
kf scknu ofhrsb kf scknu ofh,ub,n scknu wv ,,ca sckn
 /// wvk ub,, rat ofh,csb- (jk-df)v,rcj iucaj kg vumnc rsvk tk 

    n kg rpuxkkkk""""mmmmzzzz    eeeexxxxhhhhrrrrccccnnnn    zzzz""""hhhhrrrrddddvvvv    iiiirrrrnnnnv,hv ,umnv ,hhptc uh,ushpen ,jta '
ouh gcue vhv vba hshnu 'rub,v ,exv rjt ;fh, ubhhv 'wiuatr rub,wc ,umnv ,uptk
,jtc /ohkaurhc zt v,hva ,ugushv ,uhptnv ,jtc ,umnv ,t vpth uca ohuxn
hmjf ih,nvk ufrmuvu 'wiuatr rub,wk vsgubv vgac tuckn z"hrdv irn rjht ohbav
vhv tka 'vhptnv kgck sxpv ord urujht hf cyhv gsha z"hrdv /utuc sg vga
hpf uk okaha ujhycvu 'utucc ;fh, uxhhp ',umn ,hhptk vgav ,t kmbk u,kufhc
,umnv ,srya 'rntu kmb,v 'urujht ,chxk vhptnv kgc hsh kg ktabaf /ushxpv
yhkjv cahh,va rjtku 'gna ,threc cyhv esesk u,kufhc vhv tka uk unrd
lhrm ot :ubkufk sunhk uc aha ypan crv yhkpv 'u,ukmb,v hsf lu, /v,treku ruzjk

!?vbueh,f wgna ,threw ,umn shxpvk hk r,un ,ursuvn ,umnk hbt
ohngpk vbv hf 'wv ,sucgc kgau sgm kfc ohhbhgk ubk ,uhvk lhrm vz ypan    
,t ohnhan ubt vnuhec ,usryv curnu ',nhuxn vumnk ,ueeu,av ubc ,rrug,n
thv uzu 'hutrf inhhek ohesesn ubt iht i,ut ohnhhen ot odu 'ohssmk ,uumnv rta
ubhkgu /,uumnv r,hn ubshxpvk hsf ,uumnv ,jtc vrut ubk ;hxuvk rmhv ,mgn

/vrfan vcurn vshxpv ',rjt vumn ;udc ,gdubv vumn rushv kfa ',gsk
vbav hsgun kf ub,ut ghsuv vru,va rjt 'ukt ,utrenc ubt ohtura rcsv tuv    
vkug wvk vat chrevk wudu wv hsgun vktw :ubhbpka trenc ,nfxn thv ovh,ucuju
rtak ;xubc ov ohcuhjv ukta od rhfzn ;fh,u 'wunuhc ouh rcs ohfxbu jcz vjbnu

vkf scknu ofh,ub,n scknu wv ,u,ca scknw :vbav ,unh kfcf ohnhv uktc ohcuhj

gca vpub,v rng ,t ofthcv ouh ,cav ,rjnn ofk o,rpxu
 /// vbhhv, ,unn, ,u,ca(uy-yh)vrhpx hnh ,sucgihbgc - 

    dahu /,uguca sg jxpn ohnhv ohbuna 'rnugv ,rhpx ka vumnv ubk vb,b vru,
'rnugv ,rhpx tuv if kga 'rnug icrev ,tcv inzn ohnhv ohbun ubt gusn rtck

