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existence, while knocking our yetzer tov right out of the
picture! This is the meaning of the words: "n5n) N1 195" -
the “Rav” - an allusion to the yetzer tov, who teaches one to

act properly and follow the ways of the Torah, “You shall
A SERIES IN HALACHA

LIVING A “TORAH” DAY w»bs

Laws and Customs that Merit a Good Parnassa (14)
Having Bread on the Table for Bentching. One should make
sure that there is bread on the table when he says ywn 1972 ().
There are two reasons given for this halacha.

1) The Levush writes that we leave bread on the table to show
exactly what we are thanking Hashem for.

2) The Magen Avraham says that bentching brings down
heavenly blessings of parnassa, and requires an item to rest
upon. From there, it can then spread to the entire house. This
concept is based on the narrative in Navi 2) where Elisha told
the wife of Ovadya to bring a small container of oil and from
that he was able to activate heavenly blessings to create
much oil to support her and her entire family 3).

The Tablecloth and Salt. The Shulchan Aruch adds that the

tablecloth should be left on the table until after bentching.

Presumably, this is to glorify the table as an honor for the

Shechinah . The Kitzur Shalah says that the salt should also

be left there 5) to extend the “Altar-like” status of the table and

the atoning and protective powers of the salt. Some add that one
should remove all empty vessels (plates, bowls, cups, etc.) from
the table before bentching (Moap 2 Sy).

Important Yet Overlooked Cases. Many people take a bread

meal or sandwich to work for lunch, and eat the entire

roll/bagel/bread, leaving nothing over to remain on one’s desk or

ot

increase his dominion (estate)” - one shall allow him to take
control, for he will steer you correctly. "non) vyNN LYNST" -
The “lesser one” -the yetzer hara -one shall “lessen his role”
- marginalize it so that it has no control over an individual.
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table for bentching. It is suggested that one leave a K zayis (size
of an olive) of matza in his briefcase or at his workplace for this
purpose. Also, when traveling, one should plan ahead and keep
with him extra bread. If there are a number of people eating
together but at different tables, there should be bread on each
table for bentching ). If they clear away the tables it is enough to
have bread in front of the y»n. (I have seen weddings that the
waiters clean everything up and there is no bread left anywhere
for bentching. A good idea would be for baalei simcha to appoint
someone to save or give out bread on the tables for bentching.)
Non-Bread Meal. Even though logic might dictate to do all this
even by a non-bread meal, the Eishal Avraham (7) writes that by
other foods, even mezonos, there is no obligation to leave
anything over on the table for the beracha acharona.
Leaving Bread on the Table. Apart from the above halacha of
having bread on the table, which can be fulfilled by bringing
other bread to the table after everything else had been eaten, there
is a separate preference to leave some of the bread over and not
eat all of it ®. This is to show how Hashem has sent us His
blessing generously so that we may have what to eat - plus more
left over. This also brings continued blessing to the house as
stated in the Gemara ©). To avoid an old gentile custom, one
should not bring to the table an entire loaf of bread at the end of
the meal if there are still pieces of bread on the table (10).
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R’ Shimon Shkop ZT”L (Hakdama L’Shaarei Yosher) would say:

T:9p 20 (10) 28

“A person is granted wisdom not only for his own benefit, but also for the benefit of others. One is obligated to
share his Torah knowledge with others. Hence, if he is a reliable transmitter of this wisdom to others, the Almighty
will bestow even greater wisdom upon him, in order that he may continue to share it with others.”

R’ Yitzchok Dov Koppelman ZT”L (Nitzoitzay Ohr) would say:
“The Medrash writes: ‘Great is the gift of peace that was given to Pinchos, for the world cannot exist without

peace, and the Torah is all about peace, as it says, ‘And all of its (Torah) pathways are peace.’’

The concept of
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peace (DWv) is not that it is diametrically opposite the concept of war, or strife (Mp¥wnn). In fact, we say in our
Tefillos, '"voyim ©ow NWW' - ‘Hashem makes peace in the Heavens’ - and yet there is no strife in Heaven! Rather,
peace is a unifying concept. When Hashem makes peace, he binds the Angels of Fire together with the Angels of
Water and causes them to merge, even though by nature, they really should not. So too, peace is what unifies people
of all types, who are different in many ways, but come together for the purpose of creating true peace.”

A Wise Man would say:
“A lesson for life: When you are out of willpower, you can call on stubbornness.”

MAZELTOY MR & MRS ZEVI SIMONOVITZ ON THE BAR MITZV/AH OF THEIR SON ELIY AHU. MAY THEY SEE ONLY NACHAS
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HAVEIT E-MAILED TO YOU DIRECTLY, PLEASE CALL 845-821-6200 OR SEND AN E-MAIL TO: TORAHTAVLIN@YAHOOQ.COM,
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Y air Eitan’s father ran a produce distribution business in Northern Israel. When Yair was old enough, he began driving
a delivery truck. One of his regular deliveries was at Yeshiva Lev V’Nefesh, whose student body was primarily comprised
of baalei teshuva, those who were returning to religious observance. Yair’s parents had carefully shielded him from his
religion; his upbringing was strictly secular. But the joy and excitement that Yair saw within the yeshivah walls aroused
his curiosity. He allowed himself to be drawn into conversation with a few of the yeshivah students.

