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úåáàã 'å ÷øô - íéèôåù úùøô ùãå÷ úáù
 Shabbos Parshas Shoftim - Sixth Perek 

  August 26, 2006 -  -  -  - å"ñùú ìåìà 'á   

1:31 - úáù / äìåãâ äçðî      (Monsey, NY)        6:14 - ù"ò / äçðîä âìô                      
7:39 - úáùä íåé ìù äòé÷ù      ~~~~~~~~     * 7:22 - úáù ìù úåøð ú÷ìãä                

8:29 - áéøòî / íéáëåëä úàö        ~~~~~~         9:01 - à"î / òîù úàéø÷ ïîæ               
8:51 - íú åðéáø úèéùì / ë"äö         ~~~~~        9:37 - à"øâä / òîù úàéø÷ ïîæ             

("äìë éàåá" øîàéùî) úáùä úìá÷ íöò ïîæî øçàì ïéà ,íã÷åî ÷éìãîù éî *
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REMEMBERING YERUSHALAYIM ALL YEAR-4

Approaching the Kosel Hamaaravi (Cont.)

    As mentioned previously, when one views the Kosel 

Hamaaravi (for the first time or after not having seen it 
for a specific period of time), he must tear his garment. 

Aside from this obligation, there is also a requirement to 

tear one's clothing upon seeing the Old City of 

Yerushalayim. This can be fulfilled in one of two ways: 
1) One can tear twice. He first sees the Old City and 

performs the Kriah (tearing). When he later sees the 

Kosel, he tears again with a three-inch gap between both 

tears. 2) One can keep his eyes down, not actually 
viewing the city properly, until he reaches the Kosel. 

Then, he tears his clothing and turns around and gazes at 

the parts of the city overlooking the Kosel. At this point, 

he should add to the first tear any minimal amount. 
  Before tearing one's garments on the Old City of 

Yerushalayim, one should recite the following words: 

"äîîù íéìùåøé ,äúéä øáãî ïåéö ,øáãî åéä êùã÷ éøò" - 

"Your holy cities have become a desert, Zion has (also) 

become a desert and Jerusalem a desolate area.." (1)

Exemptions 

  Ladies (2) and children old enough to understand this 

concept should also tear (3). Some Poskim (4) exempt 

children before  their Bar-Mitzvah. For reasons of Tznius, 
f fulfi

a lady should immediately pin up the tear (5) or cover it 
with another garment. A chosson on his wedding day 

(before the actual wedding) who goes to the Kosel, must 

tear. After the wedding, though, he does not have to tear 

until after he finishes the seven days of úåëøá òáù (6).  

    If one goes to the Kosel on Shabbos or Yom Tov for the 
first time, he cannot tear, and this even exempts him from 

tearing after Shabbos and Yom Tov (7). On Chol Hamoed, 

we also do not tear. Some people are lenient on Friday or 

Erev Yom Tov in the afternoon not to tear, but many 
Poskim disagree, except on Erev Pesach when some 

Poskim are more lenient. Even then, it is better to tear (8).

How Often Must One Tear

    If thirty days go by without seeing the Kosel one must 

tear again. The day of the first tearing is day one of the 
count even if it was a minute before sunset. Therefore, at 

the end of day thirty, when it is fully dark, the new 

obligation starts for the next visit. If one saw the Kosel 

within 30 days and didn’t tear for any reason (e.g. it was 
Shabbos or within 30 days of a previous visit), he does 

not tear again until 30 days pass without seeing the Kosel (9).

    The area in front of the Kosel - both the open-air plaza 

to the right and the roofed area to the left - have the 
sanctity of a Bais Haknesses, and one is not allowed to do 

there what is not allowed in a shul (10). (See à"ð÷ 'ñ ç"åà) úáéø éøáã" àéä åììä úåìàùä ùìùì äáåùúä    
 éðá íéùðòð ,íåìùä øãòäå úåáéøîä ììâá - "êéøòùá

.åììä íéùðåòä ìëá ìàøùé
 ìà úéìòå úî÷å" .àø÷ä óåñ é"ò äå÷ú ùé ìáà    
 é"ò àéä äáåùúì êøãä ,øîåìë - "'ä øçáé øùà íå÷îä
 øåáéçä é"ò éë - "åãçé äì äøáåçù øéòä" - íéìùåøé
 ,ùãå÷ä øéò íéìùåøéî àáù ìàøùé ììëá úåãçàäå
 éãéì àéáäìå åäòøì ùéà ïéá ïåëùìå áåùì íåìùä ìåëé

