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A SERIES IN HALACHA
LIVING A “TORAH” DAY

Laws and Customs that Merit a Good Parnassa (57)
Uttering Hashem’s Name. The Gemara () states that in any
place that Hashem’s name is uttered unnecessarily, poverty
often comes to that place. One should be careful when
davening or saying berachos that no Name of Hashem should
come out of his mouth without being part of a meaningful
phrase or sentence. This applies even if one says Hashem’s
Name in any language, e.g. G-d @. There are a number of
English expressions that have unnecessary utterances of
Hashem’s name in English, such as “Oh my G-d,” and the like.
One should be careful about these as well.

Hashem’s Name on a Recording. If one recorded berachos
with the Name of Hashem on it, and he lets it play over and
over - even for no real purpose - it is not called saying
Hashem’s Name in vain. This is because it is only prohibited
for a human mouth to utter Hashem’s Name in vain, and not
when a machine plays it. The Munkatcher Rebbe ZT’L 3
writes (with regard to the old-time gramophones) that even
though there is no classic prohibition of saying Hashem’s
Name in vain, there is still a lack of respect in the sounding of
Hashem’s Name in such a manner and therefore, by doing this
unnecessarily, it can bring one to poverty.

Unnecessary Beracha. In Sheiltos D’Rav Achai it says @ that
one who makes an unnecessary beracha is equal to one who
says Hashem’s name in vain with regard to the punishment of
poverty. An example of this is when one is preparing for a
bread-meal where the beracha on the bread will apply to all the
food he is about to eat, and he takes a bit of food right before the

instructing the people, he spoke first to the women -

R’ Shimon Schwab ZT”’L would say:
“The phrase NNy’ -

R’ Shloime HalLevi Karliner ZT”’L would say:
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Chacham Yehudah Birdogo ZT’L (Mayim Amukim) would say:
“At Har Sinai, the Torah says, ‘And Yisroel camped there across from the mountain,” which refers only to the males.
The women, in keeping with the proper observance of fznius remained a little further away. Thus, when Moshe was
‘So shall you say to the house of Yaakov’ and then to the men - ‘you
shall say to sons of Yisroel.” To emphasize that their distance was not any sort of demonstration of disrespect towards the
women, they were instructed first, to show that this is the proper path of service of Hashem, by separating the genders.”

quarter Jew on a journey. He who is barely a quarter Jew at home, is no Jew whatsoever on a journgy,
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bread-meal for no good reason and makes a beracha on that
food. (In halacha, this is called N> NYNW 1272 - a blessing that
is not required. It is not as bad as a ">va> NOM - a beracha said
in vain, because according to the way he [wrongly] chose to eat,
the beracha did actually exempt the first food that he ate.)

A Beracha Made in Vain. A nbvab 511 can certainly bring
one to poverty since it is stricter than the previous category of
N> v 191, This happens often when a person forgets that
he had already made a beracha previously on a certain item,
and he repeats the beracha. One must be very conscientious not
to allow this to happen. If it did happen, one should immediately
say, "1 02w mdN N5 ow P’ ). If he did not catch his
mistake right away, he may say this posuk even later since some
Poskim () hold that it helps for a n>va> >3 even later on.
Merit of Saying Hashem’s Name Properly. From all of the
above, we can infer that if one says Hashem’s Name correctly
and appropriately, with proper feeling and concentration, it not
only wards off poverty, but it is a great merit to bring wealth and
many other blessings to a person and his family ).

Printed Names of Hashem. R’ Yonason Eibeschutz ZT”’L
® writes that if a person is not careful about showing respect for
a printed Name of Hashem, it will bring him poverty. He adds
that the poverty among Yidden in his time was due to the fact
that they allowed pages with the Name of Hashem on them to
roll around on the floor or on the ground. Many Gedolim have
protested against newspapers that print Hashem’s Name in full,
because these papers often end up on the street or in garbage

cans, and this is a terrible disrespect to the Name of Hashem.
GYOR NN (3) 930 PINNI ¥ 99D (2) 3 013 (1)
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‘Giving of the Torah’ is related to the word 'mynn’ - “gift’ since the Torah wasn’t merely
‘presented’ or ‘given,” but was a special gift which created a profound and permanent impression upon the Jewish
people and bound them to Hashem and His Torah forever. In addition, the Talmud teaches that just as Hashem gave
Moshe the ‘gift’ of Torah (for, despite Moshe’s greatness, it would have otherwise been impossible for him to master
the Torah in 40 days and nights), He will ultimately grant the gift of Torah to anyone who strives diligently to learn it.”

