
,cgu, hf /// v,g sgu ubhrugbn uhv vben habt o,rntu
 itm vgr kf ohrmn(sk'dk-un)ohngv in of,t khsctu - 

    d'vabn ka u,kgnn r,uh tuv ohrpt ka u,kgna cegh vkhda rjt ;fh, vb
ot oda cegh vkhd lfc /,jt vfrcc lrhc uhsjh ovhba ,t 'rnukf 'wofrchuw rntb
tuva ohrptk ohfrcna vfrc v,utc lrc,vk tuv hutr 'vkgnc lf kf ubht vabn
ukt hf ',unrv uh,udavc vhuk, vbht ostv ,kgn rehg hf ',tzu /ubnn vkgnc r,uh
,kgn rehg uz iht kct 'thk, t,ufzc ,udavv od hf ,nt] 'ohekt ,b,n er ov
vfzh tk ot od 'ungn arus v"ceva vn kf vaugaf tuv u,kgn rehgu '[ostv
oak tuv u,sucg rehga vkdn tuv lfcu ',ukgnv ,dxp sg ,ukg,vk i,ugmntc
kar,v tku 'ujuf kfc utruc ,t scg tuv vabn ka u,kgn rehg v,hv uzu /ohna
,uscgv smna vkhd lfc /ohrpt ka uh,ukgnk vfzh tka gsha rjt od u,sucgc
vnk vz hpk icun rhpau /u,unf lrc,vk hutru 'ohrptk vkgnc tuv vnus ,"havk
,ukkfk tndusf uanah ukta cegh vmr hf 'wktrah lrch lcw rntu cegh lhanv
ihc 'oka cckc uscgk tuv «uN#g$n arus v"ceva vn rehgva ihch sjt kfa 'ktrah
ka urntnfu 'vagnv tuv rehgv hf 'tk ot ihcu 'uhagn ,ugmntc ,ukg,vk vfzh ot

/wvbnn kychk ihruj ic v,t tku rundk vftknv lhkg tkw (zy 'c ,uct) iupry hcr
lrch uktcw rnt tku 'shjh iuak - wktrah lrch lcw urntc cegh iuuf,b vzk hkutu    
ohsrpb ohpud onmg ,t uahdrv tk a"ak otruc ,t uscga vabnu ohrpt hf 'wktrah

avkg,hu jhkmh sjta ugshaf odu ',hyrpv u,unhka ,tu u,cuy ,t aecn t"f
uhv ihhsgu /vrh,h vkusd oua lfc utr tk hf 'vzn vz ugdpb tk urhcjn r,uh vkgnc

/ohnaca ovhctk jur ,jb rrugk wsjt ckw ovhbak uhvu 'sjtf ohsudt
   

 /// vzv ouhv sg hsugn h,t vgrv ohektv(uy-jn)rxjt tk hgr wv - 
    dooookkkkeeeennnn    ttttccccxxxxa"fnu 'hbubhc ;t ostn h,gna tk okugn vbv" :tkpb rcs c,f 

ost rnut ohngpk kct /vbav uzc kuftk vn hk vhva v"c rntha 'ogv hrhagn
vbvu /h,xbrp hs hkhcac luxjk rcf h,epxva 'vcuy vba hk vhva ktk vsu, :raf
wv" :xukebut odr,nu '"h,ut vgurv ohektv" :rnt .rtv rhcd ka ubc ic v"gt cegh

/ost ouan gnat tka vn ceghn h,gnaa h,nnu,ab '"h,h izs
h,gsh tk lht 'hnmg kg h,nnu,ab /iuznv ,frck h,gdva sg 'onh,anf h,sngu   
/,ubuzn ka obj ,b,n kg kfv v"grn ieh,a iuznv ,frc kf tkv ?lrcn hbt vn
obht vnku 'ohnav in sruhv inn ohkgp,n 'h,caj (jkac ,arp) varpv uzcu
,cajn vecsb ukht !ohapy 'ubjbt ohapy ?vba kfc .rtvn vkugv inn ohkgp,n
rntb vn :rcs ;ux /rcsnc inv iuhnsf ohngy vnf ohahdrn ubhhv 'vzv invc apbv
'"hgr vzu hsus vzn - er 'ohk rcgn tk /"ohsnjn ukufu ohe,nn ufhj" rcsb vnu
vn kfa ihntn vhvu 'vyuap vbunt uk vhv ubhct cegha 'uhrcsn rtucn /k"fg

