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LIVING IN A YESHIVAH (14)

Honoring one's ÷äáåî éáø - Principal Teacher (cont.)

    The following are a number of halachos applicable to 

the requirement of honoring one's Torah mentor:

1) When a person is walking with his Rebbi, he should be 

careful to walk on the left side and allow his mentor to 

walk on the right. If two students are walking with a 

Rebbi or Talmid Chacham, and one student is more 

advanced in Torah wisdom or greater in age than the 

other, they should walk in a formation whereby the Rebbi 

is in the middle, the greater student on the right and the 

lesser student on the left (1).

2) After a student is finished talking to his Rebbi and is 

taking leave of him, he should not turn his back towards 

the Rebbi. Rather, he should try to walk respectfully 

backwards (2), although some authorities hold (3) that it is 

enough for a student to walk away sideways.

3) If a person is traveling away from the city in which his 

Rebbi is present, he is required to seek permission and a 

berachah from his Rebbi for a safe and successful 

journey (4). Even if one is in a different city, where other 

sages and Gedolim live, he should likewise go to these 

Gedolim and receive blessings from them for a good trip (5).

4) One should speak to a Rebbi in third person, e.g. "Does 

fh

the Rebbi need something?" as opposed to saying, "Do 

you need something?" (6) In general, one should always 

speak to Rebbeim and Torah scholars with reverence and 

a respectful tone of voice.

5) If a Rebbi asks his student to do something, e.g. to 

daven for the amud, to call somebody over, etc., the 

student should not hesitate to fulfill his mentor's wishes 

and should oblige immediately (7). The gemara (8) refers to 

this practice as "ìåãâì ïéáøñî ïéà" - "Do not refuse (the 

request of) a great person." 

6) A student should not greet his Rebbi with the standard 

greeting of "íëéìò íåìù". He must give added honor by 

saying "éáø íëéìò íåìù". If one's Rebbi initiates the 

conversation by greeting him with the words  íåìù"
"íëéìò, he should reply with the words  éøåî íëéìò íåìù"
"éáøå (Peace unto you, my master and teacher) (9).

7) If a person has accepted upon himself certain customs 

or úåøîåç - stringencies, that he follows devotedly, 

however, he is aware that his Rebbi does not keep the 

same stringencies or follows the same customs as he 

does, he should do his utmost to not actively fulfill his 

normal customs or practices right in front of his Rebbi. 

He should prudently perform these practices out of sight 

of his mentor (10).
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The Maharal of Prague, R' Yehudah Loewy ZT"L would say:

    "The uniqueness of Yetzias Mitzrayim was that it fundamentally changed the character of the Jewish 

People to their very core. After being freed from slavery in Egypt, we became free people within our 

souls, even if later we were to again be under the yoke of the gentiles. The Exodus from Egypt terminated 

the possibility of a Jew being a real slave, because his essence is that of a free person." 

R' Boruch Ber Lebowitz ZT"L would say:

     "My dear Talmidim, you must know that if it weren't for you, I could have studied all areas of the 

Torah - and mastered them! But it is for your learning that I sacrificed all this. Therefore, I beg of you, 

make sure that my sacrifice was not in vain!"

R' Yeshiel'e Rokeach ZT"L (Belzer Rebbe) would say:

    "In order to implant faith in the heart of one's children, there first needs to be ''ä éðà éë íúòãéå' - 'that 

you may know that I am the Lord' - you yourselves must believe in and know Hashem." 
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    As it turns out, the old and worn pair he had put on that day, of which he had been so wary and 

hesitant of at the time, was the only thing standing between him and that terrifying judgment! 

    When recounting this powerful story, the Rov of Minsk, R' Dovid Tevel ZT"L would shake his head 

in wonderment and exclaim, "Who can fathom the hidden ways of the Ribono Shel Olam?"
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    The plague of êùåç - darkness, blurred the lines 

between darkness and light, but not in the way that 

one would think, denotes R' Yissochar Eilenberg 

ZT"L. In actuality, Hashem brought upon the 

hapless Egyptians a bright light - so powerful and 

illuminating in its entirety, that it blinded the 

Egyptians, causing their eyes dimness and darkness. 

This brilliant Heavenly illumination also had a 

detrimental effect on the sinners among Bnei 

Yisroel and almost 4/5 of the population perished.

    But this special "illumination" goes even deeper. 

The truth is, writes the holy Rizhiner, R' Yisroel 

of Rizhin ZT"L, that each Jew has within him this 

holy spark of light, the like of which is not found 

even in the greatest Tzaddik. It is just that this 

"light" is not revealed in the same fashion within 

each person. In some, it is more revealed then in 

others. For example, if a precious stone is lying in a 

pile of debris, its light and shine is not revealed at 

all. However when one starts to clean off the stains 

and the grime that covers it, the stone begins to 

have a luster. When one polishes it and especially 

when one places it in a golden broach, it shines 

exceedingly bright.

