
 vbxv vbvu trhu vbxv lu,n at ,ckc uhkt wv ltkn trhu
wudu kft ubbht vbxvu atc rgc (c-d) vrmc hfbt ung -

t    ukt h"ar hrcs /vrmc hfbt ung ouan 'rjt ikht tku - vbxv lu,n :h"ar
kg rgymn osta vgaca (/un ihrsvbx) rnutv rhtn hcr ka uhrcsk ohntu,
'tyj tkc ohruxh ihta ;t kgu !hgurzn hbke 'hatrn hbke :,rnut iuak vn vbhfav
lf kg rgymn ,tz kfc 'utrucc srn rat kg uabg kg tucha ostk uk hutru
sg vkgn ka ohkaurhk xbfh tka v"cev gcabu 'rgmc hura tuv rat kg v"cev
oua v"cevk uk iht kufhcf hf 'vyn ka ohkaurhk ov od uxbfhu ktrahk ovk cyuha
kf lrutk vbhfav rgm ka ubhbg uvzu 'orgmc ktrah hbc ohhuraa sug kf vjna
,t rrugnv iurxj kf ,nugk hf 'vyn hrs ka orgmk iuufn vrgm kf ',ukdv ,uba

 /vrgm rrugnv kufhcf vbhfac od iurxj ka vbhjc ah ohbu,j,v ka orgm
rzd gur gurek v"cevn aeck rauhv smn vp iuj,p ubk ,b,ubv thv rgmv vz     
zhgh rat vz tuv hn ,tz tkuk hf 'ubhkg vju,nv ihsv ,shn ,t eh,nvku 'ubhbhs
'utrucc srnu tyj tuv hrv 'uabg kg tuck tuv hutra vgac uc u,cuy ,t aeck
oua tkc uhkgn uekxha uhbpk tyja hn hbpc ibj,vk u,gs kg tuv vkgn lhtu
,t uhkgn urhxha esmc aeck kufh zt vbhfav rgm kg tuv iuufn ot lt ?rgm
,sucg rehg uvzu ?rgymvk vk vnku vtyj vn vbhfa tyj tuv ot hf 'urgm
,t kcek uk hutr unmg smn ostv hf 'ohausev ohrpxc ,ucr rtucnf vkhp,v
'vkgnk ihs vhv tk vynk ihs vhv ukht hf 'ovc vfuz tuv ihsca rjtn 'vcvtc urgm
rjtn lt 'uhtyj kg rcd ibut,h vnu 'uhtyj kg rpfk hsf rgmv vz uhkg tc jrfvcu

kg tuv od ;xubu vnjkn vbtre, hf vhvu vcrh ip uk vnfj,b vcv
u,bg ignk ohxn hra uhkg unhahu /.rtv in vkgu ubc ojkbu ubhtba

 xxngr ,tu o,hp ,t vgrpk ,bfxn hrg ichu o,kcxc(th'h-t)
     k c,hhhh""""aaaarrrr,t ubhnzv 'rnukf 'tuv rcsk vbnzvu vbfv iuak wvcvw kf 'k"zu 

u /lfk ofnmgttttrrrrzzzzgggg    iiiiccccttttccccc,f obnt /vcrh tka vnfj lrs aecb - wvnfj,bw arhp 
wwwwhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrrwwwwvru,c vnfjv 'vgr vnfj ahu vcuy vnfj ah wudu uk vnfj,b vcv" '

,unfj,v vzu 'vgr vnfj thv ,unhnrg hbhhbgc vnfjvu 'vcuy vnfj thv rxuncu
 vcvw rnt tk hf 'vnfj tkvvvvnnnnffffjjjjbbbb vcvw tkt) wvvvvnnnnffffjjjj,,,,bbbbwz ,kve) cu,fv rntu '(w

 ktw (z"yooooffffjjjj,,,,,,,,vru, vrnt ,jt apb kg otwa ',uya ka u"e iusk 'ltrucn) wr,uh 
kf kg '(lpa ubnn sjta osv kg ktrah og kg rpfk hsf] vpurg vkdg tcv
vnf ,jt kg [{wv huuhm hp kg thv i,dhrva ;tu} durvba ekngn] ukkv ,uapbv
hsf ekng ka ,unvcv cyhn ,t ,uhjvk ubhkg ifku 'vrpfk lrymba] wvnfu