Each time, Yair made a delivery, he made an effort to speak to the students. On his third trip there, Yair was already
sitting down for a few minutes to sample Torah study. When Yair finally told his parents what he had discovered in the
yeshivah, his father became enraged. “No son of mine is going to become a backward, bearded chareidi! You are no
longer to deliver to that route and you are forbidden to visit that yeshivah - or any other yeshivah - ever again!”

Yair was afraid of his father’s wrath, but he was also put off by his father’s attitude and this gave him determination. He
continued to clandestinely visit the yeshivah and he loved each and every experience. He wanted more and he knew there
was only one way to get it. He inquired as to other available yeshivos, left a note wishing his parents well, and left without
revealing his destination. His newfound freedom, however, did not last long. His father conducted a full search until he
located his son in a distant yeshivah and forced him to return home. Not only that, he blamed the Rosh Yeshivah of Lev
V’Nefesh and filed charges against him of brainwashing his 18-year-old son and engineering his flight from home.

The trial aroused great interest in the Israeli media, and the trial date found a packed courtroom eagerly awaiting to hear
the proceedings. Yair’s testimony did not help the prosecution at all. He insisted that he had not been coerced to attend the
yeshivah; it was of his own volition. While Yair was recounting his story, the judge presiding over the case, an elderly
man, seemed a bit distracted. He would intermittently take his eyes off the speaker to gaze intently at Yair’s father.

When Yair left the witness stand, the judge announced, “I would like to ask Mr. Eitan to step forward.”

Yair’s father was surprised as he stepped up to the witness stand. The judge was quiet for a few moments. Then he
asked if Mr. Eitan was of Eastern European descent and if perhaps his name back in Europe was “Stark.”

Mr. Eitan was clearly taken aback, and he stammered that the judge was indeed correct. “And are you originally from
the Polish city of Pinsk?”” asked the judge amiably. Mr. Eitan nodded meekly, not understanding the relevance.

The judge’s demeanor suddenly became stern. “I remember you well, Mr. Eitan. You were born into one of the finest
homes in pre-war Pinsk. Your father was a deeply religious and highly respected man. Your mother was renowned for her
kindness. She would cook meals for the poor and the sick regularly. I remember well how, as a teenager, you openly departed
from your parents’ ways. When you publicly desecrated the Shabbos for the first time, your father aged overnight and seemed
to be constantly in mourning. Your mother would shed a river of tears every Friday night when she lit Shabbos candles.”

The judge looked wistful. “T often wondered what became of all her tears. I'm not the most religious person in the
world, but I know that there is a G-d in Heaven who runs this world, and I could not understand how the tears of so
righteous a woman could be ignored in Heaven. Today, though, my question has been answered. I see that her tears were
not shed in vain. Today, almost fifty years later, her grandson has returned to the ways of his ancestors.”

The courtroom was buzzing now and Yair’s father’s face had taken on a pasty pallor. The judge continued speaking,
“Mr. Eitan, I am sure you recall that on more than one occasion, friends of your parents pleaded with you to refrain from
public transgression - at least for your parents’ sake. As I recall, your response then was, ‘I am eighteen and I make my
own decisions. I can live my life any way I please.” And you dare to file charges because your eighteen-year-old son has

returned to the ways that you abandoned?”” The judge raised his gavel ag) ught it down hard. “Case dismissed!”
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Swm: A rich man was riding on his donkey on his way to
conduct a business transaction in another city. On the way, a
poor beggar on the side of the road held his hand out for
alms. The rich man was generous and gave the beggar a coin.
The beggar thanked his patron and then asked for a favor.
“Can you please allow me to ride with you into the city?”
The rich man saw no problem with this and helped the
beggar onto the donkey. “Would it be possible if I held the
reins?” asked the beggar, and once again, the rich man
acquiesced. In this manner, the two rode into the big city.

As they entered the town square, the beggar said, “Okay,
can you please get off my donkey? We are here in the city.”
The rich man was puzzled. “Your donkey? I let you ride
with me and I even allowed you to hold the reins.”
Suddenly, the beggar started shouting, “Help! This man
wants to steal my donkey. Please somebody help me!”

