
     tibjuh hcr rnt ';udca ohrct rta kfn gmrvk izt vtr vn" h"ar
otu /gmr, cbdu lkvu cubd, tk hbhx rv kg vgnaa ,tz izt htfz ic
vbeu lkvu wohscg ktrah hbc hk hfw hbhx rv kg vgnaa izt 'unmg rfun
,ks ub,ab vn rnuj ihnf vz tren arus vhv a"r /gmr unmgk iust
ohrmnc ohsg uhva vzuznu ,ks v"cev rnt ',hcca ohkf kfn vzuznu
wohscg ktrah hbc hk hfw h,rntu ,uzuznv h,a kgu ;ueanv kg h,jxpaf
"/ovhbpc gmrh unmgk iust vbeu vz lkvu 'ohscgk ohscg tku ov hscg -
kf tkvu 'hbhx rvc ugnaa vn vz er hfu 'ihcvk ah vrutfk vbvu    
rcga hn ka ubzt ,t ugmrha if od ubhmn tk vnku 'hbhxc vb,hb vru,v
kg ubzt ,t gmrk ubhs l,jba hrcg scg ihs vb,ab vncu 'sunj, tk kg
vz ihs rntb tka sugu ?hbhx rv kg uhbzt ugnaa vn ,t ohhen ubhta lf
sug rtahvk aecnu ohba aa scg rcfa rjtk er ubzut ,ghmr ka
ogpc od vghc, uhkg ah rcf runtv ogy hpk tkvu 'ubust ,uarc
'ihs ,hc uvurfna cbd ot a"fu 'uejs ,njn g"t rufnk tcaf vbuatrv

/vbuatrk uvurfnaf ohba aa hbpk rcg rcf vchbd ruxht kg hrva
kafbaf vkhj,c oda yuap vbv hf 'eung znr itf aha vtrb if    
jfau ejs ,njn unmg ,t rufnk tca hn ifu 'vchbd ka runjv ruxhtc

,ubek snug tuvu 'wohscg ktrah hbc hk hfw hbhx rvc uhbzt ugnaa vn ,t
vnn jufak urvhna lf kg vghc,v zt od lhhaa htsu hrv 'rjt iust uk
ovhkg snkku osgc .hknvk i,hb ihhsg ouen kfna tkt 'ovhbzt ugnaa
jrfvc ubht ihhsg tyj vzhtc ostv kafba vbuatrv ogpc hf /,ufz
,njn ot ,gsv ;urhy ka gdrk gkeb ostvu vrue hf ',gs kef urhsdvk
rat jpc kuphk uk orda vn vzu ',ueumnu ohhae rtau vxbrpv haue

/u,uhnhbpu ufu, kg vtrn rcsv iht ihsg lt 'urmh uk iny
ghdva vbuatrv uvagn kg lf kf scgv ,t iusk rapt ht ubbhbgk ifu     
,uhvk ubumra aecnu snug tuv hrv ohbav aa ouhxc ot lt 'vchbd hshk
ubht kufhcfa ,gsv ,ukhkm lu,n zhrfnf tuv hrv 'vz ubust ,j, sug
uk ,ubek tuv snug apb ytacu ',"hav ka u,uscg ,j, ,uhvk ihhbugn
'vchbd ruxhtc kafba vbuatrv u,rhcg kg od vkdn vzu 'unmgk iust
hf /wcubd, tkw hbhx rv kg uhbzt ugnaa vnc eung kuzkz lu,n vz vhva
'u,uhnhbpu u,uhaht thv ,tz hf vkdn tuv zt ut u,kutc tuv vbua ratf
ot hf ',gsv jxhv ut haue ka vgac gdr ka iukaf er itf vhv tku
'utyjc kafba vbuatrv ogpv kg ckv ,uhnhbpn yrj,n vhv ,ntc

/uruxk sug ruzjh tka ,ukucj, apjnu ,umg xfyn vhv htsu hrv

   vhuuhmv kt wejr, rea rcsnw huuhmv ka ,ufhhav ,t ihcvk lhr
 c,fu ?wgar ehsmt tk hf 'durv, kt ehsmu hebuwo"carvvtrb otu" '