} ubh,rpf khcac ivn chrevkkkkkttttbbbbbbbbjjjj    uuuubbbbhhhhccccrrrrkg rhvzva '({h"ar} [[:c"f tnuh 
 ktw rnt tk hf ',tzv vnfjv in tuva vzv ,unfj,vvooooffffjjjj,,,,/w

cu,fa tuv 'obunnc vkhj, ',ukhkgc ohrmnv ovhkg utca 'tuv vzv ,unfj,vvu    

 /vrgm rhxvk hsf uhkgn urgm rhxvk kkp,vk uhkg f"g vbhfav rgmc kcud urgma
,t ukce rgmu vrm ovhkg vadr,baf 'ohehsmv ka ofrs vhv vz iftu     
hf hyrpv orgm kg kkf uaj tku 'o,cuy uvza ogshc 'vjnacu vcvtc ohrcsv
ause kg rpuxnfu 'kkp,vk ucrv rgmv vz kgu 'vbhfav ka vrgm kg ot

 ktrahgggg""""hhhhzzzz    iiiihhhhwwwwzzzzuuuurrrrnnnnaj ubhta rntu tyc,v rxtnc ,ubuykav uvuchauvafa 
,urhnz ohgb ka u,buuf ,t odu 'vbhfav ka vrgmk ot hf hyrpv urgmk kkf
hf wtrht tk ,unkm thdc lkt hf odw :lrsv vz kg arhp (s 'df ohkv,) ktrah
'h,cuyk vbuhkgv vjdavc tuv kfv hf gsuh hbbv z"fc 'rgm z"hg hk aha ;t kg
hgshc vtrhk ouen itf iht if otu 'h,hrjtc hk chyvk hkg u,knjc tuv vz kfu
v"ceva rjtn hf whsng v,t hf grw ,tz kfc lt 'arus tuv h,cuy ,ta
hk od if kg vkgnk rgm rrrug,n h,cuy ihdca tmnbu 'rgmc ostvaf rgymn

/rgymn v"cev hbhdc rat kg rgmc ,uhvk hk hutr ift vz kg hf 'sutn gr
ubht ot urgm kg aeck vp iuj,p ostk uk iht rauhv smna khgk runtf     
od .pj ihsc oujrv v"cev kct 'ihsv smn vz lt 'vbhfav rgm kg iuufn
;t tkt sckc uz tku 'uktf ,ukhp, od kcen ohcurnv uhnjrcu 'uzf vkhp,c
iuuhf tk ot od 'iuhnyk ,fkuv vbht urgm kg ktrah rc ka uhpn ,ykpbv vjbt
ohrmn lkn ,nhu ovv ohcrv ohnhc hvhuw (df 'c) i,arpc rntbf 'ohnak kkf

v kgc ka uase iuak lk tvu wvsucgv in ktrah hbc ujbthuwwwwoooohhhhhhhhjjjjvvvv    rrrruuuuttttwwww:ausev 
/uctfn egumv ostf rgmv in uegm tkt oghauha ktk uegma tk whp /vsucgv inw
whp vsucgv in wudu o,gua urnut tuvu 'wv hbpk v,kg vegm v,ut hf cu,fv ghsunu
vjbt oda hrv /k"fg woctf kue ,nrv aurhp o,etb ,t wv gnahu vsucgv rgmn

