779 Y OTIaR g

~JORAH TAVLIN

e Y
Fublicating

YOUR LOCAL
JUDAICA BOOKSTORE!

YR R Iy 271 a3 ‘gﬂjﬁ?b: PRI,

St RVTN
e ‘7"”’727 p~)

oA /3 ws Ny
(Monsey, NY)
4:10 — NIW? M3 AP

854 — R7D/YDW NN
9:30 — N7I¥T/YDW NN 08
0:17 = R77¥T / 2050 Yo7 o
4:98 — PO O MM YR
118 — I /YTIRY PN
5:40-057 W TN/ TIRY

34 MARINER WAY
MONSEY, NY 10952

WM 0D O
Shabbos Parshas

anas

D@@@mb@ 11, 2010 - N”S?’Dﬂ J'DU 3

N PIaRI9 119 RO 0
vy DISAAYY DY PV PN WNS

e

TR BN IR b e
IND PREIY MR DN prwn

TP UMY TTINT TOWTY T ORI 20T MYV DOPD? — (o) 191 AP DI WON T 15 TW TR 17575

21 YOV Y Y0 NTIAYN OY NNINN DY NAYD JIPY YT IMNNN
TIAYD NI NNNY PN YINY INYTI 790 DY 11N DO DY
N TYNN DX WYY O0I0 TX,POY "N 757 N2 INDIIO DY mNya
A2 N 7IY) PIAT NN 12T VNIV WRD T DY 129 DY NYINND ToN
TONNOLIN ITINN NN DIIVAY 7} NIN NNNY NN XTI T2 P
VNN N2IDY TR PO NN MY NF NIN TINNY MINNNDN NN
TUND PPOAN 1PN PON 127 02T NN PIAND ORI I DOUN N
1I12Y NIY )NNAWN NN THIND YT NTIYD NOOY »oY MM NNN3
IN 999 DN PAY NINN WIRM DOV DD

NIT YD YOND Y AWN OOYN DOV NN NNIY DTN 10 YN
PN ND D2WN 12 PP MO YOV Tiva NHNI T TVIDY M
12 7PN XD N o2 PPOANY JPIMY NNN NN 9995V D DY NON
DYP NPV 2D
NOOW DD BOW 391 NS %

VoY N3 PRl BYT

MDY PNND MIN PYINN QO ,DINA 5 %92 MZHNN NN
Y IMVIAM 2YIN NN 210D TIVY NOW >TI1 DINND PIN NN
APY YNV 7PN T2TH TPINX DWYND TN PN DD INTD NN
LOWITPN DN INRY D102 XIPNT MINXD 2y PO DMINNDD
VNN DI WAN APY TV NP 19N YD NI DT
MW YD DY DMV I NI AWNN NN GO IINROY DYYIN
TN NOW NN 77 NV 97200 PO AN AP NN DOV
NIN DD DY WAWNY MY NN AN AP NOX DY DY InoMad
ININ OOY WINN TYAD 2YIN NPT DI NX D1V DMINND
N2 DMYASY TNNY TNN D37 DYT) DIWN DI YNN D271 "
TIVA NNPINHDN MY 1PN DY DOV NN DRI OTND NIWNNI
192N 572U P IR IR MIT IO INYT DY IDAN NOYN NN PRY
INND TNIY 90N NN TN PNY THX JY NID DY MYV M

“n‘W TN 3 oY onib

WA e ey 118

M OR NN - "'[‘I'!J MmN EN" (12-m) "N '[7'!.'.1 AT 2R TR RN .. IR AR T7ON

NIPNY,2"INNY, M0 T WR MDD MIND 191, UND I0DYT 5N 924 NN
NN 9N NNNN NIANWIY M0 WK 1) DY NINY WX MY N2Nd
WRY 'DINNI D) YMNT NN NN 299Y WM "IN DN NN
09Y WIN NOY' 71097 MO NN XINDN DYDY 10 OPY NI
TIN WI935 ¥ 100 Y9 NINY "INYD'A P71 MNT NIPONM DIN 91N
N2 YN 020779 20 WPWN XYY DY Y RYIN XY NON

