
,kftv apbc hbp h,,bu os kf kfth rat ktrah ,hcn aht ahtu
 /// ung cren v,t h,rfvu osv ,t(h-zh)ohbp ,bckv ruxht rnujc - 

    t :h"arhhhhbbbbpppp    hhhh,,,,,,,,bbbbuuuu :uc exugu hexg kfn hbt vbup 'hka htbp - rrrraaaaccccvvvv    aaaappppbbbb    hhhhffff- 
tuc, /ostv apb kg rpfk jcznv kg uh,,b lfhpku 'vhuk, thv osc vhrc kf ka

 :apbv kg rpf,u apbooooffffnnnn    aaaappppbbbb    kkkkffffhpk trenv vbv /ohbyev kg ohkusd rhvzvk - 
hvn ,gsk kufh ost ihta sunkk ubhkg itfnu 'os ,khft ruxht kg rcsn uyuap
sutn vru,v vrhvzn itf ohtur ubta vn hpf hf 'vke vrhcg hvnu vrunj vrhcg
'lf kg v"cev shpen ifhv sg h"ar hrcsc ohtur ubta hpfu 'os ruxht kg sutn
iuhf /vz ruxht ,gdn ifhv sg ubh,gs kg ohkgn ubhhv tk vru,v ,tz vrnt tknktu

/,ukef uk ohtrba uktn od 'ohtyjv hdux kfn sutn srj ,uhvk ubhkg kyun ifa
    ubhrucg sunhk vz vhvh sugu 'vbcvu ruthc ubhkmt kce, sug uz vspev ot od okut

cuau ohtcv ohcu,fv utuch 'ivn ,jtc ukhpt auskn srj r,uh ,uhvk ,uumnv kkf kg
'sckc wvrunjv vrvztwv og vep,xv tk vru,va ohtur ubt ovc hf 'vhn, urrugh
tjhb tka huuhmc rcusn ukhtfu 'u,rnuj ,chx ubhbpk rtcku chjrvk od iufbk v,tru
tka 'uckc ohrcsv ukce,ha sg ubzt ,t rcxku u,umrk ohfhrmu 'lfc abhtk vhk
hbck h,rntw vrhrc rxujn wif kgwu wthv osc racv apb hfw tkt 'osv rxtb obhjk
tuv lphvva ubt ohgsuh hrva 'uz thv vkusd tnh,u /wos kft, tk ofn apb kf ktrah

/vc ohmeu osv in ,uskux ,unutv ,uapb ukhptu 'osc ,xtun ost ka uapbu 'iufbv
od iuuhf 'ugnanf os ruxht kg cu,fv iuhfa vn sckna 'rnuk ah rxunv lrscu    
'os kfut ,bhjcc if od tuv urhcj ,t ahhcnv vz od hf wohbp ,bckvw iuug kg if
'wohns lpua ukhtf ohcrc urhcj hbp ihcknv kfw :(:jb tghmn tcc) urnt k"zr hrva

 ,ukdk ucre, tk urac rta kf kt aht aht
 /// wv hbt vurg(u-jh)ohasev asue ,sucg - 

    zotu /,uhrg hbhbgc rcsn ;uxcu 'f"uh ,sucg hbhbgc rcsk khj,n varpv ,khj
?ohrcs hbv ihc raev uvn rtck ubk  ah f"g wt varpc ohbhbg wc hbv vb,hb vru,v

wxnc t,ht vbvs /,uhrg hbhbgk gdubc k"zj urnta ,jt suxh p"g 'rnuk vtrbu    
tku vrhcgv in unmg vbpnv kfu 'vrhcg hshk tc ;ux ohabc vpmnv kf" :(z 't) vkf
rntba 'jcznv hcd kg kusd ivff vkug ,ukgvk tuv hutr 'ktrah tuv ukhpt vtag
vrhcgv in kmg unmg ,t vauga hn kfu ',ukug ukghu ktrah hbc hrgb ,t jkahu
vbpna hn !ohtrub ohrcs /f"g '"wufu ,rav hftknf vbhfa uhzn iuzhb 'vtag tku
hrv 'vrhcg u,ut vag tku vrhcg vzht ,uagk grv rmh uk vhva 'vrhcgv in unmg

