
/// shn, ouhk ohba vba hbc ohacf jcznv kg vag, rat vzu
(jk-yf)vru,c vghdhv ,ufzc thnas t,ghhx - 

    `uk ihae uhv ohrcs vaka :ktgnah hcr hcs tb,w :(/yf ,ujbn) trndc t,h
'vrubn /ohmrau 'asj atru 'vrubn :iv uktu 'ugcmtc v"cev uk vtrva sg 'vank
asujv (c 'ch ,una) :ch,fs 'asuj atr `vrubnv vagn vzu (s 'j rcsnc) :ch,fs
:ohrnut ahu `tnyv ofk vzu (yf 'th trehu) :ch,fs 'ohmra `ohasj atr ofk vzv
vbvu /f"g 'wjcznv kg vag, rat vzu (jk 'yf ,una) :rntba 'vyhja ,ufkv ;t
vhva epx tkku 'ohrcs vgcrtv ukt kfc van vae,ba vn ihcvk vrme ubh,gs
kf ka vngy enugk ,srk vfz veungv u,gsc hf ',uumnv ukt ka osux enugc vz
?wvzw uk rntu v"cev uk vtrva sg 'ingy enugc vae,b ,uumnv uktk utuccu 'vumn

 t,ht vbvu        rrrrvvvvzzzz    hhhhbbbbuuuueeeehhhh,,,,cccctrs kfc tuv vans t,uyap,htw (/she ;s yx iueh,)
rjtnu 'ohehsmv kfc vn ,shnc ,tmnb vanc vhva vbhjc kf if kgu 'wtrsu
lf ',ufkv vnfu vnf ka ienugk ,srk vkhj,fkn vfz tka ubhcr vanc ohtura
u,kufhc ihtu 'sutn vcjr vghs ohfhrmv ohbhbg vnfu vnf ehsm kf kmt ohbnszn
enug ihcvk gdhh,n tuvaf okut /ohnav in uk uehbgva ukfa rauf jfc od odhavk

/ohrcsv uktc od unhfjvku usnkk ,uchx ohccxnu 'ohnav in u,ut ohfzn ohrcsv
'wuk ihnt, kt h,tmn tku h,gdh ost lk rnth otw :(:u vkhdn) k"zj uehhsa uvz    
,nhhuxn vkcdv ost kfk ah rcs ka u,hntk hf wh,bcv tku h,gdhw rnt tk ov
od okut 'ihcvk jhkmh tk vghdh rjt oda if,h vbcvc ohhuk, ohrcsvafu 'u,bcvk
ohbuufnu 'wvthmnwc vru,c gdhhnvk ohnav in ohfzn 'dhavk u,bcv raufc iht ot
ohghdn ohhukhdv ukta 'icunf /unhfjvk hsf ,utrk lhrma vn ,utrk uhbhg ,t

of,tmc lrsc ekng lk vag rat ,t rufz
 /// ohrmnn(rufz ,arpk vthre)ubcrec wv ahv - 

    nog ojkvk ekng utcha orda vchxv v,hv vn vkusd vrh,x k"zj hrcsc ubhm
t,htu /ohshprc ktrah og ojkhu ekng tchu" :(j 'zh ,una) ch,f vbvs /ktrah kkf
upra tkt ohshpr iht ohrnut ohrjt" :(v"f ,ut jkac ,arp) tnujb, arsnc
rehgs arsnv hrcsc arupn hrv /f"g '"ovhkg tc ekng lfhpku vru,v in ovhsh
in ohsh upr ktrah kkfa ouan vhv 'ktrah kkf og ojkvk ekng utc gusn vchxv
kkf og ojkvk ekng utc gusn ,rjt vchx aha k"zj hrcsc ubhmn obnt /vru,v
hfu 'ekng tchu iht ot ubcrec wv ahv" :(c 'uf ,una) vcr arsnc t,hts /ktrah
uhct ka urhcj vtru uhct ka uph,f kg cfur vhva eubh,k kan vz kmt vz ihbg vn
hbhrv 'hkg ktua v,tu hp,f kg cfur v,t uhct uk rnt 'tct ,t ,htr uk rnt
h,tab hbt ktrahk tuv lurc ausev rnt lf 'lc yukahu tbuav tchu lfhkan
ofc yukahu tbuav tch lfhpk ubcrec wv ahv ohrnut o,tu sucf hbbg kg of,t
,uehpx ovk vhv ktrah kkfa iuhfs arsnv hrcsn rtucnu /f"g '"ekng tchu huv

