
 ,ubhgru vbuntc ,uezj,vu ,sucgc ,tn ,"havhcr m"vdv
 ivfv kthknd.hcubhcre"vhg ohkaurh ohnav rga h"r t"yhka 

rcgc ktrah kf kt van rcs rat ohrcsv vkt
 wufu isrhv(t-t),cren ihnhu vjus ktna - 

     dwvcua,v anujw uvubhfa ah rat 'wohrcsw rpxc turek ubt ohkhj,n guca
ova van hrcsc ohznrbv ,usueb h,a ah vbvu /vjfu,u euzhj hrcsc ausd u,uhvc
/vrunu ct kf ,ghshk sutn ohmujb ovu 'cmn kfc ohb,an h,kc ohkkf ann
hpk - ohrcsv vkt :kwwzu (t 't ohrcs) uhrcs ,khj,c rhfzna vn tuv ,jtv vsuebv
,t o,x lfhpk 'ivc ouenv hbpk uxhgfva ,unuenv kf itf vbnu ,ujfu, hrcs iva
ukhpta vzn ubt ohsnk /kwwfg 'ktrah ka isucf hbpn znrc orhfzvu ohrcsv
tku 'vrhcgv ,t znrc urhfzvku sucf uc duvbk lhrm hsuvhk vjfu, rnuk ohfhrmaf
r,uhc ,urunjv ,urhcgc rcusna ,urnka itf ohtura unfu 'ubuak ycac urxhk
rhfzv ',ujfu, hrcs ovk rnuku ijhfuvk van tcaf ,tz kfc 'ktrah kkf urcga
lhrmu vrhcg rcg ostaf ukhpt ifku '"ktrah ka isucf hbpn" znrc ,urhcgv ,t
'tyja ,urnk rtab tuv hsuvh hf 'vfr vrhntcu znrc rnuku uscfk lhrm 'ujhfuvk
ka isucf hbpn" vchxv lhha shjh ostc odu 'tuv ktrah tyja hp kg ;t ktrahu

/uahhck tk hsf znrc rcsku ost icc gudpk tk kfav rxun vzu '"ktrah
'rjt iputc u,kgu, jhfunv ehph tk 'gnuav sucfc ,urhvzv ,cuj scknu     

w rpxc t,htsfuoooohhhheeeehhhhssssmmmm    ,,,,uuuujjjjrrrrttttjhfuvk ,urapt ,uthmnc if,h, tka '(c"h rga) w
vjfu, kcen ixgfv ihta oafu /,jbu vcuac ohrntb ohrcsv iht ot 'ohrjtk
jfuv :(zh 'yh trehu) vrnt vru,v hf 'ohrjt ,t jhfuvk kufh ubht lf 'ohrjtn
uk rnt,u 'r,xcu ,jbc u,ut jhfu, vkhj,c 'tyj uhkg ta, tku l,hng ,t jhfu,
ot kct /tyj uhkg ta, tk ztu 'uk rnut v,t u,cuyk hf ohbubj,u vfr iuakc
tk rcj u,utu 'wtyj uhkg ta,w zt 'u,ut ahhc,u ogzcu agr kuec lrcj ,t jhfu,

/ost hbc lrs if hf 'lnn vjfu, kceh
 tcuna vn tuv vhbav vsuebv     gggg""""hhhhzzzz    cccckkkkxxxxrrrrccccnnnn    iiiinnnnjjjjbbbb    hhhhccccrrrr    eeee""""vvvvrrrrvvvvnnnnuhnhc zt rnta 

;ts /,uezj,vc vtkn vkusd vrgeu rxun ,hpf ,jek lhrma 'vba ohh,tnf hbpk
ezjku ssugk lhrm rehgc lt 'urhcj ,t jhfuvku rxun ,me rnuk lhrm obnt hf
hrcs rnukn van ehxpv uhrcs gmntca 'ohrcsv lanvn vz ohturu /uvgr ,t aht
hwwar aurhpu 'vzv rvc ,ca ofk cr (u 't ohrcs) ',uezj,v hrcs ovk rntu vjfu,
o,kce 'ohkfu vrubn ifan o,hag 'vzv rvc of,chah kg rfau vkusd ofk vcrvw
ehxpv vjfu, hrcs lu,a hrv 'w,utn hrau ohpkt hra 'ihrsvbx ofk o,hbn 'vru,

