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Swin3: R’ Chaim Kanievski shlita (Orchos Yosher) relates  always been the conviction of Bnei Yisroel that we are all
this story and concludes with the words of Avos d’Rebbi responsible for one another. If we see a Jew sinning or acting
Nosson (3 P19): "M2AMN XNV NN NINON" - “Who is the  improperly, we must attempt to correct his errant path. Rather
true hero? One who turns his enemy into his friend.” A Jew than allowing him to become a "N»" through sin, we must
is forbidden from “hating his brother in his heart” and it has make him a "2\’ - beloved in the eyes of Hashem and man.
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"yt i i’ - Keeping the Jewish Camp Holy (81)  would deem this to be a grama - an indirect action. Rather, he
"vay NY': Wearing Clothing of the Other Gender (cont.): proves from different sources that the issur is the achievement of
Plucking White Hair. The Gemara (1) teaches that if a man the result of looking younger and no matter how one causes this
pulls out a white hair (or hairs) from among his black hair, to come about, it is prohibited. R’ Nissan Karelitz shlit’a is
which is an act of beautifying oneself commonly done by quoted (5 as permitting the use of medicine to look younger.
women to look younger, he transgresses the Torah prohibition Plucking Black Hair. The Bais Yosef () writes that if an aging
of "wa> NY". Even though he doesn’t actually look like a lady man, whose hair has turned almost completely white, plucks
when doing this, it is still prohibited. The Rambam ) adds the remaining black hair from his head (or dyes them white), it
that this is not just applicable to hair of the head, which ladies is permitted. Even though the man might be doing this to make
actually do, but it is prohibited even to the hair on a man’s himself look more regal, since this is not an action that ladies
beard, which does not apply to ladies, since this type of act is commonly do for beauty, there is no issur.
done by ladies. Even if a man only removes one white hair, Through a Gentile. If one instructs a gentile barber to pluck some
leaving many others, it is still prohibited. of his white hairs out for him, it is at the very least a Rabbinic issur,
Dying Hair. It is prohibited for a man to dye his white hair because the well-known prohibition of "DwY> NN’ - telling a
black 3). Even if he uses dye that will fade away soon after, gentile to perform an act that is forbidden for a Jew, does not
which on Shabbos is only a Rabbinical issur, in this case itisa  just apply to the halachos of Shabbos, but to all prohibitions, as
Torah prohibition. The reason is because the nature of the stated in the Gemara (7) and halacha ). Based on the logic of
prohibition is for a man not to do acts of beauty that ladies do. the Igros Moshe mentioned earlier, it might even be prohibited
Since ladies are in the habit of using dye for their hair, even by Torah law since the issur is not the actual act, but rather
dye that fades, it remains a Torah prohibition for a man. causing the result. Similar logic is found in Maharsham (.
With Medicine. R’ Moshe Feinstein zt”l @) rules that even Note: Next week we will /Y”H discuss the case of a young
through the use of medication, it is prohibited. He explains that man whose hair starts to turn white very early which causes
the issur is not the act of changing the color of one’s hair, which him shame and other embarrasing circumstances.
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| Rabbeinu Don Yitzchok Abarbanel ZT”’L would say:

“IIya 997 ONNY' - ‘Do not conduct yourself as a tale-bearer among your nation, do not stand idly over the blood of
your brother ... do not hate your brother in your heart ... do not bear a sin over him.’ The order in which the Torah
warns us to interact with our fellow man is definite. First, there is a prohibition against causing the embarrassment of
another, followed by spilling of blood. And even should the tale-bearer himself violate this prohibition, and tell
someone that another spoke wrongly about him, the victim should not hate him. Rather, he should approach him
peacefully and clarify the issue, and more often than not he will find that the rumors had distorted the facts.”

The Gerrer Rebbe, R’ Yehuda Aryeh Leib Alter zt”1 (Sefas Emes) would say:

“"N N T Y2 MANNY - You shall love your fellow as yourself, I am Hashem.’” True observance of the mitzvah
to love one’s fellow Jew is quite difficult and requires a great deal of effort. Can a person be commanded to love
another person? That is why the Torah follows this commandment with the words, ‘I am Hashem’ - meaning to say,
Hashem is ready and willing to help us perform this mitzvah, if our desire is sincere.”

A Wise Man would say:
“If you think it is your alarm clock that woke you up this morning, try putting that clock beside a sick and
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R’ Avraham Abish Lissa zt”], one of the outstanding scholars of his generation, was the Chief Rabbi of Frankfurt-au-
Main until his passing on 11 Tishrei 5529 (1768). Aside from the many hours he spent occupied with rabbinical duties and
scholarship, he was greatly involved with deeds of kindness, especially helping to provide food and clothing for the poor. It
was his custom to make the rounds of the wealthy citizens of the city, as well as successful merchants who came to Frankfurt
to conduct business, to solicit charity which he later distributed to the poor, to widows and to orphans. One day as he made his
rounds he stopped in one of the local inns and approached a visiting merchant who was in Frankfurt on business.