/c"mu ktrah kkf og ojkvk ekng ord vz '"ubcrec wv ahv" urnta vzc vbuntc

vuuav smv lt 'thkd,htc lf kf vcua,k ohfuz ogp kfc tku 'ohauck hbhn kfc
/unhfjvku uhbhg ,t rhtvk hsf vchx vzht ohccxn ;uxcka 'tuv vren kfca

,uhvk ohhutr onmg ,t ohtur obhta uktk euzhjf anak ohfhrm ukt ohrcs     
ovhkg hf 'sutn vhbg o,gsu ,kcdun o,bcva ohtura rjtn 'ohnfj hshnk,
raufc ufrc,b tk ot odu 'wo,bcvwc huk, rcsv iht rcs ka u,hntka ,gsk
ihta vn ihcvk ohbaegf usngh ov otu 'osunhkc khj ,uagk ov ohkufh 'vbcvv
o,ugmntca ohkfv ,tu ,uchxv ,t oshk uthmnhu ohnav in uccxh ohbhcn ov
ouj,c guhx vz vhvh ohngpku ',hbumhj vchx vz vhvh ohngpk /vbcvk ufzh ift
,t chjrvku ubzt ,t rcak ucuyc khtuha t,urcj uhbpk uthmnh hf 'sunhkv
,uchxv ccxh tuva ',"havc ubujyc ,t rhsjvk tuv ,uagk uhkga kfu /u,gs

 /wvzw uk rntha tuv od vfzh lf 'wvzw vank rnta oafu 'u,gs ,t chjrvk
 kmt ,utrk h,hfz uz vpeav     kkkk""""mmmmzzzz    hhhhrrrruuuunnnn    hhhhcccctttt    iiiiuuuuttttddddvvvv,cy hkhkn sjtc vz vhv '

hbsgnw gushv uruchj ,t c,ufu usck cauh uh,htru ureck h,tc 'ohfurtv
vgav uzc uh,uauj, ,t hbpk hrun hct vmrvu 'wvgs vruhw g"ua kg wijkav
u,ub,uubg lu,n hk rnt lfu ',ufkvv ,t ghrfnu icknu hshjh vrutfk cauhaf
cauh trucva ahdrn hbbv 'sck cauh hbta ;t 'c,uf ut snuk hbtaf" :,dkpunv
hbhrv 'cyhv hk icun ubhta rcs kfu '(u 'd ,uct vtr) hng snuk kufhcfu hsdbf
,t cahhk lrs h,gsc vkugafu 'h,ut gnua trucva ahdrn hbtu 'uhbpk uyrpn
hbbv vbcvk vfuz hbhta sug kfu 'hk chav unmgc v"ceva ahdrn hbhrv 'rcsv
u,peav kg h,sng tct ka uhrcs lu,n /"trucv hbchav tk ihhsga ahdrn
'v"cev ignk ohrcs ,uagk .pj ostvaf hf 'ohnav in uvbgh ift wvc iujyca
tuv kufh rcf u,rzg ,t v"cev ccxh lht gsuh ubht ot odu 'urzgc tuv v"cev