'iahjfvk kufh v,t ihtu 'ohtnr ov ohsgvu vnurn ihs tuva 'lhbhgc
heb tuv ot 'f"pgtu /(:k ,uguca wg) kkf uc ihs, ktu ihsv u,utn ejr,v
ubdrv, kt 'htfz s"cn iushbv tmhu ,ufzk ihsv rndb rcfa 'ihsc ehsmu
sg vz kg lck ,,b tku 'ihsv ,rndu ohsgv ,kche rcfa rjtn 'sug
ch,fsf 'v,hn ubchhjtu 'ubehsmt tk hbt u,esmv v,t ota ';uxk
oheuktvu vsm tk ratu" (:h ,ufn) trndvk u,buufu) "ushk vbt oheuktvu
sjt 'apbv ,t udrva ost hbc hbac 'rcsn cu,fv vnc 'wufu ushk vbt
ibhnzn v"cev 'ohsg iht vzku ohsg iht vzk 'shznc drv sjtu dduac drv
sruh dduac drva vzu 'okuxv ,j, cauh shznc drva vz 'sjt esbupk
hf '("vkud dduac drva vzu drvb shznc drva vz 'udruvu uhkg kpubu okuxc

/(itf h"ar) "vc chhj,ba v,hnc u,hnvk 'vcrv ohjuka hk ah"
wv ukhtu    trzg ict'rcsh ihhsv og-ejr, rea rcsn" ',rjt arhp w

kt ehsmu hebu 'ifku /;usr, esm esm 'uvunfu 'rea ihs ihsh tka
'rjt rcsc gar tuva ,gsh ota 'rcsv u,utc ehsmu heb ubhhv-durv,

) woan u,ut ihkgn tku 'rucv kt u,ut ihshrun tkw ubhsavru,k ohbzt'[(
/lrsvn kuafnv rhxtu ubdrvt 'vae rjt gar vagu khtuv 'rnt, tka

/"hshn yknh tku 'ubnn ihsv jet wv hbt hf 'ubhhv-gar ehsmt tk hf
wvu     kuta hrcs 'tbhhb,) wk"mz iuzb,b kuta ;xuh hcr iutdvnktuawv kgc 

h"pg 'thv euxpv ,buuf h,gsk" 'rjt iputc arhp '(ehsmu heb v"s 'wchanu
 c,fa vni"cnrvratf tku onz ratfws ihsv ogyc (y"h y"h ohrcs) 

vhv tk 'htfz vhv ukhtu 'ke ,sgc cmb oheukta 'ouan ,tza 'wvag
vkusd vkgn vz kf vbvuw 'c,ufu oa ohhxnu 'udruvku uchhjk s"ck jhbn
rcsc ovng tuvu 'osh kg ohfxn v"ceva vjycvvu 'ktrah hypuac
wv hbpk hf 'wv hbpk 'chrv ovk rat ohabtv hba usnguw 'ogy vzu 'ypanv

/w,nt lrsc ojbh tuvu 'ohypuavu ohbvufv hbpk otucc ohsnug ov
     'wejr, rea rcsnw 'cu,fv jhycva uvzu ihsc vgy,a auaj, tku

rea hp kg u,ut euxp,uhbt 'rnt vzk 'luphvk ut htfzv ,t chhj,u 
hbt hf 'vmrh 'wgar ehsmt tk (od) hf 'ehsmu heb durv, tkwa ljhycn
'(wu y"h 'wc ohnhv hrcs) rntba unfu 'ihsc ofk ghhxk hsf offu,c cmhb

  /"wypan rcsc (ofk ghhxk hsf 'wv hbt) ofngu"

(Monsey, NY)(Monsey, NY)(Monsey, NY)(Monsey, NY)
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axd z`n                                                                                               zexxerzd ixace miig igwl  mely `"hily lxrt
reayd zeiyxt i"tr excqp                                                                                                yny zia w"wa mixyin cibn
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R’ Avraham Shmuel Binyamin Sofer ZT”L (Ksav Sofer) would say:

     “On the posuk wu,ut iufhka, ckfk /// hk iuhv, ase habtuw - the Medrash admonishes: ‘Regarding dogs, if one barks all

the others gather around and bark for no purpose. But you (Yisroel) must not be so, for you are holy.’ This warns

against idle hatred, lashon hara and ‘barking’ at others for no reason. Baalei Machlokes (contentious people) are like

dogs. Upon witnessing a person quarreling with his neighbor, he will often get involved in the fight - not in order to

decrease it but rather to intensify it. This is a canine trait, for the natire of dogs is that when one barks at a person, all

the other dogs join and bark - for no reason! Therefore, ‘You, Yisroel, must not act like dogs - for you are holy!’”

