
kf ,t ,uagk rnak lhekt wv kuec gna, guna ot vhvu
hhud kf kg iuhkg lhekt wv lb,bu ouhv lumn hfbt rat uh,umn

 .rtv (t-jf)v,kudxu vru,v ouhe -
     d,trek ubt ohbbuf,nu 'vbav ka ohburjtv ohnhc ,gf ubt ohsnug vb

c,fvk vfzba ,wwhavk ohkkp,nu ohkjhhnu ohpmn ubkuf 'ywwkgcv vasjv vbav
'inzv vzc uz vthrec ohtrue uhvha ,uchxv ccxn cchx ifku 'vcuy vbak o,jvku
vagnv ,t uhbpk ,uruvk thv vtc ,tzf ,gku 'ostvk lrs vrun thv vru,v hf
ostvc thv vshgn ohrfzbv ,utrenv uktc 'lfk hutr ift vhvha hsf vagh rat
ztu 'uh,uumn ,t ohheku ,wwhav kuec gunak tuv ihsc ,ufzk ,h,hntv vmgva

 /lanvc ,uruntv ,ufrcv kfku vkusdk vfzh
tuv gsuh lt 'unkugc u,cuj ,t ubnn jhfavk vxbn ostk uk crutv rmhv     
rrug, uz vghshu 'ihhs ,htu ihs ,hta tuv gsuh hf 'uapbk trh ihntnv ostva
',ubua ,ukudx uhbhg sdbk ohavk ohngpk tuv vxbn ifk 'uhagn chyvk u,ut
jhxvk tuv vxbn lfcu 'rautu vfrc unmgk lhanh o,hhag hwwga u,ut v,pnu
z"fc 'ubh,uctn ohkcuenv ,unhuxn ,ukudxc kzkzk ihta ;t kgu 'utrucn u,gs
',ukudxv ukt kg tuv ;hsgu ',uumnvu vru,v ouhe tuv cuyv ,fanvk jufv rehg
vjycv hrva 'khgu,a jrfvc vru,v ouhe ukhtu 'hjrfv rcs vbht vkudx hrva

 /vru,c thv ,arupn
,t ohheh tk ot uk ukhguh tk ,ukudxv ukt ;ta 'ostv gsh ,tz scknu     
tyjv kduxvzn r,uh vcrv 'khguvk kduxn vkudxva vnn r,uh hrva 'vru,v
,rhnau ouhe kg ads ohah tku ',unhuxn ,ukudxk unmg ,t jeh ot ifku 'grvk

wvk ouhv h,sdv uhkt ,rntu ovv ohnhc vhvh rat ivfv kt ,tcu
 wv gcab rat .rtv kt h,tc hf lhekt(d-uf),"havk vtsuv ihbgc - 

    dvnhrmn srhu hct sct hnrt" - varpv ,khj,c oheuxpv rnut ohrufhc thcn
ub,hu ububghu ohrmnv ub,t ugrhu /cru oumg kusd hudk oa hvhu ygn h,nc oa rdhu
,tu ubhbg ,t trhu ubke ,t wv gnahu ubh,ct hvkt wv kt egmbu /vae vscg ubhkg
,u,tcu ksd trncu vhuyb grzcu vezj shc ohrmnn wv ubtmuhu /ubmjk ,tu ubkng
rhfzn 'ohrufhcv kg ,"havk ,usuvk tcaf gusn 'sutn vun, rcsvu /"wudu oh,pncu
,usuvk tca ,urhpvk kkfu kkf hfhha tk vz hrv ohrmn ,thmh ka ihbgv kf
ohrmn ,thmh ihrhfzn gusn ogyv rthc (u"r, vumn) lubhjv rpxv /ovhkg ,"havk
ghdn kfva ucck rrugk hutr ,"havk ,usuvk tca ,gcs ouan 'ohrufhc thcnaf