9 Y VR 9Tw AR TEno R |
R SR TN 5 DM 9 0w SRom? o |

“He who is a complete Jew at home is only half a Jew on a journey. He who is half a Jew at home is only a
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When his turn finally came and R’ Yissachar Dov wished the Rav a good Yom Tov, the Rav greeted him warmly and
asked him where he was staying. To R’ Yissachar Dov’s dismay, however, he did not issue any invitation! Having no
choice, the Sokoler Rav made his way to his hotel rather dejectedly and prepared to have a lonely, meager holiday meal.

As he was about to begin reciting Kiddush, R’ Yissachar Dov was startled by a knock at the door. He opened the door
hesitantly, to find a messenger from the Leipnicker Rav, R’ Boruch Frenkel-Teomim, carrying a large tray of food laden
with many delicacies. “The Rav wishes you a Gut Yom Tov and sends you this tray in honor of the holiday,” the
messenger told him, and he turned to leave. R’ Yissachar Dov gratefully accepted the tray and thanked the man heartily.

But he was nevertheless puzzled that the Rav should send him the food and not invite him to his home.
His perplexity grew the next day when R’ Boruch invited him to come home with him for the daytime seudah (festive
meal). This was what he had wanted all along - but why hadn’t he invited him for the meal the night before?

During the meal, R’ Boruch sensed his guest’s perplexity and explained himself. “Yesterday you were an unexpected
guest; we had no idea that you were in Leipnik and therefore we could not prepare sufficiently according to the honor of the
Sokoler Rav. As we had only enough food for our family, I felt it was improper to invite you. According to halachah, if a
meal is only sufficient for the host, it’s not proper for a guest to accept his invitation. Thus, I sent you what I could instead.

“I could not invite you last night but I could send the food to you, for you would not be aware of what we had at
home. Today, however, knowing that you were here, we were able to prﬁre enough to invite you.”

FIOYT 3 o

Swn: There was once a businessman who used to buy
merchandise on credit and then pay back his debts with the
revenue from his sales. Wholesalers never hesitated to
extend him credit because they knew they could trust him
to make good on his debts. In the course of time, however,
the businessman went bankrupt, and he was left with no
choice but to inform his creditors of the bad news.

Shortly thereafter, this man knocked on the door of one of
his largest creditors in the middle of the night. He asked to
receive an exact accounting of what he owed. “Listen,” said
the debtor, “you know my situation, and how I cannot pay
the full amount. Perhaps we can reduce the debt to a more
manageable sum.” That is a common-enough request, and
it would certainly have been worth it to the wholesaler to
forgo some of what was owed him if he could at least
recover the rest. The two men proceeded to haggle over the
debt, cutting here and trimming there. Everywhere he could,
the debtor asked for a bit more of a reduction. The creditor
agreed to all these requests with a heavy heart in the hope of
recouping at least some of his loss.

After intensive negotiations, the two men finally agreed
on a greatly reduced sum, and the debtor stood up and with
a great sigh of relief announced, “Boruch Hashem, that’s
only half the amount we started with!” The creditor looked
at him in surprise. “Okay, but what about the payment?”

“The payment?” said the debtor. “You know I'm bankrupt.
What makes you think I have any money to pay you?”

The wholesaler sat in stunned silence. Finally, he
spluttered, “If you had no intention of paying me, why did
you get me up in the middle of the night to go through this
whole farce of negotiating a reduction of your debt?”

“You see,” replied the debtor, “it bothers me greatly that I
am unable to pay my obligations and it keeps me up at

o

night. Finally, I couldn’t take it any longer. I came here
tonight to negotiate a reduction and I am very grateful for
your help. Now my debt is not so overwhelming, and perhaps
I can go home and still salvage some sleep from the night.”
As he listened to this account, the wholesaler’s face turned
beet red. “This whole time you’ve just been taking advantage
of my good will? In that case, I retract every one of my
concessions, and I hereby inform you that you still owe me
for every bit of merchandise I was foolish enough to advance
you. I certainly hope you don’t sleep until you pay every
penny! I thought you sincerely intended to pay me as much
of your debt as you could. I see now that it was all a joke to
you and therefore the debt remains down to the last penny!”