/o,uchaj ,t chjrvku rhcxvk ,uezj,vu euzhj hrcs ovhkg ;hrgvu ojhfuvk
 hrcs ohgushu    wwwweeeevvvv    vvvv""""kkkkaaaavvvvltbah ip .k jfu, kt :(j 'y hkan) rntba vn hf '

tk tuv 'w.kw tuv hf l,jfu,c uk rnt, ot 'ost u,utc rcusn 'lcvthu ofjk jfuv
'l,jfu, kceha v,t .pj ot lt /r,t kg ,tz vjshu vjfu,v ,t kcek vcth
ruzgh /vkcehu vjfu,v ,t cvth zt wofjw tuva vchj hrcsu vke vpac uk runt

/vauses ,jb cur ovn ,uurku ',uct hfrsc ofbjku 'ubhtmtm ksdk vfzba ,wwhav

gucav ,uharp h"pg ursxb ,urrug,v hrcsu ohhj hjek
ana ,hc e"ec ohrahn shdn t"yhka krgp ouka crv ,tn

tuv hf ezj u,ut vna tuch tuv lhbpk snugv iub ic gauvh
 ktrah ,t vbkhjbh(jk-t)wj", aunhaw ka ,uchajv ihhbgc - 

      twc arhkkkktttthhhhzzzzuuuugggg    iiiicccc    iiii,,,,bbbbuuuuhhhh    oooouuuuddddrrrr,,,,'"lbpkut ,hcc anans iub rc gauvh" 'w
wv rthc ifuttttrrrrzzzzgggg    iiiiccccttttwv ;hxuvu '"u,ran tuv -lhbpk snugv" 'woooohhhhrrrruuuuyyyyvvvv    kkkkggggcccc'w

t,hts tv kt thv u,buufu '"vsunhkn r,uh vaunha kusda-lhbpk snugv"
gahkt vpw rntba 'vsunhkn r,uh vru, ka vaunha vkusd"-:z ,ufrc trndc
snkn 'wemhw tkt 'rntb tk wsnkw 'wuvhkt hsh kg ohn emh rat ypa ic
d"k ,una cuy jek arsnc wgu) '"vsunhkn r,uh vaunha vkusda
ktrah kf hrva 'wvsunhkn r,uh vaunha vkusdw-iub ic gauvh u,ranu"-t"h
c,fu '("iub ic gauvh u,ranc tkt tuv lurc ausev rjc tku 'vann usnk

wvhhhhrrrrhhhhttttnnnn okugku" 'oa wvvvvttttrrrruuuuvvvvvvvv    iiiihhhhhhhhbbbbggggccccvchx txrhdva 'ohnfj hshnk, anah '
'vtruvv ihhbg tuvu 'vftknv ,ghshk vchx ohnfjvu ohbezv aunhau 'vnfjk

wv ;hxuvu '"r,hvu ruxhtc iv ihsc ivtttt""""aaaarrrrvvvvnnnntuv-wufu vaunha vkusd" 'oa w
vnfc ibhrntsf 'vagnk ibhta ucrn snuk osta ,ufkv vnf ahs 'rtucn

/"vagnk vfkv ucrc vtura 'wufu vaunha vkusdws rnte hfv ouanu 'ih,fus
wv kct    ,,,,uuuucccccccckkkkvvvv    ,,,,uuuuccccuuuujjjjekjvu" 'rjt iputc arhp (wc erp 'vghbfv rga) w

tuv 'uk rxjba vna 'ubhhvw-ovk uburxj wufu hbpn ot 'ost hbck vghbfv 'hbav
'wufu okmt aha vnk ufrm ksudu '(oa wapbk tprnw) wuk uehbgvk oshcu 'okmt
tcv okugvu vzv okugv hrxun hbhhbgc rmen tuva ugsuhc 'wufu ucrk shnk,f
ohchynv vsucgv hbput ,tu 'vrahv lrsv ,t uk rurck gsuh ubhta 'ubhhvw-
'ubhhvw - vrahv lrsc u,ukfxu '(oa wiubckv cuyw) wtcv okugu vzv okugc ufrs
ratfu '(oa wapbk tprnw) wvrahv lrsv ,t rhfn ubhtu 'kfx tuva gsuha
kpahhu uk gbfhh 'vcuyv lrsv kt true ut esm vrun ut urus thcb ush tmn,
ohchynv vsucgv hbput ,tu 'vrahv lrsv ,t rhfh 'lfcu 'uanahuw - uhbpk

