
hbjurv ihsv ouh - ,ugucav dj
/ouh ka unumhgrpfk r,uhc ohkduxn 'vru,v ,kcek vbfvv ka uktv ohnhv 

/ohna ,ufkn kugu vru, kug uhkg kcen ostva h"g ohbhsv eh,nvku ,ubuugv
ofhkg o,kcea iuhfn v"cev ovk rnt :k"zu (j"v s"p v"r) hnkaurhc tcuna unf
cu,f tk lf ouanu 'k"fg 'ofhnhn o,tyj tk ukhtf ofhkg hbt vkgn 'vru, kug
",tyj ohzhg rhga" cu,fa ohsgun rtac unf ",tyj" ,uguca ka rhga icrec

 /rpfn unmg cuy ouhva ouan
 tcunu     oooovvvvrrrrcccctttt    ,,,,hhhhcccc    eeee""""vvvvppppxxxxcccchchhj kg rpfnu 'ohruphfv ouh sdbf ,uguca :k"zu 

kfn of,t rvyk ofhkg rpfh vzv ouhc hf cu,f oau 'ruphf ouh unf ,u,hrf
ubhhv ',ufkn ,bhjc tuva "r,f" thrynhdc "urvy," 'urvy, wv hbpk ofh,tyj
unf lt /r,fk ,rfn uk lpv,hu rvyhu rpfh ouhv ztu ',ufkn kug uhkg kceha
if unf 'vkhcy uk v,kg tk .ujc ,jt vrga ukhpt rtab ot vuenc rvynv
rpxc tcun ifu /k"fg ';udv hbhbg kf kg ohna ,ufkn kug ,kce ,uhvk vfhrm
ktrah kkf ka ihtuahb ouh kufhcf vz ,uguca ka cuy ouha 'huk ,ause ausev
(wd wd ohrufhc hnkaurh) k"zj urntu 'vru, i,n vz u,bu,j ouhc a"nf ',"hav og

/,ubuug ,khjn huv ,ugucac od f"tu 'uh,ubuug kf kg uk ihkjun vaht taubv
/lhrxhhn lheukt wvohruxh uhkg ohtc ratf oda ',gsk ostv lhrm vagnku 

'vcvtc kfv kcek lhrm hbjurc ivu hnadc iv tuva ouj, kfc vkhkju xj ohhaeu
u,cuyk kfvu (v 'j ohrcs) '"lhrxhhn lheukt wv ubc ,t aht rxhh ratf"a rufzku
lhrma ostk rhfzvk khcac vz ohruxh ka vrynv kf omgcu /uh,ubuug ,rpfku

 h,gnau] /uhfrs ,t ie,ku utruck cre,vkiiiihhhhnnnnhhhhbbbbcccc    hhhhccccrrrr    mmmm""""vvvvddddvvvv    eeee""""ffff    hhhhccccrrrruuuu    hhhhrrrruuuunnnnnnnn

/// t,hhrut ik rxnu ic hgr,tu hcm
 (ihkhn ,unset),uguca khk sunkk dvbnv ihbgc -

    doooovvvvrrrrcccctttt    iiiiddddnnnn t,ht" :(s"m, whx) c,f rrrrvvvvuuuuzzzzcccckf ohrugb uhv ohbuatrv ohshxja 
aha rtucn hrv /k"fg '"if ,uagk ohsnukv cur udvb rcfu -vru,c ohexugu vkhkv
vz duvbn cuaj vnf ,uruvk hsfu /vkhkv kf vru, sunkk ,uguca khkc kusd ihbg

 hrcs itf thcbkkkk""""zzzzhhhhrrrrttttvvvv,tzv vkhkc iahk tka ostv lhrma tkt" :(,ubuufv rga) 
wpc rvuzv rpx ,nsevc lrutc rfzbf vru,c ohexugu ohrugb vkhkv kf ,uhvku kkf
vhvhu sjt gdr ukhpt kkf ,tzv vkhkc iah tka hn kf hf gsu /runt wpcu ,hatrc
 /"thvv vbac ezb oua uk grth tku u,ba okaha uk jycun vkhkv kf vru,c exug