TNRONN SV 110 MNNIA WD NN 12T NN DNNNY |, INI
TN PWYND YT YPIN DY NINNND XINWI TN OTY IMN N, 00N
SV NDION 122 NWYNR T T ('S IND) XIDXD WX 191NN
TY O 22N TYONX 21712 PONMVY XIVDV) IWNRI WY NI NIV
DTN DY ,7IMA NN MNNY 1P 1) INNN 1IN 190 VI
OYND DOPY T INIINN PINTI NNHIMINN DX TRD M INN

), 71ONNN N INND N NYIS INIPIY ,12TH DR NN

WY WN DN DY NYIN DNYOYN NN DN DYV NONNA
LO2WN MNON IRYD NN NN DIYTPN DRNNY YA PTNND
NTADI WM NYIS XA T ,PVND YT NN D39 NP NN
AUND DY NN TN NNNN YD - "7 WD ON”

NPM . TITN ODDY N XDV ,ND9N 12T IPOYNN DN \v-\Q
D2YY WM ,NMIN NN 'Y WD N (5 TIYN) NIMA
SON N WAT DY NNVPN (2 TYN) X1 NI HWYNN-TITH
PRI TIT2 DI5NNY DNIN Y PRN NY 7172 12 IRYIN 12T VIR
TION D52 NPN MY [ IINIY IV PINT N MIT A
NDT RINT NOYV ,'DNNIY PAITIN YN OIDIDI UN 25770 ,12N
NO" DAV "I PINT (NN DY) NDT XD N (NN DY)
QO TN, NI TIPDN 295 MM ,"IPYD NN DI N NV
1951 727 Y NPPIYL POYI NOW NN
IN' NN T2 WON ONX DODYIN IO NIPONY DY XLVN DION
AN N'UINA DIN TYTD 090Y 1IN oY 150N 12721 poynn
YPNT,PIYOYT NRIPON 95T NN, NIPONN 297 PIDH1 NINK IMD
N2 MY D ,0TINONA TN Y NXOYW NN 1NN NS My
PY I TITY-12 WM DITTY 20 W NI, RN ON-1017 ¥PY OMN
NN NI (T2 DTN DY NN MY IUNRD W) NN
NI NN (T TPIYN) PRIoa Y0 2OV 1) D0 I PY O¥0NN
NINNY W "N DINY UKD AT NI NIJN DI 719 NN NPT

QP
e
&L
e
QL
S
QL
S
QL
S
&L
e
G
e
&L
e
QL
S
QL
S
QL
S
&L
e
G
e
&L
e
QL
S
QL
S
QL
S
&L
e
&L
e
&L
e
QL
S
QL
S
QL
S
&L
e
G
e
&L
e
QL
S
QL
S
QL
S
&L
e
&L
e
&L
e
QL
S

Swma: How could Yosef have gone 22 years without
informing his father that he was still alive? Not even a letter
or a hint of where he was. The Ohr Hachaim Hakadosh
answers that Yosef was afraid that if his father would find

A SERIES IN HALACHA
LIVING A “TORAH” DAY

The Halachos of Praying for the Sick (27)

Saying Tehillim. Even though a person could - and should -
daven for the sick with his own heart-felt words, he should also
daven with the holy words of Tehillim. The Medrash Shochar
Tov on Tehillim ("v) writes that Dovid Hamelech composed
Tehillim wnpn MM - with a holy spirit - for his circumstances
and those of the entire Jewish nation for all generations. Every
person’s needs are included in the holy posukim that he
composed. There are certain chapters that are assumed to be
especially appropriate when davening for the sick, either
because they mention requests for healing, or because they
have general supplications which apply to all sorts of
predicaments. The following perakim are commonly recited:
0P 9 NOp v /NS S N D D D ). Many also say the ) N
of chapter v"p with the letters of the ill person’s name, and the
letters yow yp. There are others and they all have their merits.