yyyyyyyyyyyyyyyyyyyyaaaaaaaaaaaaaaaaaaaazzzzzzzzzzzzzzzzzzzzwwwwwwwwwwwwwwwwwwwweeeeeeeeeeeeeeeeeeeeccccccccccccccccccccyyyyyyyyyyyyyyyyyyyyttttttttttttttttttttxxxxxxxxxxxxxxxxxxxxyyyyyyyyyyyyyyyyyyyyzzzzzzzzzzzzzzzzzzzznnnnnnnnnnnnnnnnnnnnyyyyyyyyyyyyyyyyyyyytttttttttttttttttttthhhhhhhhhhhhhhhhhhhhiiiiiiiiiiiiiiiiiiiimmmmmmmmmmmmmmmmmmmm yazwecytxyznythim

zayl zexp zwlcd      5:14 - 
8:53 -  ̀ "n/rny z`ixw onf    

`"xbd/rny z`ixw onf     9:29 -
 10:23 - `"xbd / dlitz onf seq 

5:34 - zayd meil dngd zriwy  
6:24 - aixrn /k"d`v w"yven   

    mz epiax zhiyl/k"d`v -6:46

van vyn (3) cn:yk ,una h"ar (2) vmr j"ut (1)
(7) ch:vmr (6) d:vmr z"n (5) vmr j"ut (4) ym,
,hcrg ,khp, (8) f ,ut p ,frgn ktrah ,kudx

ymr j"ut cyhv rtcc rfzb (9) h ,ut
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mmmmiiiillllwwwwyyyy    zzzzyyyyxxxxtttt

('c mei) :clen xc` yceg mikxan
 j`eehinAMwlg 1 hin 8:49 
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who hides (or places) thorns or glass and another is injured

by it, must pay for his injury. Rabbeinu Ovadia Bartenura

ZT”L adds that he hid them in a public domain (ohcrv ,uar),
which is similar to digging a pit and another person injures
      
  A SERIES IN HALACHA
 LIVING A “TORAH” DAY

Laws and Customs that Merit a Good Parnassa (43)

Saying "ogub hvhu" after Shabbos. After davening the Maariv

Shemona Esrei on Motzei Shabbos, the congregation recites the

tefillah of "ogub hvhu". The Tur (1) explains the reason for saying it

in the following way: When Bnei Yisroel finished building the

Mishkan, Moshe Rabbeinu uttered the words ubhekt wv ogub hvhu"
"ubsh vagnu ubhkg as a beracha that the Shechina should rest in

what Bnei Yisroel accomplished with the building of the

Mishkan (2). Therefore, we too, say these words so that the

Shechina should rest in what we will do and accomplish in the

coming week, which will bring us success. Since it is not fitting

for the “Talmidim” (Bnei Yisroel) to get a blessing without the

“Master” (Hashem) also receiving a blessing, we continue by

saying "ause v,tu" which is a blessing to Hashem (3).

Saying Posukim of Blessing at the Beginning of the Week.

The Tur (4) writes that there is a custom to say posukim of

blessing after Shabbos, just as the new week begins. This is a

means of bringing success into the work that one will do in the

coming week. From this, we have the custom to say "lk i,hu".
The Pri Megadim (5) writes that the correct time to recite it is

before Havdalah so as to delay ushering out the Shabbos and not

to make it appear as if Shabbos is a burden. However, the Kaf

himself or his animals in it. One must always be cognizant of

what he has done or if he may have caused a ,uarc ruc"
"ohcrv - a pit that can cause bodily damage to the public.

Even the smallest objects must be taken into consideration.  

    `̀̀̀""""hhhhiiiillllyyyy    ccccllllttttyyyyxxxxiiiidddd    jjjjeeeexxxxaaaa    dddd""""eeeennnn    zzzz`̀̀̀nnnn 
qqqqhhhhiiiiiiiidddd    ccccppppllllaaaaiiiillllwwww    ,,,,jjjjeeeexxxxaaaa    mmmmiiiiiiiigggg    zzzzxxxxhhhhrrrr    lllllllleeeekkkk    yyyy`̀̀̀xxxx 

Hachaim (6) writes that it was the custom of the the holy Arizal

to recite "lk i,hu" right after Havdalah.

    In the sefer Segulas Yisroel (7), the following statement is

found: “A segulah for good parnassa is to say "lk i,hu" every

Motzei Shabbos.” He then adds in the name of R’ Mendel

Riminover ZT”L, a custom that many people do, which is to

say the entire tefillah together with one other person. This way,

each person is blessing the other by telling him "/// ohekt lk i,hu" -
“And Hashem shall give to you ...” 