/,ufrgnv susha hsf sg ohnjr rrugk thv vkufhu sucfv txf sg vkug vyuap   
iht hf ovk vtrn vhvu 'scf xn ovhkg vkgva 'ubhhvu 'wohxhn hra uhkg unhahuw
ovhkg rzd lf rjtu 'ovhabt kg xn khyvk .rtv hfkn lrs hf vcht smn vz

 ushcghuw cu,fa tuv 'ipudc sucgaoooohhhhrrrrmmmmnnnna 'ubhhvu 'wlrpc ktrah hbc ,t rrrrhhhheeeeppppvvvv
ssssuuuuccccggggkkkk    hhhhssssffff    uuuubbbbnnnnnnnn    ,,,,jjjjeeeekkkk    ,,,,uuuuaaaarrrr    uuuukkkk    vvvvhhhhvvvvhhhh    oooohhhhhhhhrrrrmmmmnnnnvvvvnnnn    tttt""""uuuutttt    kkkkffffaaaa    kkkkttttrrrraaaahhhh    ,,,,tttt    vvvvggggrrrrpppp

uuuu,,,,ssssuuuuccccgggg    ,,,,ttttrpg uthcha o,ut ohshcgn uhva tuv vzv lrpvu 'wlrpcw rnta uvzu '
lf rjtu 'ic,v tkt ivk ihb,ub uhv tku) 'ihbc ivn ubchu ohbcku rnuj ubnn uaghu
'ofk i,bh tk ic,uw [j"h wv ,una] rntba ic,v ,t ovn gbnu vrhzdc ;hxuv
kugc ovhhj ,t rrhnu vrhzdc ;hxuv lf rjtu '(wub,, ohbck [{h"ar} iucaju] ifu,u
ohbckcu rnujc vae vsucgc ovhhj ,t urrnhuw cu,fa vzu 'vzn r,uh xtnbu scf
thva 'iuatrv cu,fc rhfzva wlrp ,sucgw sckna 'rnukf 'wvsac vsucg kfcu
,urhpj 'wvsac vsucg kfcw ovhhj ,t urrhn sug 'wohbckcu rnujc vae vsucgw
[ohrn,c] vrhsdu [ohcbgc] vrhmcu vrhzu vahsu vrhmeu vahrj) wohkcz ,tmuvwu

} vrhnzu [oh,hzc] vehxnuhhhhbbbbuuuueeeezzzzjjjj    ''''ccccuuuuyyyy    jjjjeeeekkkk    aaaarrrrssssnnnnirpujku ,ubhdu ohnrf gyhk '{
vbvu /wlrpc ovc uscg rat o,sucg kf ,tw sckn ,tzu '([rua rufc ;xuh hcr]
ogrz yhgnvku ktrah ka ojuf ah,vk vkt ihhubhg hbhn kfc iuuhf garv vgrp
kf og okut 'grzv ,ygnnu ost ka ujuf ,a,n vghdhv hrva 'ucrhu urph tka

/"w.urph ifu vcrh if 'u,ut ubgh ratfuw rntbfu 'ucr,v vcrstu uygn,v tk vz

R’ Yitzchok Reitboard zt”l (Kehilas Yitzchok) writes:

     “whuk ,c ,t jehu huk ,hcn aht lkhuw - Many ask why the names of Moshe’s father Amram, and mother Yocheved, are not

mentioned in the posuk. Perhaps we may say that since Moshe Rabbeinu was prophet who spoke to the Almighty ‘face to

face,’ who went up to Heaven for 40 days and 40 nights, who performed wondrous miracles in Egypt and in the desert -

people might think that he is not a human being, born of a human father and mother, and they will make a deity out of him.

Thus, the posuk stresses that his father was an ‘ish’ - a man, and his mother was a ‘bas’ - a daughter, made of flesh and bone.”
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Chacham Rabbeinu Chayim Yosef Dovid Azulai zt”l (Shem HaGedolim) would say:

     “wvan una tre,uw - (Daas Zekeinim says Basya did not name him Moshe; she gave him an Egyptian name which was

the equivalent of the Hebrew word for ‘Moshe.’) It is amazing to note that there never was a Tanna or Amora that was

ever called ‘Moshe.’ For this reason, the expression became, ‘From Moshe (Rabbeinu) to Moshe (Rambam), there was

no Moshe’ - indeed, there was no Tanna or Amora with this holy and pure name.”

A Wise Man would say: “A good way to have friends is to be willing to lose some arguments.”                