/usgxk v"cev shngva ,uchxv uhv vn jfuuh ohnhv ,ucrcu 'u,nhanc khj,vk
exgc "iuhpr" vhvh gusn vchxv rehg vbvs /,nt ovhba ,ntcs rnuk vtrbu    
tuva hn vbvs 'kanc rtcbu /"ubcrec wv aha" ahdrn ubht wt og er tuv 'vru,v
vhvh 'u,sucg kg jhdanu vtur lknva vtur scgva inz kf 'osu rac lknk scg
/u,sucg vturu uhkg jdhan lknv hrva 'u,sucgc iuhpr oua vhvh tka vchx vz
iuhpr vzht uk vhv rapt 'u,sucg kg jhdanu vtur lknva ahdrn ubht ot kct
wv ah" 'vnhka vbuntc ihntn tuva hn 'wv ,sucg ihbgk tuv ifu /u,sucgc
ucck kfc ,"hav scghu 'u,sucgc iuhpr oua uk vhvh tka vchx vz vhvh '"ubcrec
kg vkgnu '"ubcrec wv ah" vnhka vbuntc ihntn ubhta hn kct 'uapb kfcu

/,"hav ,sucgc iuhpr uk vhvha vchx vz vhvh '"ubcrec wv ahv" :vktav u,gs
c,fa /vru,v ,t vukce rusv ohrup ka xbv rjt gusn rtck ah vz hp kgu     
,t ukche xbv ,cvt ,njn ohrup ka vagncs '(:jp ,cac wndv kg) h"ar
kkf rrug,va vz xbc v,hv vns 'h"ar hrcs  kg ukuf okugv kf wevu /vru,v
ktrah kkfa rjt vbvs 'vzc ruthcva vtrbu /vru,v ,t vhkg kcek ktrah
'"ubcrec wv ah" utr 'vguahv kf lanc tkpb iputc ,hyrp vjdavv aujc utr
ohmurv ovhchutn okhmnu 'ovng v"cev ihhsg 'laujv lu,c ',ukdv lu,c ukhptu
jhdan lknva utrafs 'vcr vcvtc vru,v ,t ovhkg ukche f"gu 'odrvk

!oapb kfcu occkk kfc uscgk umr 'ovhkg

"vch,fc ubah vrhaec ubaha kf" - Our Gemara says: rnun 'iye 'vat 'scg 'hud 'h,uf 'heusm are kuxp to write ihkhp,u ',uzuzn 'vru, hrpx. This ihs is
derived from a aehv; it says o,raeu and after, it says o,c,fu. We learn: vch,fc ubah 'vrhaec ubaha kf. But anyone not chhujn in the vrhae ,umn is
kuxp to write. The g"ua [yk wx j"ut] paskens this way: "vch,fc ubht vrhaec ubhta kf vch,fc ubah vrhaec ubaha kf". The ovrct idn adds: hk vtrb,
one who is missing his left hand and subsequently cannot put on ihkhp, and is technically vrhaec ubht is still raf to write, because he is considered a
tcuhj rc, just currently he is an xbut and can’t fulfill the vumn (vhk chtfs tuv vhnup). The Mishna [:y vkhdn] states: .uj vkhdnv ,t ,urek ohraf kfv"
"iyeu vyua arjn. The arj we are referring to is one that is a gnua ubhtu rcsn even though he is considered a rcs kfk jep, he may not be thmun
others. The Gemara explains that although he is a  jep and chhujn  in ,umn, this Mishnah follows hxuh wr who holds: tk ubztk ghnav tku a"e truev
tmh. So, since this person can’t hear and can’t be thmun himself, he also cannot be thmun others. It emerges, that although this arj is ,umnc chhujn he
is considered a tcuhj rc utk regarding n ,thre ,umnvkhd  since he has no ability to be ohhen it. The g"ua [y"pr, j"ut] paskens like this and says
this is because only one who is "v,threc chhj" may be thmun others. Similarly, regarding rpua ,ghe, [y"pe, j"ut] the g"ua says: ubhta kf"
"tuv tcuhj rc utk gnua ubhts iuhfs thmun ubht arju 'o,cuj hsh ohrjt thmun ubht rcsc chhujn. The rzb hbct [yk, wx j"ut] brings the above t"n
that one who is missing his left hand, although at the moment isn’t able to do vrhae is still considered a tcuhj rc and may do the vch,f and asks
why should a gnua ubhta arj who is considered a rcs kfk jep be posul for rpuau vkhdn ,thre and not compared to one who is missing his
hand who is still raf to write? After all, in both cases they are a xbut and can’t fulfill the vumn, yet the ush vgyeb is considered a tcuhj rc but the
arj isn’t? He therefore learns that a arj is posul not because of the kkf of thmun ubht rcsc chhujn ubhta kf but rather since the vthre must be
heard and this vthre is not being heard by the true, it is considered a deficient vthre that does not have the power to be /tmuh
    ohucbrc ktuna cr [rhn] explains the difference between the arj and the ush vgyeb: there are 2 parts to a vumn. There is the chujna cujv omg
vumnvc and also a kgupc ihs that whomever has the vumnv cuhj must be vumnv ohhen. For example, when a vuk borrows money, there is the
cuj omg that is created that says the vuk is indebted to the vukn and also a separate iugrp ihs. So, in order to be able to be thmun others, it is not
enough to be a tcuhj rc but one must also be chhujn in the other ekj which is the vumnv cuhj since he is coming to be thmun someone else
with the vumnv ouhe. So, one who wants to be thmun others must also be chhujn in the vumnv ouhe. Therefore, a arj that is not chhujn in the
vumnv ouhe may not be ohrjt thmun. However, the ihs of vrhaec ubah says as long as he has the ihkhp, ka cuj omg even though he doesn’t
have the part of the kgupc vumnv ouhe it is enough.