kfcs sunhk rtan r,uh ,uguca khkc sunhk ka ,uchajv ksud uvn 'rtck ahu    
vjycv ah gusn odu 'dvbnv ogy rtck vtrbu ?vzf vkusd vjycv aha vkuf vbav
kf vkhkc vbvs 'vkhkv kf vru, snuk ,uhvk vz dvbn kg wue og khj,b 'vzf vkusd
kf sjtu sjt kf iaha 'cuy r,uh f"t 'sunkk juf uk iht vbha tkcu 'vbha lhrm ost
tku 'vkhkvn r,uh ,uga vnfu vnf sunkk kufhu 'ouhv kf sunhk rsx ie,ku 'vkhkv

?vz dvbnk ogyv vnu /iah ujun vhvh tku 'ukfa kf og vhvh sunhk u,ut tkt 'sug

kkkk""""mmmmzzzz    ....hhhhccccuuuubbbbhhhhccccrrrrv"cev hf ie,k uhkg vn ohruxhv hpk ,gsk kufh ostva 
/[vshn sdbf vshn ostv og dvb,n

(zy ;s ihfrg) k"zj a"nf 'r,uhc ke rcsc ukhpt tuv ohruxhv rsd vagnku    
auka kuyhk xhfk ush yhauv ukhpt wndc oa ehxnu ?ihruxh ,hkf, ifhv sg
/,hahka keahnku rsvhnk tjrhy tfhts ouan h"arhpu 'ohh,a ushc ukgu
',uhbjurc ostk aha ohkuckcu eaj rxuju ohhaev kf hf ,gsk lhrm if unfu
'ohruxh rsdc kkfb kfv 'oav ,sucg hbhbg rtacu u,khp,cu usunhkc
/uzn vkusd ,ubuug ,rpf lk iht oav ,sucgu vru,c z"fc exg,nu rcd,naf

kusd urmh urhcjn kusdv kf (/cb ;s vfux) k"zj urnta unfa rnuk raptu    
ohnh rtau ,ugucav djf 'r,uh ohause ova ohnhc vz ihbg ah if unf 'ubnhv
lhrmu /vru,v in ostv ,t kyck ohnumg ,ujuf ghean r"vmhv oa 'ohause
unfu 'r,uhc cuaj uzf vnjkn lu, sunhkv ifk /ohnumg ,ujufc u,t ojkvk

/rgmc tka vtnn r,uh cuaj rgmc sjts (h 'd 'b"rsct) k"zj urnta
/vaecu vbhj, ucrvu r,uhc ohkduxn ubh,ru, i,n inz ka ukt ohnhu

hutru 'u,trhu u,cvt ubckc oahu u,ru,c ubck j,pha ,"hav kmt kugpk
 /unmg ausev cuy ouhc yrpcu ukt ohnhc vkhp,c gheavk

rpuxnu ',ufurt ,uga ,ugucav djc vkhp,v vfrt ohehsm kmta gushu     
 kmtarrrrppppuuuuxxxx    oooo,,,,jjjjvvvvvnf lan ,ugucav djc vcr vcvt ,frc vfrt u,chahc 

,uhnad kg ihsv ouh tuva vbav atrn itf ah rnuju ke ,ntcu /,uga
ouh tuva ,uguca ka cuy ouhc ifa kf 'vxbrpu ohhj kg vcrv ubt ohaecnu
ohna ,trhcu vru,c vjkmv kgu 'ohhbjurv ubhhj kg aeck hutr hbjurv ihsv
u,trhu u,cvt ubckc tuv lurc ausev i,hau 'ubhrmh kg rcd,vk kfubau

/oka cckc uscgku ubumr ,uagku
uhv ohbuatrv ohshxjva 't"nc tcuva rvzv hrcsc ehhsk ahs rnuk vtrbu    
'"vru,c ohexug" uhva vzc adsv uvn '"vru,c ohexug" uhvu vkhkv kf ohrugb
hkc vru, sunkk hdx tk ,uguca khkc rtucn kct /vru, ohsnuk uhv ot hdx hrv