/"wufu wvsunhkn r,uh vaunha vkusdw k"zjanf 'wtcv okugu vzv okugc ufrs
    kkkk""""rrrrvvvvnnnnvvvvuuuuananv hf 'vz rcs aurhpu" ',pxub lrsc rthc (wz wu ohhj lrs) 

vzcu 'vru, ka vaunha h"g crv kt rcj,n shnk,v vbv 'ofj shnk,v ,t
rbva 'rbv kt vkh,pv cre, ratf hf 'epx iht hf 'crv in kcen shnk,v
uhkg ghpana 'uaunha h"g crv kt shnk,v creh ratf lfu 'vkh,pv ehksn
ratf crv kt ,ucre,v ihta 'crv in snuk shnk,v ratf if tku 'vru,v
shnk,v kt ,ucre,v thva 'ohnfj hshnk, anan ratf unf 'ubnn snkh
rcs er 'uhkt ruchj crv in sunkk tca vn iht hf 'ubnn kcenu 'unmgc ofj

wc c,fa vn wgu) /"u,ut anan ratf 'uhkt ruchj tuv vz,,,,uuuussssddddtttt    hhhhaaaauuuusssshhhhjjjjw
/([wufu ushnk, gbunv v"s /u"m ,ucu,f]

'uanana h"g unmgc ofj shnk,v kt shnk,v ka vz ruchja ';hxuvk ahu     
/uanana ,njn uhkt shnk,v ,ukyc,v jufn od tuv

      e"ag vjbnv dkp * 6:55 -
,cak ,urb ,eksv     8:11 - 

8:43 - t"nvqgna ,thre inz   
9:19 -  t"rdvqgna ,thre inz  
10:33 - t"rdvqvkhp, inz ;ux 

,cav ouhk vnjv ,ghea   - 8:28
9:18 - ohcfufv ,tm  e"amun   

      9:40 - o, ubhcrk q f"vtm 

Chacham Rabbeinu Mordechai Hakohen ZT”L (Siftei Kohen) would say: 

    “One who is administering rebuke must speak to each individual in a manner appropriate for him. One cannot

offer one piece of reproof that will encompass and relate to everyone. Therefore, when Moshe began his words of

rebuke to Bnei Yisroel, he turned first to one segment of the populace - the ‘Erev Rav’ who joined Bnei Yisroel in

Egypt and were particularly stiff-necked - wrcsncw - a combination of two words, wrn ruchscw - in a sharp, critical tone.

To the rest of the people, however, he spoke wvcrgcw - pleasant (crg). Moshe rebuked the rest of the nation in a gentle

and pleasant manner so that it may enter their hearts and bring about the desired commitment and devotion.”
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d"avpz - a`a dryz hiivx ì
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fit the description to be leaders and judges of the people:

“Men who are wise, understanding and well known.” R’

Yaakov Loiberboim ZT”L (Chavos Daas) explains that

those men who were endowed with wisdom and understan-

ding, observed the manner in which certain Jews spoke to

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
Forgotten and Little Known Halachos and Customs (40)

A Timely Request. Recently, a request was made to publicize

an important halacha that many people only fulfill partially, and

with a little effort can do to its fullest. Indeed, it is relevant at

least twice a day - sometimes even more - and because it has

special significance in this month of Menachem Av, when our

bitter exile began and when we pray fervently for the future

redemption speedily and in our days, we will permit ourselves to

interrupt the topic of of Hilchos Tzitzis in order to discuss it. 

The Proper Way to Say Kedusha. The Shulchan Aruch,

RMA (1), and Mishna Berura (2) all discuss how to say

Kedusha in its most proper and correct manner. The Shulchan

Aruch says that one should stand in place and keep his two feet

together, so as to be similar to the heavenly angels, whose feet

are together as one. The RMA, as explained by the Mishna

Berura, adds that one should raise his heels and body slightly

when he says the verses, "luknh 'lurc 'ause". These details are of

course, well-known and usually well-kept. 

