
rfz vkgk ohzgv in ut ohcafv in ubcre itmv in otu
 /// ubchreh ohn,(h-t)v,kgu,u vrzjvu iubhav ,cuj - 

    tvank juhr i,hk 'ehxpv vnku /iuatr ihbg kg ;hxun u"hu - itmv in otu :h"ar
sckn hf 'ubhbpka h"ar hrcs ruthcc ,menc chjrb /varpk varp ihc ibuc,vk
arpn vkhj,c vbv /vbhbeu vru,v sunhk ihbgc sunhk uhrcsc ah yuapv uaurhp
hbhsn ,rcsnv uz varp rcjn wotuw ,ch,ca wu ,ut - iuatr ihbg kg ;hxun u"hu h"ar
ovhbhsa lfc vkdnu 'wrecv ,kugw hbhsc ,exugv vhbpka varpv og witmv ,kugw
ifku 'ovhbac ocuhj ovhban sjtc er oharupnv ohcuhjvu ohbhsv od 'rnukf 'ohuua
/wrecv ,kugcw er ,uarupn ohrntba ;t kg 'yapvu vfhnx vbugy witmv ,kugw od
,kugwc er arupn ucuhja ;t kg 'iupmc vyhja wrecv ,kugw od vbugy if unfu
iekjk cu,fv lrmuv vnk 'rnukf ehxpv vnk ubhsnkk h"ar aehc lf kgu /witmv
,jt varpc ,ukugv hdux hba kukfk ohkufh uhvu 'ohuua ovhbhs hrv ?,uharp hbak
khpfvku ,uharp hbak oekjk ihbg vnu 'ovhcuhju ovhbhs kf varp v,utc kukfku
ihc ibuc,vk vank juur i,hk hsf thv vcua,v ?ovhbac oharupnv ohrcsv rehg
uhvha rjt eru 'ohbhsv ,menc vkhj, ubhcr van ibuc,ha hsf - /varpk varp

/,ubuatrv kg ;hxuh 'u,gs kg ohcauhnu ohrurc ohrcsv
lhtv ubk rpxk hsf er varpk varp ihc vru,v vehxpv tka uhktn icun rcsv     
varp ihc ibuc,vk cuhjv kg ubk od ,uruvk hsf ot hf 'vank ohrcsv urntb
vhv tk unmg smn ubhcr vana '(/jk ohrsb) k"zjc ubt ohtur 'if kg r,h 'varpk
,t dhavk haubtv ujufc vhv tk hfv utkca iuhf ',uharpv ihc ibuc,vk kkf lhrm
'xb lrsc ot hf 'ournc vhva ohygunv ohnhv ohgcrtc er oh hbhn vfurtv vru,v

chreh hf ost ovkt ,rntu ktrah hbc kt rcs
 /// wvk icre ofn(c-t),ubcrev ,sucg ihbgc - 

    t exgggg""""uuuuaaaavvvv c,fu /recc shn,v ,arp rnth ouh kfc '(j"n whx j"ut) vvvvbbbbaaaannnnvvvv
vvvvrrrruuuurrrrcccck"zj ukce ifa shn,v icre ,crev ouenc thvu 'shn,v" :vzk ogyv (oa) 

ivh,uharpcu ivc exuga hn ,ubcre chrevk ihkufh ihtu ohhe e"nvc ihta inzca
tuvu vz ogyn vfrgnv rsx f"d ohrnut ah lfku ouchrev uktf cu,fv uhkg vkgn
ihta iuhf 'hrv /k"fg '"wufu rsxn huv hhct ouh kfc rnuk ubhnhc dvbnv yap,ba vn
,ubcrev ka ,uharp ihrue ubt ',ubcrev chrevk ihkufh ubt ihtu ohhe asenv ,hc
rauh ,ujrut) k"mz hexchhbe j"rdv c,fu /ochrev ukhtf huvu 'o,crev ouenc ovu