/ohnav in srha inv unf ,"hav ,tn ann vhv uk ghdna
hrcs itf ;rmk ahu   iiiihhhhzzzzkkkkuuuuuuuunnnn    jjjj""""rrrrddddvvvv     oooohhhhhhhhjjjj    jjjjuuuurrrr))))sus rnta vn f"an ruthcc(s"n 'c"p 

 uks,aha ovhbcn oharusv ohruv obah vbvs rnthvk ohrcsv ohfhrm rehgc   
ovhbca ohturaf ovhkg vuus oapbu 'vchahv hshnk, ihca ohrjcunv og ,ubnhvk
ohfhrm vbuatrcu /ovhbc ka ovh,ukufh rauf ,t susnk hkcn ,tzu 'lfk ufz tk
'lphvk ',ukg,vk ovhbck ,uchxf uanah tk ukt ihgf ,uahrsa ,gsk ukt ohruv
ka ojufc iht ohngpk hf 'vkusd vshrh hshk othcvk ohkufh sug ukt ihgf ,uahrs
ovhruvk ohmurn uhvh tk lf ihca o,utrcu 'uhruv ka ovh,uahrs tknk ohbcv
odu /k"jr vkusd vshrh ohkjub ov vzn vtmu,fu ',ukg,vk obumr hrndk ohsctn
,hkf,a ihcvk scc sc ohfuz 'wrjcunw rtu,c ,ufzku .nt,vk ujhkmh ifa ukt
oak wv ,ru,c ohduvv uktc wv .pj 'wv .pj uktc tku 'wrjcunw ,uhvk tuv sunhkv
ohruv ohmpj ot /ohnak uck ,t iuufha sckcu yhgnnv sjtu vcrnv sjtu 'ohna
o,kufh rauf vn rhfvk ovhbc ka o,gs ;uxk ,srk ovhkg 'a"h ,tmk ukt
'o,cuj hpf uagh ohbcvafu 'ovh,uburafu ovh,ujuf hpf ovh,uahrs oht,vku
ovc rrugk vchx uz vhv, ztu 'uhbpk ohmurn ova vadrv ovk i,hu 'lf kg ossugh

/uhruv iumr ,t r,uh ghcavk hsf r,uh jhkmvku r,uh .nt,vk iumr
ohekt lnahw ovhbc ,t ufrch h"bca aehcaf cegh ,buuf ,tz v,hv hkutu   
ubhv ohrpta ghsuvk cegh ohsev v,g vz hrv vae vrutfks /wvabnfu ohrptf
hrv ohrptf ,uhvk vfzha icv ,t ohfrcna rjtnu 'vabnn vkgnc r,uh
jur ,jb ,uagk vfz, :thv lf vfrcv ,ugnana tkt ?grud wvabnfuw ;hxunv
ubhva wohrptw ,bhjck ,ufzk l,be,a if,h 'ljufca vn vag,a h"g 'ohnak
er vfz,a tuv l,be,a if,hu 'iub ic gauvh ubnn tmha vfzu vrh,h vkgnc
oharus tk 'gauvhf vkgnc vhv tka ;tu 'iugsd tmh ubnna wvabnw ,bhjck
,hfz rcf wvabnw ,bhjck vfz, otu 'ljufk rcgn ova ,ubhjck ghdvk lnn