Swna: In response to a request by those who urged the

gedolei hador to issue a number of lenient halachic rulings
that would appease the Reform elements and prevent them
from drawing further and further away from the Torah, the
Beis HaLevi, R’ Yosef Dov HaLevi Soloveitchik ZT”’L,
offered this parable. He concluded it by saying, “This story
exemplifies those who ask rabbanim to compromise and
agree to certain leniencies for the sake of restoring peace
among our people. If it were true that these people were
genuinely interested in committing themselves to a life of
Torah and mitzvos, but didn’t feel capable of upholding all
the Torah’s stringencies, then maybe, just maybe, there
might be some room to discuss such a request. But we
know full well that all they desire is to abandon the Torah
completely to fulfill their own base desires. Even if we were
to permit them to keep only the Ten Commandments and
nothing else, they would still be unwilling to accept that.
So, why should we be willing to make any concessions
whatsoever when they have no interest in fulfilling even the
watered-down compromises they are asking us to endorse!”
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The Book of Rus contains the history of the roots of
Dovid HaMelech, and since we have a tradition that the
day of Shavuos is the birthday as well as the anniversary of
the death of King David, we read this sefer on Shavuos.
In light of this, we may ask a question on the words
Naomi told her daughters-in-law, Rus and Orpah, as she

attempted to part with them: 72 NWN NN RS 035 N 1"
"N - “Hashem shall grant you (the merit) that you may
find rest, each of you in the house of her husband.” The
discrepancy seems to be in the word "025" which refers to
the daughters-in-law, and yet it is in the masculine form,
whereas the next word "Ny is in the feminine form.

The Rokeach, Rabbeinu Elazar of Worms ZT”’L and
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t was a cold, dark, wintery night in the Janowska Death camp. The Nazi killing machine rolled on as their hapless
Jewish victims lived in fear, day by agonizing day. Suddenly, a snarling shout pierced the night sky: “You are all to
evacuate the barracks immediately and report to the vacant lot. Anyone remaining inside will be shot on the spot!”

Pandemonium broke out in the barracks. People pushed their way to the doors while screaming the names of friends
and relatives. In a panic-stricken stampede, the prisoners ran in the direction of a big, open field. In the middle were two
huge pits. Suddenly, the inmates realized where they were rushing that dark night deep in the Polish countryside.

Once more, the cold, clipped, German voice roared into the night. “Each of you who values his life and wants to cling
to it must jump over one of the pits and land on the other side. Those who miss will get what they rightfully deserve.”
Imitating the sound of a machine gun, the voice trailed off into the night followed by wild, course laughter.

It was clear to the inmates that they would all end up in the pits. In the best of times it would have been near impossible to
jump over them, all the more so that cold night. The prisoners standing at the edge of the pits were skeletons, feverish from
disease and starvation, exhausted from slave labor and sleepless nights. Though the challenge that had been given them was
a matter of life and death, they knew that for the S.S. and the Ukrainian guards it was merely another devilish game.

Among the thousands of Jews on that field in Janowska was the Bluzhover Rebbe, R’ Yisroel Spira ZT”’L. He was
standing with a friend, a non-religious, freethinking Jew from a large Polish town whom the Rebbe had met in the camp.
A deep friendship had developed between the two and they looked out for each other.

“Rabbi, all our efforts to jump over the pits are in vain,” said the man to the Bluzhever Rebbe. “We only entertain the
Germans. Let’s sit down in the pits and wait for the bullets to end our wretched existence.”

“My friend,” said R’ Yisroel, as they walked in the direction of the pits, “man must obey the will of G-d. If it was
decreed from Heaven that we be commanded to jump, then jump we must. If we fail and fall into the pits, we will reach
the World of Truth one second later. So, my friend, we really have no choice: we must jump.”

The Rebbe and his friend were nearing the edge of the pits; the pits were rapidly filling up with bodies.

As they reached the pit, R’ Yisroel closed his eyes and commanded in a powerful whisper, “We are jumping!” With a
mighty effort, the Rebbe and his friend left their feet and jumped. When they opened their eyes, they found themselves
standing on the other side of the pit.

“We are here, we made it, we are alive!” the friend repeated over and over again, “Rabbi, for your sake, I am alive;
indeed, there must be a G-d in Heaven. Tell me, how did you do it?”

