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/"wufu ubk ehpxn ouenv iht rnth
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 '([j"h j"g ohkv,] woapbk kfutxxxxbbbbkkkk    oooohhhhhhhhuuuuttttrrrr    iiiibbbbhhhhttttuuuuc uhva 'ubhhvu) 'vvvvffffuuuunnnnbbbb    vvvvddddrrrrssss
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'([vz lrs kg whkdrw ,buuf arhpa '{hkdr ;kt ,utn aa v"s ahr} wvru,v
ut 'ohrmnn uthmuva ovk aha recu itmv 'ovk ehpxha rcs iht gcyv lrscu
;xthhu yjahh 'uc ova rcsnv ka sm u,utc sumk ihkufha ohca ohds kf

                                               /"wufu wvhn,c 'ovk ehpxhvw-ovk tmnu 'ovk
zt 'okugv ,unut kfn uc rjc trubu kusd lkn u,utu 'v"cev hbpk cuvt tuv vnf

'w,h uc ecs,vku uscgk eaj uc luxbhu 'vnumg vjna uckc rrug,h

R’ Mordechai HaKohen ZT”L (Sifsei Kohen: Talmid of Ariza’l) would say:

      “The Zohar writes that the letters of the word wuyaw (went about) are the same as the word wyauw (esophagus) as

well as the root of foolishness ( wuyaw, ). A person’s throat contains the esophagus for eating and the trachea for speech.

In the desert, ‘The Torah was only given to those who ate mann.’ (Mechilta) The mann was spiritual food, which helped

with Torah learning and spiritual achievements. The Erev Rav were disgusted by man’s spiritual quality - his ability to

speak and learn Torah - which aided the trachea. Rather, they chose the path of eating, glorifying the esophagus (yau),
and revealed their foolishness (,uya), for they were like animals, who only think of their trough!”

ghch ,"uac tcun (3) yf:vg c"n ihhg (2) v"g inhx (1)
ka ohab hauckn xrybue ihhg (4) c"h wx j"ut wu ekj rnut

uy:dme wd ekj vnka ,jbn ,"uau 'rckhx ihnhbc crv
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kanb: When the Jews traveled in the desert, they did so

“by the word of Hashem,” and when they camped, they did

so, “by the word of Hashem.” It was clear then - and still is

till this very day, that we cannot do a thing without the “word

   A SERIES IN HALACHA
 LIVING A "TORAH" DAY
"ause lhbjn vhvu" - Keeping the Jewish Camp Holy (5)

Avoiding a “Rabbinic Ervah.” A Rabbinic ervah (as explained

in previous issues) includes a lady’s skin or hair that should be

covered, and a man is not permitted to say holy words with the

ervah in his view. The reason why the Rabbis gave those areas a

status of ervah is because they can easily arouse improper

thoughts when they are not covered properly. Along these lines,

we may pose an interesting and relevant question: There are

scenarios where no actual skin is uncovered, yet they can still

bring about improper thoughts like an ervah. Are these included

in the prohibition of “Rabbinic Ervah”? For instance:

If one sees a reflection of uncovered skin in a mirror, or ...

If one is facing a picture in a newspaper, magazine or video

screen, that is not Tznius, or ...

If one is facing a lady who, although her skin might be totally

covered, her clothes are so tight that her body shape shows

out in a way that is not Tznius or appropriate.  

Mirror. When facing actual uncovered skin that should be

covered, the Mishna Berurah rules (1) that one should turn his

whole body away for holy words, and only if he cannot do so or

will embarrass others by doing so, can he rely on shutting his

eyes. In the case of a reflection in a mirror, however, one can

shut his eyes, even if it possible for him to turn away. The reason

is because there is no actual uncovered skin in his view, rather

1)

2)

3)

of Hashem” guiding us in every aspect of our lives. Those

who accept this concept will feel protected and calm in the

embrace of the Almighty. Those who don’t are stuck in “stand-

still” traffic, listening to the GPS tell him, “make a right turn ...”  

  `"hily cltyxid jexa d"en z`n 
qhiid cplailw jexa miig zxhr llek y`x 

something similar to skin by its ability to arouse improper

thoughts. Thus, if he closes his eyes (according to the Chazon Ish

even diverting one’s gaze, as explained last week) and there is no

undue provocation in his view, he can say holy words (2).