///iuufnv ,t ihcvk hsf 'vabn hbpk ohrpt ,t oahu if kgu /lbueh, kg tuck
kf rat itmk sus ukhanv h,ntv iujycv vbv hf" :k"zu '"ruxjt tk hgr wv"
ujycc wv kg ucvh ostv lhkah if 'vn sg gsuh v,t ihtu 'vgurv kg tuv oruxjn
f"tu 'o,ut izv itmk vgurf hkt tuv "hgur wv" sus rnta vzu /uvkfkfh tuv hf
uk khanvu /h,cuyk lt tuv ,ntc hbumr sdb hk vtrba vn ;tu 'rxjt tk tupht
v,ut jhbh tk vgurvu ubfa ouenn ,ukgk vav uk vmrh ohngpk rat 'itmvn
vp lt hf igh 'cuyk vgurv ,buuf ,ntc rat 'vnk ihch tk vavu 'vbtu vbt subk
h,ut .hcrn tuva vn "hbmhcrh tas ,utbc" rnta uvzu /cuyu ias vgrn ouen
vmur vav hf 'tuv lupvb ohngpku /vp rat tas ,utbv ignk tuv hnuen kg
'"wufu vbumr sdb vtkv v,ut kvbnu 'jubk v,ut jhbh tk vgurvu ghdrvku jubk
ohrcs vaug ohngpku 'itmv kg dtus shn,a tuv '"vgur" ka u,uvn hrv /k"fg
ova ohrcsv oda '"hgr wv" lknv sus rnt vz kgu /itmv ka obmur sdbf ova

/u,cuyk huv f"d ohgr ohrcs ihtrb
tuv v"ceva rfhvk iputva /hssvk ohbhbg wc hbv raek aha vtrbu     
vagba vn kfa vrfvc ubhhv '"vcuyk uz od" f"d ov ohgrv ohrcsv odu"vgurv"
,tn tuv unuhc ouh hshn l,xbrp kfa unfs ',"hav ,dvbvc tuv tnkg htvc
ubh,cuyk tuv f"d ubhmur hpf obhta ohrcsv od if unf 'ubhgur tuvu ',"hav

/w,ujubn hnw ouenk ub,ut vgur tuva

"uyjau ihfxc uzjta ohba" - The Mishnah states: The issur of .uj ,tkgv has a trnuj that the issur of .uj ,yhja does not have. Namely, if 2 people
hold onto a knife (ihfxc uzjta ohba) and together they ohase yja outside of the e"nvhc they are ruyp, whereas if 2 people hold on to a ohase rct
and are ut vkgn.ujc u, , they are chhj. The Gemara learns, since it says by vyhja, "tuvv" this teaches us that 2 people who .ujc yja together
are ruyp. The  [/dn ihaushe]t"cyhr  asks: why does our Gemara need a special sunhk that uyjaa ohba are ruyp? We have a general rule ,ca]
"ruyp uaga ohba" [/dm? He answers: since our Gemara learns from "aht aht" by .uj ,tkgv, that 2 people together are chhj, we might think to
also learn .uj hyuja from there, so we need this special limud of tuvv to teach us otherwise. The  [wuy't"p ,ca wkv]o"cnr  paskens: If 2 people
combine to do a ,cac vftkn, if each one could’ve done it on his own (kufh vzu kufh vz), then they are both ruyp. If they both could not have done
the vftkn on their own (kufh ubht vzu kufh ubht vz) like carrying a heavy beam, then they are both chhj. If one is a kufh on his own, but his partner is
a kufh ubht, then the kufh is chhj but the kufh ubht is ruyp because he is only considered a ghhxn to the kufh.[ ,rcx ihhgktrah ,rtp, vbanv kg ].