The Bluzhover paused. “I was holding on to my ancestral merit, the yichus (lineage) of my forefathers. I was clinging
to the coattails of my father, my grandfather, and my great-grandfather, of blessed memory,” said the Rebbe as his eyes
searched the black skies above. “But tell me, my friend, how is it that you reached the other side of the pit?”

“I was holding on to you!” replied the Rebbe’s newly religious friend.
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On the morning of Shavuos, the Ashkenazi custom is to recite “Akdamus” a piyut composed by Rav Meir ben
Yitzchok ZT”’L of Worms. Akdamus is a beautiful poem filled with praise of Hashem, the Torah and the Jewish people.
Written in Aramaic, this poem has annually uplifted Jewry over hundreds of years of persecutions, reminding us of our
glorious status and of the eternal nature of the Torah and the Jewish people. On Shavuos, the day of the Giving of the
Torah, it is especially fitting to read this piyut.

The following tale, connected to Rav Meir, the composer of Akdamus, is based on the writings of a ninth-century
traveler of mysterious origin who visited Jewish communities in North Africa and Spain. Calling himself Eldad HaDani,
he brought news of the tribes of Dan, Naftali, Gad and Asher residing in the land of Havilah, beyond the river known as
Sambatyon. The tale he told is widely known as the “Story of Akdamus.” This is what Eldad HaDani said:

When the Jewish nation was exiled to Babylonia after the Destruction of the First Temple, among them were the Leviim,
whose task it had been to sing in the Holy Temple. The wicked conqueror, Nebuchadnezzar, commanded them to appear
before him with their harps and sing to him, but they refused. “How can we sing before Israel’s enemy?” they said. “If
only we had sung more of Hashem’s praises when the Temple still stood, it might not have been destroyed!”

With tears in their eyes, they hung their harps in the willow boughs along the Euphrates River and then bit off their
thumbs so that they could no longer play. Then they came before Nebuchadnezzar and held up their bloody fingers.
Enraged at their impudence, the Babylonian king ordered them all executed first thing in the morning.
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be stopped by man, by a human voice, a human hand. My
children, be human in this inhuman valley of death. May the
merit of our Father Avraham protect you, for whoever saves
one Jewish soul, it is as if he saves an entire universe.”

The train ride took a few days and on the eve of the
holiday of Shavuos, the train arrived in Auschwitz. The
skies above Auschwitz were red with fury and ash. This
time, the father spoke aloud, as if to himself. “On this day,
millenniums ago, the Almighty came down to man in fire
and smoke and gave his commandments. Today, it is man
who is commanding in fire and smoke. And what is his
command? ‘Thou shall kill!””’

A murderer, a person who lives by the credo “Thou
shall kill,” is a person who has lost control of his evil
inclination, and allowed it to rule over him completely.
The gemara (> mon) says that the provinces of Gilad and
Shechem in the Land of Israel were populated by
murderers, as the posuk states, “Gilad is polluted with
blood ... the way of murderers is in Shechem.” (0n-) YWN).
According to R’ Tzaddok HaKohen ZT”’L, this is because
Gilad and Shechem were the inheritance of the tribes of
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Ephraim and Menashe, the sons of Yosef. Yosef was the

epitome of self-control; he literally destroyed and subdued
his evil inclination. However, his descendants could not
live up to this potential and their natural inclination for
bloodshed became manifest as murder.

For this reason, denotes R’ Yaakov Meir Shechter
Shlit’a, the commandment, “Thou shall not kill,” directly
precedes the commandment, “Thou shall not commit
adultery” in the Aseres HaDibros. Because when a person
redirects his latent aggression, not to fight with humanity
but rather to battle against his own evil inclination, he will
never commit an immoral act.

Th Medrash says: “There are three stubborn groups in
the world: One among the animals, one among the plants
and one among people. Among people, it is the Jewish
nation. You may think that this is a disgrace, but it is really
praise, for a Jew is stubbornly ready to say, ‘Let me be a
Jew, or let me die.”” Even the simplest Jew is willing to
give up his life for the sanctification of the Holy One
Blessed be He. In this manner, he exhibits the attribute of
Yosef HaTzaddik, who was willing to die rather than sin.