'k:cnr (3) z:nr s"uh g"ua (2) y"r vag ,umnv rpx o"cnr (1)
(5) oa s"uh ojk lrg wxc a"ehrvn (4) d:u ,uct herp kg sxuhn
(9) s:cnr s"uh (8) ch:cnr (7) u:snr ivf h,pa (6) /vf e"un i"cnr

sugu 'tf:cnr s"uh ijkav lurg 't:se ost ,nfj
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vkuxp vyhja hsf vva ot - Hitting the “Pause” Button: Chulin 32a
Our Mishna says that while doing Shechita, one may not pause long
enough to do a complete Shechita. Rava asks, if 2 or 3 short pauses
are combinable to be considered one long pause, thus making the
Shechita posul? This question of combining short pauses to make one
long posul pause, is asked 3 times in Halacha. (1) Here. (2) Shavuos
13a: If someone becomes Tamei while in the Azarah, he must exit
immediately; he may not even pause long enough to bow down. Rava
asks if he pauses 2 or 3 times and they all equal one long pause, do
they combine to make him chhj? (3) Yerushalmi Berachos: One may
not pause during gna ,thre for a period of time long enough to recite
the entire a"e. The Yerushalmi asks if 2 or 3 short pauses are

combinable? Note, in all 3 places this question remains unresolved!

,nab hukhgk
ovrct wr

ktuna ;xuh
wr ic rykt
k"z whcuy

tahr u,hgru
wr ,c kjr
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         A SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHAA SERIES IN HALACHA
                            LIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAYLIVING A “TORAH” DAY
"okuf sdbf vru, sunk,u" - The Greatest Mitzvah of All (108)
Kavod HaTorah: Standing up for a Talmid Chacham (cont)
The halochos of standing up for a Talmid Chacham apply even

if one never learned from that chacham. There are 3 other people
one must stand up for: 1) His Rebbi - even if he might not be
classified as a Talmid Chacham; 2) His Rabo Muvhak (Primary
Rebbi); 3) A Gadol Hador. The last 2 have even stricter halachos. 
His Rebbi. Even if one does not qualify as a Talmid Chacham

(who needs to be higher than the average learners in that city),
one still has to stand up for him if he has learned from him. The
Rambam (1) learns this independent obligation from Kibbud Av

V’em. (2). If one has to stand for parents because they brought him
into this world, certainly one has to stand for a Rebbi who brings
him into the everlasting World to Come. How much does one
have to learn from him to be considered his Rebbi? If he learned
many facts of Torah knowledge, or how to learn, or have Torah

hashkofos (outlook on life), he is certainly classified as a Rebbi.
Definition of Rebbi. The Mechaber (3) rules that a “Rebbi” is
anyone who has ever taught him even one thing. This would
seem to complicate this issue, because there are so many people
that we learn even basic things from. The Marikash (4) explains
that this only applies if one has taught him something that he
himself came up with and brought out a new insight in Torah (a
personal chiddush), or he clarified with his insight something
that the receiver could not figure out with his own logic. For less
than that, he would not be classified as a Rebbi unless he taught
him a lot. Also, the Ramban (5) writes that if one is much bigger in
learning than the one who taught him a small amount, he does not
have to stand up for him because it would be shameful for him.
This covers most scenarios. For those cases that fall in-between
these parameters, we may assume that those who might deserve
the kavod are mochel (forgive) according to the norms of society.

t"yhka skparhv lurc r"vun ,tn       
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

Rabo Muvhak. Even though one has to stand up for a Talmid

Chacham or his Rebbi when he comes within 4 amos (approx. 7
feet), regarding a Rebbi Muvhak - primary Rebbi - one must stand
up as soon as he sees him even from a distance (6). The definition of
“Rabo Muvhak” is one who has taught him most of his wisdom.
The Shach (7) holds that one can have numerous Rebbeim with this
unique status - one for Tanach, one for Mishna, one for Gemara,
etc. However, the RM’A (8) according to many meforshim, seems
to hold that he can only have one “Rabo Muvhak” and if he learns
different topics from different people, the Rebbi who taught him
most of his Gemara and learning skills, is considered “Muvhak.”