    This is the meaning of the posuk: "For all of Bnei 

Yisroel there was light" - there is to be found in 

each and every Jew this unique light. The 

difference is "íúåáùåîá" - "in their dwellings." 

This word spells out two words: "íú áùåî"  - "a 

complete resting place." It all depends on where 

this light is to be found. One must see to it that his 

"light" rests in a perfect and complete place. It is up 

to all of us to purify ourselves so that the light of 

our holy souls will be able to shine bright.

 àì éë úåöî úâò íéøöîî åàéöåä øùà ÷öáä úà åôàéå 
 (èì-áé) äîäîúäì åìëé àìå íéøöîî åùøâ éë õîç

   The Torah recounts how the Jews scrambled 

hurriedly to leave the Land of Egypt once Pharaoh 

ordered them to leave. "For they were driven out of 

Egypt and were unable to tarry." Why would they 

tarry? After 210 years of slavery and bondage, 

wouldn't one expect that they would do their utmost 

to get away as soon as possible?

     R' Avigdor Miller ZT"L gives a novel interpr-

etation of the words, "They were unable to tarry." 

Hashem would not allow the Jewish people to 

remain one extra minute in Egypt, because this 

would prove perilous to the virtue of Bnei Yisroel. 

They had already reached the point when their 

resistance to assimilation was strained, and many 

might have gone lost if they remained any longer. 

Although the Jews had for 210 years successfully 

resisted the impure environment of Egypt, but even 

this heroic nation could deteriorate if they remained 

too long among the gentiles.  

    The matzah that was baked before it became 

chometz - leavened, signifies an important lesson: 

The Jewish people were forced to forsake that 

harmful environment before it was too late. But not 

only was this lesson learned in Egypt, the process 

was to be repeated many times over in subsequent 

history. Too long a sojourn a Spain, brought about 

mass expulsion. Too long a sojourn in Germany, 

and the murderous fiends left death and destruction 

in their wake. The holy nation of Israel was 

destined to be snatched out before they became 

"chometz" - lost among the nations. This was 

intended to teach Bnei Yisroel to look down upon 

the ways of the nations and to scorn their 

ideologies, attitudes and pastimes. 
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  (æè-âé) 'åëå êéðéò ïéá úôèåèìå äëãé ìò úåàì äéäå   

       It happened that a wealthy man passed away leaving a large estate. Among the possessions he left 

behind, was a priceless pair of tefillin, written by an exceptionally pious sofer who wrote them in a state 

of kedushah and purity, with painstaking concern for every detail of the relevant halachos. These tefillin 

were worth a fortune all by themselves. When the children came to divide up the estate, an argument 

arose over the tefillin. Each son was willing to give up a part of his own inheritance in order to receive 

them, but they could not reach an agreement on how much they were worth. Finally, they decided that 

rather than fight over the tefillin, they would simply sell them and divide the proceeds among themselves.

    As long as the tefillin were in their possession, however, the brothers agreed to allow a younger 

brother, who was nearing bar mitzvah age, to use them. So the boy began putting on the special  tefillin, 

and somehow, as fate would have it, they remained with him. He was always careful to use only these 

tefillin; he took them with him wherever he went and guarded them with great care.

    One winter, after he had grown up, this brother had some business in a number of small villages. He 

decided to stay at a local inn off the main road and used that as a base for trips to several nearby towns. 

He intended to return to the inn every night, but one day a sudden snowstorm forced him to spend the 

night in the home of a gentile with whom he was doing business. 

    When he awakened in the morning, he found out there was only one Jew in the entire town. He went 

straight to this Jew's home to borrow tefillin and was given a very old and worn pair. Although he was 

very apprehensive about putting them on - who could know who had written them - he had no alternative. 

At the same time, he resolved to return to the inn as soon as he could and put on his own as well. His 

business, though, kept him away all that day, and he arrived back at the inn late at night. This proved to 

be the only time in this brother's life that he did not put on his own precious tefillin, and he felt a sense of 

guilt and remorse about this lapse for the rest of his life. 

    The years passed and eventually he went the way of all flesh, and was called to the Heavenly Court to 

give an accounting of his life. The ledgers were opened, his deeds were examined, and an announcement 

was made in Heaven: "This is a head that never put on tefillin!" This was a stunning revelation! It turned 

out that the tefillin which he had thought to be so exceptionally holy and pure were not even kosher! This 

is no light matter; the gemara (.æé äðùä ùàø) says that all those who descend to gehinnom - purgatory, 

eventually rise again, except for those who sin with their bodies, i.e., those who never put on tefillin.

    The Jew was terrified. Fearsome destructive angels grabbed him and were about to cast him into the 

depths when suddenly an angel appeared and cried out, "Leave him alone! One time he spent the night in 

a small village and while there he put on kosher tefillin. He's not someone who never put on tefillin." 
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