?rnugv icrec huk, tk ,uguca sg jxpn ohbun ubta o,x tv,a vumnv kufh hrv
'jxpc rnug uthcv vru, vrnt vn hbpn" :(/zy v"r) wndv hrcs ohsevc ihbgv k"hu    
lrc,,a hsf 'jxpc rnug hbpk uthcv :v"cev rnt `tuv vtuc, inz jxpva hbpn
,rmga hbpn ',rmgc ojkv h,a uthcv vru, vrnt vn hbpnu /,usaca vtuc, ofk
ufrc,ha hsf ',rmgc ojkv h,a hbpk uthcv :v"cev rnt `tuv ikhtv ,urhp inz
ohn hbpk ufxb :v"cev rnt 'djc ohn ufxb vru, vrnt vn hbpnu /ikhtv ,urhp ofk

 rthcu /f"g '"vba hnad ofk ufrc,ha hsf 'djctttt""""aaaarrrrvvvvnnnnvvvvohrcs wd itfc chaj" :k"zu 
ohnv hf /ostv apbu 'vnvcv apbu 'jnumv apb ova 'okugca ,uapb wd hhj ova
ka ojkv h,au///vnvcv apb hhj tuv ohruga ka rnugvu 'jnumv apb hhj ov djc
kjvn cu,fv rnta rtucn tuvu /ih,gnac h"arpf ostv apb hhj tuvu 'uhv ihyj
ova ohyj rhme ouh tuva ,uguca vgca rupxk kj, ohruga rhme tuva wud anrj

v,kg hfu 'oryupk cu,fv lhrm vnk 'vktav ,ktabu /wwvk ub,, rat ofhrsb
 !?vbav ,unh rtac ubh,ucujn ukt ohnhc ubt ohruypa ubh,gs kg vkhkj

,t ohhek ukt ohnhc od esesk ubh,cuj kg ubk ,uruvk vru,v v,mr okut    
tucb ktu 'vbav ,unh rtac v,ut ohnhhen ubta ,uchcj v,utc ,«uu'm(N*v kf
/oherpk er onuhe smn ohchcjv djv ,«uu'm(N(n vtmu,f ovc kuzkz hshk vkhkj
,«uu'm(n sugc ubt oh(U,m'n ovca 'vbav hsgunc rehgc ohhumn ukt ihgf ,ubuhxb
rmhv an,an vbav ,unh rtac od okut 'vbav ,unh rtac ivc oh(U,m'n ubt ihta
u,ndn kf ohaha hsf 'oav ,«uu'm(N(n ,jt ostv hbhgk rehhnu 'uz vkucj,c

/ivc v-U,m'n ubhva ,«uu'm(N*v rtan uatr kehu 'uz v.u'm(n'k
,ubh,nc kkp,nu 'vbuufc kkp,vk iumr ostc rrug,n ohngpk 'tndus oak   
wvrnzs heuxpw khj,n ot od v,gnu 'ruchmv og kkp,v vf sg okut /vbuufcu
ahtv vz /uhpn thmuna vn cuajk uhkg hrva ',ushjhc kkp,n tuv 'ruchmv og
kg rucgk uk ord uca ,ushxjv ,shn okut 'trucv ,sucgc wrsvnw tuva rucx

 hbhsn cuhj tuv ruchmc vkhp,v hf 'ihsv smn rund cuhjgggg""""uuuuaaaassssj"ut g"ua vtr) 
j"sh ,tmk kufh 'trucv hbhgc r,uh thv vhumr ot od vbuufc vkhp,v ukhtu '(j 'm
in vz ihtu 'vtsuvu ,uct ,frcc vbuufcu gna ,threca vbuatr varp ,buufc
uhkg 'ifku /cuhjv kg rucgk vchx uz vhv,a ouenc t,ushxjs hkhn ohhek rauhv
hsf ;hxuvk uhkga inzv rughaf ,xbfv ,hck u,thc ,t ohsehu oue ohfavk
utuch ruchmva vgaca lf 'vh,ufrcu gna ,threcu wvrnzs heuxpwc iuufk
rcf ovng khj,v rcfa iuhfu 'ovng unmg ,t vuuah wvrag vbunaw ,khp,k
kfcu /u,khp,c vtkv od lhrth ot odp ihtu 'wruchmc vkhp,wf u,khp, cajb
ihta ihcvk uhkg 'ruchmc vkhp,v ,cuj kg rucgku u,khp,c iuufk ubumr z*g ,tz