It is better to be strict like the Shach. Others say (9) that today when
most of our learning comes from plentiful seforim, and the Rebbi is
“starting him off” to teach him how to learn, it is not as common
anymore to have a “Primary” Rebbi. Nevertheless, if one learned
for  many years by a single Rebbi and developed a “derech” (path,
style) in learning from him, as well as much knowledge, then he is
to be considered his primary Rebbi for this halacha. (To be cont.)
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    The family of Yaakov Avinu consisted of 70 people but they were unified like one soul! The Shevet Sofer (Ehrenfeld) zt”l

explains that there was tremendous love and affection among the entire Children of Israel. All the brothers, sisters, aunts and
uncles, all the cousins, got along very well. They were like one soul - "apb kf" - all 70 members of Yaakov’s family were living
in peace and harmony with each other in Goshen. The reason for this tremendous unity was because, "ohrmnc vhv ;xuh" - All
they had to do was look at Yosef HaTzaddik, their brother who ruled the land, and they were constantly reminded that fighting
and jealousy and evil words do not pay! He was a living example of just how detrimental and dangerous a small bit of hatred
can be and every one of Yaakov’s children and grandchildren would not dare harbor feelings of jealousy or resentment. 
     How unfortunate it is to see families that literally fall apart, if not tear each other apart, after their parents pass on. As long as
the family Patriarch or Matriarch is around, everyone makes a great show of effort to ensure there is peace and harmony in the
family. But as soon as the older generation is gone, jealousy and fighting breaks out - often over the will (vtum) of the very
parents who want nothing more than their children just getting along! After Yaakov Avinu passed away, he did not have to
worry, for as long as “Yosef was in Mitzrayim,” the entire family had a big red light in front of them at all times! Yosef himself
was the greatest symbol of the need for unity and brotherly love; after all he had suffered from the jealousy of his brothers. 
    Every single family should make sure to have a YOSEF in our lives, in our families, a person who will keep us in line, and
insure that we NEVER, EVER resort to hatred and controversy among our family! We are all "apb kf" - one soul, part of the
family of Am Yisroel and we must remember how important it is and insure that we do everything in our power to keep it that way.
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          The Torah tells us that, “Moshe grew up (ksdhu) and went out to his brethren.” Rashi tells us that when a young Moshe
saw the suffering of his fellow Jewish brethren in Egypt, he felt their pain and grieved with them. Moshe grew (ksd) and
matured to demonstrate greatness in the area of Bein Adam L’chaveiro, an important first step in his role as Manhig Yisroel. 
     At a Bris of an einekel of mine, I once said over the following machshava: We bless this tiny baby and say: kusd iyev vz"
"vhvh - This baby should mature into greatness. “Gadol” refers to greatness - not adulthood. The idea is that the very nature of
this "iye" is to be concerned only with himself and his own needs. He immediately cries when he is hungry and wants to nurse,
or be changed, etc... The baby doesn’t care who he is disturbing or what time of day or night this happens. Conversely, the
definition of a "kusd" does not depend on how much Torah one has learned, but rather how much one is concerned for his
fellow man’s cares and needs - just like the sun (kusdv rutnv) takes care of the moon (iyev rutnv) by sharing its great light. We
express a Tefillah  that this tiny, dependent infant, who now only thinks of his own needs, will one day grow up to become a
"kusd" - like Moshe who “grew up” in Egypt - a child who will be concerned about others and help provide for their needs.
       R’ Dovid Cohen shlit’a says that the word for grandchild in Yiddish - “Einekel” - is derived from the words in this
parsha: "k F "t Ub$bh %t vbxvu" - the burning bush was not consumed. The word "k geh&bh %t" q "k F "t Ub$bh %t" teaches us that the relationship
between grandchildren, children, parents and grandparents must never be severed. From when a child is a "iye" until he grows
into a "kusd", the bond between grandparents and grandchildren is a cherish to behold. May we all be zoche to merit such a
bond in our families, and may our children and grandchildren and great-grandchildren only bring us much joy and nachas.                