t"gr wxu,     says: "epuxn hbtu" - that which we say uyjaa wc is ruyp is that only in a case of kufh vzu kufh vz, like by ,ca wkv? But if it’s kufh ubht vz
kufh ubht vzu, then the halacha would remain like by ,ca ,ufkv and they’re chhj? Or, does our limud go all the way and even in a case of kufh ubht
they are also ruyp? t"gr says from the above t"cyhr it seems that if they are both kufh ubht it would be the same as ,ca and they are still chhj.
Because otherwise, the t"cyhr could’ve answered that the limud is needed here, to teach us that it’s not like ,ca and kufh ubht is also ruyp. From
the fact that he does not say this, it seems he holds they are chhj. t"gr [wzy't"p ,ca 'o"cnrc iuhkd] klers, does the limud in ,ca teach us that by
kufh vzu kufh vz they are ruyp only from a icre, or even from ,uekn (there is no vrhcg at all)? The ohhj ruen rpx writes that in ,ca wkv when we
say utaga wc is ruyp, it is only from a icre, but they are still utkc rcug (like t"gr). Our limud here teaches, they are both ruyp completely. This would
answer the t"cyhr, that our limud is needed, to teach this is different than vru,v kf and they are ruyp totally. [wuxr wx j"ut g"uak ,uvdv rpxv ;ux]
    The  [asjv ,"vg]rpux o,j  brings the vcr arsn: ubhct ovrct was afraid to do vkhn on himself, so v"cev "ung zjtu ush jka". The x"j asks:
we know that t"t ,khn was on f"vuh [tkt v"s wxu, v"r wnd]. If so, this was a vbnzc tka vkhn sp how could it be f"vuh vjus? The rpux o,j
explains, this is what the arsn means: t"t was afraid to do the vkhn, because it was f"vuh, so v"cev was also ihfxc zjut so it should be ohba
uvtaga and ruyp. (This is not like t"gr and ohhj ruen, who hold it’s only a icren ruyp but still ruxt.)        

                                                                                                                                                                                                              

R’ Chaim Yosef Kofman zt”l (Machsheves Halev) would say: 
     “Chayei Sarah and Vayechi, both names of parshiyos, describe the deaths of Sarah and Yaakov, even though the
words - "hjhu" (vra) "hhj" - denote life. The first word "uhvhu" in Chayei Sarah is the gematria 37, noting that the only truly
happy years of Sarah’s life were the 37 years after she gave birth to Yitzchok and raised him together with Avraham
Avinu. Yaakov Avinu had 34 happy years; the first seventeen years after Yosef’s birth when he raised him and taught him
Torah, and the last seventeen years after he was reunited with Yosef in Goshen. The gematria of "hjhu" is exactly 34.
Hence, the Torah describes the truly happy years of Yaakov were only when he was with his son Yosef for 34 years.”
 
A Wise Man would say: “It is better to seek light than to give into the darkness.”    
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (59)
Loans. We now begin a new set of monetary halachos regarding
loans. The term “loan” includes lending money or items with an
understanding that the borrower pays back a different item. For
example, one who lends a dozen eggs and will get back others,
has made a halva’ah, a loan. However, if one lets his friend use
his lawn-mower, understanding that he will get back the same
item, it is deemed she’ala and is not included in these halachos.
The Mitzvah. There is a positive mitzvah obligation to lend a
needy person money (1). The Tur (2) explains that this is a bigger
mitzvah than tzedakah because it spares a needy person the
shame of taking charity. The Chofetz Chaim (3) writes that one
should lend another person cheerfully and if he does so with a
bitter face, he loses the great merit of this mitzvah. This mitzvah
is not just for the needy. Sometimes even a rich person in the
middle of a deal, or when certain money is tied up, needs a loan,

  

      

and that is also included in the obligation to lend when one can.
However, if two people need a loan, one poor and one rich, and
the lender cannot afford both, the poor man comes first as Rashi
(4) proves from the posuk. This preference outweighs all others.
Thus, if two poor or two rich people need a loan, a relative is first,
and among relatives, the closer relation goes first. If they’re equal
relatives, or not relatives at all, then the one who lives in his city
is first. However, a poor person vs. a rich one who needs a loan,
the poor man has preference even if he is not a relative and not
from the same city, and even if the rich man is a local relative (5).
Heter Iska. If a person lends with Heter Iska [a method of taking
a pinhole of risk and diverting the loan into a business venture
which enables him to get back a percentage without transgressing
the laws of Ribbis] he does not fulfill the mitzvah of halva’ah.
However, it is still a chessed and if he cannot afford to do a free
loan, this is better than nothing if it is beneficial to the receiver.  