/vhrjt lanhvkn gbnhu 'ukhafvk .pjv rmhv smn vkucj, ot hf vz
',umn tkc f"d ktrah uhvu ohrunj utreba ohrmnn o,tmc hf uc vbufvu ojkv wc
wz ,rhpx sg ohrunjk racu tm a"nf 'ohruga iva vnvc kftnk er ohutr uhv tk
ukce zta ohyj kftn thcna vgsk zt ubfuva vbapj, ohbunynfu a"g ,uguca
vnec anrj kjvn rnt f"gu ///,gsv thcna ohyjn ojkv wc thcn f"gu vru,v
ihyjv in vtca ojkv wc ,tcv sg ouh wb rupx, vnvc kftn ohruga rhme tuva
ohrmnn o,tmc ktrah kkfa 'uhrcsn rtucnu /k"fg '"vru,v ,nfju vgs kcek
vmura vn kf vaug vnvca '"hvnc apb" unf uhva rnukf ',unvc ,dhrsnc uhv
lanc kct 'vnvc kftn vhva icre uthcv f"gu 'uapbc ykua ukfa ihtu ',uagk
kftn tuva ihyhjn icre thcn ,ugucac f"gu 'ost ,dhrsnk ughdv 'vrhpxv hnh

/u,gs kg vkuga vn kf ,uagk tku 'uapbc yukak kfav uk ah osta /ost
tka 'vnvc ka vdhrsnc ,ukgk 'vrhpxv hnh ,sucg rehg uvz kfa iuhfu     
,uagk kfa uk aha ostf ,uhvk er 'vmura vn kf ,augk hnvc apbf ,uhjk
,ubnk tuv rnugv ,rhpx ka vumnv rehg gusn ogyv uvz f"tu /grv tku cuyv
ubtu ',unvc ,dhrsnc uhva z"g vrun rnugv icrea 'rnugv ,crev ouhn ohnhv
'uapb kg ykuaa 'ost ,dhrsnk ghdvk ,udhrsnc ,ukgk ouhu ouh kfc ohks,an
,ugucac vrhpxv hnh ,sucg rjtu 'vnvcf u,ut, kg vkuga vn kf ,augk tku

/ost kftn tuva ohyhj ka icre ohthcn

",ubcrev ,arp" - Reish Lakish is ehhsn from the fact that the pasuk says: ",tyjku vjbnk vkugk vru,v ,tz" instead of saying ",euj ,tz", it is
teaching us that: "vjbn 'vkug chrev ukhtf vru,c exugv kf". Rava argues and says: if that is what the Torah is trying to teach us, it should say
"vjbnu vkug vru,v ,tz". Since it uses a "k" and says "vjbnk 'vkugk" it is teaching us: "vkug tk lhrm ubht vru,c exugv kf". Rashi explains:
vru, sunk, is rpfn our ,urhcg just like the bringing of a icre. The Maharsha says: what is Rava really adding to Reish Lakish? They both seem
to be saying the same thing. He explains that Rava is saying that vru, sunk, is more effective than ,ubcre. Besides what Reish Lakish says that
it’s rpfn on ,urhcg already committed, learning Torah also protects and shields (tkmnu tbdn) a person so as not to be tyj hshk tuch.
    The Gemara brings a 3rd trnhn on this topic: "oatv ,ru, ,tzu ,tyjv ,ru, ,tz" ejmh r"t - this teaches us: ukhtf ,tyj ,ru,c exugv kf"
",tyj chrev i.e., one must be exug in the varp of the icre he is chhujn to bring in order for the ,", to qualify and replace the icre that’s
needed. The Maharsha learns that Reish Lakish and Rava argue on Rav Yitzchak and both hold the specific varp of the icre is not necessary
to learn; rather, any ,", that is learnt is icref rpfn. The ohhj .pj [vsu, jcz aurhp ',ufkv hyuek] explains: Reish Lakish and Rava both hold that
to affect a vrpf today the same way as a icre would, one must learn the specific varp of the icre he would be obligated to bring. Rava is
adding that normally when we say, “If you do this, it is ukhtf you did another thing,” this usually means the action you did is comparable to
something else, but the other thing is more runj. For example, when k"zj say whoever gets angry, it’s "z"g scug ukhtf" the more vrhcg runj is z"g,
just anger is compared to it. This is true in the positive as well. When we say whoever feeds ohnfj hshnk, wine, it is as if he was "jczn d"g lxbn"
the luxhb on the jczn is the rehg. So Rava is adding: don’t think bringing a icre is the rehg and ,", is just compared to it. Not so - rather, learning
the icrev ,arp is even a better iueh,. However, asenv inzc one is chhujn to bring a icre and can’t be ruyp with just ,",. a"g
    The  [wu'wt wx j"ut]g"ua  says: the ,ubcrev ,uharp that we say should only be said by day. Mishnah Berurah explains: this is because ,ubcre
themselves are only brought by day. But if one didn’t have time, it may be said at night. The Bach says: although if said by night one receives rfa
vru,c truef, it is much better to be said by day because it’s icre chrev ukhtf which is only done by day. The Rambam (v"p) says: since we say
"chrev ukhtf vru,c exugv" and we also say "ivhnhc e"nvhc vbcb ukhtf ivhkg vkgn vsucg ,ufkvc ohexugv j",", one should be involved in
learning ,ubcrev hrcs unlike ost hbc cur                                                                                              who say it is not important or relevant vzv inzc.  