    The RMA, however, adds another small detail that is not as

well-known: “One should lift his eyes towards Heaven when he

says Kedusha.” The Mishna Berura (3) explains this with the

following quote from Sefer Heicholos (an early Kaballistic sefer

Moshe Rabbeinu and treated him with disrespect and even

abuse. They realized that were they to accept Moshe’s

appointment to become judges, they too, would be afforded

similar treatment and they turned him down. Thus, Moshe

had trouble finding “men of wisdom and understanding.”  

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

similar to the Zohar): “(Hashem says) Tell my sons what I do

when they say in Kedusha the words, wause ause ausew. Teach

them that their eyes should be facing upward, to the Heavenly

house of prayer, and raise their bodies. I have no bigger pleasure

from this world than those moments when their eyes are raised

towards my eyes and my eyes are gazing into their eyes

(eye-to-eye contact). At those moments, I grab my Throne of

Glory and kiss the form of Yaakov (Avinu), mention the merits of

the Jewish people and hasten their redemption.”

    The Turei Zahav (4) there adds that while one is raising his

eyes towards Heaven, he should keep them closed. This is the

preference of the Ariza’l according to Kaballah. However, the

Mishna Berura brings from a number of poskim that one may

keep his eyes open at this time. Therefore, whichever way one

does it, he has upon whom to rely as long as his eyes are raised.

Let us work on this halacha to indeed hasten our redemption.

Enhancement in Saying Kedusha. The Mishna Berura (5)

adds that before starting to say Kedusha, one should have in

mind to fulfill the mitzvah of "ktrah hbc lu,c h,asebu" - “I will be

sanctified in midst of the Jewish people.” (6) Furthermore, one

should concentrate well to sanctify Hashem’s Holy Name and in

this merit, Hashem will shower him with holiness and purity.

R’ Mordechai Yoffe ZT”L () would say:

    “Why is the Book of Eicha, which we read on Tisha B’av, not written on parchment as is Megillas Esther, the

Scroll of Esther, which is read on Purim? When Moshiach comes, Tisha B’av will be transformed from a day of

sorrow into a day of rejoicing. As every day, we await Moshiach’s arrival. Making Eicha more ‘permanent’ by

committing it to parchment is not really necessary and would imply that we have already despaired, chas v’shalom.

Purim, however, will also be celebrated in the era of redemption, and thus the parchment scrolls will be used then.”

A Wise Man would say:

   “The past is a source of knowledge, and the future is a source of hope. Knowing the past implies faith in the future.”      



//// hrujc rucak sgun hkg tre(uy-t vfht ,khdn) 
   Tisha B’av is called "sgun" a word we usually associate with Jewish holidays, days of great joy and holiness. The word sgun
actually comes from "sguu" which means “meeting.” Some meetings involve getting together to celebrate a happy occasion;
other times, a husband and wife will meet to discuss how to handle a crisis or a difficult situation. The purpose of both meetings
is really the same: to improve, enhance and enjoy the relationship. Not every meeting is pleasant. When a parent has a meeting
with the principal because a child is misbehaving, it is not a happy meeting, but a crucial one, that will hopefully bring the
desired positive results. Tisha B’av’ says R’ Yerucham Levovitz ZT”L,  is a “Moed” because it is a time for Klal Yisroel to
meet with our Beloved Father and discuss our sad situation. We are meant to understand that the reason for our troubles is

because of OUR behavior, and although this meeting is painful for everyone, it is a great opportunity to improve our situation.
     Tisha B’av is not the end of the year. Many people think to themselves, “Wow, I can't believe it is the summer already. The
whole year flew by so fast. Now we just have to get through the three weeks and Tisha B’av, and then we can really enjoy the

end of the year. Before you turn around, it’s Elul and Rosh Hashana - and then we start all over again!” This is the wrong
approach! The month of Av, and specifically Tisha B’av, is really the initial MOED-MEETING to plan out the rest of the year!
By taking the time to focus on all that we are missing, the terrible problems that have befallen us and the great spiritual levels

that are not ours anymore, we can be inspired to charge our Elul with an intense yearning to regain all that we have lost!
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 wudu ibuc,v tk hng gsh tk ktrah uhkgc xuct runju uvbe rua gsh(d-t vhgah)
     The Navi Yeshaya speaks the words of Hashem: An ox and donkey always know who their master is, but when the
Jewish nation sins, they do not know Hashem. R’ Sholom Schwadron ZT”L explains that Hashem is telling us, His
children, that we have been created and implanted with an innate nature to recognize our Master. Just look at even the
alienated Jews in the Inquisition, the Pogroms and the Ghettoes, who, as they were being taken to die or burned for the