       



    Feeling his end is near, Yaakov has a heartfelt conversation with Yosef. He begins by stating that Yosef’s sons Menashe
and Ephraim, born prior to Bnei Yisroel’s descent to Mitzrayim, are “mine” - equal to Reuven and Shimon. All the children born
after, are associated with Yosef directly. Shouldn’t the children raised not in Yaakov’s presence be more connected to Yosef?
    R’ Moshe Feinstein zt”l learns from here an insightful window into chinuch and how far it must reach. When a child is in
your home or sitting in the Bais Medrash, they are easier to control. Each move and decision can be advised by the parents and
Rabbeim when in their presence. The goal, however, is for these lessons to be long-lasting, and affect the child after they are no
longer in the company of those guiding them. The lessons should direct self-decisions. Therefore, Yosef raising children just as
Yaakov would have done while alone in Mitzrayim, proved to Yaakov that his chinuch had been successful, and these children
were his product. But raising children in his presence was less of a kuntz.
    How was Yosef successful in doing this? A man once came home earlier than usual, and overheard his wife putting the
children to sleep. Singing Hamalach she said "kfn h,ut ktudv ltknv", paused then continued, "ohrgbv ,t lrch gr". The husband
was disturbed why "gr" - “bad” would bless his children, but his wife was adamant that this was how her parents had said it. 
    Together, the couple went to the Skulener Rebbe zt”l to seek guidance. The Rebbe told them that on Friday night when the
“good” Malach blesses the home, we accept the “Amen” and confirmation of the “bad” Malach. Hence, there is a place for a
beracha from a gr ltkn, and the wife could continue her rendition. Seforim explain that Menashe’s name represents grn rux,
Yosef’s struggle in a foreign land, while Ephraim is cuy vag, as they began to flourish there. Yaakov pulled Ephraim closer,
because generally positivity breads success. But under the circumstances, Menashe served as Yosef’s direct assistant. There are
instances where "lrch gr".  Knowing this balance, is the best effort in raising children to be Avdei Hashem.

      Yaakov Avinu bentches his son Yosef with the famous beracha of "gr kfn h,ut ktudv ltknv", which concludes with,
“may they multiply like fish.” What’s the significance of that metaphor? Rashi explains that fish are above grv ihg, and are
therefore not affected by it. The beracha is that Klal Yisroel should be fruitful and multiply without the fear of grv ihg.
     My cousin, R’ Yankel Goldberg, reminded me of a beautiful machshava from the Zaida explaining the comparison of
a Yid to fish. In order to enable us to eat from a kosher animal, many requirements must be met. First, it necessitates vyhja.
Second, the vyhja itself can render the animal a vphry. Then, upon inspection, there are eighteen other issues that can
make it into a vphry. Even if all that checks out, we are still not allowed to consume the meat until its blood is removed.
And then if some milk falls in it, it can become ruxt due to the prohibition of ckjc rac. Clearly a complex process.
     Conversely, fish preparation is a relatively simple procedure. As long as it has its two required simanim, it’s r,un to eat.
Just bang it on its head and once its dead, viola! you’ve got yourself a meal. No vyhja, no vkhcb, no vphry; and it’s pareve!
    The Zaida (Baal Machsheves Halev) explains that our precious Jewish kinderlach are like that too. We instill in them
Yiddishe simanim and they will forever remain kosher, no matter what. It might not seem that way at times, but their
“pintele yid” in the deepest crevices of their neshamos remain holy. Forever!
    Perhaps we can add that the same holds true in our relationship with v"cev. Each and every one of us are ouenk ohbc,
chosen sons and daughters of the Almighty, regardless of our current spiritual matzav. Hashem loves us and cherishes that
relationship. That, in and of itself, is ample reason to do our best to make Him proud!                                                                 

                                                                                                                                                                                                              