Receiving a Blessing from a Rebbi and/or Parents after

Shabbos. In the Siddur of R’ Yaakov Emdin ZT”L, he writes

(8): “(The custom is that) children and students (young and old)

go to receive the blessing wcuy gucaw (“have a good week”) from

their parents and teachers.” For this reason, many people go to

their parents or call them on Motzei Shabbos to receive a

blessing. Also, in many shuls the congregation lines up to receive

and give the Rav a blessing for a good week. It is customary that

if one is going on a trip in the coming week, he should tell the

Rav in order to get a beracha for a timely, safe and successful

journey - there and back. There is also a custom (9) that one who

is going on a journey in the coming week, should recite Parshas

Vayishlach from the beginning to hahnj - the fifth aliya.
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Kotzker Rebbe, R’ Menachem Mendel Morgenstern ZT”L would say:

    “The world is filled with wise, learned men, who spend their time pondering, analyzing and philosophizing on the

verity of the existence and functions of Hashem. But how much can they truly understand? No more, of course, than the

limit of their intelligence The people of Israel, though, were given tools, the mitzvos, with which they can reach far

beyond their own limitations. This is the meaning of the words, ‘We shall do and we shall hear.’ If we have the tools with

which to act, then we will be able to hear, to understand, to attain anything, even beyond our limited human capabilities.”

A Wise Man would say:

    “Most people would succeed in ‘small’ things if they were not troubled with ‘grand’ ambitions.”
MAZEL TOV ON THE MARRIAGE OF BASYA SUBAR OF MONSEY AND YEHUDA ARYEH LEIB HAKOHEN

 OF FLATBUSH. MAY THEY BE ZOCHE TO BUILD A BAYIS NEEMAN B'YISROEL.
TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR

HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR E-MAIL TO: TORAHTAVLIN@TORAHTAVLIN.COM.
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     The command here to serve Hashem is written in the plural form - "ofhekt wv ,t o,scgu" - whereas the resultant
blessing is phrased in the singular - "lhnhn ,tu lnjk ,t lrcu". What is the significance of this wording?
     R’ Tzadok Hakohen ZT”L, in Pri Tzaddik explains: Avodah represents the “service of the heart,” which refers to
Tefillah - prayer. In this respect, prayer is different from other “services” in that each and every person has his own way,
unique unto himself, in serving Hashem. Thus, tefillah is an avodah that is described in our posuk in a plural sense, since it
takes on many different and unique forms and expressions. However, prayer also has the ability to unify individuals for the
purpose of praising and glorifying Hashem. Although it may come from many different sources, the ultimate result is a

unification of Jews in the service of Hashem. It is then, says the posuk, that Bnei Yisroel will collectively merit to receive a
blessing on “your bread and water,” which chazal refer to as c,fca vru, - Written Law, and vp kgca vru, - Oral Law. An
individual’s success in Torah is part of a collective blessing resulting from a unified devotion to Hakadosh Boruch Hu! 

     The same is true on a literal level as well. Unity in wv ,sucg brings collective sustenance and personal health as well,
because "lcren vkjn h,rxvu" - “I will remove sickness from within your midst,” is also written in the singular. When we
will raise our collective voices Heavenward, and unify the entire Jewish nation around the flag of Torah, we may then merit

the collective berachah - spiritually and physically - to which the Torah refers.

    ''''eeeebbbbeeee    xxxxeeeennnngggg    eeee`̀̀̀    xxxxeeeeyyyy    ddddnnnnyyyy    llllttttppppeeee    eeeeppppqqqqkkkkiiii    ̀̀̀̀ lllleeee    xxxxeeeeaaaa    yyyyiiii`̀̀̀    ddddxxxxkkkkiiii    iiiikkkk    eeee`̀̀̀    xxxxeeeeaaaa    yyyyiiii`̀̀̀    ggggzzzzttttiiii    iiiikkkkeeee((((bbbbllll----`̀̀̀kkkk))))
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    ''''eeeebbbbeeee    mmmmddddiiiippppttttllll    mmmmiiiiyyyyzzzz    xxxxyyyy`̀̀̀    mmmmiiiihhhhttttyyyynnnndddd    ddddllll`̀̀̀eeee((((`̀̀̀----`̀̀̀kkkk))))
    Last week, we read of Klal Yisroel’s preparation for the sublime experience of Matan Torah: vkcdv hnh ,aka - the three
days prior to the Revelation, the great fire and smoke that rose like from a furnace, the lightening, shofar blast, Hashem’s