                                                                                                                                                                                                             

 ohrmnc vhv ;xuhu apb ohgca cegh lrh htmh apb kf hvhu(v-t)

 /// o,etb ,t ohekt gnahu /vscgv in ohektv kt o,gua kg,u uegzhu vscgv in ktrah hbc ujbthu(sf'df-c)
    The following story was told by Rav Avraham Hillel Goldberg z”l, a prominent student of the holy Chofetz Chaim,
R’ Yisroel Meir Kagan zt”l, and later Rav of Kfar Pinnes in Israel. He recorded the episode, which he was privileged to
witness: It was near the end of the Chofetz Chaim’s life and he was resting at a summer cottage near Radin. As the sun set on
the holy Shabbos, the venerable sage spoke on his favorite theme - the future redemption. As he visualized the time of
spiritual grandeur when the pains of exile will be no more, his mind turned to the sufferings of the present, to the decrees
against his brethren and the persecutions they were enduring. In particular, he was heartbroken over the plight of the Jews in
Russia. He saw their situation as the severing of an entire limb of the Jewish body from its life-sources of Torah and mitzvos.
    “There is only one real hope, only one way to outlast these harsh days,” he said. “Moshiach must come soon. The Final
Redemption will have to occur sooner or later, but it is up to us to hasten its arrival. We must demonstrate our overpowering
desire for Moshiach. Is this yearning apparent - at least among us religious Jews who say Ani Ma’amin every day? Why don’t
we cry out to Hashem to help us? This is no time for silence! If the people are indifferent, then it is our duty to arouse them to
cry out from amidst travail and pray for the Redemption. Even during the Egyptian exile, the Torah tells us that when the
children of Israel cried out for help, only then did their outcry go up to Hashem and their redemption was hastened.” 
     The Chofetz Chaim became lost in thought as his students stood around him silently. Suddenly, his head, which had been
bent in concentration, lifted up; from the glimmer in his eyes one could see that an idea was beginning to form.
    In a soft voice, as if talking to himself, the Tzaddik announced, “I must go to Vilna to Reb Chaim Ozer (R’ Chaim Ozer
Grodzinski zt”l, widely revered as a Gadol and Posek Hador) for without him nothing can be done!”
    Shabbos was spent in sweet serenity, but the moment Shabbos ended, the Chofetz Chaim remembered his idea and began
to plan his trip. His family and students were aghast. He was over ninety years old and he could scarcely leave his chair for
the length of a day. He might not survive the arduous trip to Vilna. They pleaded with him to abandon his plans, but he would
not be dissuaded. The goal of bringing Moshiach, he said, was worthy of sacrificing one’s life. 
    He told a story, as he often did to make a point. When the previous Rav of Brisk, R’ Yehoshua Leib Diskin zt”l was
forced to leave Brisk (due to pressure from the authorities), the city’s Jewish community sent a delegation to R’ Yosef Dov
Soloveitchik zt”l (Beis Halevi) inviting him to become their Rav. Reb Yoshe Ber, as he was known, would not even consider
it! Who was he to sit in the chair that had been occupied by the Gadol Hador, R’ Yehoshua Leib? He could never do such a
thing! The delegation argued and pleaded, but nothing could persuade Reb Yoshe Ber to change his mind. 
    Finally, in anguish, one of the Jews of Brisk said, “Rebbi, can’t you see that twenty-five thousand Jews are waiting for you?
How can you disappoint them?” Reb Yoshe Ber stopped arguing and bowed his head - he was defeated. His love for his
fellow Jews would not permit him to refuse the earnest request of twenty-five thousand Jews and he dutifully accepted. 
    The Chofetz Chaim concluded, “If Reb Yoshe Ber could not disappoint the Jews of Brisk, surely Hashem Yisborach would
not disappoint millions of Jews, who beg for the coming of Moshiach with all their hearts! We must find ways to make our
fellow Jews truly want Moshiach to come, for then it surely will come. For that I must go talk to R’ Chaim Ozer!” 
     His son-in-law, R’ Mendel Zaks zt”l, produced a pen and paper to write to R’ Chaim Ozer and also to summon leading
