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CLEANING & LAUNDERING ON SHABBOS

    On Shabbos, one is permitted to wash dishes that have a 

hard surface since the dirt or stains do not become 

absorbed. Materials that allow such absorptions are 

forbidden to clean. One may not throw such materials 

into water or even sprinkle water on them in order to 

remove and/or dull the stains. Certainly, it is forbidden to 

scrub them with water or detergent (1). This is especially 

applicable on rainy days when clothing may become 

muddy, or during meals when one may spill or stain his 

garments. One must remember not to apply water.

     Soft, non-absorbent items, such as leather, plastic, 

rubber and terylon, have their own individual status. One 

is permitted to soak these items in water or leave them 

under a running faucet, and then dry them in a gentle 

manner with a thick layer of paper towels or tissues, 

which will not become saturated with water. However, it 

is prohibited to scrub these items in a firm way (2). Thus:

1) If one has a plastic or terylon table cloth with a sticky 

spill, it is permitted to sprinkle water on it and gently wipe 

up the spill with a layer of paper napkins.

2) One may not scrub these items with any firmness.

3) If the table cloth has stitching of material and threads 

around the edges, he is not permitted to pour water on 

those

those spots.

4) If a material table cloth becomes stained, one may give 

a dry wipe to remove the thickness over the surface. It is, 

however, forbidden to scrub the stained area even with a 

fingernail, if by doing so, one digs into the material.

5) If a person's shoes or rubber galoshes became muddy or 

dirty, one may soak them in water or leave them under a 

running faucet to clean off the dirt.

6) If there is stitching of natural materials on the shoes, 

that area may not be cleaned with water.

Brushing off dust on Shabbos

    If a garment or hat gets dusty, it is usually forbidden to 

brush it off on Shabbos with a brush or by hand. 

However, the halachah gives us an interesting criteria: If 

the dust would deter the owner from wearing his hat or 

garment on a week-day, this is considered sufficiently 

dirty to prohibit cleaning it on Shabbos. If not, he is 

permitted to remove it without water, vigorous shaking or 

brushing, but rather with a light rubbing of his hand or dry 

cloth (3). It is advisable to put away one's hat (in shul) in a 

safe place where it will not get knocked about and dirtied (4)

     If one's clothing becomes dirty to the extent that he is 

embarrassed to go outside wearing them, he may ask a 

gentile to clean it. Some even permit this with water (5).

     åãîò ,íúîùð íäì øéæçäå êàìîä àáùî ,ïëà     
 å÷ñôù äæá ìáà ,óñëä úçé÷ìá åàèç ð"äàù åáùçå
 .å÷ñô úîà ïéã äáøãàå ,äîåàî åàèç àì äúéîì
 åù÷áå äúéî óñåé áééçù æàî òá÷åäù åðéã í÷ ë"àå
 àøåð øáãäå .úéáä úåðéô 'ãì íøæô êàìîäù ãò ,åâøäì
 óñëä úçé÷ìá åàèçù äî ìò åîéëñäù óàù ,àåä
 óñåéå ,ïéã ÷ñô øàùð ïéã ÷ñô íðîà ,äøéëîä øåáò

   !÷ñôä íéé÷ì êéøö éë äúéî áééåçî ïééãò

 éøçà íòôä äúåîà óñåé ìà ìàøùé øîàéå
(ì-åî) 'åâå éç êãåò éë êéðô úà éúåàø

 íìåòì (èé úåëøá) ì"æçà øáë àäã ,äù÷ äøåàëì    
 äæá á÷òé øîà êéà ë"àå .ë"ò ïèùì åéô íãà çúôé ìà
 àåä øîàù äî éô ìò éøä ,"íòôä äúåîà" ìù ïåùìä

?åá òâéì ïèùäì çë ïúåð
 ,ì"öæ ïé÷ñéã áéì òùåäé ø"åîâä õøúî àìà     
 íòô óñåé úà á÷òé ùâôù äòùáù é"ùøá àáåîù
 äéä íåé ìëá éë íù ùøéôå ,ù"÷ àøå÷ äéä ,ïåùàøä
 êé÷ìà 'ä úà úáäàå" øîåà äéäå ,ù"÷ àøå÷ á÷òé
 úà øåñîì êéøö àåäù áùçå ,"êùôð ìëáå êááì ìëá

áâá

 åìëé àìå éç éáà ãåòä óñåé éðà åéçà ìà óñåé øîàéå
     (â-äî) 'åâå åéðôî åìäáð éë åúåà úåðòì åéçà