 !ktrah tuv ot ukhpt '"kusd ivf" tuv ukhtf tuva v"cue hbpk cajb tuv
'huk ycan vhvh ivfva v"cev rjc tk ukhts 'vzc k"zj ,buufa oharpnv ruthcu    
ka vrhcg in unmg vbpna vzv aht ubhhv 'kusd ivf ,sucg ,uagk rjcb vhvh hn
vcr uvhkt hrcs tb,c od tcuv] ukt k"zj hrcs ruthc (h 'dk ohrcs) lhaktv /,uhrg
uhkg crg tuva ',uhrg hbhbgc kafb ubhtu 'ukt ohbhbgc unmg rnuaa hns ';hxuvu [h"p

lk hrv /wtruuj h,tu tenuxkhzts vhk tbhzjsw :ogyv vthcn oa trndva hpfu
/k"r wos kfutw ,bhjcc tuv ifku 'unsk rsgv orud urhcj hbp ahhcnva

vruav in ost 'sutn ovn ,skux ost ka uapba uktn if od tuv vz iuug    
'wiuhxbw ka oh,hg obah vz iuugc okut 'ohbp ,bckv ka vzjn ,utrk kufh ubht
kg ,snugv veugnn vtmu,f ostc vz iuhxb rrug,n ohngpk 'hbta iuhxb ,gau
sg 'v(hUu *S,v uapbk ierup i,h urhcj iucaj kg vbuba vrhntca uk vnsbu 'uck
rcudv iumrv hbpn lf hshk ostv tc ohngpku /uhpk ouxjn i,hk sutn uk vaea
jhfuvk u,uut, curnu 'uhccux ,t jnak hsf t,ujhscs t,khn vzht rnuk uhkg
od okut /ohrcsv ,rhntn gdphvk kufha urhcj ,gs ;uxk sruh ubht u,uphrj
in tuv vz iug hf 'uhkukhn rumgk sutn ezj,vk ostv kg kyun uz vae vgac
'oubvhdn vkug ostv iht v,chxca ohrcsv ihc vbnb vz iuuga 'sutn ,urunjv

/wvng cren v,ut h,rfvuw os ,kfutv apbv kg itf runtv ihgf uvzu
thv vmur lfc hf 'u,rnuj rtck vru,v vfhrtv vnk icun ift vz iuug kg    
uk vghsunu 'uhpk ouxjn i,hu ujurc rumgh iuhxb ,gac oda ostv ,t ,u,pk
uhrcsca vz hpk tmnbu wthv osc racv apb hfw ohghdn ohrcsv ifhv sg ,tzc
,gacu 'unsc ,rfhb ahhc,nv ka u,auca ohtur ubta hpf 'apbv ,t vfn tuv
w;udv ,tfvw hf 'w;udv ,tfvwf wapbv ,tfvw hrv tku 'tcj,nu uns ;xfb u,auc
lfc ohaug curv hp kga wapbv ,tfvw if ihta vn 'ohrupx ohnh lu, ,tpr,n

 /octfn aaut,vk ohkufh obht ,uckgbv ,uapbv hf /k"r guce oun
hpku wuc exugu hexg kfn hbt vbupw rnut v"ceva h"ar hrcs icun vz iuug kg    
euxgk hsf uhexg kfn v"ceva u,kuz ,t ahhcna vz kg ohrcsv ohcxun ubhrcs
if kgu /ann ohnav ck sg ,gdnu sutn vae thv apbv ka vctf hf 'uabugc