“Excuse me, sir,” began the Rabbi. “Can you please make a contribution to help the poor with food and clothing?”

The merchant didn’t so much as raise his eyes to gaze at the supplicant standing before him. R” Abish, for his part, was too
unassuming to announce his name, and stood before the merchant patiently waiting. He made his request one more time. The
merchant was in no mood to be troubled by solicitors and ordered, “Get out of here and stop bothering busy people.”

Without another word, R” Abish turned and left the inn, never insisting and never imagining to use his identity to coerce
the unwilling donor. A few minutes later, the merchant rose to leave and reached for his cane, but to his surprise it was not
there. His stick, with its silver embossed handle, was his prized possession, and he was quite upset to find it missing.

It didn’t take him long to link the pauper who had been collecting to his missing stick. The man must have stolen it out of
revenge. He dashed out of the inn in hot pursuit of the thief. A few hundred yards away he caught up to the thieving collector.

“Hey,” he yelled, “How dare you? Give me back my walking stick, you no good thief!”

R’ Abish looked at the man and answered truthfully, “T’'m sorry, but I have not seen your cane. I would certainly never take
anything from you.” But the merchant’s anger, rather than being assuaged, only grew in ferocity. He continued to harangue
the man he mistook for a thief and when R’ Abish continued to calmly deny everything, he began to beat the elderly Rav.
Still, the chief rabbi of Frankfurt did not respond with anger; despite the pain, R’ Abish remained steadfast in his humble
demeanor. ‘“Please believe me. I did not steal your cane!” Finally, the man realized he was getting nowhere and left R’ Abish
in disgust. The Rav, bruised and beaten, picked himself up, dusted himself off, and continued on his mission.

The following Shabbos, as was customary in Frankfurt, the chief rabbi delivered a Torah lecture in the afternoon before a
large crowd of Jews. The merchant decided to join the shiur, finding a seat in the back of the large hall, for he had heard that
the famous scholar, R* Avraham Abish would be speaking and he was interested in hearing the great man in person.

Indeed, the Rav’s two-hour complex dissertation was quite impressive. Yet the man could not shake the feeling that this
awesome scholar’s voice sounded familiar. At the rabbi’s concluding words he stood and raised his eyes to the podium to
catch a clear glimpse of the great man. To his great shock and dismay, he recognized him at once - here was the impudent
beggar that he had beaten a few days before! The episode flashed before him in a horrible new light.

Horrified, he cringed in his seat, panic-stricken at the unspeakable way he had treated the man. “What shall I do? Can the
Ravy ever forgive me for what I did?” he thought. Unable to bear the shame, he attempted to sneak out of the shul. But then he
realized that his sin was too great to ignore. “I doubt if the great Rabbi will ever forgive me for treating him the way I did,” he
thought, sadly. Nevertheless, the merchant realized that he had no choice but to make an attempt.

When R’ Abish had finished speaking, he walked through the crowd, greeting everyone graciously. The quaking merchant
stood off to the side, speechless with embarrassment. Just then, R Abish approached.

The great Rav looked up and recognized the man instantly. Although he was in the midst of an admiring audience of
hundreds, most of whom were still overcome by his erudition, he gave no thought to his own dignity. Before the merchant
could stutter an apology, R’ Abish cried out to his former persecutor, ‘“Please, believe me. I didn’t take your cane. I promise

you on my word of honor!”

Swi: There is a well-known story about the noted askan,
Rabbeinu Shmuel HaNagid zt1 (993-1056/4753-4816),
who was a close confidant of the Caliph of Granada, Habbus
al-Muzaffar, and served as Vizier for him and his son.

Once, as he was strolling in the street with the Caliph, a
non-Jew unwisely hurled epithets about Jews and the
Nagid, R’ Shmuel, in particular. The Caliph, shocked and
angered, commanded the Nagid to cut the offender’s
tongue out. Shmuel HaNagid did not respond but instead,
he spoke to the offender and even sent him gifts, until after
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Adapted from Ascent of
Safed: R’ Yerachmiel Tilles

a short while, the non-Jew became friendly and even grew
to respect and love the Jewish Vizier.

Some time later, the Caliph was once again walking with
his close advisor, the Vizier, when the former non-Jewish
offender appeared and began to bless Shmuel HaNagid. The
Caliph turned to Rabbeinu Shmuel and said, “Did I not
order you to cut out this man’s impudent tongue?”

Rabbeinu Shmuel responded, “My Caliph, I followed
your orders and more - I cut out his evil tongue, and
replaced it with a tongue of goodness!”

