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On behalf of thousands of Shomer Shabbos Jews - www.chickensforshabbos.com - The charity that simply helps families of Melandim, Agunos and Grushos in Eretz Yisroe! at ZERO expense

A SERIES IN HALACHA
LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (78)
Laws of Damages. It is forbidden to cause damage to the
belongings of another Yid. There are sources in the Torah for
this prohibition (1. One is obligated to anticipate what might
happen because of his actions and avoid causing even indirect
and possible damage. If one did cause direct damage - even if it
was unintentional or hard to anticipate - he must pay. There is a
level of indirect damage called “grama” where one cannot be
forced by Beis Din to pay, but has a “heavenly obligation” to
pay. However, if it was a complete “oness” totally beyond the
control of the damager (), or the victim contributed to the
damage, he does not have to pay. Many times a Dayan or Beis
Din have to be consulted to determine which level fits the case .
In the Mazik’s Domain. The above obligation to pay even in
hard to anticipate cases, does not apply in the domain of the
magzik. So if Reuven parks himself in the domain of Shimon
without permission, Shimon has no obligation to be extra careful
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have to pay. However, he may not purposely damage them and if
he does, then he has to pay 3). Similarly once he does know about
the other person’s property in his domain, he must be extra
careful not to damage it even unintentionally, such as tripping on
it @. The right thing to do is peacefully contact Reuven, with a
Beis Din if necessary, and arrange prompt removal of his items.

Damaging in Public Domain. If Reuven trips in the street (public
domain) and falls on top of Shimon and breaks his glasses,
Reuven has to pay for them. However, if they collide in the street
and the glasses get broken, Reuven is exempt from paying since
the movement of the victim also contributed to the damage ().
This applies when both were walking, but if Reuven was running
and collided with Shimon who was walking, and broke his
glasses, Reuven has to pay, because one has no right to run in a
public place ©. On a Friday afternoon, close to sunset, when
people typically might run, it is considered like he has permission
to run [and everyone including the victim should be extra careful]

to avoid damaging Reuven’s items and if he did, he does not and the runner is exempt from paying for the broken glasses ).
A2 MDD — MY D ]"'5231 — DYYNT 12
e 1 T N - Our Gemara discusses one who purchases ¥ (brine from a fish when it s salted) from an yn Dy and must be concemed
that it is aov. Water was added to this -vx, which was then used as a dip and sometimes as an ingredient to flavor other cooked foods. One who
wishes to be “nvn this »x may perform npwin by touching it to the water of a mikvah. If the mixture consists mostly of water, nipwn is effective
because it is a valid method to be ~“nwvn the water. If the fish brine is the majority and the water is a v, the mixture is not NV anyway, since
fish brine is merely the ny» of the fish and is not considered an 5>w. The water is 521 to the fish brine and is not N2V, M1 3 explains that this
applies only when the -»x is used as a dip. If it is added to a pot containing other water, the water in the -, although previously 5va and
considered -nnw, combines with the other water and may become the majority over the fish brine, causing the mixture to be av. This principle is
known as " w0 nx P s’ - a pn can find its like pnand be reawakened, joining with the other like 1 to become the an. A similar principle
applies to on %10a mixed with o wo. The ¥ (0P "o N"y) states that water used for tasks such as washing dishes is 9yoa for o n>ws.
The o109 (N "0 Y 2wn) explains that if this Yo109 o falls into o wo onit does not need to be owwa Hva. As long as the “wo oniis the
an even by a nw 95, the 5109 water is Sva and the mixture may be used for >y because something whose prohibition does not depend on
oyw does not require Dww. The 2w brings this n35nY and adds that this water may be used to complete the Ty required for o).
The pw 0"0 ("1 N 7"w) was asked whether one must be wenn that water dripping from his hands after the first n>»v3 which has
become nnw through contact with his hands, will render the o v in the cup naw. Based on a 4"axa the v o™nn answers that when >3
is required because of o mnmw the water is not considered win mvmw. Otherwise, after the first pouring, the water on one’s hands would
render the water used for the second N tamei, making itimpossible to purify one's hands. Rather, it is considered a nnya 7955 and does not
render the second water xnv. If it falls into the kosher o it is bva. The second v is generally required to rinse away the water from the first
N>y which has become N through contact with one’s hands. However, the y"w states that if one pours a mpyan over his hands at one time, a
second N3 is unnecessary. The 2" explains that a mrya- of water acts like a mipn and is 9o so the first water does not become v and
does not need to be rinsed off. Since today’s washing cups generally hold more than a 12, the noxw is not relevant in such cases. The xnan of
the ¥ox ywn was to pour a sy or more on each hand without pouring a second time. Others maintain that even when more than a w1 is