/,"hav hsxjn sug rhfzn f"gu ',"hav ,tn eru lt
gush vbvs /ohrmn ,thmh ihbgc kusd suxh osevc vz wue cahhk s"bgk vtrb obnt    

 hrcsiiii""""ccccnnnnrrrrvvvv,thmhc ohukd ohxhb vag v"cev gusn ogyv c,fa (tc ,arp ;ux) 
suxh ova ohr,xbv ohxbc vsun ost ohnxrupnv ohkusdv ohxbv inu" :k"zu ohrmn
ubhrenu ubhrcs kfc ihntba sg ubhcr van ,ru,c ekj ostk ihta 'vkuf vru,v

 rvru,c arupn vz od tukvu 'vnutn ,ukudxv ukt kf uk ukhguh tk vru,v
 /u,ru,ku oav kuek gnab tk uwwj ot tucha vjfu,v kf 'i,arpc

shna ',wwhav kt cre,vk .pjv ostv ,t rrugk hutrv in runtv rutk     
 ,t unmgk ibah vcua,c ucua oglllluuuurrrrgggg    iiiijjjjkkkkuuuuaaaa    rrrruuuummmmhhhheeee    rrrrppppxxxxvvvviht ,tz sckn hf '

ubht ouen kfn 'uhagn chyvk v,gn ubumr ;t kg hf 'kkf vcua, u,cua,
unuhc ouh hshn vaug tuv ,urhcg vnf gsuh ubhtu 'uktnak ubhnh ihc gsuh
hrv vru,v heuj kg runak lhtv gsuh tuv ihta sug kfu 'u,ghsh rsgv ,njn

/ushc .rau kcuyf vz
hf 'ohsunhkv kf rtan r,uh tuv lurg ijkua rumhec sunhkv ,umhjb     
ufrs tukv vz rpxu 'vagn hshk vsh kg tucha hsf thv vru,v sunhk ,hkf,
o,ryna ohruchj sug aha ;t kgu 'vagn hshk ;fh, tuck ostv kufh
vnus vz iht ,tz kfc 'vrurc vban rpx iudf 'uagh rat vagnv ,t ,uruvk
tucha sgu 'inz vcrv lanb uc sunhkvu 'ihsv hyrp kf rtucn uc hf 'vz ruchjk
lhrm rpx tkka ;tu 'ihgsuh tkc ohruxht kg rucgk tuv kukg rnd hshk
,gsk uhkg vkhj,n ,tz kfc 'ovc hec ,uhvku ohbhsv hyrp kf sunkk ostv
gsuh ubht ihhsg ot ;tu 'vfkv rcsc kafh tka hsf 'rumhec vfkvv hreg ,t
;t 'vagn hshk tuch otu 'gsuh tuv ihsv rehg ,t ouen kfn 'yrpu yrp kf
sm uc aha gshh ouen kfn 'uk ohrxjv ihsv hyrp smn u,gsc lucb vhvh ot
tk zt 'rumhev vkhj, snkh tk ot kct 'esm vrun hp kutak uhkgau 'vkta

/ohbuanu ohbua ohkuafn hshk tucha htsucu 'ihsv omg ,t kkf gsh
,uhvk ubhnmg ,t zrzba ubhfzh ,"hava 'ohnaca ubhct hbpkn iumr hvh       
vnhka vcua, hshk ubthch 'vz hsh kgu 'vru,v heuj vnva ,ufknv heujc hec