FROM THE WELLSPRINGS OF
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When the great Rabbi Akiva was challenged by Papus
ben Yehuda about the relationship of the Jewish people to
Torah, he answered with a mashal, a well-conceived
parable: A fox was once walking down by the river-bed
when he saw a fish swimming nervously about to and fro.
The fox asked the fish, “Tell me, why are you so nervous?
Why are you frightened?” The fish answered, “T am afraid
of the nets of the fishermen who mean to catch and kill
me.” The fox thought for a moment and then replied, “If
so, then why don’t you come out of the water and onto the
dry land, so their nets will not reach you?”” To this, the fish
answered, ““You claim to me the wisest of the animals? In
the water is where I live. There is a chance I will be caught
and die; but out of the water I will surely die.” The same
thing applies, explained Rabbi Akiva, to the Torah and the
Jew. Torah is the lifeline of a Jew. Without its study and
observance, a Jew is like a fish out of water.

The Medrash (3-18 N7 MWKI) takes this parable one
step further. Fish have an unusual behavior. Although they
need to be submerged in water at all times, whenever it
rains, they swim to the surface in a frenzy to catch every
drop of water that falls from the sky. Similarly, the Jewish
people must never be complacent with the level of Torah
they are maintaining. A Jew must constantly be yearning
and striving to grow spiritually in order to increase his
understanding, commitment and connection to the Torah.

Chazal have taught us that at Har Sinai, at the very

moment that the Jewish people declared "ynen nwy” - “We
will do and we will hear,” six-hundred-thousand angels
descended from on high and placed two crowns upon each
person’s head, one for “Naase,” and one for “Nishma.”
Rabbi Zev Leff Shlit’a asks the following question: We
understand the greatness of “Naase” - we will do! This
shows a total commitment and belief in Hashem, by
accepting the Torah and pledging to do whatever it says,
without even asking what it says beforehand. But what is
so great about “Nishma” that they deserved to receive a
crown for this as well?

Rabbi Leff explains that when Klal Yisroel loudly
proclaimed the word “Nishma,” their intention was much
more than simply “we will hear.” They were conveying to
the Ribono shel Olam that we will always be open to hear,
to listen, to grow more and more, to work hard and strive
to reach our fullest potential in Torah. This great desire to
be D0y - to toil and labor in the pursuit of Torah, was the
greatness that earned them the second crown.

We have just read about the importance of toiling in
Torah: maon >mpna oX" - “If you will follow in My ways’ -
by toiling in Torah.” (Rashi) This is Amailus B’ Torah!
This is our goal, what we hope to achieve in Torah.

In order for us to receive the Torah on Shavuos, we
must be willing to work very, very hard to make it a part of
us. May all Yidden be zoche to receive the two crowns this
Shavuos, one of “Naase” and the other of “Nishma.”
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Chacham Yaakov Culi ZT”L (Yalkut Me’am Loez)

both propose that the word "05Y" was specifically stated
for its letters also form the word 191" (king). This is an
allusion to the fact that both kings, Dovid HaMelech and
his successor Shlomo, would be descended from one of
Naomi’s two daughters-in-law. The omission of the final
letter "n" from the word "Ny hints that only one of them
- Rus - was destined to give birth to a line of kings.

Additionally, the Rokeach notes that the numerical
value of the four words of Naomi’s blessing: x8m 059 1"
"nMm add up to 412, which is equal to the gematria of
"m1" - a reference to the Bais HaMikdash, which would be
built by Shlomo HaMelech on the site purchased by his
father Dovid, the direct descendants of Rus.

R’ Eliyahu Kitov ZT”L (Sefer HaToda’ah) adds that
the Book of Rus demonstrates the major theme of Chag
HaShavuos; namely, the conversion of the profane to the
holy, the physical to the spiritual, from Moavite to Jewess,
the ancestor of Dovid HaMelech and the future King and
Messiah. It was Rus’ conscious selflessness and self-
improvement that allowed her to climb up the spiritual
ladder to the sublime heights of pure Torah.
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The Torah contains no explicit mention of a festival
called "nmn yn' - “Giving of the Torah.” It was the Jewish
people themselves who chose to name the Shavuos holiday
Zman Matan Toraseinu (the Season of the Giving of Our
Torah) above all the names mentioned in the Torah. As we
say in the Shavuos tefillos: “And You, Hashem our G-d,
gave us festivals and seasons of rejoicing, this Shavuos
Festival day, the season of the Giving of our Torah”