                                                                                                                                                                                                              

R’ Shlomo Ephraim Luntschitz zt”l (Kli Yakar) would say: 
     “wicrek vmrh vtkvu hbhnav ouhnuw - Why must one wait until the eighth day after birth before sacrificing an animal? The
significance of the number eight is that it transcends the realm of this mundane and physical world and alludes to the exalted
and holy. In the natural world, time is based on a seven-day week and all occurrences are controlled by sheva kochavei
lechet - the seven orbital planets. Hashem transcends all this, and therefore the number eight represents His lofty Holiness.
Hence, once the animal reaches it’s eighth day, it is suitable to be consecrated as a sacrifice for Hashem.”   

A Wise Man would say: “There are some things that one remembers even though they may never have happened.”       
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n"uj ha lrg (4) t:tke n"uj (3) f:dh vtukv iaj hj,p (2) y"pr,, (1)
d"k (8) j'z:sr n"uj (7) j"h sxjv ch,b (6) th:t sxj ,cvt (5) y"k

 vcuaj vatv ,nab hukgk
vwwg .yhaphk ;xuh wr ,c kyhd ,rn

 twwpa, rhht dwwh vrypb
ohhjv rurmc vrurm v,nab tv,

*********************************************************************************************************************************************************************************************************************

         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (68)
Lender Speaking to the Arev. The Sefer Chasidim (1) writes
that if  one wants to lend to Reuven, and Shimon will be the
guarantor, he should not ask Shimon in front of Reuven if he
wants to be a guarantor. He might be embarrassed and say yes,
even though he really doesn’t want to do it. Also, if he says no, it
might cause Reuven to dislike Shimon. He should rather ask
Shimon privately. If he did ask in front of Reven (the lovah) and
Shimon said yes and the loan happened, Shimon is obligated (2).

Backing Out of an Obligation. Even though one agreed to be
an Arev, he can back out if the loan did not yet take place (3).
Even if he made some kinyan and even if he signed a document
to be an Arev, he can still back out (4). However, he must make
sure that the lender knows about him backing out, because once
the lender gives out money relying on the Arev, the monetary
obligation takes effect. If the borrower is a poor person, it would
seem that even though the monetary obligation has not yet
happened, there is still a serious problem of a neder to tzedakah.
This is similar to what the Chafetz Chaim (5) rules that if one

 
 
  