poured each time, one should still pour twice. "\b] N ‘-'9'-' Njn NAYY BN (2) NP3 3p5 Snp oy (1) ‘
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R’ Sholom Noach Barzovsky z¢”’l (Nesivos Sholom) writes as follows:

“Unlike the destruction of Sodom, where Hashem directly intervened - ("wX pvnn 'M") - the Torah uses passive
language for the mabul - (NN DPYN MW" - to teach us that the worst punishment is Hashem withdrawing His
presence (Hester Panim). By sinking into total corruption, the generation severed their connection to Hashem, causing
Him to remove the sustaining force that keeps nature in order. Left alone, creation naturally collapsed into chaotic
downpours, meaning Hashem did not actively send the flood - humanity brought self-inflicted ruin upon themselves.”
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A Wise Man would say: “A person’s friendships are one of the best measures of his worth.”
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The city of Carlesbad, Germany, was renowned in earlier times for its spas and hot springs, which attracted countless
vacationers seeking relaxation, comfort, and the healing properties of its many springs. Among those who frequented the
resort were prominent Roshei Yeshivah and Chassidic Rebbes, who would spend time there to refresh their minds and find
relief from various physical ailments. R’ Dovid Shapira z¢£”’l - known affectionately as R” Dovid’l of Dinov, author of the
Tzemach Dovid - once visited Carlesbad and its famous hot springs, intending to remain there for several days and benefit
from its therapeutic qualities. However, after only a short time in the city, he had seen enough. He was deeply shocked to
discover that many people who had come from prominent Jewish communities throughout Europe, individuals who
ordinarily led modest, spiritually fulfilling lives and were renowned in their hometowns for their righteous conduct and good
deeds, had abandoned their usual restraints. At the resort, they indulged in inappropriate levity and frivolous behavior.

R’ Dovid’l could hardly believe what he was witnessing. These were respected members and leaders of Jewish
communities, people who appeared to embody the highest standards of Torah observance and moral conduct back home. Yet,
away from their communities and the watchful eyes of their fellow Jews, they seemed to behave as though their usual
standards no longer applied. To the Rebbe, this revealed a disturbing truth: perhaps their upright behavior at home was

maintained not by genuine inner conviction, but by the pressure of social expectations and the fear of public scrutiny. In their &

hometowns, they knew that improper conduct would be noticed and condemned. At a vacation resort, however, removed
from their constituents and fellow community members, they felt free to act without restraint. Their behavior suggested that
the righteousness they displayed at home had not become an integral part of their character.

R’ Dovid’l was visibly distressed by what he had seen. One of the chassidim accompanying him noticed his agitation and
asked what was troubling him. “Now I truly understand,” the Rebbe replied with a sigh, “what the Gemara means when it
teaches us that the hot springs found in this world are remnants of the boiling waters that burst forth from the earth’s depths
during the Mabul, the great flood in the times of Noach, destroying the sinful generation.” (Sanhedrin 108b)

The chasid looked at the Rebbe in bewilderment, unable to grasp the connection between the behavior he had witnessed
and the Gemara’s account of the Flood. “I will explain,” said R” Dovid’l. “If someone were to read the story of Noach and the
Mabul in a simple, straightforward manner, he might wonder whether Hashem’s punishment was excessively severe. After
all, Chazal teach that gezel, robbery and theft, was the principal transgression of that generation. While theft is certainly a
serious offense, one might ask whether it justified the complete destruction of an entire civilization. Why not simply punish
the guilty individuals and allow the rest of humanity to continue living?”’