Shavuos, like Pesach and Sukkos, the other Torah
festivals, aims to instill in us the quality of gratitude If
Pesach teaches the Jews to be grateful for the deliverance
from Egyptian bondage, Shavuos reminds the Jews to be
thankful for being rooted in their own land, the homeland of
the Jews. This gratitude is expressed by celebrating the
holiday as "»8pn n" - “Harvest Festival” and "0 30" -
“First-fruits Festival.” These two Biblically-inspired
names express the satisfaction of the Jew in having his own
land and his own produce of the field and fruit of the
orchard. But with the name "»nmn ynn y»" - “Season of
the Giving of the Torah,” with which we primarily mark the
Yom Tov of Shavuos, the Jewish people sought to express
their gratitude to the Creator for giving them the Torah, by
virtue of which the Jews became the chosen people.

We are certainly pleased and grateful for having Eretz
Yisroel and being an agricultural nation like all other
nations. But throughout the generations, the Jews also
sought to show the Master of the Universe that they were

grateful to Him for their spiritual endowment: that most
precious of gifts, the holy Torah. That is why the name
“Matan Torah” is so deeply etched in Jewish tradition,
more deeply than all the other of the holiday’s names.

Rabbi Aaron Shurin, a co-founder of Poalei Agudath
Israel and a member of the Vaad Hapoel of Agudath Israel
in America, relates how the first Prime Minister of Israel,
David Ben Gurion, was quite knowledgable in the words of
Tanach, with an unusual ability to quote posukim from all
over the words of the Neviim and Kesuvim.

At a private audience that was invited to with the Prime
Minister in 1961, Ben Gurion became passionate about the
Land of Israel and the Jewish people. Holding up a Tanach
in his hand and citing passage after passage, Ben-Gurion
suddenly stood up and said, “Tell me, Rabbi Shurin, how
many millions would your President Kennedy give to be
able to say that the Bible is an American creation?”

That is how much the Torah is ingrained in the emotion
and intellect of every Jew. Thus, we prefer the name
“Season of the Giving of Our Torah” above all the other
names. To be sure, all the other designations are beautiful
jewels in the crown of the Shavuos holiday. But the
“Giving of the Torah” is the crown itself - the crown of the
Jewish people as a whole and of every individual Jew.
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It was the new month of Sivan 5704, Spring 1944. The

Jewish community of a small Czechoslovakian town where
Jews had lived for generations was coming to an abrupt
end with a single train ride to Auschwitz. The cattle cars
were sealed. More than eighty people were squeezed into a
single wagon. The poor Jews comforted each other amidst
the choking heat, filth, and fear of the unknown.

“Papa, where are they taking us?”’ one young child asked.

“My children,” said the child’s father, addressing all of
his little ones and all who would listen. “You must know
that once there was an altar on Har HaMoriah in the holy
city of Jerusalem. The Lord commanded a father to take his
only beloved son and sacrifice him upon that altar, in order
to test his faith in Hashem. As the father was about to fulfill
the command and lifted the knife, Hashem spoke to
Avraham and said, ‘Lay not thy hand upon the lad.”™

The children shivered with fear as their father continued.
“Today, my children, there is another huge altar, not on a
sacred mountain but in a profane valley of death. There,
man is testing his own inhumanity toward his fellow man.
The children of Avraham are again a burnt offering, this time
by the command of men. But man, unlike the Lord, will not
stop the knife. To the contrary, he will sharpen it and fan
the altar flames so that they may totally consume their
sacrifice. A man-made fire, a knife held by man, must
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That night the Leviim and their families prayed to Hashem and prepared themselves to die Al Kiddush Hashem - in
sanctification of the Holy Name. But when the morning mist lifted, the Leviim found to their surprise that they were no
longer in Babylon, but in a strange and beautiful land they had never seen before. Everywhere fruit trees were in
blossom, and the air was filled with a sweet fragrance. On three sides, the land was bordered by the sea, and on the fourth
side flowed a wide river in the midst of which boulders rolled and crashed with a ceaseless thunder.

This was the River Sambatyon. For six days of the week, the rocks in the river’s midst continued their tireless churning.
But on Shabbos, they rested, and the river was as still and smooth as glass. To keep out enemies, a curtain of fire arose on
the opposite bank and remained there until the following sunset, when the rocks resumed their weekday commotion.