Pictures or Videos. The same logic holds true by a non-Tznius

picture in a magazine or newspaper (which really do not belong

in a Torah house anyway where the Shechina is supposed to

reside), since there is no actual uncovered skin and he can just

shut his eyes. In airports and public venues, which have large

television screens showing things that Jewish eyes should not see,

one must do the same if he finds himself facing it. On flights that

show movies, where a big screen or neighbor’s seat screen is in

his view, he should not say holy words - including davening and

berachos - with them in his view and he must at least shut his

eyes. All the above is the opinion of the majority of Poskim (3).

Tight Clothing. If a woman or a girl wears tight-fitting clothing

that brings out the shape of body parts - whether intentionally or

not - she is doing something improper and may cause others to

sin with improper thoughts. A lady is obligated to not wear such

clothes, including those who wear maternity garments. If a man

finds himself in view of a lady dressed this way, Jewish or not,

some Poskim rule (4) that this too is considered a Rabbinic ervah

and a man must shut his eyes before saying holy words in front

of a person dressed in this unbecoming manner.

Rabbi Raphael Pelcovitz Shlit’a (Commentary on Seforno) writes:

      “Regarding the seven lamps of the Menorah, the Rabbeinu Ovadia Seforno quotes the gemara (/tm ihkuj): ‘Were it

not for the leaves the clusters could not exist.’ The central shaft of the Menorah represents the Divine light. The three

lamps on the right represent the Torah scholars, while the three on the left represent the supporters of Torah. Both are

necessary and together exalt Hashem’s Name, for ‘were it not for the leaves, the clusters (of grapes) could not exist.’”

A Wise Man would say:

     “Dont just try to follow in the footsteps of the wise and successful; try to seek what they sought as well!”



//// lhbpn lhtban uxbhu lhcht umphu wv vnue van rnthu iurtv guxbc hvhu(vk-h) 
     These well known words are said each time we open the Aron Kodesh and remove a Sefer Torah in shul. We may wonder
why specifically at this time do we reiterate Moshe’s words to implore Hashem to rise up and rid us of our enemies?
    R’ Yosef Chaim Sonnenfeld ZT”L was once speaking at a Chanukas Habayis ceremony for a new yeshivah in the holy
city of  Yerushalayim. He very eloquently drove home the point that whenever one begins a new endeavor to raise up the
Torah and spread it to others, the Satan, the greatest enemy of the Jewish people, is always present attempting to thwart his
lofty plans. Thus, we pray that we receive heavenly assistance to accomplish the goal of raising the banner of Torah. 
     R’ Zev Leff Shlit’a furthers this idea by making the following observation. In the Sefer Torah, these two posukim are

“cordoned off” from the rest of the parsha with the "vfupv iub" - two inverted letter “Nuns” - one before the first posuk and one
after the second. The letter "b" stands for b,ubnt  -  faithfulness and consistency (/tk ,ca). Since the Jewish people sinned three
times in this parsha, thereby displaying a lack of faith in Hashem, the Torah places these posukim right in between - as a

divider so to speak - so that the three episodes of sin should not be considered a chazaka, a pattern of behavior that will
continue. These two posukim remind us to refrain from giving in to our enemy, for once we do, it’s very difficult to get away! 
    It is our job to turn the inverted “Nuns” upright with the power of "bu vagb"gna  as well as with complete faithfulness, and

then we will be zoche to the two “Nuns” of "b unjb"hng unj  with the coming of Moshiach, speedily and in our days.

 /// ubjh hp kgu ktrah hbc ugxh wv hp kg(jh-y)
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 wudu gr van hbhgcu stn wv ;t rjhu ukvt j,pk aht uh,jpank vfc ogv ,t van gnahu(h-th)
     Rashi writes: “Our Rabbis said (in Sifri), the people cried in the desert over the matter of families, over the

relationships which had become forbidden to them.” In the desert, there occurred a general breakdown in morality that
became pervasive throughout the camp of Bnei Yisroel. Although the posuk states that the people complained about a lack
of meat to consume, many commentators infer that their real grievance was of a much more sinister and promiscuous

variety, to which “the anger of Hashem flared greatly and in the eyes of Moshe it was bad.” 