Roshei Yeshivah to a meeting about the matter. However, the Chofetz Chaim would not relent. 
    Someone tried another approach. He said that R’ Chaim Ozer was a man of halacha and practical action; such esoteric
ideas as the Chofetz Chaim’s current one to bring about the Redemption were out of R’ Chaim Ozer’s domain. 
    The Chofetz Chaim knew better than that and smiled slightly as if to say, “What do you know about R’ Chaim Ozer?” 
    To his deep regret, the journey to R’ Chaim Ozer never took place for unspecified reasons. Had they met, who knows?           
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 /// kft ubbht vbxvu atc rgc vbxv vbvu trhu(c-d)
llllyyyynnnn: There was once a shepherd who was tending to his
flock of sheep in a large field, when he suddenly noticed off
in the distance, a great conflagration of fire heading his way.
The fire was massive and it was consuming anything and
everything in its way. The shepherd realized that his flock of
sheep was grazing directly in the path of the huge fire and he
knew he wouldn’t be able to steer them away before the
blaze overtook them. Sheep move notoriously slow and he
only had minutes to spare before his sheep would be burned
to their ignominious death by the oncoming blaze.
     He had an idea. He grabbed a stick and lit it on fire. Then,
he began to light the weeds and thornbushes closest to his
flock of sheep. He was careful and ensured that the fire did
not blaze out of control. At the same time, he also ensured
that it scorched everything in the nearby field, all that was in
the path of the oncoming conflagration. And it worked! 
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    By the time the huge fire reached the charred remains of
the controlled fire, which had already burned itself out, there
was nothing left for the big fire to consume and it quietly died
down. In this manner, he saved his flock of sheep.
llllyyyynnnnpppp: The renowned Rosh Yeshivah of Tchebin, R’
Avraham Genichovsky zt”l, used this mashal to teach his
students how to stay away from the “conflagration” of anger
and machlokes that plagues people. What must a person do?
He must strive to ignite within himself an "asue at" - a holy
and sacred flame, which will take hold of a person and not
allow for any other fire to settle inside. When this pure and
divine “fire” will burn deep within a Jew and set his soul
aflame with the purity of Torah and mitzvos, there will be
absolutely no room left for all the negative incinerations that
can literally “burn out” a person and cause him to fall into a
life of sin and despair. Anger, greed, strife - every bad midda
that is found in the world, comes from this destructive blaze
and the best way to combat them is with a pure "asue at".        
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/// ktrah jrpu .hmh cegh arah ohtcv(u-zf vhgah) 
    Yeshaya HaNavi implored the people of Malchus Yisroel
to do Teshuvah in the hope of avoiding a repetition of the
pain and suffering that befell the enslaved Jews in Egypt.
     The Apter Rav zt”l (Ohev Yisroel) says that while the
Torah calls the Jews “Bnei Yisroel,” the Navi uses the name
“Yaakov” instead. He explains that the seventy souls who
came down to Egypt were to be the backbone of the Jewish
Nation and were therefore on an extremely high spiritual
plateau. Interestingly, Chazal tell us that the word “Yisroel”
connotes a lofty sense, while “Yaakov” implies a more basic
level of spirituality. If so, why would the Navi use the word

“Yaakov” when referencing the seventy lofty souls?
     Hashem told Bnei Yisroel, “I am with you in your pain”
(Megillah 29a) - that in every place where Jews are exiled,
the holy Shechina can be found. Yaakov Avinu foresaw that
his descendants will be forced into exile, yet, he wanted to
ensure that they remain true to Hashem and His Torah.
Strategically, Yaakov Avinu willingly went down to
Mitzrayim to lay the groundwork and "cegh arah" - plant his
roots and infuse the future “Yaakov”- the less lofty souls of
the Jewish Nation, those who need more help, with the spirit
of the seventy highly spiritual and pure souls that he brought
along with him, so that future generations will have the ability
to  "jrp"- “sprout forth” with the purity of a “Yisroel” soul.