“voice” ushering forth from the mountain. This week, we read of the rights of the servant and maid, the laws of damages
and watchmen, the prohibition against oppressing the foreigner, orphan or widow, and against cursing people and
corrupting justice. What is the connection? In effect, we have here the thrust of Judaism in one brief anecdote: serving
Hashem while ensuring to treat others properly. We received two Luchos at Sinai, the first containing the mitzvos between
man and G-d, and the other presenting the mitzvos between man and his fellow man. The Almighty chose to teach us
monetary and damage laws, rights of servants, the proper treatment of orphans, widows and strangers, immediately
following Matan Torah, in order that we implant this understanding within our hearts: complete avodas Hashem must
combine both Luchos - the laws governing one’s relationship to Hashem, and those regarding one’s conduct towards others.
     An aging bachelor was having a difficult time finding a shidduch. Day by day, year by year, this once eligible bachelor
was becoming less and less eligible, as he just couldn’t find the “right” one. To top it off, he had an additional
“shortcoming” that made finding a match for him all the more difficult. He had stipulated to all shadchanim that he would
only listen to a proposal for a girl who was prepared to care for his elderly and ailing mother, and allow her to live in their
home once they were wed. He was adamant about this. Needless to say, this precondition did nothing to enhance his
opportunities or endear him to prospective candidates, and soon, fewer and fewer offers came his way. 
    The boy’s relatives were up in arms over his precondition. Even without it, they reasoned, it was not as if the
shadchanim were breaking down his door, and the stipulation all but guaranteed that the prospects wouldn’t even knock
politely. “Your only hope,” he was assured repeatedly, “is to have your dear old mother admitted to an old age home,
where she will be cared for and looked after with professional care.” He wouldn’t hear of it.
    Due to the mounting and relentless pressure that his family and close friends had imposed, the bachelor reluctantly
turned to R’ Shlomo Zalman Auerbach ZT”L and presented his situation. On the one hand, he loved his mother dearly
and knew nobody could love and care for her like he did; on the other hand, it was clear that this was affecting his present
ability to get married. R’ Shlomo Zalman listened carefully and weighed all the sides of the equation. Then, he told him
that he heartily agreed with the bachelor’s stipulation. The Rav contended that the most important thing about a
prospective wife was her good character. Her willingness to accept such a difficult condition would attest to the fact that
she was imbued with wonderful middos tovos and a pure heart. Furthermore, insisted R’ Shlomo Zalman, if he decided to
settle for a girl who did not meet this criterion, and in the end, his mother had to be placed in an old age home anyway, the
new husband would forever hold a grudge against his wife, thinking that because of her heartless inconsideration to his
mother’s plight,  she is being forced to live out her years among strangers.
     Relieved that his way of thinking had been vindicated by the great Gaon’s confirmation, the bachelor continued to
adhere to his inflexible precondition and refused any offer that did not meet it. Amazingly, though, it appeared that R’
Shlomo Zalman had not only rendered a decisive ruling, but also a spectacular blessing, for soon after the encounter, the
not-so-young bachelor returned to the Rav to tell him the delightful news that he was finally engaged to be married.
    R’ Shlomo Zalman was overjoyed. “Now you know for sure that you have a woman with gilt-edged qualities,” R’
Shlomo Zalman declared. “And now, too, the time has come for you to make arrangements for your mother in a good old
age home. It is far too much responsibility for a young wife to have to bear such a burden ....”

            xxxxaaaacccc    `̀̀̀aaaaiiii    ............    xxxxeeeennnngggg    llllrrrr    xxxxeeeeyyyy    llllrrrr    rrrryyyytttt    xxxxaaaacccc    llllkkkk    llllrrrr
    eeeeddddrrrrxxxxllll    mmmmiiiippppyyyy    mmmmllllyyyyiiii    mmmmiiiiwwwwllll`̀̀̀    oooorrrryyyyxxxxiiii    xxxxyyyy`̀̀̀    mmmmddddiiiippppyyyy((((gggg----aaaakkkk))))

    The gemara (/tk ,ca) states: “When man is led in for

judgment he is asked, wvbuntc ,,bu ,tabw - ‘Did you conduct

your business affairs with faith (integrity)? Did you

establish set times for studying Torah? ... Did you debate

wisely to understand the deeper meaning (of knowledge)?”