/ihsc vfzba hsf vrundu
,t vbha v"cevaf 'rnukf /k"fg '"okug ka udvbnu gcy ovc iht ohxb okufa
jf oua ihtu 'gcyv kg yhkav w,h tuva vrun uvz 'ohhukd ohxhb vagu 'gcyv
tuv ,ntc kct 'udvbnf dvub okugva iputv er tuv gcyv kfu 'gcyv ,dvbvk
ubng chyhna vn kg ,"hav ,usuvk tcafs 'k"h z"pgu /gcyv kg yhkav w,h
vnhka vbuntc vzc ihntn ubht wt ota 'kkf gcy oua iht ,ntca ihntvk lhrm
kg ,"havk vsuh tk ,"hav ,dvbv hrndk ubhtu gcyv ,dvbv aha cauj a"uju
/gcyv ,dvbv ,tn tuv tkt v"cev ,tn ubht hrva 'gcyv lrsc dhava vn
,tn ov uk aha ,urhpv kfa 'gcyv ,dvbv kg ,"havk ,usuvk tcaf f"gu
ihta ihntn ,ntc ot er lhha vzu ',"hav ,tn ,ntca ihtnvk lhrm ',"hav
h"g tuv vz vbuntc ezjk iputv vru,v gcea iputvu 'gcyv ,dvbvk jf oua

/ohr,xbv ohxbc vsun ost ohukdv ohxbv ina 'i"cnrv hrcsfu 'n"mhc vbunt
ubta 'yhkav tuv v"ceva vnhka vbuntc ihntvk kusd iuhxb uvz ,ntcu     
r,xba 'wokgvw iuakn wokugw oac treb wokugvw f"gu '"okgv" ka okugc
,ntc tuva ihgk vtrb ubhtu 'gcyv lrsc dvub okugv kfu ,"hav ,dvbvn
tnkg htvc vagba vn kfa ihntvk unmg ezjk hsuvh kf lhrmu ',"hav ,dvbv
,ntca hnu /ohagnv kfk vaghu vaugu vag tuva ',"hav ,dvbvn hrndk tuv

/uk vagba vcuyv kf kg uck enugn ,"havk vsuh 'vz ihntn

vkhft kkfc vh,a""  - The braisa states: if one congealed blood and eats it, or dissolved cheilev and drinks it, he is chhj. It is understandable that
one who congeals os and then eats it, is chhj, because even though it is now not in its normal state, by congealing it, he is "vhcajt" and showing
it is significant to him. But one who swallows dissolved cheilev, should not be chhj, because it says "vkhft" and vh,a is not vkhft? Reish Lakish

answers the Torah uses the word "apb" and this includes vh,a. Rashi explains apb connotes everything that’s u,gs cahhn of a person which
includes drinking. The Gemara brings a braisa: if one dissolves a grain product and drinks it on jxp, if it’s .nj he’s ,rf chhj, if he did this to vmn,
he is not vmn ,khft tmuh. The Gemara says, not being vmn tmuh is understandable because it says hbug ojk and dissolved vmn is not considered
hbug ojk. But one shouldn’t be chhj for eating dissolved .nj, because it says vkhft? k"r answers, it says apb here too, which includes vh,a. 

 [,ucrk v"s]  wxu,   asks: why do we need the sunhk of "apb" to teach one is chhj for drinking? We have a rule: vkhft kkfc vh,a? Tosfos