/vcr vghdhc vru,c kng ,uhvk tuv vkhkv ,sucg rehg tkt ',ukhng
 hrcs itf eh,gb vru,c ,ukhng ,kgn ksud rtcku    iiiicccctttt))))    rrrryyyybbbbkkkkxxxx    kkkkttttrrrraaaahhhh    wwwwrrrr

    kkkkttttrrrraaaahhhh'vausev ub,ru,k ,uftknvu ,unfjv kf ihc kusd eukhj ah" :(wj aurs
vchxv thv rehgva vausev ub,ru,c f"tan ',hkf,v tuv rehgv ohrcsv kf hf
kt ghdvk trucv huuhm iht hf 'venugk vru,v ,ghshk ,unhkac vghdhv ubhhvs

c vghdhv vhv,a er 'rundk vftknv lhkg tk hf ',unhkac vghshv,ushn,
tuv vnutn gsh tk ukhpt 'zt 'vdavv rmch tk usmna sg 'kusdv ,unhkacu
vhvu vru,v in kusd ekj ukfac dhava hnn v"cev kmt r,uh cuvtu rund ehsm
tcrstu 'isg idk ;ug rvnh tk tuva 'u,urhvnu ukfa ,ufz curn vghdh tkc vz
vru,v exgc rehga uhrcsc rtucn /s"fg ',uks,avv yughn kg obvhd arhh
,hkf,v rehg uvza k"h 'f"tu 'vru,v ,ughshv er tku ',ukhngu vghdhv tuv
ihcvk kufha odvu ',ukhngu vghdhc kngk 'sunkk vaev inzc ',uguca khk sunhkc
,hkf,v rehg uvzu 'tkpb ,ukhng h"g tuv vz sunhk n"n ',rjt vgac sunhkc r,uh

/tkpb vkudx thv 'sutn sg cuaj vz sunhka iuhfu 'vru,c kngk vru,v ,kcec

"vru,v in ihfx ,ehsck ihbn 'tsxj r"t". He says from the pasuk, "o,kftu vzc o,yjau". Rashi explains: The word "vzc" is implying that kuta
lknv was saying, he wanted to use a specific knife which presumably was checked beforehand. The  [d 'jh wx s"uh]g"ua  says: a yjua must be
esuc his ihfx before vyhja. If he didn’t check prior, but after the vyhja he checks and finds the knife is good, the vyhja is vraf. However, oa
wt whx if he checked before and found that it is not oudp but checks after the vyhja and finds that it is oudp the animal is deemed a vkcb because
we are aauj the ihfx became oudp from cutting through the ,snug ruxht ,ezjc vnvc 'rug consequently the knife was oudp before reaching the
ohbnhx. The ;xuh ,hc brings the t"car who says, one may not yja and rely on checking the ihfx afterwards, because we are concerned he will
forget to check later and might end up eating vkcb. The  [c e"x]vcua, hj,p  brings: according to this t"car having a rnua to remind you after the
vyhja to be esuc the knife, would not help. We only allow a rnua regarding vyh tna ',ca kukhj because it’s a situation of a vumn ,thre
otherwise we don’t permit the use of a rnua. The l"a brings the vahrp who says, the ruen for ihfxv ,ehsc is from the pasuk, "vzc o,yjau". 
     The l"a asks: Our Gemara concludes that this is only a din ibcrs and the pasuk is a t,fnxt for showing it to a ofj. The l"a [wh e"x wc wx]
brings the j"c who says the reason for vyhjav osue vehsc is not like the t"car that one might forget later, rather we are concerned, if the ihfx
is 'oudp he would have made a vkyck vfrc and be rcug the utk of ta, tk, so best to check it in advance. The l"a adds, according to this, if he
was tmuh the vfrc from someone else, he would not have to check beforehand. The l"a concludes, that our Gemara says, “of course we should
check, a ihfx oudp renders the vnvc a treifa”, we see the concern is vpry and not a vkyck vfrc.  ihhgvhrt ck
    The Gemara [:j] says, a yjua/butcher should have 3 separate knives. 1 for vyhja, a 2nd for cutting the meat, and a 3rd for cutting non-kosher
ckj. The t"car wonders, why do we need a separate ihfx? The yjua is required to check it before vyhja anyway? He explains, the concern is,
after a vyhja before he puts it away, the yjua will check it. If it’s good, he need not check it again before the next vyhja as he may rely on its ,ezj
,uraf. However, if it’s not vyhjak sjuhn in the interim he might use it to chop meat and it will become odpb but he won’t realize because it’s not so
common, and he will mistakenly rely on its vezj. Similarly, the  [wy 'wj j"ut]g"ua  says, before making a vfrc on a ,hky one should check the ,hmhm to
be sure they are raf so as not to make a vkyck vfrc. The c"ban brings: even if one checked the previous morning and they were good and there is
a ,uraf ,ezj still, ibhfnx tk on a vezj if it is rrck ihkufh. He adds, if one checks the ,hmhm before he puts the ,hky away and they are raf, he may
rely on the vezj and use it the next morning                                                                                               without checking.  ihhg]t"n[wth e"x ;ux                                           

