rebbe of Sochatchov zt”l, the Avnei Nezer, has two explanations for this. For someone to
proclaim his authenticity and dedication as a Yid, two witnesses are required. The Torah implictly states: oueh ohsg hba hp kg"
"rcs. Thus, on any typical day, we must possess two ,u,ut as testimony of our commitment to HaKadosh Boruch Hu. 
     The Sochatchover then suggests another pshat. The posuk in Tehillim (yhe erp) states, "lscg aec scut vaf h,hg," - “I
have strayed like a lost sheep; search for Your servant.” A neshama which is derived from a spiritual place, dwelling in a
world of gashmius, is essentially lost. It desperately needs kedusha to receive its daily sustenance. The rule is that with a
evcun inhx (definite sign), a lost item can be returned to its respective owner. Therefore, these two simanim represent the
identification necessary to find our “lost soul” and maintain proud ownership of our heilige neshomos.
    Perhaps we can add the following additional machshava. A vnab can get “lost” either by falling for the entrapments -
,uut, of olam hazeh, or by getting caught up with intellectual struggles. The Bris Milah represents the struggles of
kedushah, while Tefillin and Shabbos represent the kfa - concepts in avodas Hashem. By living with and tapping into the
power of these ohbnhx, we strengthen our resolve and conviction in these areas, thus properly being ohna ,ufkn kug kcen.
    May it always be His will that we never wander from our spiritual goals while we pray that the ultimate “Owner” return
to His “lost” people, and soon extricate us from this quagmire we call golus.                                                                                           

                                                                                                                                                                                                              

 lh,rjc rat cegh hscg ktrah v,tu
 /// hcvt ovrct grz(j-tn whgah)

kt /// vkj,c vkvt oa vhv rat ouenv sg
 vbatrc oa vag rat jcznv ouen(s'd-dh)

 vhvu of,krg rac ,t o,knbu
 /// ofhbhcu hbhc ,hrc ,utk(th-zh)

/// h,t aruh h,hc ic vbvu grz v,,b tk hk iv orct rnthu (d-uy)
     The Ohr Hachaim neighborhood was established in 5745/1985, by noted educator and master of chessed R’ Moshe
Pardo zt”l, founder of the Ohr Hachaim network of yeshivos and many other educational institutions in Bnei Brak. R’ Moshe
often traveled the world to raise funds for his institution’s massive budget. One such trip took him to a remote American city
devoid of Torah-observant Jews, where a meeting had been arranged months in advance with a wealthy philanthropist.
    As the meeting approached, R’ Moshe suddenly came down with a fever and felt very ill. Though he was determined to
proceed, his attendant noticed the severity of his condition and insisted that he lie down and cancel the meeting. R’ Moshe
reluctantly agreed, wondering why Hashem had brought him all this way just to lie in bed. But his deep bitachon quickly
reminded him: “This is not a coincidence. Hashem has a reason.” The meeting with the wealthy philanthropist was called off.
    That night, a local doctor was called in to examine him. As R’ Moshe removed his long rabbinic jacket, the doctor noticed
his tzitzis and exclaimed, “People still wear these? I thought they were long forgotten.” R’ Moshe, with his heavy Hebrew
accent, replied, “Doctor, come to Israel and you’ll see hundreds of thousands of people wearing tzitzis. Even here in America,
there are hundreds of thousands, even millions. I run a school with over 1,000 female students whose dream is to marry men
who wear tzitzis. Many come from homes where their fathers didn’t wear them, yet now it is their greatest aspiration.”
     R’ Moshe invited the doctor to visit his school if he ever came to Israel and the doctor said he would take it into consideration. 
    After the exam, the doctor gave his diagnosis and wrote a prescription. R’ Moshe tried to pay, but the doctor refused. Still
determined, R’ Moshe placed money on the desk along with a pair of Tefillin he carried for moments like this - for Jews who
were open to reconnecting. He always took an extra pair of Tefillin on his journeys just in case he came across a person like
the good doctor - a well-meaning Jew who doesn’t know much and is ready to strap them on once he’s informed about it.
    He pulled out the Tefillin from their bag, showed the doctor the straps, and assisted in placing them on his hand and head. The
doctor was thrilled to put them on and he even recited a few prayers that R’ Moshe helped him say. Though the original meeting
couldn’t be rescheduled, R’ Moshe left the city with a sense of comfort: a fellow Jew had put on Tefillin because of his visit.
    Months later, R’ Moshe’s office phone rang. “I’d like to check out your institution,” said the voice on the other line. “I’ll be
there in thirty minutes.” R’ Moshe had no idea who the person on the other end was, but if he insisted, R’ Moshe wasn’t going
to deny him the opportunity. Half an hour later, an extravagant vehicle pulled up, a chauffeur jumped out, opened the back
door, and who stepped out? The doctor who had treated R’ Moshe in that isolated city in America.
     R’ Moshe greeted him warmly, thanked him again for helping him out when he needed him, and they proceeded to tour
the school. The doctor was visibly moved, showing the same emotion and thirst for Yiddishkeit he had shown during their first
meeting months earlier. After the tour, he asked to speak to R’ Moshe privately.
     “I thought your school had maybe 100 students,” the doctor admitted. “But now I see the empire you’ve built.” Then, with
deep emotion, he continued. “I’ve been childless all my life with no close inheritors. I’m going to leave all my possessions to
your school - my considerable life’s savings. I’ll contact my lawyer to finalize the will. You will be the beneficiary.”
    R’ Moshe almost swooned when he heard the doctor’s words. In a voice charged with great emotion, he responded, “My
friend, do you realize the power of what you’ve done? The Mishnah teaches that money doesn’t accompany a person to the
World to Come. But now, you’ve transformed the material into eternity. What a deal!”
    Reflecting on the experience, R’ Moshe said, “At first, I thought I was sent there just to help a Yid put on Tefillin. Now I see
it brought in the greatest endowment the school has ever received - more than tenfold what I expected from the canceled
meeting.” Hashem had turned what seemed like a failure into the greatest success. (Reprinted from the Zichru Toras Moshe – Shabbos Table Stories)     
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 /// l,skunnu lmrtn lk lk orct kt wv rnthu(t-ch)
llllyyyynnnn: R’ Chaim of Krasna zt”l, was a close disciple of the
Baal Shem Tov zt”l and one of his earliest followers. After
the Rebbe passed away, he drew close to the Maggid of
Mezritch zt”l, as well as R’ Pinchas of Koretz zt”l.
    R’ Chaim once described a scene he had witnessed in his
home town: “A man made a public proclamation: For the
sum of one hundred gold coins, he would walk across the
river on a tightrope. A great crowd gathered at the riverbank
to watch this amazing feat. I was astounded that anyone
would be willing to place himself in such great danger for
money. As I watched the man, however, I realized that he
wasn’t thinking of money at all as he made his way carefully
across the rope. Instead, he concentrated one hundred percent
on what he was doing, for otherwise he would have fallen