 àîåçðú ùøãîáå .ì"ëò äùåáä éðôî åìäáð é"ùøô     
 íúîùð äçøô ãéî - 'íëéçà óñåé éðà' øîà" :àúéà
 íéðéîàî åéä àìå ... ïúîùð äøæçå ñð ä"á÷ä äùò 'åëå
 .åâøäì åù÷á åäåøéëäù ïåéë 'åëå åîöò úà òøôù ãò åá
 ,äåîú øáãäå ".úéáä úåðéô òáøàá íøæôå êàìî ãøé
 ,äùåáä áåøî íúîùð äçøô ãéî "óñåé éðà" øîàùë
 àåäù íéàåøå ïúîùð ä"á÷ä íäì øéæçäù øçàìå
 ïëì íãå÷ òâø àìäå ?åâøåäì íéù÷áî ,óñåé úîàá

!ääîúà !äùåáä áåøî íúîùð äçøô
 ,íåìù áì 'ñá ,ì"öæ ïåøãáù íåìù ø"åîâä ùøôîå     
 àìù äæá äéä óñåé úøéëîá íéèáùä àèç úîàáù
 éðôîå ,íéøöîì åúãøåä øåáò óñë úç÷ì íäì äéä
 ,äðúîá åäåðúð àìå ,óñë åéìò åç÷ìå ç÷î êøã åäåùòù
 "åúãøåä" ìò àìå "óñåé úøéëî" ìò íä íéòáúð
 íúçìù íúà àì" óñåé íäì øîàù åîëå .íéøöîì
 òîùîã ,"éúåà íúøëî øùà óñåé éðà" àìà ,"éúåà
 àìéîîå ,íäéìò äòéáúä ø÷éò àéä óñëá äøéëîäù

    .ùîî íúîùð äçøôù ãò äìåãâ äë äúéä íúùåá

***

***

***

***

***

***

***

***

 åô:á:ã áéùîå ìàåù ,åì:áù äøåøá äðùî ïééò (5) å:áù äøåøá äðùî (4) à:áù ç"åà (3)  íù (2) è:áù ç"åà (1)

 

R' Yisroel Meir Hakohen Kagan ZT"L (Chofetz Chaim) would say:

     "The entire sequence of incomprehensible events that led to the brothers standing before Yosef in 

Egypt, became instantly rationalized the moment he said, "óñåé éðà" - "I am Yosef." Similarly, when the 

nations of the world will accept the immortal words "íëé÷åìà 'ä éðà" - "I am Hashem, your G-d," all the 

seemingly inexplicable occurrences that shape the world on a day-to-day basis, will become clear."

R' Yehudah Leib Chasman ZT"L would say:

    "One who is happy with all the good that Hashem has bestowed upon him, is fulfilling the mitzvah of 

Kiddush Hashem. People will see how fortunate are Torah observers. A frum yid who is depressed and 

speaks only of what is missing from his life, causes others to look down upon Torah observance. This is 

the ultimate Chilul Hashem!"

A Wise Man would say:

    "What is true contentment? Contentment is not the fulfillment of what you want, but the realization of 

how much you already have."
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    R' Shloime smiled. "I did not mislead you today at all. You see, many people outgrow their youth and 

become old men. I have never let the spirit of my youth depart. As I grew older, I always took along with 

me the 'young boy' that I had been. It was that 'young boy' in me that did the errand." ***
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    Yehudah approaches Yosef's throne and begins 

the hostile negotiations. Threats are implied, and a 
real danger to the entire Egyptian Empire becomes 
palpable. The Medrash places this epic battle into 

its proper context: "íúæçà äãòø - Trembling 

gripped them: These are the shevatim who (upon 

witnessing the showdown) said, 'Kings are battling 

one with the other, of what significance are we?'" 

    In reality, claims R' Joseph B. Soloveitchik 
ZT"L, what we have here in Parshas Vayigash, is 
none other than the future battle for supremacy 
between the two would-be kings of Bnei Yisroel. 
Yosef, the first-born of Rochel and a favorite son 

of Yaakov, was actively vying for the right of 
úåëìî - Kingship, against the one brother chosen 
by their father for this noble and sacred task, 
Yehudah. From the moment that Yosef was sold 
into slavery upon the advice of Yehudah, until the 
time that Yosef was unable to contain himself any 

longer and was forced to reveal himself to his 
brothers, the two sparred back and forth in a classic 
conquest to attain the coveted monarchy.
    Yosef, represented éôåé - Beauty, in this case, the 
perfection of his character, as Chazal tell us that 
Yosef was called "åòáèî ãéñç" - "Pious by nature." 
He knew not from the meaning of sin, and couldn't 

grasp the nature of one who commits it. Thus, he 
told the wife of Potiphar, "How can I do this 

terrible thing and sin against G-d." Yehudah, on 
the other hand, was the embodiment of äøåáâ - 
Strength, in this context to imply a strength of 
character. He did know from sin, yet he also knew 

how to make amends, to do teshuvah. Indeed, he 
told Tamar, "éðîî ä÷ãö" - "She is righteous from 

me." It is this middah of äøåáâ that won out and 
allowed Yehudah to retain the úåëìî of Klal Yisroel, 
x

     

and he will ultimately bring forth the çéùîä êìî.
 