                                                                                                                                                                                                              

R’ Levi Yitzchok of Berditchev zt”l (Kedushas Levi) would say:
    “The Yom Tov of Shavuos is the only Biblical festival in connection with which the Torah does not command that a
Korban Chatos - a sin offering, be brought. For on Shavuos, the day on which the Torah was given and received, every
single Yid is in the category of a Ger Tzedek - a righteous convert to the Jewish religion, who is considered to be as ‘a
young child who is just born.’ Just as a newborn infant is without sin, so too are the Jewish people without sin on Shavuos.”

A Wise Man would say: “Most problems in life are for two reasons: we act without thinking or we think without acting.”       
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zh:spe vrurc vbanc ohburjt wjn (1)

vfrc ,rn vcuajv vatv b"hgk
cegh ohhj wr d"vrv ,c kjr kshht

wc ouh yhhmrvth 'k"mz ktrah
v"cmb, ',ugucas

*********************************************************************************************************************************************************************************************************************

         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos for the Yom Tov of Shavuos (2)
Drinking Throughout the Night. Many people maintain the
custom of staying up the whole night of Shavuos learning Torah
(some learn the specific topics set up by the Mekubalim known
as “Tikkun”). These people often drink hot coffee or tea
throughout the night to give them energy and help them stay
awake. There are a number of halachic questions regarding the
berachos on these drinks, both before and after. 
1- Can one beracha exempt all the drinks all night even if there
might be long breaks? (kufhg rugha hsf :vcua,) (1) 

2- What is the length of a break that might cause the first
beracha to expire and make it too late to say an after-beracha?

(,ugs sug ahu ',ues [30] wk t"hu ',ues [72] c"g ohrnut ah :vcua,)
3- What are the time and volume amounts to surely necessitate
or surely not necessitate an after-beracha?
'iye rugha t"hu ,ues [4] ws lrgc tuvu xrp ,khft hsf t"h :vcua,)

(,hzf ut ,hghcr ht uekjb vburjt vfrck ohean rughau
Solutions. Because of the above-mentioned doubts either of the
two following methods is recommended. 
 
  

      

One should make an initial beracha, drink one or two cups
and have in mind with his first beracha to drink now and
“decide later, after the vburjt vfrc, if he’ll drink more.” In
this first “drinking session” at some point, when a hot drink
cools down, some of his drinking should consist of 3 oz. in a
4-min. span (if possible in a 15-second span) and he should
say ",uapb truc" after his cup(s). If he later feels he needs to
drink more, he should repeat the above.
If one feels that he needs to drink constantly, perhaps to keep
himself awake, he should say one beracha for the whole
night and try to not let any 30 minutes go by without a sip of
his drink. Regarding the vburjt vfrc, he should make sure at
some point during the evening to have 3 oz. in a 4-min. span
as mentioned above, and not forget the vburjt vfrc at the end
of the evening. Alternatively, he should sip small sips and not
consume more than one ounce in any 4-min. span. Then, he
does not need to say a vburjt vfrc.  