///h"arhpf ohbyev kg ohkusd urhvzvu 'ofhrcsc sutn urvzv ohnfj
 !ohtrub ohrcs /ktrah vhvha od jcznv kg ivff sh,gk anaha

lkn ,c vsucf kf" :(wd 'wt vcr rcsnc) k"zj hrcsc trub rcs sug ubhmnu     
thv whpt vnmg ,gbmn thva vat urnt ifhn ///vauck cvz ,umcann vnhbp
cvz ,umcann wtba ohkusd ohbvf shng,u 'ivfk tab,a thv vhutr ,hktrah
ivfk tab,a vhtr thv hrv 'vause hbhbhgc ,rvzba vat hrv /f"g '"vauck
'ktrah kkf kfn sjuhnu 'rhjcv hn !ohtrub ohrcs /vbnn ohkusd ohbvf shng,u
'ohkusdv ohbvfv vbnn shgn,a vntv vhv, thvu 'kusd ivfv vhvh tuva rntha
grv rmh ouac ubhmn tku /vrvyu vausec hju ',uhrg ka ohbhgc rvzba hn tuv
sh,gk vfzh ,ubuhxb hbv kg snuga hns 'uktf ohtkpb ohrcs k"zj urnta ,rjt

/ktrah tuv ukhpt jcznv kg scugv ivfv vhvh tuva
varpv ,khj,ca ',un hrjtc ohrcs wc hbv ihc raev rtck vtrb z"hpku    
ogyvu ',uhrg hruxhtu 'ohruphfv ouhc kusd ivfv ,scug hbhbgc vrchs vru,v
,uchajv ubk ahdsvk vmur vru,va ouan ubhhv wt varpc ov ukt ohbhbg hbaa
ukt ohbhbgc rhvza ahts 'sutn sg cuaj rcs uvzs ',uhrg hbhbhgc ,urhvzv ka
vatu 'ohasev asue ,hcc vscugv vauga kusd ivfv ,uhvk hutr tuv hrv
ohbvf ohbck vfz,u d"fv ka u,at ,uhvk vhutr thv hrv ,ughbm hbhbgc rvzba

/kusd ivfv ,sucgk ,uhrg ohbhbg vfnx vru,v ,uchajv ahdsvk lfu 'ohkusd

"hj u,ut ihkfut ohhkcc" - The Mishna says” When f"uh fell out on ,ca crg, the f"uh ka rhga that was brought by day was eaten that night.
Babylonian kohanim would eat it raw, "vph i,gsa hbpn" i.e., they were not finicky. Normally kohanim would cook this ,tyj after f"uh and eat it, but
if f"uh fell on Friday, that night would be ,ca and ruxt to cook. Hence, the above was done. The Gemara explains that these kohanim were really
Alexandrians, but since the ohnfj disliked the Babylonians, as wxu, explains, because they didn’t come back to trzg hnhc ktrah .rt, they were
disliked and called ohhkcc. Rashi explains: by eating raw meat the Alexandrian ohbvf were displaying a ,ub,cgr ka vsn so the ibcr addressed
them derogatorily. wxu, points out they were referred to htbd iuakc because they ate the f"uh ka rhga raw, even though they were being ohhen a
mitzvah by not letting it become r,ub but since they were dvub to eat it like this (raw) every year even if f"uh didn’t fall out on a"g it is t,ub,cgrf hzjn.