answers that drinking is always included in the term eating only on drinks, like wine or oil. But if the food is usually a solid and one turns it into a
drink by liquifying it, this would not be vkhft kkfc, unless otherwise stated.  [x"av iuhkdc]t"gr  brings wxu, [/ck vsb] who asks the same thae as
our wxu,, but over there, wxu, answers differently and says if not for apb, we would’ve thought liquified cheilev is not even considered cheilev and
one would be ruyp.** It seems that wxu, in vsb does not hold of the suxh in our wxu, that vkhft kkfc vh,a only applies to drinks, but rather holds
that even a food turned into a drink would be vkhft kkfc and therefore gives another .rh,.  [ojk v"s]wxu,  says instead of answering drinking
liquified vmn is excluded from the vumn, because it’s not hbug ojk, the Gemara could’ve also answered that one is not tmuh because is says crgc"
",umn ukft, and vh,a is not vkhft. ohhj ,ru, answers wxu, differently: that which we say by cheilev that since it says vkhft, drinking should be
ruyp, is not because vhh,a is different, because really vkhft kkfc vh,a, but rather by liquifying the ckj one is ruining it and it’s not u,tbv lrs"
"lfc, because they are normally consumed in a different form, and we have a rule that by ohruxht one is not chhj unless it is eaten i,tbv lrs. So,
it was appropriate by cheilev and os to say vkhft tells us it has to be eaten in its original state, so now we need the sunhk of apb to say one is chhj
even vh,ac. However, vmn ,khft is not dependent on vtbv, because ub,hb ,ubvhk utk ,umn so although it says vkhft, since it’s a vumn, one should
be tmuh with liquified matzah even if eaten i,tbv lrsf tka, so we do need hbug ojk to teach that liquified vmn is not considered hbug ojk and that’s
why one is not tmuh. The Gemara [/vk ohjxp] brings our braisa that one is not vmn ,khft tmuh with liquified vmn. h"ar explains: because drinking vmn
is not vkhft lrs. This seems to be like the above wxu, since the issue with drinking vmn is it’s not vkhft lrs, so our Gemara could’ve also answered
one is not tmuh with liquified matzah because it                                                                                              says vkhft and didn’t need to say it’s not hbug ojk.

                                                                                                                                                                                                              

R’ Shaul Yedidyah Taub zt”l (Modzhitzer Rebbe) would say:
     “wludhavu vktv ,ufrcv kf lhkg utcuw - It would seem that the word wludhavuw is extra, for if the blessings come upon you, then
surely they have ‘reached you.’ However, this is an admonition to the people whom Hashem has gifted with riches and
many blessings. Often they don’t recognize their own good fortune, they don’t have any vdav (clue) that Hashem has
favored them, and they still complain. Thus, the blessing is not complete until wludhavw - one appreciates all the good.”

A Wise Man would say: “Drive carefully. Not only cars can be ‘recalled’ by their maker.”          
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Mazel Tov to Naftoli & AhuvaMazel Tov to Naftoli & AhuvaMazel Tov to Naftoli & AhuvaMazel Tov to Naftoli & Ahuva
Hoffman on their Chasuna, and toHoffman on their Chasuna, and toHoffman on their Chasuna, and toHoffman on their Chasuna, and to
the Gestetner, Heller, Hoffman &the Gestetner, Heller, Hoffman &the Gestetner, Heller, Hoffman &the Gestetner, Heller, Hoffman &
Blonder grandparents. May theyBlonder grandparents. May theyBlonder grandparents. May theyBlonder grandparents. May they
build a Bayis Neeman B’Yisroelbuild a Bayis Neeman B’Yisroelbuild a Bayis Neeman B’Yisroelbuild a Bayis Neeman B’Yisroel
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (77)
Arba Minim: Using a Lulav Without Permission. Previously,
we explained the requirement to own a Lulav set on the first two
days of Sukkos. The rest of Yom Tov, one may fulfill the mitzvah
with a borrowed set from someone else. This results in a halacha
as follows: Normally if one wants to borrow the mitzvah item of
another person who is not there, he can do so if it won’t interfere
with the owner fulfilling the mitzvah. We assume that the owner
agrees that his item should be used for a mitzvah. However, this
“permission” to use the item only takes away the potential sin of
stealing and works for the remaining days of Yom Tov - but not
the first two days. Since for the first two days one needs an actual
transfer of ownership [kinyan], it needs the conscious will of the
owner and can’t be valid because we say he wouldn’t mind (1).