These questions, which place business affairs before Torah

study, seem to contradict a different statement of Chazal

(:n ihaushe): “The beginning of man’s judgment is in respect

to words of the Torah.” Apparently, one is first judged in

regard to Torah and then in regard to other matters.

     R’ Yaakov Yitzchok Ruderman ZT”L suggests that the

two passages in the gemara are not contradictory for they

refer to different judgments. A person is judged every single

day, as well as at the beginning of every new year. It is on

these days of judgment that a person must first answer to his

responsibility to study Torah as the primary item on the

docket, and only afterward, to queries regarding his integrity

in business affairs. Illicit business practices can always be

neutralized through monetary compensation, whereas neglect

of one’s obligation to Torah study can never be repaid. 

     After a person dies, however, he must stand judgment for

his entire lifetime. Then, a person’s financial misdeeds

remain on his record, with no opportunity for recompense.

Dishonesty in business harms others, and as such, even takes

precedence over neglect in Torah study when both are

beyond self-correction. This ultimate emphasis on personal

integrity as well as personal commitment to Torah study

demonstrates how dominant these must be in every

individual’s personal life as well as in our national existence.

     One year, at a convention for the “Association of Jewish

CPAs,” R’ Shimon Schwab ZT”L addressed the audience

and said in no unclear terms: “A person who is dishonest in

business is a rehgc rpuf (does not believe in G-d at all)!”
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     When a Jew performs a mitzvah, he must be watchful

(Ur (n )aT) to do it in the correct manner. Simply doing it is not

enough. The Chasam Sofer, R’ Moshe Sofer ZT”L offers

an example of this from the gemara (/cne ihkuj) regarding a

father who told his son to do iev jukha (sending away the

mother bird to take the younglings), and while on top of the

ladder, the son fell and died. The gemara asks how this is

possible (iheuzb ibht vumn hjuka) and answers that perhaps the

son was thinking thoughts of vrz vsucg (idol-worship). Thus,

our posuk teaches that one must be watchful to do the mitzvos

while “the name of strange gods shall not be on your lips.”  

    One year, R’ Zalman Sorotzkin ZT”L (Oznaim

L’Torah) was asked to speak on Parshas Mishpatim,

regarding bolstering Shabbos observance in a synagogue

where some of the congregants had begun opening their

stores on the Shabbos. However, when he walked into the

main hall, he was startled to see the synagogue filled to

“standing room only” capacity. The unusually large

attendance was explained as being due to a non-Jewish

holiday which fell on the same day, and on which the state

forbade the opening of stores. Therefore, even the Shabbos

violators had come to pray, bringing their children with them. 

    Addressing the congregants from the pulpit, R’ Zalman

pointed out, “My friends, your children have surely asked

you w?vzv ,cav vb,ab vnw - why is this Shabbos different

from all others, and no doubt you were compelled to reply

that on this Shabbos some “important” gentile was born.

Could there be any greater desecration of Hashem’s name? 

    “Regarding this the Torah admonished, ‘On the seventh

day shall you desist.... beware of everything I have said to

you. The name of strange gods shall not be on your lips.’ A

Jew must keep Shabbos because Hashem commanded him

to, not because some goy was born on the same day!”     

FROM THE WELLSPRINGS OF   
R’ GUTTMAN - RAMAT SHLOMO 

llllyyyynnnn: A Chupah is at once a solemn and sanctified place

where a bride and groom officially become joined as one. It

is also a scene of bedlam in the moments right after the

glass is broken, the horns start blaring, and the well-wishers

“attack” the platform to offer blessings of Mazel Tov.

     It is highly unusual at this frenetic time for the chosson

himself to disappear right under the noses of all of his

guests. But that’s exactly what happened at the Chupah of

R’ Leib Chasid ZT”L of Kelm. As everyone looked

around to wish the young man well, he could not be found.

     Where exactly was he? Well, he was on all fours crawling

around under everyone’s feet picking up the broken shards

of glass he had moments before crushed, as a customary

commemoration of the destruction of the Temple. 

     People were shocked to see young Leib’l on the floor

and asked him what he was doing. His answer is inspiring.

     “It is my obligation to clean up these pieces of glass,” he

said matter-of-factly, “for I am the one who broke the glass,

thus I am the ‘Baal Habor’ (maker of the pit)!”

llllyyyynnnnpppp: The gemara (/k tne tcc) learns from here that one