/tnkgc dvbn er ubhtu 'shn,v ,arp rnuk "cuhj" aha ohexupc rtucna (vm wng
iuhfu 'vzv inzc ohdvub obhta ,umn vnfu vnf ah vbvs 'uz cuhj kg rhgvk ahu    
'ohrufhc ,umn iudf 'rjt iputc vumnv ohhek k"zj ube, tk 'onhhek ihkufh ubt ihta
/rjt iputc ohrufhc ,umn ohnhhen ubt ihtu 'ohrufhc thcvk asenv ,hcv ubk iht
,rhnt hsh kg cuhjv ohhek iput k"zj ube, ,ubcre ,tcv ,umnc itf gusn f"t
huvk vumnv ohhek t"ts iuhf hrv 'icrev chrev ukhtf huvs ouh kfc shn,v ,arp

rcsk u,kff van kt i,huw (jh 'tk ,una) cu,fv iuakc znrbf 'lfk vfz iftu
va wu,trjtnu /vghdh tkc i,jvk ,b,hbv vkff 'vghdh tkcu wxbwc vru,v ,t dhx

u ',urhvck ,ufzk hsf ,uexpvk lrmuv tk 'gcyc vhuk, v,hv tk u,davavchxv
tk crva oafa ubhsnkk 'ubhrucg ot hf v,hv tk ',uexpvc v"cev vtag ifa

/uhrjt ohtcv kf lf ,ubbuc,vu expv lu,n ot hf usunhk ,t khfv
     hf 'h"ar ka uhrcs aurhpc h,frtv ifk 'ohtc ov ubhsnkk ohrcsva iuhfu

oda ;t kg hf 'uhrcs ohcuxb ovhkga ohrcsv ,uthmnc od ibuc,vk hutrv in
ohbbuc,n ot r,uhc u,buuf ,rrc,n 'u,buuf ohbhcn ubt h"ar ka ubuak omgn
snka rjt oda 'snk v,t h"ar ka urntn ;udn vbvs /ohrcsv ,uthmnc
iht zt od 'uhbpk ohbcunu ohrurc ohrcsvu ',jt vfkv vfkv ut sjt erp ost
u,utc ibuc,n ubhta sug kf 'vtcv vfkvv kt ut erpv kt ;fh, rvnk uk
ihcv rcfa ohngpk ostk uk vnsb ,hjyha vhtrc hf /ohngp vnfu vnf erp
ohyrp vnfu vnfc ihjcv tk rcs ka u,hntk kct 'uruatk snka rcsv ,t
uhkg ifku 'wohbcunwf uh,ughsh ,t rhsdvk lhha tk o,bcv rsgvca ohaeun
lf rjt eru 'u,bcvc odp iht ift ot ibuc,vku ohngp vnf uc anank
h"ar ka ubuakn tmuhv yuapv icunv uvz /vtcv vfkvv kt lhanvk u,kufhc
ihc ut 'vnhka varpk vnhka varp ihc 'rnukf wvarpk varp ihc juur i,hkw

 /uvbank oka erp
ekjk ohfhrm ohngpku ',uua ,uapbv kf tka ,gsk if od ohfhrm okut     
lf rjtu 'vc ibuc,vku v,men ut v,hmjn sunkk 'ohbak ,jt varp ukhpt
van rnd tka sugca 'ubhbpka vrenc od ,uthmnv vhva hpfu 'vnhkavk
vyhja vbugy thva ihsv uk rxj vhv ihhsgu wrecv ,kugw ,arp kf sunkk