After the First Two Days. Conditions for using another’s set
without ,uar after the first two days of Yom Tov are as follows:
1) Use it only once and not continuously, day after day, because
many people who would not mind lending once would mind

 

      

allowing it to happen more times (2).
2) A group of people should not rely on this because the owner
does not want his set to get discolored from so much handling. 
3) You have no right to give it over to anybody else to use (3).
4) Only use it in the place where it is and do not take it from place
to place, such as from shul to a house or from a house to shul.
5) If the owner is known and nearby, or can be contacted, one
should ask permission and not rely on “he probably agrees.”
6) If it is known that the owner is very particular about his set of
Arba Minim and would not want others to touch it without
permission, one cannot use it at all without permission.
7) If the lulav is in such a condition that minimal usage might
ruin it, or the taker uses it very vigorously in a way it can become
blemished, he should not take it.
For Hallel and Hoshanos. It is not clear if one who has already
fulfilled the basic mitzvah of lulav can also take it for the
shakings of Hallel and the processions of Hoshanos. The owner
might just be agreeable for it to be used for the basic mitzvah.

   



   Bikkurim is the commandment for every farmer to bring the first fruits from each crop to the Bais HaMikdash and give them
to a Kohen. By this mitzvah the Torah says explicitly, "lhekt wv lk i,b rat cuyv kfc ,jnau", there must be genuine simcha in
this mitzvah. But how can a farmer be happy when he is giving away his very own crop? After working the land and tirelessly
caring for the crops, finally the first fruits appeared. Instead of enjoying them himself, he has to give them away!
    The fruits were transported in a basket. Wealthy farmers would bring their fruits in beautiful, expensive baskets, even
accompanied by cows whose horns were covered with gold. Poor farmers, however, would use a home made woven basket.
Chazal teach that the fancy baskets were returned by the Kohen while he kept the poor persons. 
     The Malbim shares a deeper reason for this. The poor farmer personally invested his time and effort into making his basket.
His own hands created the vessel that carried his Bikkurim. An additional fascinating detail was that the baskets were made
from the branches used for Aravos on Sukkos! Their very source was a holy! Therefore, the basket itself became part of the
mitzvah. But the wealthy person simply purchased an expensive basket. Its beauty was not an expression of his personal
Avodah and it therefore was merely a physical fancy basket.
     R’ Moshe Feinstein zt”l explains that the farmer's happiness comes from recognizing the truth of "lhekt wv lk i,b rat",
everything he has was given to him by Hashem. The farmer did work. He plowed, planted, watered, and waited. But
ultimately, he realizes that the fruit did not come from his own power. Hashem gave him the land, the ability to work it, the
rain, the sun, and ultimately the fruit itself.
     When a person thinks what he worked for his, it is difficult to give it away. But when a person realizes that Hashem gave it
to me, there is joy in giving it back. It is an expression of gratitude and Avoda to Hashem.

      Parshas Ki Savo, famously known for containing the second vjfu,, closes with the above-referenced posuk. Its simple
understanding is: If a person adheres to Torah u’Mitzvos, he’ll know exactly how to act, thereby avoiding ,ukke.
    The hbugna yuekh says, if one wants to survive in this world, he needs only to learn Torah. He sees this from the Torah’s
beginning the next posuk with "ohcmb o,t". If "o,rnau" ... then "ohcmb o,t" - you’ll be able to stand. Furthermore, the Gemara
in Sanhedrin 99b extrapolates from this posuk the following Chazal: hrcsk utag ukhtf 'utag ukhtf vru, urcj ic ,t snknv kf"
"unmgk utag ukhtf vru,. It’s as if he made the child, or the Torah, or himself. Asks the Netziv: Where did Chazal see this lesson
in this posuk? The Torah is replete with similar posukim and there’s no such message gleaned. For example, it says in
Kedoshim, "o,t o,hagu hypan ,tu h,ej kf ,t o,rnau", or in Emor, "o,hagu h,umn o,rnau", and there’s no mention of this
concept. What is added here that prompted this sunhk? He answers that unlike the other places, our posuk adds the word ,hrc.
The bris of Torah is its continuity, passing on from generation to generation; as we say in iuhmk tcu daily, hpnu 'lhpn uaunh tk"
"okug sgu v,gn /// hpnu 'lgrz. The idea of ugrz hpn jfa, tk hf. The other posukim thus refer to a person’s own connection to
Torah. But if one teaches Torah to the young, there’s a vjycv that the vjfu, need not come. 
     Earlier in the parsha it says, "vru,v hrcs ,t oheh tk rat rurt". Meaning that if one ensures the kiyum of Torah through
conveying its beauty to the children, that brings beracha to the world. Rashi says, vkuf vru,v kf ,t kkf itf. 
     In light of the above, this can mean that the entire Torah is contingent on this principle; on our everlasting mesorah chain,
from link to link. May we be zoche to impart the Torah to our descendants and earn the beracha of "ouhv ohcmb o,t" as we
stand before Hashem this Rosh Hashanah.                                                                                                                                                