“terrible crime” of being Jewish, died with “Shema Yisroel” on their lips. Tens of thousands of apostates and lawless Jews
all recognized their Master and died in the sanctification of Hashem’s Name! It is true, that even in these wayward Jews,
there existed an innate holiness to recognize their Master. So why is it that so many don’t recognize their Master? The
answer lies in the posuk: “My people do not perceive.” If a person would reflect and contemplate, then he will recognize
his Master, but without reflection there is no perception - he is worse than the ox and donkey, who always know their
master. With true contemplation, a person will reach the Almighty, even if he is far from fulfilling Torah and Mitzvos.
    The following story brings home this point in a special way. A father and son once came to the home of R’ Chaim
Kanievsky Shlit’a to ask him to be sandek (the one who holds the baby during a circumcision) the next day at their baby’s
bris. The son was a Baal Teshuvah, a repentant Jew, but the father did not yet keep Torah and Mitzvos.     
    As soon as the question was posed, R’ Chaim pointed to the aging father and said, “You be the Sandek!”
    Father and son were shocked. The Father wondered out loud, “What? Am I worthy of being a Sandek?”
    “Yes,” replied R’ Chaim, “I see holiness on your face. You must be the Sandek!” And that was that!

     Indeed, the next morning, in line with the Tzaddik’s imperative, the non-religious father was the Sandek.
    Immediately, after the bris, the father contemplated what R’ Chaim had said. He just couldn’t understand it. “Why did
the Rav say that he saw holiness on my face? Am I holy?” He reflected on the events of his life and after some time, he
remembered an incident that he felt might explain the Rav’s words. This is the story that he told his son.      
    “It was many, many years ago, when I was soon to be married to your mother on the (irreligious) Kibbutz, where we
lived for some time. I recall that right before the wedding, your mother took me to the outskirts of the Kibbutz where she
had something very important to tell me. I feared the worst - until she started speaking. 
   “‘You know that I am a holocaust survivor. How was I saved? We were on the train to Auschwitz and we knew that we
were going to die. My Mother cried for hours and declared that she wanted to save me, no matter how, so there will be
some remnant left of her family. She decided to throw me off the train when it slowed down around a curve. But before
she did, she told, ‘If you merit to survive, you must get married to a fine Jewish man, and be sure to keep all the laws of
Jewish Family Purity, which is an obligation incumbent upon all Jews.’ This was her final wish to me. Terrified, I was
thrown off the train, and thankfully, I survived and here I am today, ready to be married. A few days ago I asked the
secretary at the Kibbutz office what Jewish Family Purity is and she said in anger, ‘Oh, forget it, it’s nothing!’
     “‘Specifically from her anger, I realized that I should clarify the issue. I went to the city and spoke to a Rabbi and he
gave me specific instructions on how to fulfill this mitzvah. So now if you agree that we should keep my Mother’s final
wish, then I will marry you. But if not, then we will break it off right now!’”
    The father smiled in reminiscence. “I wasn’t sure at first; after all, we were not religious in any way. But after three
days, I did give my consent and we were married. It is because of your mother and keeping this mitzvah that the Rav saw  a
little holiness in me. Perhaps this is also the merit that we are privileged to have children and grandchildren who are
keeping Torah and Mitzvos. And perhaps it is now time for me to repent and keep Shabbos and other Mitzvos as well!”
     "ibuc,v tk hng" - Here we have the strength of the holy nature of a Jew to recognize his Master! (Rabbi S. Price)

   ohtmhv ohr,pf vzg sg ohrmjc ohcahv ohutvu
 wudu o,j, ucahu oshnav r,pfn        (df-c)

     As Moshe informs the Jewish people of the “strategy” to

conquer the nations living in the Holy Land, he mentions
one nation - the “Avim” - and speaks of how they were
conquered. The Avim are descendants of Avimelech, the
King of Pelishtim (Philistine), to whom Avraham Avinu

swore an oath that his children will not harm them ,hatrc)
(df-tf. Thus, the Kaftorim came from Kaftor, destroyed
them in battle and settled in their place. Now, there was no
further impediment for Bnei Yisroel to conquer this land. 
     The Lubavitcher Rebbe, R’ Menachem Mendel