  

into the river.” R’ Chaim marveled at the performance and
concluded, “If one can concentrate so intently on what he was
doing in order to gain one hundred golden coins, imagine
how much more we should focus on our service of Hashem.”
llllyyyynnnnpppp: R’ Shimshon Pinkus zt”l explains Avraham’s
performance of Hashem’s commandment “Lech Lecha” as
follows: Like a chariot that follows the directions of the
charioteer, Avraham Avinu followed the path Hashem was
commanding him, every step of the way. Just as the chariot is
totally unaware of the destination, so was Avraham unaware
of his destination. He headed towards Canaan simply because
that’s where his father had started out from, not because he
had any preconceived notion that that was where he was
supposed to go. This characteristic faith and complete devotion
to Hashem’s commandment is what made our Patriarchs
perfect “wheels” for the Merkavah (chariot) of Hashem.

    Following the Mabul, the world began anew and once
again the people slipped back into idolatry. With Avraham
Avinu’s bombshell discovery, it became clear that there is but
one monotheistic ruler of the world - Hashem. Yeshaya
HaNavi extols the virtues of Avraham and points out that the
world was forever changed due to his perseverance in
discovering the truth and his insistence that Hashem is the
Creator of everything. It is interesting to note that throughout
the Torah and the writings of Chazal, Avraham Avinu is
always intrinsically tied with the attribute of vcvt - love.
Why is this so, and what is the lesson to be extracted?
    R’ Yisroel Meir Hakohen zt”l (Chofetz Chaim) explains
this with a parable. Imagine! A man is shipwrecked at sea

and finds himself floundering in the water desperately
searching for something, anything to grab onto. Suddenly, an
entire tree trunk floats by and the man reaches out to grab it,
but instead of taking hold of a single branch, he reaches a bit
further and grabs onto the main trunk. Avraham Avinu could
have easily joined the rest of the world who served a
“different” god, but he wanted to find the main source of
blessing in the world, and so he made an extra effort to search
and seek out, until he discovered Hashem. Because of his
extra effort, a great love developed between him and Hashem
which was transmitted down throughout the generations.
   Sometimes, just a little extra effort spells the difference
between regular and exceptional, ordinary and extraordinary!
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