/uz varpc ibuc,vk juurv uk i,hb rcf 'iupmc
 /ohxubt rsdc ubtu 'onhhek ihkufh ubt ihta ,umnv kff

    ohbuatrv urthca vn ohgush vbvs /,ubcrev ,sucgc kusd suxh osevc k"bu
vnus vnvcv vbvs /,"havk ,unvc ,crevc ,kgu,v vns ',ubcrev ,sucgc
ukhtf u,gsc ,unsku caujk uchrenv lhrm vnvcv ,t chrenafu 'ostv ;udk

 whg] /,"havk creuv unmgc tuviiii""""ccccnnnnrrrrcccc 'wy euxp lllluuuubbbbhhhhjjjjvvvv    rrrrppppxxxxccccuuuu,sucga [/v"m vumn 
vnvcv tuva u,gsc ,unsk ostv lhrma 'apb ,urhxn ka ihbg tuv ,ubcrev
gdr kfu ,g kf 'apb ,urhxn og ,uhjk hsuvh kf ka ohhjv uvzu /,"havk creuv
,hcc creuv ouh kfc gusn ogyv uvza rapt vz hpku /ohnaca ubhct iumr ,uagk
,ntv rhfvk unmg ,t ezj,vk lhrm ost kfa 'crgu reuc kfc shn, asenv
apb ,urhxn og ,uhjk gdr kfcu ,g kfc chhj tuva 'tnkg htvc u,uscg uvn
inzc od vz vumn ohhek iput k"zj ube, gusn cyhhv icun vz hpk f"tu /,"hav sucgk
ezhj ubk iht ',ubcrev chrevk ihkufh ubt ihtu asenv ,hcv ubk ihta uhafgs 'vzv
k"zj ube, 'hsuvh kfk sutn sutn .ujb tuva iuhf kct ',ubcrev ,sucg ,tn vz
cajbs ,ucrev ,arp ,rhnt h"g ubhhvu 'ouh kfc ehzjv ohhek hsf ,rjt iput
,umn ktrah kkfk vb,hb gusn ogyv uvza raptu /ouh kfc ibcrev chrev ukhtf
rhfvk lhrm ',"hav scugv hsuvh ,uhvk otc ova vgaca 'ohrmnc jxp icrev

/,"hav sucgk unmg chrevk inuznu ifun tuvau 'apb ,rhxn tuv hsuvh ka suxh

ohrughac huchr""  - Rava asks [/sx]: A vbfx uc aha vkuj on ,ca needs 2 figs. We have two options: take 2 figs from two separate stems, which
requires cutting 2 stems (2 ,uftkn) or cut one stem that has 3 figs, which is only one vftkn but involves ohrughac huchr since one fig is
unnecessary. Which is preferable: doing 2 ,uftkn or doing 1 vftkn that includes ohrughac huchr? The Gemara concludes that it is tyhap we cut
the single stem, even though it includes an extra fig. wxu, says: Rava could not answer his epx from the ihs of vbhta p"gt rac vrhse vat tknn 
,jt tkt vfhrm (i.e., on y"uh one may add extra to his pot even if it is not necessarily needed), because that is talking about y"uh which is khe 
because apb kfut ,ftkn is vr,uv , so we are not ahhj for the tjry of adding more to a pot. But the epx of Rava is on ,ca which is not ,jsb 
apb kfut ouan, so we are also not ohrughac huchr rh,n. The t"car argues and says: ohrugha huchr is only an ibcrs ruxht (even on ,ca) so on
,ca the ibcr are rhnjn and on y"uh they are not. The i"r [tvhnu v"s /zh vmhc] asks on the t"car: If ohrughac huchr is only an ibcrs ruxht what is
the epx of Rava? If we cut 1 stem that has 3 figs on it, it is huchr but that is only a ibcrs according to you; if we cut 2 stems it is 2 ,uftkn which are
t,hhruts! Thus, he says, "hk vtrb htsu" that ohrughac huchr is an t,hhruts ruxht and that is why Rava had a question. Even so, explains the i"r
there is a difference between ,ca and y"uh. On ,ca doing vftkn is only vhhujs for a vkuj so when the vftkn rehg is ruxt but it is just vjsb, its
huchr is also an t,hhruts ruxht. But on y"uh where apb kfut is vr,uv, its huchr is like it and r,un also, as long as it is "sjt jruyc". a"g
    The g"ua [wc 'j"ha j"ut] rules that if one cooks on ,ca for a vkuj, a thrc may not eat from the food, because "ukhcac vcrh tna ibhahhj". The
c"ban explains that he might add extra for someone else, which the i"r considers t,hhrutsn ruxt; although some hold it is only ibcrs, the c"ban
concludes that the rehg is that ohrughac huchr is t,hhruts. The lubhj ,jbn [,ca lxun ;ux] challenges the i"r: If ohrughac huchr is t,hhruts then if
a vkuj needs a certain amount, like only a small bird, it should be ruxt to yja a larger animal, since that too is unnecessary excess, just like
cutting a stem with extra figs. Yet the Gemara says that ,cac vkujk yjuav allows a thrc to eat raw meat, while vkujk kacnv does not,
because only by cooking is there a concern of ukhcac vcrh tna. But according to the i"r we should also worry that one might yja a larger animal
than needed and violate t,hhruts ohrughac huchr. This ihs of the lubhj ,jbn needs explanation: in cooking, adding more food creates more melachah,
so ohrughac huchr is understandable. But in vyhja the ruxht is vnab ,khyb and killing a larger animal is the same act of vnab ,khyb as killing a
smaller one. What difference should the size of                                                                                        the animal make? (See  jna rutwt 'j"hp ,ca wkv )     