IMPORTANT NOTE: These halachos apply all year round
to those who drink tea/coffee while they are learning.

   

1)

2)



   In the Haggadah shel Pesach we say that if Hashem had only brought us before Har Sinai, but not given us the Torah, that
would have been sufficient cause for us to give Him thanks. This seems puzzling; what purpose would there bein bringing us to
Har Sinai if He had not given us the Torah? 
    Additionally, throughout the weeks of Sefirah, there is a minhag to learn Pirkei Avos. This, too, seems strange. Being that we
are supposed to be preparing for Matan Torah, would we not be better served in learning the sixth perek alone, which discusses
and extols the many aspects and virtues of Torah study? Why do we learn the other perakim as well?
    The Avudraham answers that this is because aside from the study of Torah itself, there is also a Hakdamah to the Torah, a
necessary prerequisite to its study; as per the Mishnah in Avos, that Hakdamah is derech eretz, i.e., to have good middos. Thus,
in anticipation of Matan Torah, we busy ourselves with the middos tovos and ethical conduct outlined in Pirkei Avos so that we
may come to receive the Torah having acquired the prerequisite for doing so.
     Now, if good middos are the Hakdamah to Torah, the first lesson one must learn is the first dibbur given at Har Sinai: hfbt"
"lhekt wv, to believe in and be aware of Hashem. But R’ Tzaddok HaKohen of Lublin zt”l adds a moiradike hosafah. He
writes that just as one is thus obligated to believe in Hashem, so is one obligated – in the exact same measure – to believe in
himself! A yid must say "hfbt", I am "lhekt wv". In other words, I, too, possess a spark of Hashem, my kgnn eukt ekj. I am
G-dly! lhekt wv hfbt! This is the aleph-beis of avodas Hashem, and of the entire Torah.
     This is what the Haggadah means to say. At Har Sinai, we gained so much more than the Torah itself. We gained the
awareness that we are a ause hudu ohbvf ,fknn, an elevated, holy nation. We got our zich, the knowledge of who we are and how
each and every one of us has the potential for gadlus! That, indeed, is enough to require us to thank Hashem for all eternity.

      In Parshas Yisro there are several posukim which describe the days leading up to vru,v ,kce. Rashi on the above posuk
quotes Chazal who ask, why does it say "vzv ouhc" - this day, and not "tuvv ouhc" - that day, as we are commemorating what
transpired then? He answers that this teaches us the axiom "ohasjf lhbhgc uhvh ouh kfc". From here, says R’ Yerucham Levovitz
zt”l, we can learn a lesson that not only should the actual text of the Torah be like new - as Chazal say elsewhere - but even
the "utc", coming to the beis medrash each and every day should be with a “frishkeit” and enthusiasm. The posuk in Yechezkel
(46-9) says, "cdb rga lrs tmh///iupm rga lrs tcv". When one enters the asenv ,hc through one entrance, their exiting should not
be through the same door. R’ Chaim Shmulevitz zt”l explains that one of the greatest impediments in wv ,sucg is “hergel” -
routine. “Rote” tends to make things boring. Thus, we are instructed to constantly keep things different and fresh.
    Someone once asked if it was wise to ask R’ Shach zt”l (who was 99 at the time) crucial life’s queries. Being so old, he
must be out of touch! The sharp reply received was eye-opening! R’ Shach is not 99! He is three times 33-years-old! He live
each day with freshness and vigor, never stopping his youthful learning. Plus, he has life experience and additional daas Torah.
    A story is told of a young “Rebbishe Einikel” who was davening selichos next to his Zaida. The Rebbe asked him why when
saying the first few posukim of ubkue gna, he exhibited extra fervor but not when he said vbez ,gk ubfhka, kt? “It doesn’t apply to
me! I’m not old yet!” said the boy. The Rebbe replied: “Sometimes we lose our zest even when we are young! These words don’t
necessarily refer to a chronologically old person. We beg Hashem that even when we are young we shouldn’t lose our freshness!” 
    This Yom Tov of Shavuos, let us try to internalize this machshava, serving Hashem with the excitement of a young child. As it
says, "uvcvtu ktrah rgb hf" (t 'th gauv). Hashem loves us even more when we are young and vibrant. A Freilichen Yom Tov!            