    The a"ar is ehhsn: why does wxu, say they were ohhen a mitzvah by not letting the icre become r,ub and not simply say they were being
ohhen the ohase ,khft ka vag ,umn? He says this must be a vhtr that wxu, holds that eating something i,khft lrsf tka is not considered an
vkhft even if to them it was their lrs. So, since they ate it raw, it is not considered an vkhft and they were not ohase ,khft ohhen; they only
succeeded in not letting it become r,ub. He says this could also answer the kler of the lknk vban [j"v 'v"p vru,v hsuxh] who asks on the din of
"i,tbv lrsf tka vhkg iheuk iht vru,ca ihruxht kf”. This is regarding being rcug a vag, tk. How about to be ohhen a vag? Does the same
hold true? For example, vmn ,khft or jxp icre, what is the ihs if one would eat them vkhft lrsf tka, would he be tmuh? The lknk vban says
that just like to be rcug a utk of kft, tk one must eat the item lrsf, so too, when trying to be ohhen a vag ,umn of vkhft one must eat the item
vkhft lrsf. The a"ar is inferring that we see from our wxu, that eating something lrsf tka is also not considered an vkhft for a vag ,umn.
    The  [wd ,ut wz vumn]j"jbn  brings the h,kpu h,rf who says hj (raw) or anything cooked less than htxurs ic kftnf is considered lrsf tka
vkhft. He says that eating hj is considered vkhft lrsf and brings our Mishna as proof, since it is a vag ,umn to eat the rhga and they ate it hj,
so we see that it is viewed as an vkhft. The  [wsu wd ,ut 'cb wx d"j ,"ua]hukv ,hc  brings the above lknk vban and says our Gemara of the ohhkcc
is a proof that lrsf tka vkhft is considered an vkhft since they ate the rhga raw, which is not vkhft lrs. He adds that maybe the ohhkcc are
not a vhtr to other vkhft ,umn because here it is ohase ,khft which is not the standard vkhft ,umn but rather that it just gets eaten. a"g            

                                                                                                                                                                                                              

Rabbi Joseph B. Soloveitchik zt”l (Nefesh Harav) would say: 
     “Kedushah (holiness), under a halachic aspect is man-made; more accurately, it is a historical category. Man creates
sanctity. Soil is sanctified by historical deeds performed by a sacred people, never by any primordial superiority. The
halachic term ‘kedushas ha’aretz’ - sanctity of the land, denotes the consequences of a human act of either conquest (heroic
deeds) or the mere presence of the people in that land. Kedushah is identical with man’s association with Mother Earth.”   

A Wise Man would say: 
     “I don’t need a friend who changes when I change and who nods when I nod; my shadow does that much better.”     
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (67)
Mistaken Mechilah. A mechilah done by mistake is not valid
and the loan amount is still owed (1). For example, if one forgave a
debt because he thought the other party was poor, and later he
learns that he was not poor, the mechilah is not valid. This refers
to a case when he was really not poor at the time of the mechila,
but if he became not poor later, the mechila is valid (2).
Informing the Lovah. If one was mochel a debt without telling
the lovah [which helps as explained last week] and he comes to
pay, the lender must tell him that the debt has been canceled and
he cannot take the money. Even if he does not come to pay, it is
proper to tell him for he might have shame or guilt feelings that
are now needless. Also he might try to anonymously sneak back
the money as payment, which is now unnecessary. If telling him
face to face will be embarrassing, he could send an email.
When Mechilah Does Not Help. Mechilah only works on a debt
- an abstract obligation on the lovah. If he has an item of mine, the
term mechilah has no value. If he says “I gift it to you,” it is now
in the domain of the holder and he acquires it immediately (3).

 
  

      

Guarantors: Areivim. Many Gemach and private loans are
only given if there is/are a guarantor/guarantors. At the time of
the loan, if someone even verbally without a kinyan, accepts
responsibility for the loan, he has a Torah-based obligation to pay
if the borrower does not pay. He is called an Arev. If he accepts
responsibility after the loan has been given, he is only obligated if
he makes a kinyan (4). This means that the provider gives an item
of his to the guarantor to “acquire” (picks it up) and in turn
obligates himself and all his assets to pay the loan.  
Two Types of Arev. The first is a regular Arev who only has to
pay after the borrower has exhausted all efforts to get paid from
the borrower and wasn’t successful. The second, is an Arev Kablan
where the borrower can claim right away, without going to the
lovah (5). A verbal commitment at the time of the loan obligates
both, even without a kinyan and even without a signature.  
Vague Amount. Even if the Arev said, “Whatever you will lend
him, I am responsible,” he is obligated. Even though there is no
finite amount, which would make us think that perhaps it is not a
sincere commitment, still he is obligated to pay (6).