The Rebbe looked intently at his young chasid before continuing. “This is why Hashem allowed these hot springs to remain
in the world. They serve as a lasting lesson for anyone willing to observe human nature honestly. When a person sees the
levity and moral carelessness that can emerge when people gather around these springs, away from the restraints of their usual
surroundings, he can begin to understand the deeper meaning of the generation of the Mabul. Their wrongdoing was not
merely an isolated act of theft. It reflected a profound moral corruption that had permeated their society.

“When people abandon their principles as soon as they are free from the scrutiny of others, it reveals that their apparent
righteousness may be little more than an outward performance. The absence of witnesses does not make a person more
virtuous; rather, it reveals the character that was there all along. It is for this reason that Hashem allowed these few hot springs

to remain in the world. So that anyone who observes the wxY Mo and levity, with which people behave when in the |\

T o ) Gy 1= S UAS TN

Our parsha begins with the life of Noach and closes with the beginning of Avraham Avinu’s life. Rashi on the word
"py 72" highlights a contrast between them. On the second of the above-quoted posukim, Rashi writes as follows: on7ax 7y”
"DoWA OWN DY G YN 0 - “Until Avraham there existed a measure of Hashem’s anger in the world.” Why was there this

(25-8) . 1D MO M - @-) . PUTS RN T

R anger in the world, and what changed with the age of Avraham? It seems that plenty of evil still existed!

R’ Moshe Feinstein z¢”I explains this based on a Gemara in Avodah Zara 9a. The Gemara tells us the first two thousand

o years of the world are referred to as "mn" - desolate. The second two thousand years, commencing with Avraham Avinu, are

called "nn". Asks R’ Moshe: Noach, the rzaddik, as well as Shem and Eiver, all lived before Avraham. And in Avraham’s vt

&' there lived many oyw. So how do we explain this sudden change from ymn to mmn? Expounds R” Moshe, granted there were
4% ] most certainly some good people prior to 0NN, There even existed the Beis Medrash of Shem. But there were no proactive
5| efforts to build and perpetuate Torah and 'na mwN. Whoever wished, was able to come, enter the Beis Medrash and study.
"C, While Noach himself was a 718, he didn’t seek to inspire others. By contrast, Avraham Avinu, explains the Gemara, created

and cultivated others: "yIn2 Wy 9WwN wan mNy". That calls for the period of time to be known as a time of 7. In our tumultuous

%] world, we must strive to impart Hashem’s ways to the next generation; to family, to friends and even to strangers. Avraham was

the quintessential pioneer in that field and was ©270 X172 5%, Thus, his generation became known as the “Years of Torah.”
The posuk (Tehillim 112) says, ™y m» YN ) ... TNND Y9N PMNNI ... YN MWN". A man is praised when his efforts in
performing My succeed in driving others to do the same. May we, the descendants of Avraham Avinu, follow in those ways,

(12-M) ... PN T2 W3 T2 TN A0S -r:m 1:: Ny
: A man went on a hunting trip into the woods, but
somehow lost his way. For days he wandered in the forest,

%] disorientated and confused, desperately trying to find his way

out. After some time, he saw another man approaching in the

(t distance. At last, he thought to himself, another human being
% | who probably knows how to get out of this forest.

When they met, he asked the man, “My friend, can you tell
me the way out of this forest? I have been wandering for

’ days, but have been unable to find my way out.”

The other fellow answered, “I do not know the way out

3 | either. I, too, have been wandering about these woods for
| days. Let us journey on together. Perhaps, side by side, we

can figure a way out.” The man was no longer hopeless.

!t, learning and doing mitzvos in ways that gxhort and inspire others to emulate us as well.
"C, TSI 2T nb% As they were walking, they suddenly spotted a large grizzly

bear off in the distance, heading their way. One man took off
his pack, pulled out a pair of running shoes, and started to put
them on. The other frantically said, “What are you doing?
You can’t outrun that bear. He will surely catch you.”