                                                                                                                                                                                                              

R’ Chanoch Henach Hakohen of Aleksander zt”l would say:
     “wohektk ovk h,hhvu ktrah hbc lu,c h,bfauw - When I was young I spent time with a person whom everyone considered to be
very great. But the longer I knew him, the more I noticed his faults and shortcomings. Later, when I was a little older, I
traveled to Kotzk and attached myself to the Rebbe there. I found the exact opposite to be true. The longer I was in his
presence, the more I came to appreciate his greatness. This is what is meant by the posuk, ‘I will dwell among the Children
of Israel and I will be to them G-d.’ The closer one draws near to G-dliness, the stronger the desire is to cleave to Him.”
 
A Wise Man would say: “People who think they know everything are a great annoyance to the rest of us who actually do.”                                        
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Selected Halachos for Parshas Zachor and Megillah
Kavanah During Parshas Zachor. Prior to reading Parshas
Zachor, everyone should have in mind to fulfill the mitzvah of
"ekng ,rhfz" - remembering what Amalek did to Bnei Yisroel,
and the mitzvah to wipe them out. People should also concentrate
on being tmuh with the Birchas HaTorah that are said (1). 
Kriah for Women. There is a difference of opinion among the
Poskim if ladies are obligated to hear Parshas Zachor before
Purim (2). Ladies should try to come and hear it. If they cannot
make it, they can come to shul on Purim morning before
Megillah and hear the Purim Kriah which the Magen Avraham
holds (3) can fulfill their obligation. In many shuls on Purim
morning, it is announced before the Kriah that anyone who wants
to be yotzei should have in mind to do so with all three aliyos.
Concentrating on the Megillah. If one heard the majority of
Megillas Esther but might have missed a few words here and
there, he may still be scghsc tmuh by reading those words from a

 

  

      

kosher Megillah, or even from a chumash. If he misses, or
possibly misses, a word during the kriah, he should say the word
to himself and quickly catch up to the Baal Koreh (4). If his mind
completely wanders during Megillah laining, many poskim (5)

rule that his mitzvah has not been fulfilled. It is advisable for a
person to keep his finger on the place to help him concentrate and
ensure hearing the Megillah minimally enough. It is proper to
announce before the daytime Megillah reading, to have in mind
that the wubhhjva ,frcw should apply to all the mitzvos of Purim day (6)

ohrup ,sugx ',ubn jukan, ohbuhctk ,ub,n, etc. When the four posukim
in the Megillah are read aloud by the congregation, people should
be careful not to begin until the Baal Koreh has completely
finished the previous word. If they did begin a bit too early, it is
incumbent upon the reader to repeat the last cut-off phrase when
he resumes laining (7). If he did not do so, each individual may
say those words to himself. After the Megillah, the congregation
is required to stand again for the berachos following (8). 