A few gruff men heard the commotion and roughly
pulled the rich man off the donkey and the beggar rode off.
9w The Ben Ish Chai laments the fact that we often allow
our yetzer hara to take the “reins” - to take control of our very
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When Bilaam realized that he had failed to destroy Bnei
Yisroel with his curses, he instead counseled Balak, King of
Moav, to cause them to sin with the Midianite women. The
Sar Shalom of Belz, R’ Sholom Rokeach ZT”L writes
that Bilaam understood that his curses were ineffective
because Hashem was withholding His wrath at that time.
He also knew that the Divine attribute of anger, on the
human level, can be used to overcome one’s evil
inclination. One must arouse his wrath against the yetzer
hara so as to combat and defeat it. However, if Hashem
was not becoming angry, then this quality of self-restraint
must also have been missing from the Jewish people and
this would allow them to easily succumb to their desires.
What Bilaam failed to realize was that when he aroused
the yetzer hara among Bnei Yisroel to sin with Midianite
women, he also incited Hashem’s wrath. By doing so, he
caused the attribute of anger to trickle down and that is
when Pinchos ben Elazar seized the opportunity. Enraged,
and in a spirit of zealotry, he killed Zimri, leader of the tribe
of Shimon, and Kozbi, a Midianite princess, in the midst of
their illicit sin. He used that same anger to avenge Hashem’s
honor, and drew down holiness and blessing to his nation,
instead of Divine wrath and retribution.

In a similar vein, R’ Tzaddok Hakohen ZT”’L explains
how the desire for idol-worship can also be transformed into
an asset. At the beginning of the Second Temple, when the
Anshei Knesses Hagedolah (Men of the Great Assembly)
eradicated the desire for idol-worship from the world, the
spirit of prophecy also ceased, for the two are interdependent.
The desire for idolatry is called by Chazal, “a spirit of
foolishness.” However, when Torah scholars purify
themselves from this spirit, they become worthy of Ruach
Hakodesh - “Holy Inspiration” - an actual form of prophecy.
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Rashi writes: “(Hashem said) This is how the parsha (of
the daughters of Tzelafchad) was written before Me in
Heaven. To tell us that their eyes saw (i.e. they knew the
halacha) what even Moshe’s eyes did not see.”

The Chasam Sofer, R’ Moshe Sofer ZT”’L, writes a
remarkable insight. When the letters of the Torah were
formed in Heaven, certain parshiyos were out of order. For
example, any parsha that contained an incident detailing
misfortune for Bnei Yisroel (Parshas HaEgel, Meraglim) was
not transcribed in its correct format until after the incident had
passed. Similarly, the halacha of a daughter’s inheritance
was not instituted until the Bnos Tzelafchad pointed out this
law to Moshe Rabbeinu. Thus, only after Hashem had given
His assent to their words, did He announce that “this is how
it was written before Me in Heaven.”

How did they know what Moshe did not? What inspired
them to justify their cause before the Elders of Bnei Yisroel?
It was their love of Eretz Yisroel and for this reason, their
lineage is recorded all the way back to Yosef (Rashi).

The Chasam Sofer points out that they were from the tribe
of Menashe. In Parshas Matos, we are told that half of Shevet
Menashe wished to settle on the other side of the Jordan
River, while half stayed within the land. But the daughters of
Tzelafchad said, “Give us a holding amongst the brothers
of our father” - they wanted to be among the majority of the
Jewish people, living in the Land of Israel proper. Even
though they may receive a greater-sized portion in the vast
lands across the Jordan, they wanted to be in the land of their
fathers. This shows their tremendous love of the land, and it
wasn’t just the inheritance that they were after. As a result,
their lineage was traced back to Yosef Hatzaddik because he
insisted on having his bones bought up from Egypt to be
buried in Eretz Yisroel, showing his great love of the land.

FROM THE WELLSPRINGS OF
R’ GUTTMAN - RAMAT SHLOMO
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The Torah specifies the tribes of Israel and the different families that made up each tribe. The Ohr Hachaim

Hakadosh ZT”’L comments that if one looks carefully at the names of the families, one can gain insight into the various
facets that comprise the special characteristic of each tribe. For example, Shevet Yissachar, the shevet that symbolizes
Limud HaTorah - the learning and toil in Torah, has a family named “Yashuv.” This, explains the Ohr Hachaim, is referring
to the special quality of reviewing one’s study (»wn5) which is so important in the successful study of Torah.

If one rushes through the words of the Torah without going back many times to review and delve into the innumerable
amounts of wisdom in each word, he will lose out on the true meaning of the Torah. One needs much patience and diligence
to constantly review what he has learnt. Chazara does not only afford one a much deeper understanding of the words of
Torah, but the more one reviews, the longer he will retain that which he has studied.

It is said that R* Chaim Volozhiner ZT”’L went to see the Vilna Gaon ZT”L at age nineteen and complained to him
that he already reviewed a certain tractate of the gemara fourteen times and yet, he still feels that he does not have a
complete clarity of the sugya. What should he do? The Gaon responded, “Fourteen times? What is fourteen times? The
more you will learn, the more clarity you will have. Your entire life, you must continuously review what you’ve learned.”

To acquire Torah, one must learn from “Yashuy” from the tribe of Yissachar, the pillar of Torah in Klal Yisroel.