                                                                                                                                                                                                              

R’ Chaim Aryeh Fenster zt”l (Shaar Bas Rabim) would say:
     “  ot /// tyj, hf apbuwtukwubug tabu shdh  - Shlomo Hamelech writes in Mishlei (28:13), ‘One who covers up his sins will
not prosper, but the one who confesses and forsakes [them] shall be given mercy.’ By inserting the letter wuw into the
word wtkw, the Torah here is alluding to this concept. When a person sins,  otwukwshdh  - ‘if he will tell it to Him’ - if he will
confess to Hashem and repent - wubug tabuw - ‘his iniquity will be forgiven.’ However,  otwtkwshdh  - ‘if he will not tell it,’ he
will attempt to conceal his sin and not do teshuvah - wubug tabuw - ‘he will continue to carry (tab) his iniquity.’”
 
A Wise Man would say: “Our prime purpose in life is to help others. And if you can’t help them, at least don’t hurt them.”                        
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Psakim and Halachos of Chag HaPesach (2)
Understanding the Sale of Chometz. The obligation not to own
chometz on Pesach and minimizing the chance of eating chometz,
can be done by its removal and nullification. Yet, it has become
customary to also sell chometz to a gentile and lease the location
of the chometz to him (1). The mechanics of this is to appoint a
Rav [and the Rabbanim working with in community sales] as a
messenger to do the sale and leasing for him. Some people
mistakenly think that they are selling their chometz to the Rav
who resells it to the gentile. The reason for this mistake is that
the the Rav makes a “Suddar Transaction,” asking them to pick
up a yarmulka, which they think is a way to buy the chometz. In
truth, there is no such transaction taking place. Appointing a Rav
to sell and lease is accomplished by the signing of the Harsha’ah
[document of appointing]. The act of lifting the yarmulka is just
a custom to show sincerity in what the document of appointment
says. This custom is mentioned in Shulchan Aruch (2).
Not in Person. If one cannot meet a Rav in person, he can send
a completed and signed form to the Rav. Some shuls email a

  
 

  

      

Harsha’ah and its members fill it in and send it back for printing.
That is also valid. If that cannot be done, one can call a Rav and
appoint him verbally. The Rav would fill in the Harsha’ah with
the proper terms, indicating he has been appointed by that person.
Burning Chometz After the Sale. The RMA (3) writes that one
should burn the chometz that belongs to him on Erev Pesach. It is
hard to time the sale to make it before every person has already
burned his chometz, and if the sale is first, he is not burning his
chometz. To solve this problem many Rabbanim state verbally to
the gentile that the chometz set aside to burn is not included in the
sale. Of course this makes it absolutely imperative that each
person ensures that his chometz is indeed burned properly.
Different Time Zones. If one is traveling and will be in a
different time zone for Pesach, he should tell the Rav. Even if he
is going to be in the same time zone, but probably in a place
where Yom Tov starts quite a bit earlier or later, he should inform
the Rav of his plans. This is because the Rav might need to
include him into a sale made the day before, and/or exclude him
from the immediate repurchase right after Yom Tov.