.úåøéæâä ìåèéá

 ... ø÷á úìâò àéää øéòä éð÷æ åç÷ìå
(ã,â-àë) 'åâå ìçðá äìâòä úà íù åôøòå

 àáú ,ä"á÷ä øîà .õéôå÷á äôøò õöå÷ é"ùøô       
 íå÷îá óøòúå ,úåøéô äúùò àìù äúðù úá äìâò
 àìù äæ ìù åúâéøä ìò øôëì ,úåøéô äùåò åðéàù
 ,áèéä ïéáäì êéøö íìåòìå .ì"ëò úåøéô úåùòì åäåçéðä

?åðãîìì àá äîå ïàë ïéðòä øùô åäî
 ,à"èéìù éçøæà éëãøî êåøá ø"åîâä ïøî ùøôîå    
 ïååëîä úåéîéðôå ãåñé ,äôåøò äìâòù ,éëãøî úëøá 'ñá
 ,íãàä éåðá êë éë ."úåéøçà" ìù äùøô àéä éøä ,äáù

  âç
     

 ïéãì ïéã ïéá íãì íã ïéá èôùîì øáã êîî àìôé éë 
(ç-æé) 'åëå êéøòùá úáéø éøáã òâðì òâð ïéáå

 úòùá úøùä éëàìî åìàù :ì"æå ùãçä øäæá àúéà     
 åäñëå åîã úà êôùå" êúøåúá úáúë ,ò"ùáø .ïáøåçä
 êúøåúá úáúë ."íéîë íîã åëôù" áåúë ïàëå ,"øôòá
 áåúë ïàëå ,"ãçà íåéá åèçùú àì åðá úàå åúåà"
 úà åðôå ïäëä äåöå" êúøåúá úáúë ."íéèçùð íéðáä"
 éìë ìëå íé÷ìàä úéá úà åôøùéå" áåúë ïàëå ,"úéáä
 íåìù ùé íåìë ,ä"á÷ä íäì øîà ."úéçùäì äéãîçî
 äøåàëì .ì"ëò íåìë ïéà íåìù ïéàå ìéàåä ?íìåòá

.øäæä éøáã íä íéäîú
 ìáå÷îä ,ì"æéøàäì äøåú éèå÷éì 'ñá àáåî àìà    
 ïéá äæ çéùù ,ì"öæ àéøåì ÷çöé ø"øäåîë é÷ìàä
 êîî àìôé éë" .äæ àø÷îá æîøð ä"á÷äì úøùä éëàìî
 àìå ú"éùä éèôùî úà äàøú øùàë - "èôùîì øáã
 - "íãì íã ïéá" ,êéðéòá àìôì àéä éë åúâäðä úà ïéáú
 ïéã ïéá" ,"íéîë íîã åëôù" äæ ãöéë ìàùúå àåáú íà
 ïéáå" ,"åðá úàå åúåà" ïéãî ìåàùì óéñåú íà - "ïéãì
 íäá 'àðù íéòâð ïéãî äîúúå êéùîú íà - "òâðì òâð

."úéáä úà åðôå ïäëä äåöå"
 øùé
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 âò:à äîìù úçðî ú"åù (7) áðø:íù (6) èðø ãåîò ìàøùé úîçð (5) ãð÷ ãåîò 'á åðéáø úåçøà (4) å:àñ÷ú íäøáà ïâî (3) áðø ãåîò ìàøùé úîçð (2) â,à:àñ÷ú ç"åà (1)
äô:à:é øæòéìà õéö ú"åù (10) äðø-ãðø íù (9) âðø-áðø ãåîò ìàøùé úîçð (8)

R' Eliyohu of Vilna ZT"L (Vilna Gaon) would say:

    "In Parshas Shoftim, it states: 'íéîëç éðéò øåòé ãçùä éë' - 'For the bribe blinds the wise,' whereas a 

slightly different version is found in Parshas Mishpatim: 'íéç÷ô øåòé ãçùä éë'. What is the difference 

between the two? A 'íëç' refers to someone who is learned in Torah; a 'ç÷ô' is one who is clever in 

worldly affairs. We see that accepting a bribe has the effect of distorting both kinds of knowledge."

R' Simcha Bunim of P'shischah ZT"L would say:

     "Is it all that difficult to put on an act and appear to be 'íéîú' - 'perfect' and 'whole' in other people's 

eyes? That is why we must remember, 'êé÷ìà 'ä íò' - 'with Hashem your G-d' is specified - your 

uprightness and honesty should be genuine and not just for show."