     The Chofetz Chaim, R’ Yisroel Meir Hakohen Kagan ZT”L was a living example of how a human being can
emulate Hashem - the Compassionate One. Aside from his famous seforim on halacha and the laws of Lashon Hara, the
Chofetz Chaim was very concerned with the state of family purity in Klal Yisroel and published a number of books and
pamphlets to strengthen these aspects of Jewish life, including Tznius and Taharas Hamishpachah. 
     A talmid by the name of R’ Alexander Linchner Z”L relates a story that took place when he was a student learning in
the Radin Yeshivah. Each and every morning, there was a minyan in the home of the elderly sage and only select students
were permitted to attend this minyan. Alexander Linchner was one of the fortunate ones and he made it a practice to daven
in the Tzaddik’s home every day. In the winter of 5690 (1930) a visitor came to Radin and reported to the Chofetz Chaim
on the deteriorating state of family purity that was affecting the Jews of Poland. Specifically, reported the messenger, the
all-important safeguarding of Taharas Hamishpachah was not as widespread as should be expected in the big city of
Vilna. The Tzaddik was already over 90 years old but as he listened, he became deeply disturbed and agitated. 

    Suddenly, the Chofetz Chaim raised his voice and announced, “I must go to Vilna and correct this situation.” His family
told him that it would be impossible for him to go to Vilna; he could scarcely walk without assistance. But the Chofetz Chaim
was not deterred. “I am going to Vilna to speak to R’ Chaim Ozer. I need my coat.” There was no holding him back. 
    A bus was chartered that very day and loaded with R’ Yisroel Meir, a few family members and several bochurim from
the yeshivah, including Alexander Linchner. The aged Tzaddik was wrapped in a warm blanket and carried aboard the bus,
yet he shivered the entire two-hour drive to Vilna. The bus stopped at 66 Kavolna, the home of the Posek Hador, R’

Chaim Ozer Grodzenski ZT”L,  where R’ Yisroel Meir disembarked - he was literally carried into the house where R’
Chaim Ozer, unaware of the surprise visit of his illustrious guest, was meeting with several halachic authorities. 
     The Chofetz Chaim’s entrance made quite a stir, as would be expected. The elderly sage came right to the point: A
public gathering must be called to strengthen Taharas Hamishpachah. A reminder is always in place, for “zechira” -
remembering mitzvos, promotes “shemira” - keeping mitzvos. The principal speaker would be the Chofetz Chaim. 
     In a matter of hours, Vilna was plastered with “pashkivilim” - posters and placards calling all women to the Alter Stodt

Shul on the Vilna Gaon’s Hof (Court) for a public assembly that very evening, to be followed by a similar meeting for men
the next night. Needless to say, the 600-year-old shul was packed to overflow with women that evening. The Chofetz
Chaim entered - carried in on a chair - followed by a small group of Rabbanim and Torah scholars. He began to speak
from the Bima, warmly, yet very softly. When he finished, the Ivye Rav (later Lomza Rav), R’ Moshe Shatzkes ZT”L,
repeated the holy sage’s message in his booming voice, and explained it in more detail. The evening concluded with a
unique blessing from the Chofetz Chaim, to which the women responded with a resounding Amen! 
      Tuesday night the same program was repeated for men, and the next morning, the Tzaddik returned to Radin. That
Friday, when the Chofetz Chaim went to the mikveh to prepare for Shabbos, he met the Rosh Yeshivah, R’ Moshe
Londinsky ZT”L, who later commented that the Chofetz Chaim’s face had a special glow that day. R’ Moshe told the
Chofetz Chaim that he marveled at his energy to undertake the trip. “I didn’t go to Vilna,” he replied. “Si hott zich getann -
it just happened!”

    lhbhgc ij h,tmn tk vnku lscgk ,grv vnk
 wudu hkg vzv ogv kf tan ,t ouak        (th-th)

    There, in the desert, the Jewish people began to complain

once again about their lack of food, and even murmur
against Moshe Rabbeinu. Initially, according to Rashi and
the Ramban, Moshe and Aharon asserted that they were
entirely unimportant and insignificant - ubhkg tk vn ubjbu"
(j-zy ,una) "wv kg hf ofh,buk, - “Who are we; your

complaints should not be on us, but rather at Hashem.”