    Citing the Medrash, Rashi writes: “v$th %r &e is an expression of affection, the [same] expression employed by the ministering
angels [when addressing each other],” One might have thought that not only did Hashem precede all His statements (ohruchs)
with a vthre by first calling out to Moshe, but all the pauses between each statement as well (,uexpv). Thus, the posuk says
"rcshu /// trehu", to teach us that only before each statement would He call out first, and not before each pause. 
     Now, why would one think that Hashem would call out before each pause or break? What is the significance of a break?
The important part was Hashem’s words before and after it, not the break itself!
     However, Rashi himself subsequently explains that the pauses had a very significant purpose, and that was so Moshe should
have time to contemplate between each statement. In other words, the breaks were not simply a lack of speaking, a pause and
nothing else. Rather, the breaks themselves were part of the actual teaching that preceded it, to review, to contemplate, and to
prepare for the coming statement. Thus, the dibburim and hafsakos both formed together one uninterrupted session of learning.
     The time of bein hazmanim fast approaches. It, too, is a time of hafsaka between the dibburim of Torah of the zman
preceding it and the zman that follows. But just as when Hashem spoke to Moshe Rabbeinu, it was not deemed a hafsaka - any
sort of pause - at all. It was a hemshech, a continuation of the previous zman, albeit with a different form and schedule. But it is a
hemshech, a time to review, to contemplate and consolidate what one learned in the previous zman and prepare for the next one. 
      As the Ponovezher Rosh Yeshivah, R’ Elazar Menachem Mann Shach zt”l famously stated, it is not “bein hazmanim” -
an amorphous in-between period of stagnation, but “zman habeinayim” - a zman of shteiging all its own, a bridge, not a gap,
between the zmanim before and after it. Indeed, let us all truly embrace the challenge and approach this time as the opportunity
it is for real growth, commitment and avodas Hashem.

     Sefer Vayikrah discusses the concept of bringing korbanos, sacrifices, to Hashem. The following vort captures the
essence of the sacrificial objectives. Chazal note that the word "ofn" seems superfluous. (See Rashi) R’ Moshe Shloime
zt”l, a maggid and dayan in Vilna, and a close talmid of the Vilna Gaon zt”l, says the following clarification which
explains why the word is necessary. In the Sefer Kuzari, the king asks the chover this question: How do korbanos bring
the Yidden closer to v"cev? The chover responded: I don’t know, but the same way we don’t begin to understand how the
holy neshama can reside in the physical body and is not sustained through spiritual fuel, but rather by “gashmiyusdike”
food, so too, we are able to get close to Him through the sacrifices, without our comprehension. Thus, said R’ Moshe
Shloime, you want to understand how is it "wvk icre chreh"? The answer is "ofn" - from our own co-existence of our ;ud and
vnab,  that’s proof that kirvas Elokim can be attained through being makriv a korban.
     Perhaps we can add two additional machshavos. You want to know how Hashem allows us to get closer to Him? The
answer is "ofn". When you sacrifice from yourself, when you’re apb rxun in some small way. Secondly, when a person is
careful in the "ofn"  arena, his interpersonal relationships, then the ouenk ost ihc arena will also be enhanced.
     As Pesach approaches, there’s an age-old minhag to give ohyhj ,ugn. We help our fellow Jew meet his monetary
Pesach needs. This is so appropriate at this time of year as we are told, "ktdhk ihsh,g ixhbc". It would behoove us to embark
on a path to becoming better wv hscg who care about our fellow Yidden.  In that zechus, may this be our last Pesach in golus. 
     Better yet. It should be our first post-geulah Pesach! thnas t,ghhxc!                                                                                                