                                                                                                                                                                                                              

hbg 'ihrhg iccr ucrc odsu ,tk od,p chmh
 /// ihruy vgcrt ihkxps tbhbnc tbt(wc ouh)

lh,tmuv rat lhekt wv hfbt
 /// ohscg ,hcn ohrmn .rtn(c-f ,una)

.rtn ktrah hbc ,tmk hahkav asjc
 /// hbhx rcsn utc vzv ouhc ohrmn(t-yh ,una)

  /// lkue o,gnav ohnav in ong rcsk lase og kg lsucf ibgc ,hkdb v,t(vbav atr ;xunk jxub)
     Chazal note that the Torah uses the singular form, "oa ijhu", to describe an entire nation gathered at Har Sinai. It was a
moment when hundreds of thousands stood together as one heart, one mind, one purpose. The mountain trembled, the
heavens opened, and the world held its breath. It was the moment of supreme revelation, when a Nation saw the word of G-d.
     There was once a devoted chassid of the Maharid of Belz, R’ Yissachar Dov Rokeach zt”l, a man who had traveled
faithfully to his Rebbe for every Yom Tov, every tish, every moment of elevation that the Belzer Rebbe offered. His journeys
were long, often difficult, but he made them with joy, for he felt that each visit brought him closer to the light of chassidus.
Yet one year, as the Yom Tov of Shavuos approached, a thought entered his mind. He remembered the enormous crowds that
gathered in Belz during the holiday - the crush of people, the noise, the endless stream of visitors who came from every corner
of the region. He recalled how difficult it was to find a place to stand, how the air grew thick with heat and anticipation, how
the Rebbe was surrounded on all sides by those seeking a blessing or a word of guidance. He reasoned with himself. Why
must he travel when the crowds were at their peak? Would he not be able to receive more, understand more, and connect
more deeply if he came a week later, when the tumult had quieted and the Rebbe could give him more focused attention? He
convinced himself that this was not laziness or avoidance; he could be a more refined vessel to receive the Rebbe’s Torah.
With this thought, he remained in his own town for the holiday, davening with sincerity, learning with diligence, and
imagining the moment when he would soon stand before his Rebbe in a more peaceful setting.
     One week after Shavuos, he set out on his journey. The roads were familiar, the inns unchanged, the wagon wheels steady
and reassuring. When he finally arrived in Belz, he felt a quiet satisfaction. He had made the right decision, he told himself.
Now he would be able to receive the Rebbe’s words without distraction, without the pressure of the holiday crowds.
     When he entered the Rebbe’s room, the Maharid greeted him warmly, as he always did. After a few moments, the Rebbe
asked gently, “And how was your journey for Yom Tov? We did not see you among the chassidim this Shavuos.”
     The chassid answered honestly, explaining the reasoning that had guided his choice. He spoke of the crowds, of the
difficulty of approaching the Rebbe during the festival, of his desire to be a more worthy vessel for the Torah he hoped to
receive. He concluded with confidence that coming after the holiday had surely been the better path.
     The Rebbe listened quietly, his eyes resting on the chassid with a mixture of patience and something deeper, something the
chassid could not yet name. When the man finished speaking, the Maharid leaned back slightly and said, almost to himself,
“Yetz ich farshtay der rabbanim vos ken nisht lernen - Now I understand why there are rabbis who cannot learn.”
     The chassid blinked, startled. The Rebbe continued, his voice soft but he sighed as if carrying the weight of generations.
“At the time of Matan Torah,” he said, “when our ancestors stood at the foot of Har Sinai, the mountain was surrounded by a
vast multitude. The air was filled with thunder and flame, the sound of the shofar, the trembling of creation itself. And among
that great crowd were some who looked around and said in their hearts, ‘Why should we push ourselves into this crush of
people? Why should we stand in the heat and the noise? Would it not be better to wait until the giving of the Torah is over,
until the crowds disperse, and then we will come to the mountain? Then we will receive the Torah in peace and quiet.’
     “And so they waited. They told themselves it was smart, the right thing to do. But when they finally came to the mountain,
they found nothing. The revelation had passed. The fire had faded. The voice had ceased. The mountain stood silent.” 
     The room was still. The Belzer chassid felt the words settle over him like a heavy cloak, though the Rebbe had offered no
rebuke, no explicit lesson. He had told a simple story, one that ended with a quiet truth that echoed across centuries, from
Sinai to Belz, from the thunder of revelation to the soft creak of a wooden floor beneath a chassid’s feet. (Translated from Sefer Imrei Dvash)    
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 /// sjtf urnt gnabu vagb sjh ,hrcc okuf utcu(,ca ,urhnz)
llllyyyynnnn: World renowned speaker, R’ Elimelech Biderman
shlita, related the following story about his grandfather, the
tzaddik, R’ Pinchas Menachem Malach zt”l, who was
known for his relentless diligence in Torah study. For most
of his life, he was accustomed to staying awake for many late
hours, immersing in his studies. In his later years, however,
his physical strength began to wane, and he no longer
possessed the stamina required to maintain his rigorous, late-
night learning sessions. Yet, his deep love for Torah never
faded. Every single night before going to sleep, he would
take out various seforim and prepare them on his table.
    Bewildered by this nightly ritual, his son finally asked,
“Tatteh, why are you taking out all these seforim if you