                                                                                                                                                                                                              

sucfu lrut tc hf hrut hnue
 /// jrz lhkg wv(t-x whgah)

lhekt wv lk i,b rat cuyv kfc ,jnau
 /// lcrec rat rdvu hukvu v,t l,hcku(th-uf)

o,t o,hagu ,tzv ,hrcv hrcs ,t o,rnau
iuag, rat kf ,t ukhfa, ignk /// (j-yf)

 /// ygn h,nc oa rdhu vnhrmn srhu hct sct hnrt lhekt wv hbpk ,rntu ,hbgu(v-uf)
     Every so often, you run into someone whose life feels like a quiet answer to a question you did not even realize you were
asking. I recently met a local rabbi, a well-known figure across our community whose counsel is sought by people from every
imaginable walk of life. He asked to remain anonymous, and once you hear his story, it is entirely clear why. He comes from
what people often call a “simple” family - though in truth, no Jew is simple, as every neshama carries an irreplaceable,
priceless value. His brothers were practical men who naturally transitioned into trade and commerce, building comfortable,
grounded lives. But his own heart burned for something else entirely: his soul yearned for the depth and wisdom of the Torah.
     His choice was not met with easy acceptance. His parents placed heavy pressure on him to leave the yeshivah, step away
from abstract study, and learn a practical craft that could secure a stable livelihood. The weight of that expectation eventually
wore him down until he finally broke, ready to surrender his true calling. But at the absolute eleventh hour, his rabbi stepped
in and told his parents the following ancient story: Centuries ago, a wealthy farmer named Hyrcanus watched all of his sons
work diligently in his fields. All, that is, except for one. One son abandoned the farm, fleeing the physical labor to immerse
himself in study. Hyrcanus was furious. How could his son abandon a secure, guaranteed future for an intangible spiritual
pursuit? While his brothers broke their backs in the field, this son simply sat and read. Hyrcanus reasoned that when the time
came to divide his vast estate, this boy should receive nothing, having neither toiled nor labored for the family fortune. Fueled
by anger, Hyrcanus traveled all the way up to Jerusalem to formally disinherit his son before the rabbinic courts.
     When the father arrived in the holy city, however, he discovered that his runaway son had developed an incredible,
unrivaled brilliance under the tutelage of Rabban Yochanan ben Zakkai, the leader of the Jewish people. That young scholar
was being ordained as a master teacher, standing as the greatest disciple of his generation. His name was Rabbi Eliezer ben
Hyrcanus. When the great leader realized who the father was, he embraced Hyrcanus and proclaimed, “Blessed are you, for
such greatness came from your house!” Seeing the immense spiritual stature his son had attained, the father never disinherited
him. Instead, Rabbi Eliezer became the enduring crown of the entire family.
     Finishing the tale, the neighborhood rabbi asked the young man’s parents, “Surely you have heard of the divine Tanna,
Rav Eliezer ben Hyrcanus?” The father, a knowledgeable man, replied immediately, “Of course, In the Mishnah, he is defined
as a plastered cistern that never loses a single drop. His brilliant insights fill our sacred texts.” 
    The rabbi smiled and asked one final question: “And his hard-working brothers - what were their names?” The room fell
silent. Nobody knew. Their names dissolved into the passage of time, lost to the mundane routines of everyday life. Touched
by the realization, the young man stayed in the yeshivah, and the rest is history.
     As the neighborhood rabbi walked away after sharing this story, a realization hit me. Just like the brothers of Rav Eliezer,
no one actually knows the names of this local rabbi’s brothers either. Despite their commercial success, they faded into the
background, while the brother who chose a life of spiritual dedication became the anchor of his family’s memory.
     This dynamic lies at the very heart of the Torah parsha where we declare, "hct scut hnrt" referring to Lavan’s attempts to
spiritually dismantle Yaakov. Lavan did not merely seek physical harm; he sought to absorb Yaakov into his material,
self-serving worldview. Lavan’s own sons were completely lost to history, forgotten because their lives were tethered only to
temporary possessions. Had Yaakov followed their path, he too would have been forgotten. 
    Instead, Yaakov chose a life of righteousness and eternal values, earning a legacy so deep that our sages teach “our father
Yaakov did not die” - he lives on through the vibrant heritage he built. We often meet people who take immense pride in their
ancestry, boasting of great grandfathers or celebrated lineages from generations long past. A noble lineage is meaningless if
the present generation abandons the very values that made their ancestors great.                                                                                 
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 lhekt wvk ouhv h,sdv uhkt ,rntu /// ivfv kt ,tcu(d-uf)
llllyyyynnnn: Judge John Kralik once hit a really low point in his life.
Everything was going wrong. His work as a lawyer was
failing, his personal life was becoming a mess, and he felt
totally overwhelmed by his problems. He felt like he had
nothing good left in his life.
    One day, he had a simple but powerful idea. Instead of
looking at what he was missing, he decided to focus on what
he did have. He set a goal to write one handwritten
thank-you notes every single day for a whole year.
     At first, writing these notes felt a bit weird. But slowly,
something amazing happened. Because he had to look for
reasons to say thank you, he started noticing kind acts
everywhere. He saw the good in his friends, coworkers,