   



   Rashi explains that on Yom Kippur, the Kohen Gadol does not wear his usual eight bigdei zahav, due to the principle of iht"
"rudhbx vagb rudhye - “an accuser cannot become a defender,” as the gold in those garments will evoke the memory of the sin of
the Golden Calf at a time when the Kohen Gadol seeks Hashem’s favor. The Gemara (Rosh Hashanah 26a) distinguishes in
this regard between the service performed inside the Kodesh HaKodashim and the service performed outside, where the bigdei
zahav may be worn. This distinction is difficult to understand. What difference does it make where the service is performed? 
     The Lutzker Rav, R’ Zalman Sorotzkin zt”l (Oznayim LaTorah), gives the following approach, deriving a powerful
lesson from this distinction. Many people shy away from giving or hearing reproof, claiming that one must judge another
favorably and focus on his positive qualities rather than rebuke him for his sins. However, says the Lutzker Rav, such an
outlook is incorrect. Certainly, when standing before Hashem in prayer, one must not speak negatively about his fellow Jew,
but advocate for him so that he might find favor in Hashem’s eyes. But as it applies to the sinner himself, one is just as certainly
obligated to rebuke the sinner for his misdeeds, according to the laws and guidelines of the mitzvah of tochachah. This is the
difference between the avodah done inside the Kodesh HaKodashim and the avodah done outside it. When standing in the
Kodesh HaKodashim before Hashem, the Kohen Gadol may not evoke the memory of the sins of the Jewish people before
Him, but must rather advocate for them and seek to cast them in a favorable light. But when serving outside the Kodesh
HaKodashim, when he is no longer before Hashem, as it were, but among the people themselves - then, on the contrary, the
Kohen Gadol purposely dons golden clothes to remind them of their sin so that they should repent from their ways.
     As with chessed, tochachah starts at home, with an honest reckoning of where we stand vis-à-vis our avodas Hashem. Let
us utilize sefiras haomer as a time of growth and introspection, so that we can truly make ourselves ready for Matan Torah!

      What is the Torah commanding us with this directive of "uhv, ohause"? (See Rashi and Ramban)
     The Ohr HaChaim HaKadosh zt”l says as follows: The end of Parshas Acharei-Mos was discussing the topic of
,uhrg, steering clear of forbidden relationships, one of the three cardinal sins. In Parshas Kedoshim, the Torah gives us a
positive commandment. One who not only refrains from these forbidden relationships, but takes steps proactively to keep
the ,uhrg at a distance, is ohhen an vag as well. Additionally, such a person earns the lofty title of “Kadosh”; he is deemed
“holy” for he fastidiously following in the ways of Hashem, as it says, "hbt ause hf". 
     The Ohr HaChaim adds that this mitzvah isn’t only for the thirty-six hidden tzaddikim of the generation, but rather, as
the posuk says,  kt rcs"kf"ktrah hbc ,sg  - in fact, it applies to the general populace.
     Klal Yisroel in Mitzrayim was precariously teetering at the 49th level of impurity. They counted forty-nine days, and on
the fiftieth day, they were able to receive the Torah, as they now reached the 49th level of kedusha. The calculation,
though, is seemingly imprecise, as they should only be on the first level of kedusha after 50 days, rather than the 49th level.
It should’ve taken forty-nine days to exit the forty-nine levels of tumah and then on day 50, the kedusha climb commences! 
     Perhaps the answer could be that the effort expended to leave one level of impurity, simultaneously raises one’s Tahara
one level, so that by the time one exits the realm of impurities, he is inevitably at level 49 of kedusha!
     It is  not by chance that these two parshiyos are connected. The grn rux of Acharei Mos brings us, as just explained, to
the cuy vag of Kedoshim. r"vh that each yid, young or old, be able to utilize these special days of Sefirah to strengthen their
personal levels of Kedusha  thus elevating the world to prepare for the day of vru,v ,kce!                                                         