  

  

aren’t going to learn from all of them?” 
    R’ Malach answered. “My son, I’m taking out the seforim
that I would have learned had I had the strength to learn!”
    Although he lacked physical capability, setting the seforim
out was an expression of his burning desire to learn. And
because his yearning was so genuine, he explained, Hashem
considered it as if he had actually learned from them.
llllyyyynnnnpppp: The essence of Shavuos is the heart’s longing for Torah.
When Klal Yisroel stood at Har Sinai, and accepted the Torah
with the enthusiastic declaration of “Na’aseh V’Nishma,” it
demonstrated a powerful commitment and desire that preceded
their actual understanding or ability to fulfill the mitzvos. We
still possess that strength! True Torah dedication is not only
measured by limud Torah, but by the relentless desire to
connect with it, even when the body can necessarily keep up.

  Shavuos is a time of deep spiritual aspiration. The Haftorah
for both days of Yom Tov describe a manifestation of Hashem
and His greatness. Shavuos is referred to as the celebration of
revelation, connected to the giving of the Torah and
Hashem’s appearance at Har Sinai. Yet the Torah itself
never explicitly describes Shavuos this way; only p"gca vru,
(Oral Law) does. In c,fca vru,, Shavuos is presented as the
time of the wheat harvest, which is why the ojkv h,a icre,
the offering of fine wheat loaves, is brought. What, then, is
the connection? Why do Chazal ascribe Shavuos to Matan
Torah while the Torah aligns it with the wheat harvest?
   R’ Tzadok HaKohen zt”l (Pri Tzaddik) writes that wheat
represents the growth and elevation of a person. Just as a small

wheat kernel can become a loaf of bread, so too a person has
the inner ability to become great even if he is presently small
in character. On Shavuos, the giving of the Torah elevates the
world to the spiritual level that existed before the sin of Adam
and Chava. R’ Chaim Volozhiner zt”l (Ruach Chaim)
explains that a person should use Shavuos night to elevate
himself to a higher status. Chazal teach in Pirkei Avos (6:1)
that when a person learns Torah for its own sake, it prepares
him to be righteous - "u,rafn" - from the word "rhafn" to
Kasher. Just as we Kasher a pot by purging absorbed tastes,
Torah study purges foreign ideas and experiences.
    Shavuos is meant to purify us through Torah and recognition
of Hashem’s greatness, elevating us to unimaginable levels.
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