A Wise Man would say:

    "If you lend someone $20 and never see that person again, it was probably worth it!"
ä"áöðú ìåìà 'á 'ôð - ì"æ ïé÷ìàåå ïøäà ø"øä ïá ãåã ìàåîù ø"øä úîùð éåìéòì

TORAH TAVLIN IS AVAILABLE FREE OF CHARGE! TO SPONSOR/DEDICATE AN ISSUE, RECEIVE IT BY MAIL OR HAVE 

IT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200, OR SEND AN E-MAIL TO TORAHTAVLIN@YAHOO.COM. <><><><>  <><><><>  <><><><>  <><><> <><><>  <><><><>  <><><><>  <><><><> <><>



<><><><>  <><><><>  <><><><>  <><><>   <><><>  <><><><>  <><><><>  <><><><> <><>  <><><><>  <><><><>  <><><><>  <><><> <><><>  <><><><>  <><><><>  <><><><>

    When the Kapcyznicer Rebbe returned to Eretz Yisroel (four years later), he once again came to visit. 

The Belzer Rebbe greeted him at the threshold of his home and exclaimed, "Kapcyznicer Rebbe! We are 

commanded to obey the words of the sages. Since your last visit whenever I'm finished eating, I add an 

extra spoonful in honor of the mitzvah íéîëç éøáãì òåîùì - To listen to the words of the Sages!"
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***

***

 íà éë ,åðãîìì äàá äôåøò äìâò úùøôù ì"é æ"éôìå    
 øéòä äúåà éùàø éøä ,øéòä úåáéáñá çöåø àöîð
 úøçà íéñçééúî åéä íà éìåà éë ,êëì äîä íéàøçà
 äéä àîù .úòðîð åæ úåöìô äúéä ,çöøðì åà çöåøì
 .úàæë òùø äùòî åðîéä òåðîìå çöåøä úà ïñøì íãéá
 ïåçèá úùâøä åà ,áåè çåø áöî íåøâì íãéá äéä àîù
 à÷åãå ,"úåéøçà" íåçúá àåä äæ ìë .çöøðä ìöà øúé

 !úìãâî åúåéøçà - ùéàä ìåãâù ìë éë ,øéòä éùàøì

 ìò áåùçéùå ,åúåà ááåñä ìëì éàøçà åîöò úà ùéâøéù
 ,åìà ìëì áì íù åðéàùëù íåùî .åøéáçì âàãéå åúìåæ
 åà äòåðú êì ïéà .åéìãçîî íøâðä ìëì éàøçà åäéøä
 ÷ø àì ,ïàëì åà ïàëì òéðî åà íøåâ äá ïéàù äáùçî
 áééç ,àìéîî .íéøçà éôìë åìéôà àìà åîöò éôìë
 úà øéëäìå úòãì åéìò éë ,åîöòì ïðùìå ãåîìì íãàä
 íéùòî ìù úùøá ìåôé àìù éãë ,íéøçàä úàå åîöò

.úåéøçà éøñåçî
    (çé-æè) 'åâå ÷ãö èôùî íòä úà åèôùå

    The Rambam writes (æî÷ úåöîä øôñ) that from 
here we learn out a specific mitzvah for a judge to 
always attempt to see the positive in every litigant 
and be úåëæ óëì ïã. This is understood through the 
words of the gemara (.é úáù):  úîà ïãù ïééã ìë"
"úéùàøá äùòîá ä"á÷äì óúåù äùòð ... åúéîàì - 
"Any judge who judges the honest truth ... becomes 

a partner with Hashem in the world's creation." 

The words "åúéîàì úîà" - "Honest truth" may 
appear redundant, writes R' Aryeh Leib Hurvitz 

ZT"L, until we equate them with the words of the 
posuk (åè-èé íéùåã÷) "êúéîò èôùú ÷ãöá" - "With 

righteousness judge your people." If we exchange 
the "ò" of "êúéîò" with an "à", the posuk now 
lends itself to a different interpretation:  ÷ãöá"
"êúéîà èôùú - "With righteousness judge honestly." 
One must mix "÷ãö" - "righteousness" with "úîà" 
- "truth," by giving each person the benefit of the 
doubt and viewing each litigant in a positive light.
  A man once came to a Reform "rabbi" and 
requested a hearing. "I would like you to be the 
judge in my Din Torah against Hashem."
    "Against Hashem?" whistled the reformer. "For 
this, you came such a long way just to see me? 
Why didn't you go to your local rabbi?"
    "I'll tell you the truth," began the wiseguy. "I 
looked at all the local rabbonim and saw that they 
were íéîù éàøé - G-d-fearing men. I knew that 
they would never follow the commandment of  àì'
'ùéà éðôî åøåâú - 'Do not fear any man,' and thus, 
they would surely rule in favor of Hashem."
  "But you," smirked the man, "are well-known to 
have no fear of Heaven whatsoever. You have no 
reason to rule in favor of Hashem, and thus, the 
only person I can turn to to judge this case is you!" 