We discussed previously that to choose specific perakim and
posukim as a segulah for healing, might go into the prohibition
of "M »™MaT12 ORI PN (1) - “One may not cause healing
through words of Torah,” and should only be done when one’s
life is in danger. Otherwise, one should just say any Tehillim
and have in mind that the merit of reading these posukim (as
one can do in any learning form) should go for that ill person ).
Before Birkas Hatorah. If one comes into shul, not yet having
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out that he’s still alive, he would also learn the truth about
what his brothers did to him. Yosef made a decision: he’d
rather live in isolation from his family then potentially be the
source of embarrassment and lashon hara to his brothers!
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said Birkas Hatorah, and people are saying Tehillim for a sick
person or any other reason, can he say along with them without
saying Birkas Hatorah first? From the Levush @) it seems that
one must first say Birkas Hatorah. He brings the debate of the
poskim @ if one can say words of Torah in the form of
supplication, like selichos, without Birkas Hatorah. There we
rule it is permitted, although it is preferable to be strict and say it
first. If, however, one may lose the mitzvah by delaying and
saying Birkas Hatorah, he should be lenient. Thus, if one comes
into shul without having said Birkas Hatorah, and he finds them
saying the first posuk of Shema or Kedusha, he should answer
with the #zibbur because there is no time to say Birkas Hatorah
without losing the mitzvah. However, here he is using the merit
of reading posukim, which is learming Torah (at least by those
posukim that are not words of supplication), and he should say
Birkas Hatorah first. (Previously, we had quoted R’ S’Z’
Auerbach ZT”’L who was in doubt for many years whether
saying Tehillim for the ill is a supplication, or a merit of learning
Torah by saying posukim. He leaned towards the second way.)
Forty Days. There is a segulah based on the Zohar () to say
parts of Tehillim (that he chooses) for salvation, for forty
consecutive days. Each day, he recites the same chapters of
Tehillim. If during the forty days the cure comes, he still has to
finish what he accepted ().

NN (3) Y07 NNOND DX NI (2) 30 MY (1)
NN (6) 0"Y93 299 MO (5) LI DY (4) *:N
NO"OPN

R’ Duvid Moshe Friedman ZT”’L (Chortkover Rebbe) would say:

“When Yaakov arrived in Egypt, a land full of impurity, he was concerned that he might fall victim to the evil
inclination. To avoid this pitfall, he implemented the three suggestions mentioned by the Sages. Firstly, he made
preparations to be involved in Torah study by sending Yehudah, ‘ahead of him to Yosef to make preparations in
Goshen.’ Rashi comments that Yehudah was dispatched in order to found a house of study. Secondly, Yaakov recited

Krias Shema. And, finally, he reminded himself about his day of death, when he said, ‘Now I can die.
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R’ Simcha Zissel Ziv ZT”’L (Alter from Kelm) would say:

“We cannot always eliminate problems but we can learn to eliminate our anxiety over them. You add to the technical
difficulties of your problems by telling yourself how awful your situation is. When you accept a situation even though it
is not what you would have liked, the severity of the problem will be decreased. Learn to clarify what is ther worst that

could happen and accept it. This will free you from worry.”

A Wise Man would say:

“War does not determine who is right - only who is left!”

MAZEL TOV TO MR & MRS YOSSI SCHWARTZ ON THE UPCOMING MARRIAGE OF THEIR SON YITZY
TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE BY MAIL FOR YOUR SHUL OR
HAVE IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOO.COM.
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In the small Russian township of Batchaikov, lived a kindly old squire. The squire owned many villages and forests,
inhabited mostly by the employees of his holdings. The squire was exceptionally generous. He would exempt people
from their obligations to him if they were poor, and offered special discounts for the local rabbi, shochet, schoolteachers
and cantors. Most Jews in and around Batchaikov made their livelihood off the squire’s estate.

Being old and frail and in poor health, the squire often visited a renowned medical specialist of the time, Dr.
Berthenson. Also, he gradually entrusted the administration of his estate to his anti-semitic chief manager, who quickly
began implementing his prejudices. Gone were the exemptions for the poor and the communal employees. In less than
two years, the Jewish community was impoverished.