,t umhu ,unk sus hnh ucrehu
 /// rntk ubc vnka(t-c wt ohfkn)

sg ohrmn .rtc lk ohskubv lhbc hba v,gu
vabnu ohrpt ov hk vnhrmn lhkt htc///  (v-jn)

 trehu ohrgbv ,t lrch gr kfn h,t ktdv ltknv
 .rtv crec crk udshu /// h,ct oau hna ovc(zy-jn)

 /// vynv kg cahu ktrah ezj,hu wufu vkj lhct vbv ;xuhk rnthu(c-jn) 
     Elazar Nissan was the cherished only son of R’ Moshe Teitelbaum zt”l, of Uhjel, the revered author of the Yismach
Moshe. From the moment he was born, the child was a source of immeasurable joy to his parents, a living promise of Torah
continuity and blessing. The home of the Yismach Moshe was filled with Torah, chassidus, and holiness, and young Elazar
Nissan grew up surrounded by the melodies of learning and the gentle guidance of his devoted father. But when the boy
reached the tender age of nine, a sudden and frightening illness overtook him. What began as a mild fever quickly escalated
into a raging, unrelenting heat that left him weak, delirious, and slipping in and out of consciousness. The doctors who
examined him shook their heads gravely. Their remedies brought no relief, and their expressions betrayed the truth they
hesitated to say out loud: they saw little hope for the child’s recovery.
    In the dimly lit room where the boy lay, the R’ Moshe and his wife kept constant vigil. They whispered Tehillim, their
voices trembling, their hearts heavy with fear. Every shallow breath the child took felt like a fragile thread holding him to this
world. R’ Moshe, despite his deep faith and towering spiritual stature, felt the crushing helplessness of a father watching his
beloved son fade before his eyes. At last, after hours of contemplation and prayer, the Yismach Moshe made a decision. He
resolved to send emissaries to Lizhensk, to the kever of the great tzaddik, the Noam Elimelech.
    He summoned two devout Jews and explained the mission with great precision. His voice was steady, but his eyes revealed
the depth of his desperation. “When you arrive at the beis hachaim,” he instructed, “declare aloud that you vow a neder to
give a coin to tzedakah for the sake of whichever neshama will ascend to the Rebbe, Reb Meilech to deliver it.”
    The emissaries listened intently, unsure of their mission. “You must understand,” he said, “that in the Olam Haemes, the
World of Truth, the merit of a mitzvah is more precious than anything imaginable. When you make this vow, all the neshamos
hovering near the tziyun will be stirred. Each one will yearn to be the one to carry the merit of that coin upward, to present it
before the Noam Elimelech. They will rush, each striving to be first, to fulfill this unique mitzvah.
    “After this spiritual commotion takes place,” concluded R’ Moshe, “you may then approach the tziyun and pour out your
hearts in tefillah for my son’s recovery. And one last thing: pay close attention to the exact time you begin to daven. When
you return, we will compare it.” The shluchim nodded solemnly, understanding the gravity of their mission. Without delay,
they set out on the long journey to Lizhensk, their hearts filled with urgency and hope.
    Back in Uhjel, the hours passed slowly. The Yismach Moshe remained at his son’s bedside, whispering words of comfort,
though the child was barely conscious. The fever raged on, and the room felt heavy with dread. Then, suddenly, sometime
later - no one could say exactly how long - the boy stirred. His eyes fluttered open, clearer than they had been in days. With
surprising strength, he called out, “Tatty! Tatty!” His father rushed to his side, scarcely daring to believe what he was seeing.
The boy’s face, moments earlier flushed and pained, now seemed calm. “Tatty,” young Elazar Nissan said with certainty,
“from now on I will get better. I won’t be sick anymore. I will get up from this bed and be healthy again.”
     Tears welled in R’ Moshe’s eyes. “My dearest son,” he whispered, “how do you know this?” 
    The child answered with a simplicity that sent chills through the room. “Because just now, a great Rebbe came to me. He
stood right here.” The boy then described, in perfect detail, the appearance of the Rebbe, Reb Meilech - details he could not
possibly have known on his own. “He gave me a beracha that I would be healthy from now on.”
    The Yismach Moshe’s hands trembled as he checked his watch. Hours later, when the shluchim returned, they reported the
exact moment they had stood at the tziyun and offered their heartfelt prayers. The times matched perfectly. The moment the
shluchim had cried out to Heaven in the merit of the Noam Elimelech, was the very moment the tzaddik had appeared to the child
and blessed him with life. Elazar Nissan recovered swiftly, his strength returning as if the illness had never been. (Tehillah L’Moshe)    