                                                                                                                                                                                                              

cegh orjk vb,tu ase hra kkjtu
 /// ohpusdk ktrahu(jf-dn whgah)

 uhkt wv rcshu van kt trehu
 /// rntk sgun kvtn(t-t)

 in vnvcv in wvk icre ofn chreh hf ost
 /// ofbcre ,t uchre, itmv inu recv(c-t)

rntk sgun kvtn uhkt wv rcshu van kt trehu /// (t-t) 
     The very first word of the parsha, “Vayikra,” is written with a small alef, an alef ze’eirah. Chazal tell us that this tiny
letter hints to something remarkable: Hashem’s voice, powerful enough to shake the heavens, was heard only by Moshe
Rabbeinu. No one else heard a sound. Not a whisper. Not an echo. Moshe alone was tuned in, able to hear a call that the rest
of the world simply could not detect. The small alef reflects that quietness, that inwardness, that ability to be so deeply
focused that the outside world fades away. It is the Torah’s way of showing us that true greatness often operates in silence -
not in thunder, not in spectacle, but in a private conversation between Hashem and the one who is humble enough, still
enough, and pure enough to hear it. Sometimes the holiest moments are the ones no one else notices.
      The following story alludes to this idea of Moshe hearing what no one else could. Every Shabbos in the home of the
tzaddik, R’ Chaim Kanievsky zt”l, was an event. People vied for the exclusive opportunity to sit at a Shabbos seudah with
the Gadol Hador. It wasn’t the food they came for. It was to bask in the presence of gadlus. The Rebbetzin a”h, would cook
and host a large seudah for those fortunate enough to be invited. Many family members were in attendance and even two
bochurim per seudah were allowed in, usually after waiting months on a list, just to sit at the table with R’ Chaim.
     One such bochur, who finally received his turn about ten years ago, described the experience with a sense of awe. “After
davening vasikin in R’ Chaim’s house,” he said, “they spread a tablecloth, set out the food, and the seudah began. It felt
unreal. R’ Chaim was sitting right there, eating simply, quietly, with that same otherworldly focus you always hear about.”
     As the meal went on, each person at the table was given a chance to ask the Rav a question. The bochur waited, rehearsing
his question over and over in his mind, trying to steady his nerves. He had been warned beforehand: “If you want R’ Chaim to
hear you, you have to speak loudly. He cannot hear very well so whatever you do, speak loudly.”
     Finally, there was a brief pause in the conversation - it was his time to shine! The perfect opening. The bochur gathered up
his courage and focusing on R’ Chaim shining countenance, he practically shouted his question across the table.
       But R’ Chaim didn’t move. Didn’t turn. Didn’t blink. He didn’t react at all. Obviously, he hadn’t heard the question.
    R’ Chaim was facing the opposite direction, completely absorbed in whatever sugya was flowing through his mind at that
exact moment. The bochur felt his face burning. He tried again - louder. And louder. His voice echoed through the room, but
it was as if the Rav was in a different world entirely. Later, the bochur would say, “It was like shouting into the side of a
mountain. My voice was loud, but it couldn’t penetrate the walls of Torah surrounding him.”
    He kept trying, each attempt more desperate than the last. Still nothing. R’ Chaim remained motionless, his mind clearly
elsewhere, his thoughts wrapped in Torah. Someone sitting opposite the bochur noticed his distress. The man locked eyes on
R’ Chaim and pointed directly at the bochur sitting there. Loudly, he said, “Rebbi, this bochur is asking something.” 
    And in that instant, everything changed. R’ Chaim turned his head. His eyes locked onto the bochur with full, total
attention, as if the entire world had just snapped into focus. The bochur, now mortified by how loudly he had been yelling,
lowered his voice to a near whisper and nervously asked his question. R’ Chaim answered immediately, clearly, without
hesitation, as though the question had been waiting for him all along. The whole exchange lasted no longer than a few seconds.
    The bochur later reflected on the moment with amazement. Until someone pointed him out, nothing in the world had been able
to interrupt R’ Chaim’s concentration. His immersion in Torah was absolute. But the moment he became aware that someone
was speaking to him, he turned instantly, fully present, fully attentive. The scene remained etched in his memory: the quiet room,
the long table, the simple Shabbos food, and R’ Chaim sitting with a calm stillness, his mind soaring in the heights of Torah one
moment and then, in the next, turning his focus to hear the question of a young student who had waited months for this moment.     
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 /// wvk vjbn icre chre, hf apbu(t-c)
llllyyyynnnn: Deep in a Soviet gulag, the guards were baffled with a
mystery. Disciplined and cruel they knew that “re-education”
meant stripping the prisoners of any leisure or humanity.
Hence, playing cards was a crime against the state. The
guards would storm in, throwing thin mattresses to the floor
and ripping open the seams in the prisoners’ tattered jackets.
They checked the rafters, the soles of boots, and even the
bread rations. Yet the moment the heavy iron door slammed
shut and the footsteps faded, the deck of cards would hit the
wooden table with a defiant thud.
    R’ Mendel Futerfas zt”l, a well-known Lubavitch chasid
who was thrown into the freezing landscape of Siberia,
eventually asked the leader of the gang how they did it.  
    Grinning from ear to ear, the chief replied, “That is their