      

says that he will lend somebody money, it is like a verbal pledge
to tzedakah which is like making a neder. He adds (6) that
similarly if one told a poor person that he will lend him an item, it
is like a neder and he cannot back out. Even if the borrower is not
a poor person and there is no neder, there is still a moral
obligation to keep one’s word, unless a good reason arises. This
is to avoid being a machuser amanah (7).
Fooling an Arev. Sometimes an Arev is told that he has nothing
to worry about because the lender has plenty of resources or an
ability to earn steadily, and it is simply not true. If this was told to
the Arev in front of the borrower and lender, the Arev can back
out when the truth comes out, because the whole commitment
was built on a mistake. However, if he just says that he thought
that the borrower had more money, and he didn’t, Sefer Knesses
Hagedolah rules that he cannot back out. Similarly, if the
borrower and lender told the Arev that the loan is for a certain
purpose, and it turns out it was for a different purpose, the Arev
can say that for such a purpose I would not have wanted to be an
Arev. This can be proven from Teshuvos RMA (8).

   



   The question is obvious: If it says "ohbvfv kt runt", to speak to the Kohanim, why must it further specify "irvt hbc"? Who
else are the Kohanim if not the sons of Aharon? Chazal darshen that it is to teach us "irvt ,ubc tku - irvt hbc" - these special
halachos pertaining to Kohanim apply only to the male descendants of Aharon but not the female. However, perhaps, lrs kg
aurs, we may add the following. For in truth, there are Kohanim who are not of irvt hbc; we are told that the entire nation is a
ause hudu ohbvf ,fknn, a kingdom of Kohanim. 
    What is a Kohen? The Kohanim are the wv h,ran, the honored, privileged few who merit to serve Hashem in the Bais
HaMikdash. It emerges that on some level, every yid is a Kohen, a servant of Hashem.
     According to the Sefer Chareidim, there is a special mitzvah of Avodas Hashem, to serve Hashem. This is expressed, he
says, in doing everything we do for Hashem’s sake. When we do mitzvos, when we eat, when we sleep, when we work, and so
forth, everything we do should be done ohna oak. In this way, as elaborated upon by the Rambam in Hilchos Deos (3:3), our
lives will be one unbroken chain of avodas Hashem. To illustrate, I once heard someone who was rrugn, that according to this
Rambam, the time during which one sleeps can be a veritable goldmine of zechusim! All one has to do is to think before he
goes to sleep that he is doing so to have the jf to serve Hashem further. In this way, instead of his sleep being “dead time” between
one day and the next, it becomes a huge stretch of avodas Hashem, in service of the Torah and mitzvos that are to follow.
     But this does not apply only to our intentions. Our actions, dress and comportment as well - just as a Kohen must wear
special, beautiful vbuvf hsdc, as befitting the honor of his position as a servant of Hashem, so too must every yid present himself
in a way that brings glory and kavod to Hakadosh Boruch Hu. May we all merit to contemplate our own chashivus as wv h,ran,
and with that raise the level of our avodah yrpc and kvod Shamayim kkfc.

      In the first posuk of this week’s parsha, on the two words "runt", and then the seemingly redundant ",rntu", Rashi quotes
a well-known Chazal: "ohbyev kg ohkusd rhvzvk". Advise the grown Kohanim that they must ensure that the youthful Kohanim
adhere to the laws, and not become tny. 
    This is the continuous responsibility of parents and educators who deal with our young. Besides for the ever-vigilant
attention needed, is there another idea or method we can implement to aid in this all important task? 
     The word "rhvzvk" can also mean to cast a light. In other words, the adults’ actions, their conduct and their very way of life,
should mold and influence the younger generation. We should inspire them through our own avodas Hashem. 
     Additionally, light has a warmth to it. If we show them the beauty of Torah through warmth and ‘hartz’, we have a chance
to leave a positive, indelible impression. Our interactions with children can vary as will the results. 
     The Chasam Sofer zt”l has a vort on the aforementioned posuk. Kohen, he says, refers to anyone who learns or teaches
Torah. Chazal say that anyone who teaches a friend’s child Torah, is as if he gave birth to that child. Similarly, anyone who is
machzik Torah, attains that distinction as well. Thus, "apb vbeh hf ivfu" - he who acquires a student through teaching him, or ihbe" 
"upxf - through support of Torah, "uc kfth tuv" - HE will reap the rewards. But, "u,hc shkhu", a true biological child, "unjkc ukfth ov" -
they will eat from you. Meaning they are dependent on you for the innumerable things that may arise. There’s a much bigger need
for "rhvzvk"; to cast on them your light, warmth, love and attention. 
     In Yiddishkeit there’s a tremendous emphasis on mesorah. With heartfelt tefillah and considerable thnas t,ghhx, we should
be zoche to yiddishe nachas from all the beautiful young neshomos, as we observe them perpetuating that vruxn gbhsktd.             