On behalf of thousands of $homer Shabbos Jews - www.chickensforshabbos.com - The charity that simply feeds & clothes Shomer Shabbos Jews in Eretz Yistoe! with zeto overhead
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Rashi quotes the Medrash: "n7mna 573 995 M XPY 227 N The Gemara (20 13"2) mentions two opinions in a situation
where two people are walking in the desert and one has a pitcher of water with only enough for one person to live. Ben
Peturah says that both should share the drink, even if this will cause both to die, so that one will not witness the death of
the other. Rabbi Akiva disagrees and exclaims: "pnmp 70" - your own life comes first, ahead of your friend’s, and the one
with the pitcher should drink while the other will die. Rabbi Akiva’s position seems to be at odds with his original rule of
"Pnd TyY nanNy”. How can Rabbi Akiva say that to love your neighbor as you love yourself is a “Klal Gadol B’Torah”
only to seemingly contradict this “Klal” by upholding his position that "pnTp 7" - one’s own life comes before his friend’s?
The Chasam Sofer zt”] explains that a person lives two lives; a physical life and a Torah life. "pnnp 790" according to
Rabbi Akiva refers to a person’s physical life. One’s health and well-being come before the health of another, even if it
means watching that friend perish. With regard to Torah life, however, Rabbi Akiva felt that there is no greater ideal than
giving of one’s time to teach and explain Torah to friends and students. One cannot grow in Torah at the expense of others.
Perhaps this is the meaning of "9ma 5y 55" - in other words, with regard to “Torah” the most important rule to remember

is to love and do for another like you would do for yourself. To share Torah with students. Perhaps this is why only the 24,000
students of Rabbi Akiva perished during Sefira. Because they didn’t follow the teachings of their own Rebbi - ma v T2 Wi 8.

The Mabharal says that 115 is gematria 32 and that is why they continued to die for 32 days and stopped on Lag B’omer.
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The Gemara (.1 m2nd) makes the following statement:
"TIMN MY PR NOIPN NOND" - “If a woman paints her eyes
and dyes her hair, she is not entitled to sustenance.”
Chazal are opening up a window into the mind of a woman
who has lost her spouse. A widow is supported from the
inheritance of her children, the orphans, only as long she
remains a widow. However, once she begins to use
cosmetics and shows an effort to better her appearance in
public, she forfeits this source of support since she thereby
demonstrates that she is no longer obsessed with the
memory of her late husband and intends to remarry.

In the city of Slutzk, the Jewish educational system was
split into two factions. The religious yeshivos were under
the auspices of the chief rabbinate, and the children were
taught the values of Torah Yiddishket, while the Haskala

(enlightened) schools focused on secular subjects and taught
their children anything but Torah.

When the Beis Halevi, R’ Yosef Dov Soloveitchik zt”’l
was informed that many of the Jews of Slutzk were sending
their children to secular schools, he was disturbed at this
trend, and he publicly reprimanded the parents for their
apathy toward their children’s spiritual welfare. When a
secular parent challenged him on this matter and asked what
was wrong with his school, the Beis Halevi cited the dictum
of the Sages: “If a woman paints her eyes and dyes her
hair, she is not entitled to sustenance.” He exclaimed:
“The Jewish Nation, in this long and bitter exile, is like a
widow whose needs are provided by the Almighty. But, the
instant Jewry adorns herself with the cosmetics of a gentile
culture, she indicates her intent to follow the gentiles, and
thereby forfeits all her privileges. No longer is Jewry
justified in asking Hashem to have pity on her!”
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Can you imagine what it will be like to enter the Bais HaMikdash, the Bayis Hashlishi? The House of Hashem will iy”H

come down from the sky in a burst of spiritual fire; the Kohanim will perform the Avoda and the Leviim will sing. What an
awesome experience it will be! The Yiras Hakavod - the fear, the honor and respect we will feel in our hearts will be tangible!

R’ Avraham Pam zt”1 writes that the kedusha of a Beis HaKnesses has the kedusha of the Bais HaMikdash. The way we
feel and how we conduct ourselves when we walk into a shul will be the same when we have our future Mikdash. R’ Pam once
described to his falmidim his first experience at the Kosel Hamaaravi on the only trip he ever made to Eretz Yisroel. He walked
to the Kosel to daven on Friday night, but only after a great deal of reflection, contemplation and preparation for this lofty and
awesome experience. However, he was completely shocked when he arrived and heard people casually discussing mundane
matters. “So, when did you come? Where are you staying? What airline did you take?”” R’ Pam said he felt like he was standing
in the middle of Boro Park! He could not believe that people could shmooze freely at the holiest site in the world! For the
duration of his trip, he davened in a shul in Kiryat Sanz on Friday night, near where he was staying. Later, he told his talmidim,
“If we continue to act like this, we will take with us the same ‘shmattes’ right into the Bayis Shlishi! If we don’t train ourselves
to properly honor a Beis HaKnesses then we will have no understanding of what the kedusha of the Mikdash really is!”

The Sma’k (") writes that nowadays, a shul is a miniature Bais HaMikdash, and the Kav HaYashar () adds that the walls
of a shul are so holy that the light of the Shechina hovers above them constantly! This is the source of the custom to kiss the
walls of a Beis HaKnesses due to its extreme kedusha. We MUST demonstrate that we know how to honor and respect a holy
place. In the zechus of "N >wTP" let us bring an end to this galus and go together to meet Mashiach Tzidkeinu. bb”a.