 

  

mistake, Rabbi. They look everywhere except at themselves.
As they grab us to frisk us, we lean in and slip the cards into
their own overcoat pockets. A man can search a thousand
rooms, but he never thinks to search his own coat!”
llllyyyynnnnpppp: The “korban” in Parshas Vayikrah is designed to
serve as a substitute for oneself on the mizbeach, forcing a
person to witness the animal and realize with a shock, “That
could have been me!” Rather than searching our external
circumstances, blaming luck, neighbors, or environment for
our struggles, the ritual of the Korban demands that we
“check our own pockets” and recognize that the animal on the
altar represents our own untamed ego and animalistic drives.
By contemplating our true self-value and the weight of our
actions - in that moment of honesty, we stop projecting our
problems onto the world and instead accept the responsibility
to repent and refine our internal character for the future.

     Yeshaya HaNavi declared, “Because of your sins, I will
cause Your holy princes to become desecrated by enemies. I
will time and again give over Yaakov for destruction and
Yisrael for insults by the enemy.” This reveals Hashem’s
actions in how he often destroys “holy princes,” including
righteous and noble Jews, together with the wicked ones,
because of the sins of the generation. We know that Hashem
is a merciful G-d, thus it is surprising that he would do this.
    R’ Dovid Kimchi zt”l (Metzudas Dovid) explains that
according to the Medrash, the “holy princes” mentioned here
are the angels in heaven. When Yirmiyahu HaNavi urged the
Jews to do teshuva before the enemies would enter
Yerushalayim and destroy the Bais Hamikdash, they replied

haughtily that no enemy would ever set foot in the city. In
fact, they argued that they knew the various names of the
angels, and they will command them to do various tasks to
make Yerushalayim impenetrable. When the Almighty saw
the arrogance of their talks, He said that he has seen that the
angels have become the Jews’ substitute for doing teshuva
and He will therefore change the angels’ names and hence
their tasks. In doing so, the Jews’ plans to thwart the enemies
were confounded and Yerushalayim fell. This is the meaning
of the words "ase hra kkjtu" - that Hashem “caused the
heavenly hosts to become desecrated.” Yet, despite their sins
and punishment, Hashem wants Klal Yisroel to not lose heart
- the hard and distressful situations will eventually cease.
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