If you'd like, I can also craft a shorter version, a children’s version, or a version with added dialogue or imagery.
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 /// vcyk vcaj ohekt vgr hkg o,caj o,tu(f-b)
llllyyyynnnn: One year the great halachic authority, R’ Chaim Ozer
Grodzensky zt”l, fell ill. Doctors felt that in order to properly
recuperate, it was imperative that he go to the springs in
Carlsbad. To his dismay, he was forced to remain through the
Yamim Noraim, far from his vibrant community in Vilna.
Distressed by the isolation, he struggled to understand why he
was stuck in a place nearly devoid of Jewish life.
    On Shabbos Shuvah, the Shabbos between Rosh Hashana
and Yom Kippur, R’ Chaim Ozer met a traveler from
America. During the course of the conversation the man
mentioned that his brother had recently passed away, leaving
a widow and three children, and he intended to marry her to
provide for them. R’ Chaim Ozer was shocked; marrying a
brother’s widow who already has children is a severe Torah

   

  

prohibition. He desperately tried to warn the man, but the
traveler remained unconvinced. Finally, R’ Chaim Ozer
asked, “Is there any rabbi you are willing to listen to?”
    The man laughed and replied, “Only the great Rav of Vilna,
Rabbi Grodzensky. If he tells me it it forbidden, I would
listen.” R’ Chaim Ozer immediately revealed his identity. 
    The man stood there in shock. Eventually he accepted the
ruling and promised the Rav that he would abide by whatever
the halacha states. At that moment R’ Chaim Ozer realized
why Divine Providence had kept him in Carlsbad: to save a
fellow Jew from a spiritual catastrophe!
llllyyyynnnnpppp: Yosef Hatzaddik had a message for his brothers:
Hashem places us exactly where we need to be. Nothing that
happens to a person is without divine providence. So even if
one feels stifled by the current events of his life, Yosef’s
message can guide one through.

    Dovid HaMelech was on his deathbed, and began to make
preparations. His son Shlomo had already assumed the
throne and Dovid now commanded him on various matters.
Interestingly, the Medrash (Koheles Rabbah 88:8) tells us
that throughout Tanach the words "sus lknv" are written 52
times. Here, when Dovid is giving his final instructions, the
Navi does not refer to Dovid as a king. Rather, the Navi states,
"sus hnh ucrehu" and not "sus lknv hnh ucrehu". Why is this so?
    R’ Tzvi Goldberg zt”l (Ateres Tzvi) answers that the
reason is because ",unv ouhc iuyka iht" - “a person is not a
ruler on the day of his death.” However, says the Vilna
Gaon zt”l, during the terrible oppression of the Egyptians,
the Torah tells us "ohrmn lkn ,nhu" - insinuating that Pharaoh

was still king on the day of his death. Thus, the Gaon answers
that Pharaoh must have not actually died, but rather he had
become inflicted with a terrible illness, and as Chazal tells us,
he bathed in the blood of Jewish children to alleviate his pain. 
   While the answer to our question is clear - Dovid was on
his deathbed and was obviously no longer in command - a
deeper lesson may be learned from this. As a person
approaches the end of his life, one must remember that all the
riches and titles he held for years mean nothing. In heaven,
Hashem will only call him by his name - which is a reflection
of his inner being and soul. Thus, we must spend our entire
lives making sure our names mean something and not just
rely on external titles and what others think of us.
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