  

                                                                                                                                                                                                              

ktrahc ovk ub,, tk vzjtu
 /// o,zjt hbt(jf-sn ktezjh)

irvt hbc ohbvfv kt rnt van kt wv rnthu
 /// uhngc tnyh tk apbk ovkt ,rntu(t-tf)

kfth tuv upxf ihbe apb vbeh hf ivfu
 /// unjkc ukfth ov u,hc shkhu uc(th-cf)

 /// wv hat ,t chrevk adh tk ivfv irvt grzn oun uc rat aht kf(tf-tf)
     A Kohen’s disqualification of a mum (blemish) to perform the avodah in the Mishkan and the Bais HaMikdash, is not due
to a lack of kedusha. The Kohen remains holy forever and even if he develops a blemish, he still retains his full sanctity and
privileges. However, the Torah is sensitive to human nature and avoids placing a person in a position where he may become
the object of embarrassment. People stare, people whisper, people say things that they shouldn’t. Chazal emphasize that the
Torah is teaching us derech eretz and compassion, ensuring that no Jew is publicly exposed to shame.  
     A number of years ago, there was a young man in New York who was an outstanding talmid chacham, someone who at
a young age was already paskening shailos, leading followers, and showing signs of inner greatness. At a certain point,
this young talmid chacham came to be tested by R’ Yochanan Halevi Wosner shlita, the the Skverer Dayan and Rosh
Beis Din in Montreal. He passed his bechina with flying colors. The young man was beyond exceptional. 
     R’ Wosner, who is a very perceptive person, felt that there was something special here beneath the surface. 
     “Could I please meet with your father?” he asked the young man, who said he would give his father the message.
     A few days later, R’ Yochanan Wosner met this young posek’s father. He shook the man’s hand warmly.
     “Can I ask you a question?” asked R’ Wosner in the middle of the conversation, after they had been talking for a while.
“Was your son always like this, such a diligent masmid? Did he always have such a clear understanding of the sugyos?”
     The father was pensive for a moment. “It is so interesting you ask,” he finally responded. “The truth is that no, my son
was not always so focused, and he didn’t always understand. He worked hard to become the masmid he is today.”
     “So what happened? What made him suddenly take off?” the R’ Wosner asked.
     “Well, here is the story as it was told to me. About seven years ago my son was still in yeshivah. A big yeshivah, one of
the largest in New York. He was a good talmid but not very exceptional in learning, definitely not in the top of his shiur.
One Thursday morning he was called up for hagbah after Krias HaTorah. My son went up and when he lifted the Sefer
Torah, he did what is called a ‘reverse-hagbah’ -  the type of hagbah that certain individuals only do on Simchas Torah.
People thought it was a prank. Everyone was shocked at first, and then the smiles and the snickering began. Very soon, the
reverse-hagbah became the talk of the yeshivah. Hilarious. Another one of his antics. 
     “The Rosh Yeshivah, who was also present at the minyan that morning, asked one of the other talmidim to call my son
over after breakfast. My son received the message and went into the Rosh Yeshivah’s office.
     “Why did you do it?” the Rosh Yeshivah asked him. He was not angry. He was simply bewildered. 
     “My son looked down at his shoes. At first, he didn’t want to tell. He tried to remain silent, but the Rosh Yeshivah
insisted that if he has something to share, he must do it now. My son continued to look down at his shoes, but after a few
moments, he suddenly picked up his head and simply said, ‘I don’t know if the Rosh Yeshivah remembers who was called
up for shlishi. It was Yankele, the boy with a terrible stutter. Although it was nice that they gave him an aliyah, he took
almost a full minute to say the beracha before shlishi and about the same amount of time for the beracha after shlishi. I
could see so many of our fellow bachurim trying to hold back their frustration and demeaning smiles. It bothered me that
they were doing that and I thought that I had to act quickly. I had to find something that would divert everyone’s attention
so that no one would remember Yankele’s shlishi.’” The father smiled as he retold the story. 
     “‘So I did a reverse hagbah. And it worked. No one remembers his shlishi any longer!’”
     “The Rosh Yeshivah started to cry. My son had shown that he had the sensitivity to be someone who people needed. And
from that day on all the wellsprings of wisdom opened up to him.” R’ Wosner sat there stunned. It all made sense now.              
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 /// ofh,caun kfc wvk tuv ,ca(d-df)
llllyyyynnnn: A Chassidic rebbe was known for the joy he felt
sharing Shabbos meals with his disciples. All week they
toiled at their work, but with Shabbos they were transformed,
their inner holiness emerging. The atmosphere shifted most
deeply during the third meal late Shabbos afternoon. As the
sun dipped low, the melodies grew somber and the weight of
the coming week returned. In those moments, the Rebbe
would lift his eyes heavenward and plead, “How long, dear
Father? Can’t You redeem us now?”
   During one particular third meal, the rebbe’s eyes animated
with a strange glow. He banged on the table: “I have it, my
beloved disciples! We shall force Hashem’s hand and wage a
rebellion against Heaven. The plan is incredibly simple: we