  

                                                                                                                                                                                                              

 ktrah hbc hk o,t ohhaf hbcf tukv(z-y xung)

kg uhvh sc hxbfnu ackh ase sc ,b,f
 ov ase hsdc /// rdjh sc ybctcu urac(s-zy)

 /// ofhekt wv hbt ause hf uhv, ohase- (c-yh)
f"g vrcgv inu ,uhrgv in ohaurp uuv h"arpu

 /// wv hbt ovc hju ostv o,t vagh rat hypan ,tu h,ej ,t o,rnau(dh-uy)
     The Gemara (Yoma 85a) discusses cases where a person has only a short time to live. The halachic principle is: One may
risk temporary life in order to attempt to save long-term life. We violate Shabbos even to preserve chayei sha’ah because any
amount of life has value but when a medical intervention might shorten life yet might save it, halacha allows taking that risk.
     Late one night, a worried father arrived at the home of the Chazon Ish, R’ Avraham Yeshaya Karelitz zt”l. His infant
son was in a nearby hospital with a severe brain tumor. The doctors had told him that without surgery the child would die
within a few days. The only possible treatment was a dangerous operation that very few patients survived. The father was torn
between the certainty of death without intervention and the real possibility that the operation itself would end the child’s life. 
     The Chazon Ish listened carefully as the father explained the medical situation and the doctors’ warnings. When the man
finished speaking, the Chazon Ish lay back, closed his eyes, and remained silent. The father waited anxiously as the minutes
passed. Five minutes became ten, then fifteen. The room was quiet, and the father could only watch and hope that the tzaddik
would offer some clarity. After about a quarter of an hour, the Chazon Ish suddenly opened his eyes and asked the father
which doctor had been assigned to perform the surgery. When the father gave the name, the Chazon Ish nodded and said that
he knew that doctor and he was a worthy shaliach. The Rav then told the father that the operation should go forward. He
instructed the man to tell the doctor that, he, the Chazon Ish, felt it was worthwhile to operate.
     The father returned to the hospital and repeated the message to the surgeon. The doctor reacted with surprise. He
acknowledged that the Chazon Ish was known for sound judgment and under most circumstances, he would agree fully with
the medical opinion of the rabbi. However, in this case he believed the Chazon Ish was mistaken. From a medical standpoint,
he saw no real chance of success. It took a bit of convincing until finally, whether out of respect for the Chazon Ish or
compassion for the father, the surgeon agreed to perform the operation.
     The surgery lasted more than six hours. When it was over, the doctor came out exhausted and gave a blunt assessment. If
the child woke up within twenty-four hours, he said, there was hope for recovery. If the child did not wake within that time,
there was nothing more to expect. The father stayed by his son’s bedside, watching the hours pass. Twenty-four hours came
and went, and the child remained unconscious. The doctor told him that the situation was hopeless.
     Refusing to accept this, the father went back to the Chazon Ish and told him what the doctor had said. The Chazon Ish
listened and responded calmly: “The time involved is seventy-two hours.” He did not elaborate but said it with certainty.
     The father returned to the hospital and waited. At the seventy-two-hour mark, the child suddenly awoke. He looked around
and asked for something to drink. The doctors were astonished. Over the next few weeks, the child made a full recovery.
When the father brought the boy to the Chazon Ish for a beracha, the talmidim who witnessed the scene were deeply moved.
Later, they asked the Chazon Ish why he had spent fifteen minutes in thought before giving his initial ruling. They also asked
how he had known to expect improvement at seventy-two hours rather than twenty-four. 
     The Chazon Ish explained that he had been reviewing the halachic principles related to chayei sha’ah - temporary life. The
Gemara discusses situations in which a person has only a short time to live and whether one may take risks that could shorten
that time in order to attempt to save the person’s long-term life. The conclusion is that when acting in accordance with Torah
principles, one is permitted to risk temporary life if there is a possibility of saving long-term life. He had needed those minutes
to consider the halachic framework carefully and determine whether the operation fit within those guidelines. 
     As for the seventy-two hours, he said that this time frame appears in the Mishna in discussions of medical and halachic
status. It represents a threshold after which a person’s condition can be reassessed. He applied that principle to the child’s
situation and with Divine assistance, the child pulled through and regained his health fully and completely.                                   
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 /// wv hbt lgr os kg sng, tk lhngc khfr lk, tk(zy-yh)
llllyyyynnnn: Once, in the Satmar Bais Medrash, the baal korei halted
the laining after spotting a flawed letter in the Torah. R’ Yoel
Teitelbaum zt”l approached the bimah to inspect it. 
    Rather than rendering a swift verdict, he hesitated and
requested several seforim. For a few minutes, he stood before
the silent congregation, deliberating. Finally, he ruled: “I
think it is better to return this sefer and take out another.”
     Later, a perplexed student asked, “Rebbe, the halacha was
clear-cut. The scroll was obviously pasul (invalid). What was
it that you were deliberating over?”
   The Rebbe replied, “Didn’t you see? The sofer who wrote
that Torah scroll was standing right next to me in the room.
If I had immediately declared his work pasul, imagine his