 

family, and even people he didn’t know.
    The biggest surprise wasn’t how the notes made others
feel, but how they changed him. His anger and sadness turned
into real happiness. Because he was more thankful, his
relationships got much better. He later wrote a book about
how this small daily habit completely turned his life around.
llllyyyynnnnpppp: The Torah value of “hakaras hatov” which means
noticing and being thankful for the good things we get, is the
opening message of this week’s Parsha and it is also an
essential tool to use as we get ready for Rosh Hashanah.
When we train ourselves to look for good, the way we see the
whole world changes. Often, we think life has to get better
before we can feel thankful. But it’s actually the other way
around. When we choose to be thankful first, our everyday
life starts to feel full of blessings.

    Unlike the terrible curses mentioned in the Parsha,
Yeshaya HaNavi draws a contrasting view with promises
from Hashem that Klal Yisroel would eventually find
comfort in the very punishments that they had experienced
throughout the long exile. “Arise, shine, for your light has
come, and the glory of Hashem has shone upon you.” Such
is the divine message for Klal Yisroel which offers a sliver
of hope in a very dark world. But what light is the Navi
referring to and what is the significance of its shine?
     R’ Shlomo Ashkenazi Rappaport zt”l of Chelm
explains that that the light and shine detailed by the Navi
are a reference to the two crowns that Klal Yisroel received
at Matan Torah on Har Sinai when they wholeheartedly

accepted the Torah with the immortal words of Naaseh
V’Nishma. These two crowns signified a balance of the two
main worldly elements - light and dark - which enumerates
how the Torah is the only thing that holds the balance of
evil (dark) and good (light) in this world. After Matan
Torah, Klal Yisroel proudly wore these crowns and acted as
arbiters of their ideals, but they were eventually lost due to
sin and Hashem promised to return them at a later time.
      As the keepers of these values, it is important for every
individual Jew to know that simply activating a light does
not make a significant difference. Rather through projecting
the light of Torah and letting it shine forth, the light will
ultimately make an impact on the world around.
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