 íø÷áå íðàöå åéä äð÷î éùðà éë ïàö éòø íéùðàäå
(áì-åî) 'åâå åàéáä íäì øùà ìëå

    Chazal tell us that Yosef portrayed his brothers 

as "äð÷î éùðà" - "Men (who deal) with cattle." 

This was purposely done in order to avoid their 

appearance as strong warriors who be then taken as 

soldiers in Pharaoh's army. The question is, it 

would have been enough had they been known as 

people who deal in farm animals; why had Yosef 

felt it necessary to distinctly call them "ïàö éòø" - 

"Shepherds"? This is a less-than flattering accolade, 

especially considering the superstitiousness of the 

sheep-worshiping Egyptians.

    R' Avrohom Shmuel Binyomin Sofer ZT"L, 

the Ksav Sofer, explains: There is an obvious and 

distinct difference between a warrior and a 

shepherd. The nature of a warrior is one of 

aggressive, often violent tendencies, in order to 

better out-maneuver and destroy his enemy. The 

nature of a shepherd is exactly the opposite: caring 

and tenderness towards the animals, maintaining 

their well-being and health; this marks the 

characteristics of a shepherd. Hence, we find that 

Hashem chose Moshe Rabbeinu and Dovid 

Hamelech, both shepherds, to lead the Jewish 

people, since they best characterized the model of 

what a leader should epitomize.

    Yosef, in a better effort to shield his brothers 

from being commissioned into battle, gave his 

brother's occupation, but more than that, he 

described their nature and defining characteristics 

as well. The fact that they were "shepherds," 

precluded any possibilty of them being used to 

fight in wars, since without a warrior's ambition, 

what good would they be to Pharaoh?  
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(ë-ãî) 'åâå åáäà åéáàå åîàì åãáì àåä øúåéå úî åéçàå ïè÷ íéðå÷æ ãìéå ï÷æ áà åðì ùé

     Many commentators question Yehudah's unusual choice of words when describing his younger 

brother, Binyomin: "ïè÷ íéðå÷æ ãìéå" - "A young child of (Yaakov's) old age." This depiction begs the 

question: Binyomin was a grown man, with ten children of his own. Why is he still considered a "young 

child"? Many explanations are given, but the following story involving the previous Bobover Rebbe, 

holds an invaluable understanding and lesson for us until this very day.

      R' Shloime Halberstam ZT"L, the first Rebbe of Bobov, was once sitting with a group of his 

chassidim, discussing Torah thoughts and chassidic discourses. This went on for quite some time and the 

Bobover Rebbe became totally engrossed in his words. At one point, the Rebbe gave a sudden 

exclamation and announced, "Rabbosai, today is a special today and deserves to be celebrated with a 

L’chayim." The chassidim excitedly scrambled to find a bottle of schnapps with which to have a drink. 

But no bottle could be found. One of the group offered to pay for the refreshments, however, no one 

volunteered to go out and make the purchase. Finally, the Rebbe turned to the benefactor and said matter-

of-factly, "Just hand me the money. I have with me a young boy who will be glad to go."

     R' Shloime took the money that was handed to him and excused himself for a moment, ostensibly to 

give the money to the child. The chassidim waited impatiently but the Rebbe did not return right away. 

After a rather extended lapse of time, R' Shloime returned to the group, schnapps and refreshments in 

hand. All at once, it became obvious to the very embarrassed chassidim that the Rebbe himself must have 

performed the menial errand. 

     The one sponsoring the food and drink made a half-hearted protest. "Why did the Rebbe have to go 

out and buy it himself? We thought that a young child was being sent out." Everyone began fidgeting in 

nervous anticipation.

      Noticing their discomfort, the Bobover Rebbe calmed their fears. "Let me explain," he said in a soft 

voice. "Everyone wants to be young. Nobody wants to accept that he is an old man. But how can one 

retain his youth, long after his biological age has advanced? The answer lies in one's capacity for 

learning, retaining, innovating, and creating. If our capacity to grow has weakened, it is because we have 

allowed it to do so. It is more on account of our laziness than to the process of aging that causes us to 

deteriorate. We become complacent, self-satisfied, too tolerant of the goals we have achieved. To be 

forever striving for knowledge, for new insights, for fresh perspectives - that is the way we can take 

youth along with us far into our biological old age."  
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