 

  

crushing humiliation. I had to make it look like a difficult,
uncertain case in order to protect his honor.””
llllyyyynnnnpppp: Chazal (Bava Metzia 58b) equate public embarrassment
to murder, stating that when a person is shamed, the blood
drains from their face. Therefore, humiliating someone is akin
to shedding their blood. This sensitivity is reinforced in the
posuk: “You shall surely rebuke your fellow, but you shall not
bear a sin on his account.” Chazal interpret this as a strict
warning: even when you are obligated to correct someone, it
must be done privately and gently, ensuring you do not “bear
a sin” by causing their face to turn white with shame. 
     Indeed the gravity of this is enormous. Chazal (Sotah 10b)
derive from the story of Yehuda and Tamar the dictum: “It is
better for a person to cast himself into a fiery furnace than to
publicly embarrass his fellow!”

     While the Parsha warns Klal Yisroel not to engage in
abhorrent behavior, the Haftorah discusses the punishments
for one who does indeed commit these sins. Through Amos
HaNavi, Hashem declares, “To Me, you (Klal Yisroel) are
just like the Ethiopians.” The Navi explains that Hashem
brought many nations out of peril, including the Pelishtim
from Kaftor and the Arameans from Kir; therefore, if Klal
Yisroel were to act no different than those nations, for what
reason should Hashem not move on and find another nation
to be his chosen people? Such statements are shocking and
completely unflattering for the nation of Hashem. As such,
how is it that despite the many sins Klal Yisroel have indeed
committed over the years, rachmana litzlan, Hashem still

holds us near and dear to him?
    R’ Baruch HaLevi Epstein zt”l (Torah Temima)
explains in his commentary on Shir HaShirim (1:5) that the
difference between a Jew and a gentile is not what appears on
the outside, but what really lies deep within his heart. Shlomo
Hamelech writes "vutbu hbt vruja" - “I (Klal Yisroel) am dark,
but comely,” which illustrates this point beautifully. Since
although Klal Yisroel may (at times) be tainted with the
darkness of sin, their inherent beauty is still there.
   Therefore, Amos is careful to use the word "hbcf"ohhaf  to
show that Klal Yisroel were only acting like the gentiles, but
that their very essence is good, and they are in fact nothing
similar to any other nation in the world.
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