Many of the members of the Jewish community of Batchaikov were followers of the Rebbe Maharash, R Shmuel
Schneerson ZT’L. Mostly simple folk, they would visit their Rebbe in the town of Lubavitch for a Shabbos or holiday,
hear a chassidic discourse, be received for a private audience and head home uplifted, feeling blessed both materially and
spiritually. No one ever thought to trouble the Rebbe with the details of the painful situation brewing in their hometown.

One long-time Batchaikov resident, whose family had maintained close contact with the squire and his ancestors, was
once visiting the Rebbe when, during a private audience, the Rebbe began questioning him about the state of affairs in
Batchaikov. The man opened up and told him everything.

After admonishing his chasid for not informing him of the situation earlier, the Rebbe now gave him explicit
instructions. “Your squire’s life is in danger. Travel home. Tell him in my name, that I know he is critically ill and the
doctors have just about despaired of his life. Also tell him that if he agrees to help the Jewish families who live on his
properties, I will help him. For every Jewish family he helps, I promise him one month of life and health.”

After returning home, the chasid attempted to visit the squire but was refused admittance. The anti-semite that ran his
entire operation would not allow any Jews near the kindly squire for fear that that they may influence him. Since it was a
pleasant summer day, the doctor requested that the squire be taken outside for a ride. The chasid stood and watched from
a distance as the old, broken gentleman got into his carriage. He decided to act. He walked right up to the moving coach
and, as he expected, the moment the squire saw him on the road, he invited him into his carriage.

Without a moment’s hesitation, the man climbed aboard the coach and immediately passed on the Rebbe’s message.
The squire was surprised that a rabbi living far away knew of his infirm condition. He asked that a complete list of every
Jewish family in Batchaikov and the neighboring areas - a total of 160 families - be drawn up. He promised to help these
families to the best of his ability, so that they may earn a living from his estate. And, amazingly, the squire recovered.

Life went on and the area prospered. Some twelve years later, the chasid made another trip to Lubavitch, although
the Rebbe Maharash had passed away about ten years earlier. When asked what he was doing in town, he revealed the
story of the squire’s miraculous recovery due to the efforts of the Maharash. Now, however, the squire had requested
that he visit Lubavitch again, and pray at the gravesite of the Rebbe. Although the squire was exceedingly old, for the
past twelve years he had felt robust. Recently, however, he began feeling ill and was afraid that his days were finally up
on this world. He asked his Jewish friend to visit the resting place of the Maharash to inform him that according to the

squire’s tally, he was owed another fourteen months of life
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Indeed, the chasid visited the Maharash’s grave and relayed the meﬁgi. And the Rebbe kept his promise!
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Swn: One of the greatest Mekubalim of the previous
century was the zaddik, Chacham Rabbeinu Shalom
Hadaya ZT”’L. He grew up in Aram Soba (Aleppo, Syria)
and emigrated to the Holy Land, where he served as the
head of the Sephardic Beis Din in Jerusalem, and Rosh
Yeshivah of Yeshivat Bet El for over forty years.

Although there was already a sizable community of his
fellow countrymen living in the Bucharan section of
Jerusalem, R’ Sholom insisted on settling in the Ohel
Moshe neighborhood, and resided there all his life.

It was a curious choice for the great Rav and leader of
the Sephardic community to live in a neighborhood so far
removed from his fellow countrymen, where many of the
greatest chachamim and mekubalim of the day lived. But
no matter how hard people tried to change his mind, R’
Shalom would not budge.

He would say, “In Ohel Moshe, everyone speaks Ladino.
Boruch Hashem, 1 don’t speak this language, so I never
have to worry about hearing or speaking Lashon Hara or
Rechilus. Here it is easy for me to guard my tongue!”
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The heart-wrenching pleas of Yehudah, as he stood
before the omnipotent ruler of the mighty kingdom of
Egypt, was undoubtedly a sight to behold. The fate of the
world - and the Children of Israel in particular - literally
hung in the balance, as the formidable presence of the son
of Yaakov Avinu, faced off against the awe-inspiring
prominence of the world’s ruling monarch.