    Chazal describe the process by which the Menorah was lit. The Kohen first kindled the ner ma’arvi and that flame was
used to light the next lamp to its right, which then ignited the one beside it, and so on. The question is, if the western-most
ner was the most chashuv, why not use it to light the entire Menorah?
     R’ Pinchos Horowitz (Panim Yafos) explains that the lighting of the Menorah symbolizes the proper way Torah is
transmitted. Torah flowed from Hashem to Moshe, from Moshe to Aharon, and then Aharon shared it with the others. This
chain was not merely a practical system of spreading Torah but rather a necessary structure. Not every Yid was capable of
being taught Torah directly from Moshe Rabbeinu; some needed to receive it through Aharon or further down the chain.
This, explains the Baal Hafla’ah, is why at Matan Torah each person had a designated place. If anyone moved from their
proper position, Hashem warned "cr ubnn kpbu", a great tragedy would result. Torah’s existence in Klal Yisroel required each
person to stand where he belongs.
    A cognizant person realizes that he serves as a critical function in Torah’s existence. The name ktrah is a mnemonic for ha

a ohar huct ,uh,ukvru, . Every Yid is a letter in the Torah. Regardless of stature, everyone is a Mushpa and then a Mashpia on
his level. One does not need to be a public lecturer or a Maggid Shiur to influence others. It is equally important to share Torah
and its values to friends and family. Torah’s very continuation relies on it! Whereas at Matan Torah, the divisions were clearly
defined, in the story of Purim, Klal Yisroel was "iumrc vukce rsv". The barriers fell, and the nation as a whole reaccepted the
Torah willingly. On Purim we drink wine, because when ,gs is suspended, hierarchy dissolves. A person no longer thinks,
“Who am I to give?” Accordingly, all the Mitzvos of the day are an act of giving; reading the Megilla for others to hear,
Matanos Laevoynim, Mishloach Manos and sharing a Seuda together. This is the essence of Torah. It is ours to give over.

     The word "lhkt" - to you Moshe, is superfluous. Why was it necessary to bring the oil to Moshe? (See Ramban) 
   Based on a teitch from one of the Sanzer Rebbes zt”l, "vum," stems from the Aramaic word "t,uum" - companionship.
Accordingly, the Torah, by using the word "vum," is hereby instructing Moshe that he must see to it that Klal Yisroel unites.
    As is well-known, Moshe’s name is not found in this parsha. Many explanations are given to clarify this omission. But
what better way to unify Klal Yisroel, when there exists no name, no I or me, or personal agendas?
    The following vort from R’ Chaim Shmulevitz zt”l addresses our original question. On the posuk in Tehillim, cuy vn vbv"
"uh,usn hp kg sruha irvt iez iezv kg sruh atrv kg cuyv inaf /sjh od ohjt ,ca ohgb vnu. The Medrash notes the repeated word iez -
beard, and explains that the first words refers to Moshe’s beard. Because even though the oil actually dripped down Aharon’s
beard, his connection to his brother was so close, that it was as if it went onto Moshe’s as well. That, says R’ Chaim, is why it
says "lhkt" since Moshe himself “got” the oil. "sjh od ohjt ,ca"
     This concept is center stage on the upcoming Yom Tov of Purim. The mitzvos hayom we perform further accentuate this
idea. As Esther HaMalkah said, "ohsuvhv kf ,t xubf lk" - gather - unite them. She added, "hkg unmu" - do not eat - fast - not
merely for your own salvation, but also "hkg" for me, as I enter the lion’s den. "if oumt h,rgbu hbt od" - and we, in turn, will fast
for you. Each side didn’t act selfishly by only trying to save themselves. Rather it was a communal exercise in selflessness. 
     Remarkable! And through that they were saved. 
     Let us unite and daven for the welfare, not only, of our local communities, but for our brethren globally as well.                       