(æé-æé) 'åëå åááì øåñé àìå íéùð åì äáøé àìå
  The Medrash tells us that Shlomo Hamelech 
maintained that he could marry many women and 
his heart would not turn away. In reaction to that 
statement, the letter "é" of the words "åì äáøé àì" - 
"Do not increase for him," complained to Hashem 

that Shlomo was in fact nullifyng its content and 
just might proceed to nullify other areas of the 
Torah. To this, Hashem replied unequivocally, 
"Let Shlomo and a thousand like him be uprooted, 
but no part of a letter of My Torah will ever be 
nullified." The question is: why did the "é" lodge a 
complaint and not the "ì" or "à" since the word 
"àì" actually introduces the prohibition and should 
have been the first to protest?
    The Steipler Rov, R' Yaakov Yisroel 

Kanievski ZT"L gives a remarkable explanation. 
When Shlomo Hamelech married close to one 
thousand women, everyone was confident that he 
would not be swayed by them, because he was the 
wisest of all men. He, too, was confident that he 
was not transgressing because the idea of being 
swayed did not apply to him intellectually. This is 
in fact the halachic opinion of the holy Tanna Rabi 

Yehudah in the gemara (.àë ïéøãäðñ).
   The letter "é" signifies the future tense. Although 
Shlomo and other men of similar royal stature may 
not be swayed by this temptation, future kings 
might follow their practice of marrying 
excessively, even though they are not of that 
stature. The "é" protested that Shlomo's act, 
however defensible halachically, would cause a 
future breakdown of Torah observance. The Torah 

applies to all people at all times and in all 
situations. No one is exempt from observing the 
commandments that Hashem prescribed for us.
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(àé-æé) 'åâå ìàîùå ïéîé êì åãéâé øùà øáãä ïî øåñú àì 

    After World War II, Jewry was left bereft with so many orphans, widows and lost souls, searching for 

any small vestige of their previous existence. Gedolim, Manhigim and leaders were also in small supply 

after the terrible years of the Holocaust. The saintly Belzer Rebbe, R' Aharon Rokeach ZT"L, realized 

the extent of the loss and attempted to shoulder a major part of Klal Yisroel's pain and need for direction 
upon his frail shoulders. Having seen firsthand the carnage that was European Jewry, before miraculously 

escaping himself, he was able to relate and uplift the many survivors who came to him for solace. 

    The fact that the Belzer Rebbe was recognized as an indisputable leader of the generation, though, did 

not prevent him from accepting criticism. Quite the opposite; his abiding humility ensured that he rated 

himself as insignificant! This fact became evident one evening when he was visited by R' Avrohom 

Yehoshua Heschel ZT"L of Kapcyznice (who had escaped from Vienna to New York), and R' 

Avrohom Friedman ZT"L of Sadigura, in the spring of 1953. The two Rebbes came to pay their 
respects to the holy Belzer Rebbe, and in an hour-long, free-ranging conversation they discussed many 

issues pertaining to World Jewry: Shidduchim, Moshiach, traveling, Yerushalayim, and Eliyohu Hanavi. 

    At one point in the converstaion, the Kapcyznicer Rebbe looked at the gaunt figure of the Belzer 

Rebbe and gently chided him about what he ate that day. Upon discovering that it had consisted of 
nothing more than a glass of coffee and a cube of sugar, he was horrified. Renowned for his kindness and 

good heart, the Kapcyznicer Rebbe could not accept that the Belzer Rebbe ate so little - yet R' Aharon 

insisted he just could not eat anymore, he had stomach problems! 

    "But your father used to eat properly," the Kapcyznicer Rebbe pressed him. The Belzer Rebbe waved 
that aside, "Ah, my father was a malach, an angel. I cannot compare with him!"

    Until now the conversation had been good-natured but now it took a serious turn as the Kapcyznicer 

Rebbe announced solemnly, "Belzer Rebbe! I would like to give you some words of mussar!"

    At that, the Belzer Rebbe was filled with awe and trembling. He stood up and thrust his hands into his 
gartel, as he waited expectantly for his guest's words of rebuke. "I feel I must admonish the Belzer Rebbe 

for afflicting his body so much! I would suggest he be more generous in his intake of food, for the sake 

of strengthening his weakened body - and for the sake of the world that needs him so badly!" 

   The two honored guests wanted to leave immediately so the Rebbe could have an evening meal, but R' 
Aharon would not hear of it. At the end of their hour-long conversation he accompanied them to the front 

door and waited while they descended the stairs. Only after he completed the Maariv prayers did he 

consent to partake of his minimal evening repast. 
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