The other man calmly replied, “I don’t need to outrun the
bear. I only need to outrun you!”
Soms: After completing his ark, Noach set out on his journey -
a voyage that Hashem commanded him to undertake. But
dealing with animals all day, every day, was tremendously
stressful and somewhat lonely for a human being. His family
was onboard and that eased the pain. Companionship makes
our suffering tolerable. However, as the two men running
from the bear realized, whether in love, friendship, or
business, always choose your companions wisely....
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AND BE A BETTER JEW BY R' YEHOSHUA GOLD
After the devastation of the Mabul, Hashem told Noach twice "am 119" - “Be Sruitful and multiply.” Rashi explains that

x| the first time was a blessing while the second is a commandment. Previously, this very mitzvah was given to Adam Harishon

proximity of these springs, will understand that Hashem was truly just and correct in His judgipent!”
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Just as Hashem promised Noach that he will never bring
a flood over the entire earth ever again, so too did He
promise to never allow his anger to impact the ultimate
redemption of the Jewish people.

Interestingly, the Zohar HaKadosh z#’I points out that
while the Navi was clearly referring to the waters of the
Mabul, he nevertheless called them the waters of Noach. The
question is why does he refer to it this way?

Perhaps we may explain as follows: we learn from Chazal
that Noach’s generation was a fully immoral and murderous
generation and as a result was slated to be destroyed. Thus,
Noach - who was a member of this wicked and degenarate
generation - was also slated to be destroyed. However, since

Noach "0 n¥n' - “found favor” in the eyes of Hashem, he
was spared his generation’s fate. This being said, Noach, as
the “favored” one, should have done more to rescue the
people. He should have “stepped up” and prayed for the rest
of the world, just as Moshe Rabbeinu did when his nation,
Bnei Yisroel, were facing annihilation from Hashem. The
righteous have a responsibility to ensure that everyone upholds
all that which is important. As a result of Noach failing to plead
on behalf of his generation, the destructive waters are referred
to as if he himself was responsible for them.

While one thinks that if he remains complacent, he will
stay out of trouble, it is important to remember that just as
there is a time to be quiet, there is also a time to speak out!

¥ ("> N and now it was repeated to Noach. The Meshech Chochma offers a beautiful explanation. The Gemara (Yevamos 65b)
.| rules that only a man is commanded in the mitzvah of Pru Urvu. Although a woman is included in the broader obligation of
5 | N7¥ Nawo, meaning, to populate the world and ensure its continued existence, she is not included in the formal mitzvah of Pru
"C, Urvu. This, explains R> Meir Simcha z#”’I, is because of the pain and danger involved in having children. The Torah does not

generally command a person to subject themselves to pain, and certainly not to danger. Yom Kippur is a notable exception, but

»“ & otherwise, the Torah’s ways are pleasant, "0y 77 7977", and its mitzvos are designed with our best interests in mind.

Nevertheless, to ensure a wife would willingly allow her husband to fulfill this mitzvah, Hashem implanted within a woman,

~Y=| a natural desire to bear children. We all know the joke that if man had to give birth, nobody would have them! But women are

different. Hashem designed the world this way! With this he explains the need for a new commandment. Before the chet of the

| rt, Eitz Hadaas, childbirth posed no discomfort or risk. Therefore, Chava and all women were included in the mirzvah! After
2% Chava was cursed, a new directive had to be given which excluded woman.

R’ Isser Zalman Meltzer zt”’l repeated a scene he had seen as a young man learning in the Volozhiner Yeshivah. A fire

,“ ‘"'”,\,, ravaged the town, posing great danger to its inhabitants. He noticed an elderly, scrawny tailor carrying two children, one under
S | each arm, running for many blocks to safety. When he asked the man how he had the strength to do so, the tailor responded
¥uw| “Ven tzu brentmin, krigt min koychos,” when it’s burning, it gives me strength. Mitzvos are not a burden. Recognizing that they

are given by Hashem with love, should ignite a fire of passion to embrace them joyfully.