Schneerson ZT”L explains this incident on a deeper, more
esoteric level. For a Jew, interaction with the physical
world involves sifting out the sparks hidden within
physicality (known as "ohrurhc" or “refinement”) without
becoming enticed and drawn in by physicality. Our daily
interaction with the world is thus a form of “war” against
the superficial, profane appearances of the world, in an
attempt to “conquer” it for the side of holiness.
    Some parts of the world, however, are simply too low to
be “conquered” or spiritually refined, since their non-G-dly
veneer is too thick. Such creatures should be avoided by a
Jew at all cost, as there is no chance of a successful conquest.
How then are these parts of the world to be refined?
    Rashi teaches us that the Jewish people were unable to
take the land of the Avim away from them because the Avim

were too spiritually debased for the Jewish people to refine.
Instead, Hashem brought the Kaftorim against them to
destroy them. Only now, were they permitted to take the land
of the Avim away from the possession of the Kaftorim.
    We see from here, that when the Jewish people will
follow Hashem’s will, He will arrange it so that the
non-Jewish world will assist in the task of global spiritual
refinement, by preparing parts of the world for a spiritual
conquest, parts that the Jewish people cannot elevate directly.

        EDITORIAL AND INSIGHTS
   ON THE WEEKLY MIDDAH OF ...

     u,rcgc xrv cegh ,utb kf ,t knj tku hbst gkc
     wufu .rtk ghdv vsuvh ,c hrmcn(c-c vfht ,khdn)

    Chazal explain the corrosive effect time has on the
experiential quality of an occurrence. The Medrash Eichah

comments on the posuk: “Hashem destroyed without mercy,”

that one hundred years after the Churban Beis Hamikdash,

Rabbi Yochanan was able to explain this posuk in sixty
different ways, whereas Rav Yehuda HaNasi, who lived only
one generation before him, was able to explain it in twenty-
four ways. The Sages tell us that because Rabbeinu

Hakadosh was one generation closer to the Churban, even
though he did not live in the time of the Churban itself, he
and his colleagues felt the intensity of the lamentation and the
sorrow much more deeply. After explaining the posuk in
twenty-four different ways, he would break down and weep.
He did not have the emotional stamina to continue. Rabbi
Yochanan and his companions, however, who lived one
generation later, were that much more removed from the

destruction and could therefore deal with it at greater length.
    R’ Mordechai Gifter ZT”L writes so eloquently that
redemption and destruction are familiar themes in Jewish
history, and we know them well. We, today, are all children
(and grandchildren) of the Holocaust. Some have lived
through it and some were born afterward. But all of us are
deeply affected by it. Yet, the Holocaust has been left
untapped as a resource in the teaching and imbuing of
emunah in the hearts of those who came after it. We are one
or two generations removed, and already people forget,
either due to preoccupation with daily matters, or from an
inability to view and reconcile the Holocaust in its true
perspective. We are barely removed from the Churban of
European Jewry, and yet the memory fades from our minds.
Our emotional bankruptcy permits us to speak about it
casually, in a detached manner, and even forget about it. It
is our sacred duty to remember this Churban just as we
recall the great Churban Beis Hamikdash year after year.

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: A young man once traveled to visit his uncle, a

distinguished man who served as Rosh Hakahal (head of

the community) in his city. As he neared his uncle’s home,

he inquired of several passerby as to the exact location of

his uncle’s house. Each time he asked, though, he received,

in reply, a shower of abuse directed at his uncle. The people

called out horrible names. One man called his uncle a thief,

another screamed out loud what a lazy good-for-nothing he

was, while a third had choice words that cannot be repeated.

     Finally, the young man found his uncle’s home and he

was relieved to find the prestigious man safe and sound, in

good body and mind. But he was curious.

     “Tell me, dear uncle,” the boy asked hesitantly, “why do

people hurl such terrible epithets at you? And why,

knowing that they do, do you remain as the Rosh Hakahal?

What do you gain from all of it?”

     His uncle smiled from ear to ear and asked his young

nephew a question in return: “What? And does honor and

prestige mean nothing at all to you?” 

kanb: Moshe admitted that he had trouble finding men who