But on an allegorical level, this struggle relates to each
and every Jew, on a day-to-day basis. Yehudah begged for
the release of Binyamin and cried out in deep anguish: »"
N NN WM MIN IN NOYR PN - “For how will I go up to
my father, and the child is not with me?” Says R’ Meir
Premishlaner ZT”’L, we, too, will one day face this line
of questioning, when after 120 years on this world, we will
go up and face the Heavenly Tribunal. There, they will
take each one of us to task for the Chinuch, the Torah
education, that we gave to our children. As we each stand
in trepidation, they will berate us: “You received a soul,
were entrusted with a most precious possession: How did
you guard it? How did you treat it?” What will a parent
answer as to why he did not provide his child a proper
Torah education? How will he explain all the items he did
provide that took his child away from learning Torah, all
the enticements that led his mind astray? All the excuses
are false; could there be any answer? How terrible will it
be when all the wrongdoing of the child will fall on the
head of the parent-the misconduct, the permissiveness, the
rebelliousness, the contempt and ultimately the scorn of
future generations? Should we not ask ourselves: “How
will I go up to my Father in Heaven” - after 120 years of
apathy - “and my child is not with me” -1 did not do enough
to keep my child on the path of Torah and mitzvos?

EDITORIAL AND INSIGHTS

TODAH GEMS
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Yosef’s revelation to his brothers and his self-effacing
words to put their minds at ease, clearly displays the
magnitude of his piety. His realization of the Divine plan
for being sent to Egypt, caused him to remove any
resentment toward his brothers. His words sent a clear
message that he totally forgave them for all the suffering
that they caused him. Yosef reassures and comforts them
by appealing to their emotions and re-emphasizing that
Hashem planned his sale for their benefit.

R’ Avigdor Miller ZT”L remarks that one of Yosef’s
most noble middos was his clear understanding that every
event in his life was managed solely by Hashem for his
benefit, and there’s no room for complaining. Instead of
becoming depressed and embittered by the catastrophe that
took him from the love and honor of his father’s home to
being sold and degraded to the level of a lowly slave, he
sought to make the best of every step of his life. Even in
Egypt, he lived as the son of Yaakov with all of the high
aspirations that the Avos transmitted. Because of this trait,
Yosef merited that Hashem made him successful in the
home of Potifar and during his entire imprisonment.

The Chofetz Chaim ZT”’L writes that when someone is
embarrassed by a remark or jibe, he has no one to blame
but himself, since it is a form of yisurim that atones for his
sins. If one would realize that one embarrassing remark
could erase his @yws (the harshest sins), he would absorb
the pain much more readily. Often people complain about
the tribulations they receive on this world, but after 120
years when they are given to understand Hashem’s master
plan, they regret that they didn’t receive more. Yosef taught
us to live with a positive attitude towards suffering, for it is
all part of Hashem’s master plan. (R” Chaim Morgenstern)
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We are all familiar with the custom of taking three steps forward before we begin shemona esrei. The Rokeach brings
down the source of this minhag as the three places in the Torah where it says the word "w»". One is the opening word of
our parsha, when Yehudah “came close” and the other two are (Y3-r») "on9an w»” and in Navi, (2-n "X ©390) "oN v»'.

It is interesting to point out that Yehudah was already standing in front of Yosef, together with his brothers. If so, why
was it necessary for Yehudah to move even closer at this time? This, says R’ Aharon Leib Shteinman Shlit’a is the
nature of a person. When one wants to make an important request of another individual, he tries to become closer to him.
And this is exactly the nature of Tefillah. When a person stands before Hashem in prayer, ready to verbalize an entire list
of requests for himself and his family in the shemona esrei, he should want to move forward, to feel closer to Hashem.

The word “Vayigash” is the idea of moving up another notch, raising our level of "mj»27" (attachment) to Hashem. By
Avraham Avinu and Eliyahu Hanavi, even before it says the word "w»", they were already in a state of mxy), which, of
course, is the closest a human being can come to Hashem. And yet, explains R’ Aharon Leib, the expression of
“Vayigash” emphasizes that no matter where we are holding, we can always move forward in our dveikus to Hashem.

We daven three times a day, sometimes more. Each time we daven we must strive to reach the level of "wx»" by taking
three baby steps forward physically - while at the same time - three giant spiritual steps higher in our dveikus to Hashem.