                                                                                                                                                                                                              

ekng vag rat ,t h,sep /// wv rnt vf
 /// ohrmnn u,kgc /// ktrahk(c-uy wt ktuna)

ina lhkt ujehu ktrah hbc ,t vum, v,tu
 /// shn, rb ,kgvk rutnk ,h,f lz ,hz(f-zf)

ina lhkt ujehu ktrah hbc ,t vum, v,tu
 /// shn, rb ,kgvk rutnk ,h,f lz ,hz(f-zf)

uhbpk ,ubhsnv hrau ohn,rpv hsnu xrp khj uhscgu uhra kfk v,an vag ufknk auka ,bac /// (d-t r,xt) 
     “In the days of Achashveirosh.” The Megillah opens with a description of a royal feast unlike any other - a display of
extravagance meant to glorify King Achashveirosh’s wealth and power. The tables groaned under the weight of delicacies,
golden vessels stolen from the Bais HaMikdash sparkled, and every desire was indulged. Yet, the seforim hakedoshim teach
us that beneath all the splendor and glorification, lay a worldview of pure self-indulgence. Each person was encouraged to
drink “according to his will,” to satisfy himself, to think only of his own pleasure. It was a banquet of taking, not giving; of
isolation, not unity. The Yom Tov of Purim, however, transforms the very notion that the Seudas Achashveirosh projects. Our
Jewish seudah is built on chessed - mishloach manos, matanos la’evyonim, shared joy, achdus. Where Achashveirosh’s feast
celebrated the self, the Purim seudah celebrates the other. Where his banquet fed the ego, ours feeds the soul.
    There is a well-known story told about a certain king who ruled over a large kingdom, with numerous servants and wise
men. He once turned to his Jewish adviser with a question that had clearly been weighing on him. “Tell me,” he said, leaning
forward on his throne, “what distinguishes your people from all the others? Why are you referred to as the ‘Chosen People’?”
    The adviser, a wise and cautious man, immediately sensed danger in the king’s inquiry. Questions about chosenness can be
misunderstood, twisted into arrogance or suspicion. So he answered gently, “Your Majesty, some truths are better seen than
spoken. If you will follow my instructions, you will understand.” Intrigued, the king agreed.
     The very next day, the palace staff was ordered to prepare a banquet unlike any the kingdom had ever seen. A magnificent
table stretched across the great hall, draped in embroidered cloth and illuminated by towering candelabras. Platters
overflowed with delicacies from every corner of the realm. The aroma alone was enough to make a person’s mouth water.
    The adviser then asked the king to summon his non-Jewish ministers, generals, and nobles to partake in the feast. When
they had taken their seats, he announced, “Friends, thank you for joining us today. You may eat whatever you wish - but you
may not touch the food with your hands. You may use only the utensils provided.” Only then did the guests notice the
awkward utensils laid beside each plate: enormous spoons and forks, absurdly long and unwieldy, more like ceremonial staffs
than dining tools. A murmur of confusion rippled through the hall. The guests tried every angle, every trick, every contortion.
They stretched their arms, twisted their wrists, leaned back, leaned forward, even attempted to fling food into their mouths.
But no matter how they maneuvered, the food slipped, toppled, or fell short. Not a single bite reached its intended palate. The
hall filled with groans, muttered curses, and the clatter of failed attempts. Eventually, the guests gave up - hungry, irritated,
and defeated - surrounded by abundance yet unable to benefit from it. The king watched silently, puzzled but patient.
     The following day, the adviser arranged a second banquet, equally lavish, this time with kosher food prepared according to
strict Jewish law. The table was set with the same oversized utensils, the same rules, the same impossible challenge. But the
Jewish guests, upon hearing the instructions, did not panic or despair. They exchanged knowing glances, smiled, and without
hesitation began to act. Each person lifted a portion of food with the long utensil and extended it across the table to feed the
person sitting opposite. That person, in turn, fed someone else. In moments, the hall was transformed. Laughter bubbled up.
Conversations flowed. People who moments earlier had been strangers were now partners in a shared dance of giving and
receiving. The king’s eyes widened. The same tools, the same limitations, the same feast - yet an entirely different outcome.
    The adviser turned to him and said, “Your Majesty, this is the difference. When a person thinks only of himself, even a
table full of blessings becomes useless. But when a person thinks of the one across from him, everyone is nourished. The Jew
is raised to see the other, to give, to share. And when each person feeds his fellow, all are fed.” 
    This concept is what brings us together and truly embodies the spirit of the festive holiday of Purim: a day when salvation
came not through power or wealth, but through unity, generosity, and the simple, sacred act of caring for one another.                 