The Leviim soon discovered that their new land was a paradise. The trees and flowers bloomed twice each year, and
the seeds sown in the fields produced a hundredfold. Grandparents never saw a grandchild die before them and the old
left the earth in perfect health. There were no soldiers, judges, or guards among them, for all was peaceful and just.

Only once did someone not of the tribe of Levi cross the Sambatyon. It happened soon after the Destruction of the
Second Temple, when an evil pagan priest, a wizard fluent in the ways of sorcery, ruled Jerusalem and tormented the
Jews left behind after the Roman siege. (Another version of the story has it with a Christian Monk in medieval Germany
who killed over six hundred Jews with his great powers of witchcraft.) He was a giant of a man, and like Goliath, he
challenged the Jews to send a champion to defeat him in wisdom and wizardry, or he would destroy them all.

The Jews had no way to combat this powerful wizard and they felt a great despair come over them. They had no idea
who could face-off against the evil priest, but one night all the sages of the city had the same dream in which they were
told that Hashem was angry with them, and their only chance to defeat the priest was to venture across the Sambatyon
River and bring back a savior from among the Leviim, known as the Bnei Moshe. The sages in Jerusalem (or Germany)
drew lots to choose one of their number to cross the Sambatyon and summon a champion from among the inhabitants
there. The lot fell upon one of the youngest among them, a man by the name of Rav Meir (author of Akdamus). Before
he left, they made him divorce his wife, for he would have to desecrate the Shabbos to cross the river on the one day that
it was still. But they gave him no permission to desecrate the Shabbos to come back.

Rav Meir traveled for many days and finally arrived at the banks of the Sambatyon. He waited until Shabbos when
the boulders would temporarily cease. He then passed through the river into the land of Bnei Moshe, the descendants of
the Leviim, and he told them of his mission. They listened sympathetically and then they, too, drew lots to choose one of
their own to fulfill the mission. The lot fell upon Rav Dan, a dwarf, hunchback and lame individual. He, too, had no
choice but to divorce his wife since he would not be coming back. He crossed the Sambatyon, and made his way to the city.

When the giant sorcerer saw the hunchbacked dwarf, he laughed. “So this is whom you have sent to challenge me?”

Alas, a great contest was to take place and the people erected a wide platform in the middle of the city for this contest of
wits. The two men climbed up and stood upon it. First it was the priest’s turn. Chanting magic incantations, he made wheat
grow right out of the wooden boards of the platform. But Rav Dan conjured up roosters that quickly devoured the wheat.
The priest spotted a mill stone on the ground, cast a spell on it, and caused it to levitate and spin in the air at great speed.

Then it was Rav Dan’s turn. He made two giant trees sprout up out of the platform. Within seconds their leafy tops
pierced the clouds. Rav Dan then offered the priest a choice: either he will bend one of the trees down to the ground and
the priest will hold it down or the priest will bend the tree and he would hold it down. The priest chose the former but as
he tried to hold down the tree, Rav Dan caused the treetop to spring back into the sky, throwing the priest high up into
the air. He fell back down directly into the floating mill, which ground his body to pieces until nothing remained but
dust, which Rav Dan scattered to the winds. The Jews cheered for they were saved by the great Rav Dan.
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The father-in-law of the first Belzer Rav, the Sar Sholom ZT”’L, was R’ Yissachar Dov of Sokol ZT”L. It
happened once, that R* Yissachar Dov was traveling close to the holiday of Shavuios and he realized that he could not get
home in time for Yom Tov. As he found himself in the city of Leipnick, Moravia, he decided to spend Shavuos there.

R’ Yissachar Dov did not wish to be a burden on any of the townspeople, but he decided that if the Rav of Leipnik, R’
Boruch Frenkel-Teomim ZT”’L (Boruch Tam), would invite him, he would accept. Otherwise, he would remain in his
hotel room and use the loaves of challah he had brought with him.

On the first night of Yom Tov after the conclusion of Maariv, all those present in the main synagogue formed a line to
wish “Gut Yom Tov” to R” Boruch. “Now is my chance,” thought the Sokoler Rav to himself. “When I greet the famous
author of the Boruch Tam, he will realize I am a newcomer in the city and will surely invite me for the meal!”