Therefore, claimed Moshe and Aharon, there really is no
useful purpose served by complaining against us. However,
explains the Ibn Ezra, they were actually defending their

actions. They said: What can we do? We only acted in
accordance with Hashem’s instructions to us. 
     The Ropshitzer Rebbe, R’ Naftali Tzvi Hurvitz ZT”L

used this basis to explain a posuk in Tehillim. It is a
well-known fact that one is never able to satisfy all Jews.
This is the meaning of the words spoken by Dovid

Hamelech, “They were jealous of Moshe in the camp, of

Aharon, G-d’s holy one.” (zy-ue ohkv,). Moshe and Aharon
were entirely opposite individuals with varied and different
characteristics. Moshe was a loner, as the posuk testifies:
“Moshe would take his tent and set it up outside the camp,

at a distance from the camp.” (z-dk) By contrast, Aharon

Hakohen was very much involved with his fellow human
beings. He was the ultimate “lover of peace and a pursuer

of peace.” (ch-t ,uct) He lived among the people and was
concerned with all of their problems. 
     Bnei Yisroel, however, found complaints against both of
them. Regarding Moshe, “They were jealous of Moshe in the

camp” - they asserted that he isolated himself from his
people and was not involved with “the camp” - the people.
But they also found Aharon’s manner problematic, as well.
They claimed that he should act as “Aharon, G-d’s holy

one.” He was too holy to be so involved with the nation; he
had to keep a certain distance from the common folk.

       EDITORIAL AND INSIGHTS
  ON THE WEEKLY MIDDAH OF ...

ubhkg ,a, tb kt hbst hc van kt irvt rnthu   
   wudu ubtyj ratu ubktub rat ,tyj    (th-ch)

    The Yalkut Shimoni defines the pleading words of
Aharon on behalf of Miriam thusly: “I beg you, do not cast

sin upon us, for we have been foolish and we have sinned. If

we did it unintentionally, then forgive us as if we had done it

with intention.” What is the understanding here? Why
would Aharon and Mirian prefer their words to be
interpreted as if they spoke against Moshe purposely? And
how would they achieve a greater forgiveness this way?
     In his classic sefer Shev Shma’atsa, R’ Aryeh Leib
Heller ZT”L deciphers these words of the Yalkut with true
Talmudic hair-splitting logic: It is possible, although hard to
fathom, that Aharon and Miriam were not fully aware of
their brother Moshe’s greatness. But even if this were true
and they didn’t know, their insult would nevertheless still be
a sin against Hashem, for they should have known that if
Moshe was so beloved in Hashem’s eyes, then it surely

would not be without reason. As Rashi states: “You should

have said, ‘The King does not love him without reason.’

And if you argue, ‘I am not cognizant of his (Moshe’s)

deeds,’ then this statement is even worse than the previous

one.” On the other hand, if they believed in Moshe’s
greatness, then their sin against Moshe is an intentional sin,
though it would end up being less of a sin against Hashem. 
     Aharon therefore said to Moshe, “If we sinned against
you unintentionally - because we were not aware of your
greatness - then we would be guilty of a grievous sin against
Hashem. In that case, forgive us as you would as if we had
done it on purpose. Consider it as if we had known of your
greatness and willfully insulted you, for in that case, our sin
against Hashem would be considered not as serious as our
sin against you.” Why would they want this? Because
Aharon and Miriam  knew that Moshe would have forgiven
an insult to his own honor much more readily than even the
slightest insult to the honor of the Holy One blessed be He.

FROM THE WELLSPRINGS OF   
R' GUTTMAN - RAMAT SHLOMO  

kan: It’s rush hour and a person is stuck in stand-still

traffic in downtown Manhattan. He wants to get home to

his family but the roads are so clogged with drivers that he

finds himself barely moving through the narrow streets.

     He becomes frustrated and soon agitated. All the while,

his GPS (Global Positioning System, for those living under

a rock!) is chirping cheerfully, telling him to make a right

turn ... make a right turn ... make a right turn! He would

love to make a right turn but due to the many cars in front

of him, he can’t make any sort of turn, let alone a right one!

    He glances at his GPS and the screen displays his vehicle,

to the exclusion of all else! As far as his GPS system is

concerned, his is the only car on the road! 

     Then it hits him! This is how Hashem perceives him and

guides him. A person might feel he is stuck, unable to move

in the “rush-hour” of life. Tension, stress and pressure make

him feel like the road ahead is impassable and blocked! But

in the eyes of Heaven, he is the only person in the world.

Hashem guides and protects him on an individual level. No,

he is not stuck - Hashem is his GPS - he is all that matters!  