 

  

will not recite Havdala! If we do not officially conclude the
Shabbos, we will never have to return to the weekday world.”
   The Chassidim danced and sang joyous tunes long past the
appearance of three stars. But soon, their wives began looking
for them and one by one, the disciples embarrassedly slipped
away to their families. Ultimately, even the Rebbetzin entered
the Beis Medrash, reminding the Rebbe that there was
necessary work to do and the week had to begin.
llllyyyynnnnpppp: With tears coursing down his cheeks, the defeated lone
revolutionary poured the wine and made Havdala. A voice
then echoed from Heaven: “Redemption shall come, and the
world will experience a never-ending Shabbos. But this cannot
occur until Bnei Yisroel works to be redeemed; until every Jew
internalizes the message of the Shabbos and carries its peace
into the mundane week, elevating each ordinary day!”

     Just as the Parsha describes the holy role of the Kohanim
in the Bais Hamikdash, Yechezkel HaNavi prophesied about
the eventual service of the Kohanim in the third Bais
Hamikdash. Yechezkal conveys a perplexing directive from
Hashem: “You shall give them no possession in Israel; I am
their possession.” What does this mean? Surely the Kohanim
who work so hard to maintain the spiritual level of the
Jewish people deserve a portion in their ancestral land.
    R’ Yom Tov Lipmann HaLevi Heller zt”l (Tosfos Yom
Tov) explains that the Kohen’s “Boss” is Hashem Himself
who takes care of “his employees” diligently by supplying
them with Maaser - tithes. Furthermore, just as a Rosh
HaKehila - head of the community, can very easily become

haughty and self-absorbed as a result of his elevated status in
the community, Kohanim can be swayed to corruption in
much the same way. A Kohen’s role is to serve as the
intermediary between the people and Hashem, and as such
their only allegiance should be to facilitate service to
Hashem. Thus, the Kohanim were withheld from receiving a
portion of the land (while still being supported through other
means) so that they won’t be swayed by materialism and lose
their focus on their purpose in life.
   In our ostentatiously materialistic world, the lesson of the
Kohanim rings clear: It’s not how much money a person has
that makes him great, it’s what great things he does with the
money that he has that sets him apart.
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