If you want, I can help you turn this into a dvar Torah, a speech, a children’s version, or a dramatic reading for Purim
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 /// udrv ohsuvhv rrm t,snv ic inv hbc ,rag(h-y r,xt)
llllyyyynnnn: A merrymaker at a Purim seudah posed a question to
the Purim Rav. “Why were Haman’s ten sons hung?” he
asked. “It was Haman who sinned. Why should children be
made to suffer for the sins of their father?”
    “There are two opinions in the words of the Sages that
clearly answer your question,” replied the Purim Rav. “One
opinion states that Haman’s sons were punished because it
was they who gave their father the idea of killing all the
Jews. Their opinion - their deaths. The second opinion is
that the sons gave their father the ten-thousand silver pieces
he needed in order to pull off his evil scheme.
     “However,” continued the Purim Rav, as he stroked his
beard in deep contemplation, “according to the first
opinion, Vayezasa should have been spared because as we

  

know, he was far too foolish to act as an advisor. And if we
accept the second opinion, Dalphon, who our Sages tell us
did not have a penny to his name, ought to have been saved
as well, because he could not have given his father any
money towards the ten-thousand shekel.
     “But,” concluded the Purim Rav, “when it comes to
persecuting the Jews, even a Vayezasa becomes an
intelligent advisor, and even someone as poor as Dalphon
becomes a rich man!”
llllyyyynnnnpppp: The story of Purim is a tale that extends over hundreds
of generations. On Pesach we recite, “In every generation,
they rise up against us to eradicate us.” Haman and his ilk
are a cautionary tale of wicked sinners who not only hate the
Jewish people, but despise the Jewish G-d. They scheme and
plot, but in the end, “Hakadosh Boruch Hu saves us from
their hands.” May we always be zoche to His salvation. 

    In the Haftorah for Parshas Zachor, Shmuel HaNavi
admonishes Shaul Hamelech for miscalculating Hashem’s
intention regarding the fate of the Amalekim. Hashem told
Shaul, “I remember that which Amalek did to Israel, and
how they had lain in wait … when he came up out of Egypt.”
Surely, the eradication of an entire people should be deemed
as significant enough to warrant immediate action, therefore,
why did Hashem not “remember” this travesty sooner?
    R’ Mordechai Druk zt”l (Darash Mordechai) explains
that while Amalek was indeed a danger to society as a whole
because of their deep-seated denial of Hashem, the
destruction of the nation of Amalek had to take place at the
exact moment under the most specific conditions. Killing an

entire nation even if they are deserving of it would definitely
have an adverse effect on those tasked with facilitating the
deaths. As such, this delicate matter needed to be carried out
by someone with nothing less than a stellar character. Since
Chazal say that Shaul Hamelech was like a one-year-old
baby in terms of sin, it only made sense for Hashem to wait a
while and task him with the eradication of Amalek, since he
would ensure that it would be carried out in the most
dignified, compassionate, and humane manner possible.
     Sometimes, people think that substance doesn’t really
matter so long as the job gets done. However, the story of
Amalek makes it clear that Hashem cares just as much about
who, how, when, and where a deed is done.
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